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My Lorp, 
You will perhaps agree with me in thinking, that 
one of the most satisfactory and least objectionable 
modes of ascertaining and establishing theological 
truth is by the careful adduction of concurrent his- 
torical testimony. 

However clear in themselves may be the declara- 
tions of Holy Scripture respecting all the great 
leading articles of our faith: yet it cannot be dis- 
sembled, that, as very widely different interpreta- 
tions have been put upon various passages in the 
Bible, so likewise we have sometimes been even 
required to admit sundry doctrines or opinions not 
a vestige of which can be discovered in the inspired 
word of God. 

Az 
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Under such circumstances, it seems obvious to 
institute an historical inquiry into the nature of 
those tenets, which the primitive Church, under 
the distinct aspect of their exhibiting the real mind 
of Scriptute hecause they: were known and acknow- 
ledged to have: been delivered by the express 
teaching | oF thie ‘Apostles to all the various eccle- 
siastical Successibiis, tmanimously professed to hold 
from the very beginning. 

This inquiry, if honestly conducted, must, I 
think, instinctively approve itself to every upright 
reasoner. For the principle, upon which it goes, 
is so plain, that it can scarcely be misapprehended 
even by the meanest understanding: while yet, at 
the same time, it is so forcible, as to command the 
assent of the highest intellect. 

Unless all moral certainty be banished from the 
world, what the primitive Church, with one con- 
sent, professed to have received from the Apostles, 
could not but have been taught to the primitive 
Church dy the Apostles: and, what was taught to 
the primitive Church by the Apostles, could not 
but have set forth the real mind of that inspired 
volume, the whole second portion of which was 
Bip sien either by the Apostles themselves or by 
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individuals under their immediate inspection and 
superintendence. 

In like manner, on the other hand, if, in the pri- 
mitive Church, we find no traces, either of certain 
expositions of Holy Scripture itself, or of certain 
doctrines and opinions which assuredly can be no 
where found in the Bible; we may be morally sure, 
that no such expositions or doctrines were ever de- 
livered by the Apostles: and, if no such expositions 
or doctrines were ever delivered by the Apostles or 
were ever received by the primitive Church; we 
may be morally sure, that they were the mere 
human inventions of a later age, and consequently 
that they carry with them not a shadow of binding 
authority. 

On this basis, I need not remind your lord- 
ship, is built the luminous and incontrovertible 
canon of Tertullian: WHATEVER IS FIRST, IS TRUE; 
WHATEVER IS LATER, IS ADULTERATE. 

And almost little, even to any person, need I 
point out the application of this canon, when once 
it has been thus laid down. 

If aman calls upon me to receive a particular 
exposition of Scripture, which, by the exercise of 


what is denominated Private Judgment, he has 
7 
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persuaded himself is the true one ; I naturally re- 
quire him to prove, by adequate historical testi- 
mony, that his proposed exposition sets forth the 
real import of the passage: for, however satisfac- 
tory, to his own mind, may peradventure be the 
result of his own private judgment; most clearly 
the declaration of Aés private judgment is no proof 
to me, that he has struck out the true interpreta- 
tion. What J require from him, is tangible evi- 
dence, not mere bold gratuitous assertion. Let him 
shew, that the primitive Church, from the declared 
teaching of the Apostles, interpreted as he inter- 
prets: and I have done. But, if he cannot shew 
this; and, still more, if, upon inquiry, the primi- 
tive Church shall be found to have adopted, pro- 
fessedly from the Apostles, a totally different mode 
of exposition: hen, in the first case, his projected 
interpretation, to say the very least of it, is of no 
authority; and, in the second case, this same pro- 
jected interpretation must be at once discarded, 
as absolutely false and erroneous. When matters 
turn out to be ¢hus circumstanced, to appeal, in 
the exposition of Scripture, to his own private judg- 
ment, is to talk absolute nonsense. No new-fangled 
interpretation can, on the plea of private judgment, 
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be for.a moment received, when it shall appear, 
that this private judgment is either unsupported 
by or contradicted by the well ascertainéd voice 
of the really primitive Church apostolic. A man 
might as well claim to determine, by his own insw. 
lated and uninquiring private judgment, the sense 
of a classical allusion, in neglect or defiance of the 
voice of classical antiquity: as he might claim to 
determine, by a similar crude exercise of his naked 
and uninformed private judgment, the sense of a 
now disputed passage of Scripture, in neglect or 
defiance of the voice of ecclesiastical antiquity. 

I. The principle here insisted upon (the wise 
and rational principle, as your lordship well knows, 
enforced by Irenéus and Tertullian and other pri- 
mitive doctors of the Catholic Church) I have 
in a former Work, applied to the peculiarities 
of Popery: and it is not among the least of the 
startling Difficulties of Romanism, that that system 
has been found unable to abide the test of sober 
historical inquiry. | 

1. Doubtless, many popish doctrines may be 
traced up to a considerable height of relative an- 
tiquity: but ¢hzs is insufficient to establish their 
claim to the authority of assured apostolicity. 
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In eyery instance of romish peculiarities, the chain 
of connection, between our own age and the age 
of the first inspired teachers of Christianity, is too 
short. We vainly try to stretch it, beyond ¢his 
certain point, or beyond ¢hat certain point. At 
its distant extremity, the links, which ought to 
have united it to the Apostles, are uniformly 
wanting. 

2. Nor is even this deficiency the worst part of 
the matter. 

Not only, negatively, do all traces of popish 
peculiarities fail us, as we penetrate deeper and 
deeper into antiquity : but also, posttively, we often 
find, in the occurrence of primitively received doc- 
trines which stand forth in direct opposition, a dis- 
tinct and unequivocal testimony against them. 

3. Hence, clearly, the scheme, which, in one 
comprehensive word, may be termed Popery, is 
convicted of an origin postersor to the time of 
the Apostles. 

It is convicted, therefore, through the unexcep- 
tionable medium of historical evidence, of being a 
mere human invention : and, as such, agreeably to 
the canon of Tertullian, it must, because later than 
the beginning, be rejected as adulterate. 


λ 
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I]. If, by way of yet further illustrating my 
proposed line of argument, the same principle be 
applied to yet another theological system: that 
system will, if I mistake not, be found equally 
deficient in the grand essential of historic testi- 
mony. 

1. The scheme of interpretation, now familiarly, 
though perhaps (if a scheme ought to be desig- 
nated by the name of its original contriver) not 
quite correctly, styled Calvinism, may be readily 
traced back, in the Latin or Western Church, to 
the time of Augustine. . 

But here we find ourselves completely at fault. 

Augustine, at the beginning of the fifth century, 
is the first ecclesiastical writer, who annexes, to 
the scriptural terms elect and predestinate, the 
peculiar sense which is now usually styled Calvin- 
istic. With him, in a form scarcely less round 
and perfect than ¢hat long subsequently proposed 
by the celebrated Genevan Reformer himself, com- 
menced an entirely new system of interpretation 
previously unknown in the Church Catholic. 

What I state, is a mere dry historical fact. 
Nor can it be safely said, by way of invalidating 
this fact, that evidence, now unhappily lost, once 
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notoridusly existed: evidence, I mean, by which 
Calvinism, or (to speak more correctly) Austinism, 
might have been distinctly traced up to the apos- 
tolic age. The illustrious Augustine himself has 
for ever silenced any plea of thts description. 
When, toward the close of his controversy with 
the Pelagians, he entered largely and systematically 
into his own peculiar views of election and predes- 
tination (views, which, in one place at least, he 
somewhat incautiously acknowledges himself to 
have diligently sought out and discovered; while 
he tells his opponents, that, if they differ from him 
in such views, God will reveal those views to them, 
provided they walk in the light to which they have 
attained): when, I say, he at length entered largely 
and systematically into his own peculiar doctrinal 
views ; it was, even by those who concurred in the 
general drift of his previous antipelagian treatises 
_and whose soundness in regard to the doctrines of 
free grace and original sin he himself freely admits, 
immediately and unequivocally objected to him, 
that he was now superfluously advancing a scheme 
of doctrine, hitherto unknown and unheard of; a 
scheme of doctrine, contrary to the opinion of all 
antecedent Fathers and contrary to the sense of 
ion. 
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the entire Church Catholic; a scheme of doctrine, 
which set forth the language of the Apostle Paul, 
when addressing the Romans, in such sort as it 
had never before been understood by any of the 
ecclesiastical writers. 

Here, we may observe, Augustine is directly 
attacked upon the plain and simple score of a mere 
FACT. 

Whatever, abstractedly, might be the merits or 
demerits, the truth or falsehood, of his system, it is 
roundly charged, at the beginning of the fifth cen- 
tury, with being A PALPABLE NOVELTY. 

To such a charge, any metaphysical defence of 
the system itself, or any confident adduction of the 
words of Scripture when in truth the real question 
at issue was the zmport of those words, were clearly 
no legitimate answer. 


The allegation of a Fact, by whomsoever that 
fact may be alleged, can only, through the medium 
of direct historical testimony, be disposed of by a 
satisfactory denial of that Fact. 

Augustine, in the abstract, might be very right, 
or he might be very wrong, in his speculation : but 
Augustine was charged with NovELTY. 


Certainly, therefore, his sole business was to 
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overwhelm his censurers with a mass of citations, 
which should distinctly and triumphantly prove : 
that, from the very first, and on the express sanc- 
tion of the Apostles, the scriptural terms elect and 
predestinate had been uniformly understood, by the 
earlier Fathers and by the entire Catholic Church, 
precisely as he himself, agreeably to the well- 
remembered instructions which he had received 
from his Catechist, s¢i/? understood them at the 
beginning of the fifth century. 

Such, plainly, was his sole business: for any other 
reply were an utterly irrelevant travelling out of 
the record. 

But how does the great Bishop of Hippo act 
under the present allegation ? 

(1.) Truly, so far as the first part of the asserted 
FACT 1s concerned, namely the contrariety of his 
doctrinal scheme to the opinion of all antecedent 
Fathers, he at length, after much superfluous dis- 
cussion and (I fear) with a too evident reluctance 
to meddle with the appeal to antiquity, claims to 
produce exactly three witnesses in his favour: 
Cyprian to wit, and Ambrose, and Gregory of 
Nazianzum. 


Now, with respect to this woefully meagre tale 
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of authorities, even were such authorities pertinent 
and distinct and full to his purpose ; still, to carry 
any real weight, they would all be far too modern: 
for Cyprian flourished not until the middle of the 
third century; and Ambrose and Gregory lived 
during the latter part of the fourth century. 

But, in truth, with the scanty exception of nine 
words written by Ambrose, their several testimonies 
are altogether nugatory and irrelevant: so that, in 
point of historical evidence as afforded by those 
Fathers who preceded Augustine, the whole mighty 
fabric of Calvinism or Austinism rests upon the 
single Ambrosian sentence; Deus, quos dignatur, 
vocat: et, quem vult, religiosum facit. 

(2.) Still, however, Augustine does not despair 
of making the Church Catholic his auxiliary: 
though his contemporaries had declared his new 
system to be notoriously contrary to the received 
sense of the Church. 

It is really painful to observe the mode, in which 
this great man would invalidate the second part of 
the Fact alleged against him. 

The Church, he admits, was not wont to bring 
forward, in preaching, his own peculiar view of 
election and predestination: because, formerly, 
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thero were no adversaries to answer. But then 
the Church, however silent she might be, clearly 
shews, that she held, all the while, his own precise 
doctrinal system. For the Church, says he, directs 
us to pray with Cyprian, that believers may perse- Ὁ 
vere to the end. Therefore the Church plainly 
inculcates the doctrine of predestined final perse- 
verance : and thence, by a necessary circle of con- 
Sequences, she must doubtless be understood, as 
always holding, and as virtually inculcating, the 
argumentatively antecedent doctrines of election 
and predestination, as those doctrines were received 
and explained by Augustine; because predestined 
final perseverance of course depends upon and 
presupposes, according to the regular progress of 
the five points, the doctrine of irreversible election 
to eternal glory. 

2. We must say, I fear, that the alleged racr 
remains, after all the efforts and all the dexterity 
of Augustine, wholly uncontradicted by the testi- 
mony of history. 

Augustine, therefore, at the beginning of the 
fifth century, confessedly stands forth, as the original 
inventer of that scheme of interpretation, which, 
in. our days, is usually denominated Calvinism. 


». 
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To this negative testimony, let us add the post- 
tive evidence which may easily be collected, that 
the primitive Church, from the time of St. Paul’s 
apostolic friend and fellow-labourer the venerable 
Clement of Rome, down to the very age of Augus- 
tine himself, always understood the scriptural terms 
vocation and election to mean ecclestastical vocation 
and ecclestastical election, that is to say, @ successive 
vocation and election of indiwiduals, from the great 
mass of the Jewish and Gentile World, into the 
vistble Church of Christ, with the intention and for 
the purpose of their becoming holy, though with a 
possibility of their not making their vocation and 
election certain: let us, I say, add posttsve evidence 
to negative testimony; and the system, first struck 
out by Augustine, will, I fear, not stand the test 
required by the canon of Tertullian. It existed 
not from the beginning, on the universally avowed 
and acknowledged ground of its setting forth the 
publicly declared mind of the Apostles: but it 
commenced with the fifth century, under the au- 
thority of mere human uninspired teaching; it 
was immediately charged with being a palpable 
and hitherto unheard of novelty ; and, that charge, 
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its author, as might indeed have been anticipated 
from his previous unguarded confession that he 
had discovered his system in Scripture only by dint 
of his own diligent research, was utterly unable 
effectually to repel. Yet, by the very nature and 
necessity of things, whatever in revelation is first, 
is true: whatever is later, is adulterate. 

III. And now, what is the special object of the 
present Work, we may advantageouly note, how 
different, from both these two cases of Popery and 
Austinism, is the very remarkable case of the 
combined doctrine of the Trinity and of Christ’s 
essential godhead. | 

1. In almost every line of direct evidence which 
could have been anteriorly devised and required, 
this vital and all-important doctrine may be dis- 
tinctly traced, step by step, up to the apostolic age 
and the apostolic teaching themselves. 

2. Each line of evidence, even alone, amounts 
to proof positive. But, when the testimonies af- 
forded by ail the lines conjointly are united to- 
gether, and when the wreathed chain of evidence 
thus produced is found to reach from our own 
days to the days of the Apostles: the demon- 
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stration, that Zhe doctrine before us is indeed the 
doctrine of the Bible, falls, I think, little short of 
even mathematical demonstration. 

To request your lordship’s patronage of these 
volumes you have recently given me a distinguished 
claim, which I should be unwise not to urge and 
ungrateful ever to forget. Should they, through 
God’s blessing, prove useful, in this day of rebuke 
and blasphemy, either to those who are faithfully 
preparing themselves for Holy Orders, or to our 
clerical brethren in their possible discussions with 
an adversary, or to our honestly inquiring laic 
brethren at large : you yourself, I well know, would 
be the first to assert, that my labours had received 
a higher reward than it is in the power of man 
to bestow. 


I have the honour to be, 
Your lordship’s most obliged 


and obedient servant, 


G. S. FABER. 


VOL. I. a 
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A KNOWLEDGE of the mode, in which God exists, is 
the foundation of all acceptable religious service. 

For, without this knowledge, instead of wor- 
shipping the Deity as he really exists, we shall be in 
danger of worshipping a mere figment of our own 
imagination. And thus, while we suppose ourselves 
to be faithful servants of the alone true God: we 
we may, effectively at least, be guilty of adoring 
an idol. 

I. With respect to the specific mode in which 
God exists, we obviously can know nothing save 
what he himself has been pleased to communicate. 

Now, in what all Christians believe to be the 
very word of the Deity, a communication, to that 
precise effect, actually has been made. 

Hence, as it would seem, every ground of dis- 
crepance ought hereafter to be: completely re- 
moved. 

Yet this is far from being the case. For two 
theological systems, differing most vitally from each 

a 2 
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other, and yet severally claiming to be founded 
Upon Scripture, are, in the present day, warmly 
maintained and defended by their respective ad- 
herents, | 

1. These two systems differ, in regard to the 
milure of the divine unity. 

(1.) According to the one system, God exists in 
perfect unity of essence. And he so exists in per- 
fect Unity of essence, that he exists, at the same 
time, in ἃ single person only. | 

(2.) But, according to the other system, God 
exists, indeed, in perfect unity of essence. Yet he 
80 Gxists in perfect unity of essence, that he exists, 
at the same time, in three distinct persons also. 

2. They differ, likewise, in regard to the personal 
Character of the Son. | 

(1.) According to the one system, Christ is a 
Perfect man. And he is so a perfect man, that he 
is Nothing more than a mere man: a man, that is 
to Say, born in the ordinary course of nature, and 
in every physical respect similar to ourselves. 

(2.) But, according to the other system, Christ 
is a perfect man indeed. Yet he is so a perfect 
Man, that, by the union of the divine nature to the 

UMan nature, he is also perfect God: being, in- 
©&rnately, the second of those three distinct per- 
®0ns, who are jointly comprehended within the 
᾿ ®Dsolute unity of the divine essence. 
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3. They differ, moreover, in regard to the nature 
of the Holy Ghost. 


(1.) According to the one system, the Holy 
Ghost is, either the unipersonal God himself, or 
the personification of a quality, or a certain pecu- 
liar virtue and efficacy of God through the medium 
of which God operates, or spiritual gifts, or a col- 
lective body of men inspired by God, or the highest 
of created angels: though it does not seem as yet 
to have been positively settled, waicu of these six 
several opinions ought to be adopted exclusively '. 


1 1 subjoin the six antitrinitarian definitions of the Holy 
Ghost ; appending the authorities, whence I learn their respec- 
tive proposal and adoption by the most esteemed doctors of the 
Antitrinitarian School. | 

I. The first definition is: that The Holy Ghost ts cop μιμ- 
SELF ; or, in other words, that The Holy Ghost is identical with 
the unipersonal Deity commonly styled the Father. 

1. Cum Spiritus Sanctus sit Spiritus Dei; certumque sit alio- 
qui (1 Corinth. ii. 9—11.), spiritum alicujus persone: non posse 
esse personam, ab ea, cujus est spiritus, distinctam: non minus 
constare, cim Spiritui Sancto ea tribuuntur, quee persone et 
simul ipsius Dei sunt propria, nihil aliud intelligendum nomine 
Spiritds Sancti esse, quam 1rsum DEUM. Faust. Socin. Respons. 
ad Wiek. c. x. 

2. Sometimes, the Spirit or Holy Spirit of God is put directly 
‘for GOD HIMSELF: as in 1 Corinth. ii. 11. The Spirit of God 
here is Gop HImsELF. Lindsey’s Sequel to Apol. p. 168. 

II. The second definition is: that The Holy Ghost ts tuk 
PERSONIFICATION OF A QUALITY. 

1. By 
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“2° Bat, accordmg to the ofker system, the 
Η τε Ghost 1s strictly a personal agent. For he 


2. By the Sperit of Holy Spirit of God, is most frequently 
sgniteal MIS POWER OR WISDOM on BorH. Lindsey’s Sequel to 
apt. p 164. ᾿ 

2. Both Satan and the Holy Spirit are ῬΕΚΒΟΧΙΦΙΟΑΤΊΟΝΒ or 
eraziriss. New Testam. in an Improved Version, note on Acts 
w ἃ. ἃ. 

Ul. The third definition is: that The Holy Ghost is a ceRTAIn 
PECELIAR VIRTUE AND EFFICACY OF GOD, THROUGH THE MEDIUM OF 
WIM GOD OPERATES. 

1. Ipsum Deum, Spintu suo, id est, vinrurE ATQUE EFFICACTA 
eva, agentem atque operantem. Faust. Socin. Respons. ad Wieck. 
GQ Re 

ἃ. Credo me satis ostendisse, Spiritum Sanctum non esse per- 
ganam, non magis quam aliz vel proprietates vel effecta Dei sint 
paren : cam nihil sit aliud, quam PECULIARIs QUADAM VIRTUS 
yt Brricacta DEI. Faust. Socin. Respons. ad Wiek. c. x. 

LV. The fourth definition is: that The Holy Ghost is ΒΡΙΑΙΤΟΑΙῚ, 
AIT TS. 

J. Go ye, therefore, and teach all nations, baptising them in 
the name of the Father and of the Son and of the Holy Ghost : 
an a eymbolical profession of that holy religion ; which originated 
with the Father, was taught by Christ the Son (that is, the ser- 
vant and messenger of God), and confirmed by Tue cirts oF THE 


wouy onost. New Test. in an Improv. Vers. note on Matt. 


nxvill, 19. | 
ἢ. Soe also the same definition given, in Catech. Racov. c. vi. 


quest. 1%, and in Priestley’s Hist. of Corrupt. part i. sect. 7. 


Works, vol, v. ἢ. 58. 
V. The fifth definition is: that The Holy Ghost ts a οοι.- 


{RUTIVE BODY OF MEN INSPIRED BY GOD. 





INTRODUCTION. ΧΧΙΙ͂ 


is the third of those three distinct persons, who are 


To deceive the Holy Spirit : that is, ΜῈΝ WHO WERE INSPIRED BY 
cop. New Testam. in an Improv. Version, note on Acts v. 8, 4. 


VI. The sixth definition is: that The Holy Ghost is rar. 
HIGHEST OF CREATED ANGELS. 

Justinus Spiritum Sanctum cum angelis conjungit, quasi uxus 
EORUM ESSET ET PRECIPUUS, UT REVERA EST, quicquid Justinus 
senserit. Gilbert. Cleric. Antiniczenism. p. 105. | 

Mr. Clerke borrowed this definition from John Biddle, who 
had previously advanced and maintained it as expressing the 
undoubted scriptural import of the Holy Ghost. See Bull. 
Brev. Animad. in Anteniczen. § 24. 

With respect to Justin, as will readily be believed, he says 
nothing of what Mr. Clerke is pleased to attribute tohim. I 
_ subjoin his own words: in which he testifies, under the plural 
form, that, as he and the whole Catholic Church of his day, as 
it subsisted about thirty years after the death of St. John, had 
been catechetically taught by their predecessors the worship and 
adoration of THE FATHER and THE SON and THE SPIRIT; 80 were 
they willing ungrudgingly to communicate the same worship and 
adoration to their successors. 

᾿Αλλ’ Ἐκεῖνόν re, καὶ τὸν παρ᾽ αὑτοῦ Ὑἱὸν ἐλθόντα (καὶ διδάξ- 
αντα ἡμᾶς ταῦτα καὶ τὸν τῶν ἄλλων ἑπομένων καὶ ἐξομοιουμένων 
ἀγαθῶν ἀγγέλων στρατὸν), Πνεῦμά τε τὸ προφητικὸν, σεβόμεθα 
καὶ προσκυνοῦμεν, λόγῳ καὶ ἀληθείᾳ τιμῶντες, καὶ παντὶ βουλομένῳ 
μαθεῖν, ὡς ἐδιδάχθημεν, ἀφθόνως παραδιδόντες. Justin. Apol. i. 
Oper. p. 43. Sylburg. 1593. 

My present business, however, is merely to shew, on the un- 
exceptionable authority of Mr. Biddle and Mr. Clerke: that, 
according to one of the six interpretations propounded by the 
Antitrinitarian School, the Holy Ghost is rH HicHEsT (pre- 
cipuus) OF CREATED ANGELS. 
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jointly comprehended within the absoluteness of 
the divine unity. 

4. They differ, finally, in their ascripiton of essen- 
tial divinity. , 

(1.) According to the one system, the Father is 
true God exclusively of the Son and the Spirit. Or, 
at least, when the Spirit is pronounced to be per- 
sonally identical with the Father, the Father is true 
God exclusively of the Son. 

(2.) But, according to the other system, the 
Father is true God, the Son is true God, and the 
Holy Ghost is true God: and all the three, col- 
lectively, are the one true God. Yet the Father, per- 
sonally, is not the Son: nor is the Son, personally, 
the Holy Ghost : nor is the Holy Ghost, personally, 
the Father. 

II. Each of these two systems claims alike to be 
founded upon SCRIPTURE. 

But, in reality, the true basis of each is a PaR- 
TICULAR INTERPRETATION OF SCRIPTURE. 

For Scripture ztse/f decides nothing, until it be 

- first interpreted. 

On this point, simple as it is, I have ob- 
served great confusion of ideas among some 
even of the most approved of the antitrinitarian 
writers. 

1. Mr. Lindsey, for instance, assures us: that 
THE AUTHORITIES OF MEN are nothing. And he adds: 
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that Zé ss HOLY SCRIPTURE ALONE, which can decide 
the smportant point at issue between the Trinitarian 
and the Anistrinitarian'. 

(1.) Now, in this two-fold statement, so far as I 


* Lindsey’s Apol. p. 23. I think it only equitable to say, that 
this confusion of ideas is no way peculiar to the Antitrinitarian 
School. 

We often hear it crudely said by those who ought to know 
better: that They prefer the decision of God’s revealed word to 
the decision of Fathers and Councils. 

I. Such a preference, in the abstract, no sober Christian will 
censure : but this, I apprehend, is not the real question, Be- 
fore we talk of preference, we ought to ascertain wHaT the de- 
cision of God’s revealed word really is: otherwise, we may be 
in no small danger of mistaking our own private decision for the 
authoritative decision of Holy Scripture. 

II. The whole matter, though the propounders of a vulgar 
paralogism are very apt to overlook it, rests upon the point of 
INTERPRETATION: and it does not quite necessarily follow, that 
the decision of God’s revealed word is really that, which we may 
rapidly pronounce to be its decision. , 

1. Hence, though no prudent person would broadly prefer 
the decision of Fathers and Councils to the decision of God’s 
revealed word: yet many prudent persons may haply prefer an 
interpretation of God’s word propounded by an ancient Father 
to an interpretation of God’s word propounded by the insulated 
private judgment of a modern theologian. 

2. A cautious inquirer will always distinguish, between the 
actual decision and the asserted deciston, of God’s revealed word. 
They are in no wise, of necessity, identical. 
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sum understand ts purport, Mr. Lindsey advocates a 
om mmpassabalty . 

Scripture atoss, he tells us, ssust decide the im- 
purtemt point at issue between the Trinitarian and 
Σὰν Aattrontercan : and The authorities of men are 
COTHING. 

Yet Scripture, it is quite clear, cannot decide the 
imaguetant point at issue, unless it be first tnter- 
preeed. And, in the present state of the world, all 
supernatural communication with heaven having 
ceased, Scripture cannot be tnéerpreted save by 
some human being. 

But, whenever Scripture is interpreted by a man, 
gvear such interpretation must inevitably rest upon 
the authority of 4 maz. 

Mr. Lindsey, however, without making a single 
exception. declares: that Zhe authorities of men are 
NETRING, 

Theredire, inasmuch as aLL interpretations rest 
wan the authorities of men, and inasmuch as the 
aathrities of men are NoTHING : it clearly follows ; 
adat. te the judgment of Mr. Lindsey, Every inter- 
paveatinn wust be eAdy rejected, on the express 
nun αὐ its wetie Upan NOTHING. 

Now, wheu &vexy interpretation shall have been 
dun addy equitably reyected; and, consequently, 
who Ma Laubsey's aan interpretation shall have 





INTRODUCTION. XXVH 


been rejected among the rest (for Zhe authorities of 
men are NOTHING: and Mr. Lindsey’s own interpre- 
tation, however we may admire its ingenuity, is, 
after all, the mere authoritative decision of a man); 
Holy Scripture, at length, remains quite ALONE. 

But, as Mr. Lindsey teaches us, It is Holy Scrip- 
ture thus ALONE, or Holy Scripture altogether un- 
adulterated by ANY HUMAN INTERPRETATION, which 
must finally decide the smportant point at tssue be- 
tween the Trinitarian and Antitrinitarian. 

(2.) A prudent inquirer will here naturally ask, 
how this extraordinary feat of controversial decision 
can be accomplished after the mode recommended 
by Mr. Lindsey. For, to all] practical intents and 
purposes, SCRIPTURE UNINTERPRETED, ΟΥ̓ Scripture 
perused without the annexation of a single her- 
meneutic idea to its phraseology, is neither more 
nor less, than SCRIPTURE IN A STATE OF PROFOUND 
SILENCE. 

To the present very obvious question, the very 
obvious reply is the proposition with which I set 
out. | 

‘Mr. Lindsey ta the advocate of a plain impossi- 
bility. | | 

For, most indisputably, the entire matter will 
stand in manner following. 

Scripture UNINTERPRETED can decide nothing. 

But, according to Mr. Lindsey, no human inter- 

7 
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yevtation, so far as concerns the decision of a theo- 
dws question, is of the least value. For EVERY 
utman interpretation rests upon the authority of 
« wen. And, as Mr. Lindsey himself distinctly 
weaves us, Zhe authorities of men are NOTHING. 

‘therefore, when, in one breath, Mr. Lindsey 
tullu us; that Scripture ALONE must decide the point 
(ὦ ixewe, and yet that Zhe authorities of men in the 
duterpretation of Scripture are ΝΟΤΗΙΝΟ : he clearly 
yeoommends, to our honest labours, the accom- 
plidhment of an impossibility. 

(8.) The antitrinitarian admirer of this paradoxi- 
wal mpeculatist may very possibly urge: that Zhe 
pulnt at issue ought, indeed, to be decided by Scrip- 
twre ALONE; Out, then, so by Scripture alone, as 
NURIPTURE 18 INTERPRETED BY MR. LINDSEY. 

Such a claim, should it be gravely propounded, 
would be nothing better than mere solemn trifling. 

For, in the first place, there seems to be no 
upecial reason, why we should be bound to take 
the interpretation of Mr. Lindsey, rather than the 
{nterpretation of an other person. 

And, in the second place, by telling us that Zhe 
authorities of men are NoTHING, Mr. Lindsey himself 
(an judge, from whom his admirers cannot, in the 
present matter, consistently appeal) has, virtually 
and by a plain necessity of consequence, assured 
us: that fis own interpretation of Scripture pos- 
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sesses no authority; that, in truth, it is a mere 
NOTHING ; and that it is, thence, unworthy of the 
slightest attention. 

2. Mr. Haynes, according to the account given 
of him by Mr. Lindsey, seems to have involved 
himself in the very same confusion of ideas. For, 
with him also as with Mr. Lindsey, The word of 
God aon ts to settle the matter: while yet, at the 
same time, No regard is to be paid to any human 
scheme or explanation of that word. 

Mr. Lindsey has favoured us with the following 
statement of the principles of this kindred theo- 
logian. | τς 

He was fully persuaded, in his own mind, of the 
truth of his sentiments concerning God and Jesus 
Christ. He founded them upon the Sacred Scrip- 
tures, for which he had the highest veneration. He 
thought himself thoroughly justified, to his own con- 
science, in taking his notions of God from the word 
of God ALONE. And he, THEREFORE, paid but little 
regard to ANY human scheme or explanation’. 


1 Lindsey’s Sequel to Apol. p. 20—23. The same contempt 
of primitive antiquity, and the same adulation of their own su- 
perior wisdom in the interpretation of Scripture, as that which 
so strongly characterises our modern Unipersonalists, equally 
characterised the Arians at the beginning of the fourth century. 
Their humour is strongly delineated in an epistle of Alexander 
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Now, than this conduct of Mr. Haynes, built on 
his own avowed principles as reported (very faith- 


of Alexandria to Alexander of Constantinople, which has been 
preserved by Theodoret. 

Οὐδὲ τῶν ἀρχαίων τινὰς συγκρίνειν ἑαντοῖς ἀξιοῦσιν" οὐδὲ, οἷς 
ἡμεῖς ἐκ παίδων ὡμιλήσαμεν διδασκάλοις, ἐξισοῦσθαι ἀνέχονται. 
᾿Αλλ᾽ οὐδὲ τῶν νῦν πανταχοῦ συλλειτουργῶν τινα εἰς μέτρον σο- 
φίας ἡγοῦνται" μόνοι σοφοὶ καὶ ἀκτήμονες καὶ δογμάτων εὑρέται 
λέγοντες εἶναι, καὶ αὐτοῖς ἀποκεκαλύφθαι μόνοις, ἅπερ οὐδενὶ τῶν 
ὑπὸ τὸν ἥλιον ἑτέρῳ πέφυκεν ἐλθεῖν ele ἔννοιαν. Theod. Hist. 
Eccles. lib. i. c. 4. p. 16. Paris. 1678. 

In truth, the imprudent boast of the Arians, that they were 
discoverers of doctrines, δογμάτων evpérat, was obviously, even 
in itself, a condemnation of their system. Had their scheme 
set forth the genuine purport of the Gospel, it could not have 
been discovered at the beginning of the fourth century. On the 
contrary, it must have been universally known and recetved, in 
the Catholic Church, from the very time of the Apostles. A 
confession of doctrinal novelty is a confession of doctrinal false- 
hood. In matters purely secular, such as the arts and sciences, 
we may, from time to time, as the world grows older, reasonably 
expect the making of new discoveries. But, in the very nature 
and necessity of a divine revelation, no new discoveries of doc- 
trine, at an age subsequent to the delivery of the revelation 
itself, can possibly be accomplished. Doctrinal error may, 
doubtless, be removed: and long-smothered doctrinal truth 
may, doubtless, be rediscovered. But, in every such case, the 
acquisition of doctrinal truth must be strictly a rediscovery, as 
contradistinguished from a new discovery: nor can any pretence 
even of a rediscovery be legitiinately admitted, unless the pro- 
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fally, I doubt not) by Mr. Lindsey, nothing, surely, 
can be more irrational, more inconsistent, and more 
self-contradictory. 

Mr. Haynes, we are told, paid but little regard 
to any human scheme or to any human explana- 
tion. And yet, upon the mere strength of his own 
explanation of Scripture, he was FULLY PERSUADED 
of the truth of his sentiments concerning God and 
Jesus Christ. In other words, he was FULLY PER- 
SUADED upon the mere strength of what, even by his 
own shewing, was worthy of but little regard. 

Accordingly, as Mr. Lindsey yet further informs 
us, Mr. Haynes, though he pronounced att human 
interpretations of Scripture, and therefore obviously 
his own among the rest, to be undeserving of the 
least notice, absolutely declared: that He himself 
had NO DOUBTS, NO SCRUPLES, NO SECRET MISGIVINGS, 


pounder can shew, from clear and distinct historical testimony, 
that he has merely brought again to light a long-suppressed and 
a once universally received primeval doctrine. Divine or doc- 
trinal truth must needs be from the very begenning : and, if from 
the very beginning a doctrine has not subsisted, that circumstance 
alone demonstrates its palpable falsehood. There cannot be a 
more hopeless fatuity, than either to assert or to expect a new 
doctrinal discovery in the field of Theology. The asserter of 
any such new discovery is a mountebank: and the expectant of 
it is an. idiot. Ip Ess—E VERUM, QUODCUNQUE PRIMUM: ID ESSE 
ADULTERUM, QUODCUNQUE PosTERIUS. Tertull. adv. Prax. § 2. 
Oper. p. 405. 
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that he either WAS, Or even MIGHT BE, mistaken. But, 
on the contrary, he assured his friends: that He 
had A FULL AND ENTIRE PERSUASION, that his own 
Joundation was Most CERTAIN AND INFALLIBLE '. 

The truth of the matter is: that, although Mr. 
Hiaynes claimed to found his sentiments upon the 
word of God atone, he really founded them upon 
HIS OWN PRIVATE EXPLANATION Of that word ; while 
yet, with singular inconsistency, he at the same 
time professed to pay small regard to any human 
scheme or explanation. 

His foundation, in short, as he gravely assures 
US, is most certain and infallible. But his certainty 
and his infallibility rest upon the mere authority 
of a man. And Mr. Lindsey will teach him, that 
the authorities of men are nothing. 

3. Exactly the same remark applies to the 
parallel dogmatism of Dr. Priestley. 

When speaking of the Bible, this writer asserts : 
that He himself, Dr. Priestley to wit, is IN FULL 
POssEssION of that strong-hold of his faith *. 


* Lindsey’s Sequel to Apol. p. 20—23. 

* Priestley’s Works, vol. xviii. p. 567. Yet Dr. Priestley 
treats this strong-hold of his faith somewhat unceremoniously : 
for he denies the authority of the Bible to be final. 

After claiming to have shewn, that there is no such doctrine 
@8 that of the Trinity in the Scriptures: he boldly adds; that, 
IF IT HAD BEEN FOUND THERE, IT WOULD HAVE BEEN IMPOSSIBLE 
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Now, in the very nature and necessity of things, 
it is certain: that the Bible cannot be the strong- 


FOR A REASONABLE MAN TO BELIEVE IT; as it implies α contra- 
diction, which no miracles can prove. Hist. of Early Opin. 
Introd. sect.iv. Works, vol. vi. p. 88, 34. 

I. We may safely concede to Dr. Priestley, that a revelation 
from God cannot propound a contradiction : but it does not, by 
any necessary consequence, seem thence to follow, that, what Dr. 
Priestley deems a contradiction, is really such. A more modest, 
and (I will venture to add) a more rational, inquirer would not 
have professed his predetermination to reject a doctrine, even if 
revealed in Scripture, on the very insufficient ground: that such 
a doctrine, to his finite reason, antecedently APPEARED to be a 
contradiction. He would rather, I think, have been humbly 
satisfied : that no REAL contradiction could subsist in a doctrine, 
which, im point of fact, was revealed in Scripture. 

II. Be this, however, as it may, Dr. Priestley denies the au- 
thority of the Bible to be final, while yet he compliments it with 
the title of the strong-hold of his faith. Professedly he would 
not believe the doctrine of the Trinity, even if it could be clearly 
ascertained, as a naked matter of fact, that that doctrine ts 
taught in the Bible. In such a supposed case, which may per- 
adventure turn out to be a true case, he would reject his strong- 
hold the Bible, rather than believe what the Bible teaches. 

III. When a person has once laid it down antecedently, that 
the doctrine of the Trinity cannot be true: he must inevitably 
come to the perusal of Scripture, not with any intention of 
LEARNING what may be there revealed, but with a full resolution 
of so expounding Scripture as to compel it to speak his own 
sentiments and thus to enable him to declare that he Finps in it a 

VOL. I. b 
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hold of Dr. Priestley’s faith, until he shall have 
first so interpreted it as to enforce its agreement 
with his own system. 

But, in the business of interpretation, the author- 
ities of men are nothing : and the authority even 
of Dr. Priestley is on/y the authority of a man. 

Therefore Dr. Priestley’s faith, being founded 
merely upon fis own interpretation of Scripture, 
which interpretation rests merely upon his own 
human authority, is founded, as Mr. Lindsey will 
teach him, upon nothing. 

III. Discarding, then, the contradictory language 
of some antitrinitarian writers; that The point at 
issue between them and their opponents must be de- 
cided by Scripture ALONE, while yet The authorities 
of men in the interpretation of Scripture are NOTHING : 
we may now say; that The dispute, between the 
modern Trinitarian and the modern Antitrinitarian, 
is really a dispute, not respecting THE AUTHORITY OF 
SCRIPTURE, but respecting THE RIGHT INTERPRETATION 
OF SCRIPTURE. 
system which he had already predetermined to be the truth in- 
dependently of Scripture. 

Accordingly, the result of Dr. Priestley’s biblical inquiries is 
precisely such as might have been anticipated. 

He came to the sacred volume with a full resolution, not to 


LEARN what it does teach, but to ΕΙΝῸ in it what he had pro- 
Nounced it oughé to teach. 
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The reason of this is obvious. 

Though each disputant professes to appeal to 
SCRIPTURE as his voucher and authority: each, in 
truth, appeals to HIS OWN INTERPRETATION OF SCRIP- 
TURE. 

For, let his reasons be valid or invalid, still, in 
point of fact, each maintains: that his own inter- 
pretation of Scripture, to the exclusion of the in- 
terpretation proposed by /is opponent, ought assur- 
edly to be adopted. . 

The naked scriptural dispute being thus finally 
brought, as, in the judgment of plain common 
sense, it always must be finally brought, to the 
question of INTERPRETATION: however each party 
may be satisfied with their own particular view of 
Scripture ; yet, since each party strenuously denies 
the propriety of the interpretation respectively 
advocated by the opposing party, and since without 
some tangible proof more cogent than mere dog- 
matical assertion neither party can have a right to 
demand from the other party an implicit admission 
of this interpretation or of that interpretation, I 
see not, how the dispute can ever be controversially 
settled, save by the adduction of some unexcep- 
tionable umpme, to whom Joth parties may be 
willing to submit, or at least to whom an impartial 
bystander will allow that they ought to submit. 

Now exactly such an umpire has been excellently 
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poluted out to us by Dr. Priestley: and his state- 
ment so bears upon its very front the impress of 
truth and reason, that no sober inquirer, I think, 
of either party, can possibly start any maintainable 
objection; least of all can the members of the 
Antitrinitarian School, since the uMpre in question 
has been spontaneously proposed by one of them- 
selves. 

The proposal of this umpire, who is peculiarly 
unexceptionable because in truth he is called in 
purely to decide upon a question of Fact, I shall 
give in the precise words of his proposer Dr. 
Priestley. 

The true doctrine, concerning the person of Christ, 
must be allowed to have been held by the Apostles. 

They, no doubt, knew, whether their Master was 
only a man like themselves, or their Maker. 

Their immediate disciples would receive and main- 
tain the same doctrine that they held. 

And it must have been some time, before any other 
could have been introduced and have spread to any 
extent: and, especially, before it could have become 
the prevailing opinion '. 


1 Priestley’s Reply to Animad. Introd. sect. iv. Works, vol. 
Xviii. p. 23. 

On the divine authority of the Christian Scriptures as a Rule 
of Faith, the American theologian, Dr. Channing is full and ex- 
Dress: but his deductions from those Scriptures rest not upon 
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1. In asserting, on the part of the primitive 
Church, the moral impossibility of error so far as 


any more solid foundation, than his own gratuitous assumption of 
their accuracy. 

Jesus Christ is the only master of Christians : and, WHATEVER 
HE TAUGHT, EITHER DURING HIS PERSONAL MINISTRY, OR BY HIS 
INSPIRED APOSTLES, we regard as of divine authority, and profess 
to make the rule of our lives. Sermon at the ordin. of Mr. Sparks, 
p. 5. fifth Liverpool edit. 

I. Whether, after such a declaration, Dr. Channing, like Dr. 
Priestley, would, with a high hand, reject the doctrine of the 
Trinity, even if he were evidentially satisfied, that, in point of 
fact, it is revealed in Scripture ; I will not undertake to deter- 
mine : I canonly hope, that he would not be guilty of this strange 
and unhallowed inconsistency. | 

That Dr. Channing thinks and believes his own interpretation 
of Scripture to be correct, I make no doubt: but the very 
strongest belief and persuasion, on the part of any mere dog- 
matical interpreter, is no PROOF. 

1. Here lies the grand defect of modern Antitrinitarianism. 
Ir 18 A COMPLETE TISSUE OF HERMENEUTIC ASSUMPTION AND Α8- 
SERTION. 

Dr. Priestley, indeed, in his two Histories, as if conscious 
of this blot, has attempted to remove it, after the only mode in 
which it can be removed : with what success, may perhaps ap- 
pear in the course of the following investigation. As for Dr. 
Channing, like the rest of his School, he gives us his own expo- 
sition of Scripture : but, if we ask for proor that Ais exposition 
is the true exposition, we shall vainly seek for any evidence 
more cogent, than his own belief and persuasion that he does 
give the true exposition. 


Now, 
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respects the MERE Fact, What the Apostles did or 
did not teach to that Church concerning the nature 


Now, so far as I can comprehénd the principles of right reason- 
ing, this is what is called a PETITIO PRINCIPII: or, in other words, 
it is to assumz the very point which ought to have been proven. 

How do I know, that Dr. Channing’s interpretation gives, as 
it professes, the real mind of Scripture? Why am I to receive 
the exposition of an Antitrinitarian, when he assigns no better 
reason for my receiving it; than that he himself pronounces it 
exclusively rational, and that he himself believes it to be true f 

That Dr. Channing is sincere in his belief that he has hit 
upon the genuine exposition of Scripture, I may readily and 
safely admit. But what is this, in the way of suasive pEMON- 
STRATION ¢ 

2. Again I must repeat: that even the most honest conviction 
of Dr. Channing or of any other antitrinitarian divine, in regard 
to the perfect accuracy of his scriptural interpretation, is to 
me no PRooF, that he is really a sound interpreter. Without 
PROOF, my feeling is only that of the Jneredulus od:. I ask for 
proor: and I am met by ΑΒΒΕΚΤΙΟΝ. . 

II. On the same mistaken principle of substituting mere 
dogmatism for direct evidence, Dr. Channing asks: How can the 
Protestant escape from Transubstantiation, a doctrine most clearly 
taught us, if the submission of reason, row contended for, be a 
duty? Ibid. p. 13. 

1. Truly, a protestant Catholic, were he to work upon the 
basis recommended by Dr. Channing, would make but a sorry 
figure in the presence of an intelligent roman Catholic. 

The latter would immediately ask him; and very reasonably, 
to boot, would he ask him: Why a Romanist is bound to take a 
Protestant’s interpretation of our Lord’s words, rather than his 
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of God and of Christ: 1 confess myself quite to 
agree with Dr. Priestley. | | 


own interpretation of them; merely because the Protestant as- 
szpts, that his interpretation of them is undoubtedly the true in- 
terpretation? 

Were I a Transubstantialist, and were I treated by an oppo- 
nent with nothing more cogent than DOGMATICAL ASSERTION ; 
verily, I should remain a Transubstantialist to the end of my 
life: for I should obviously discern no reason, why, on the 
ground of bare asseveration, I ought to relinquish my exposition 
in favour of a protestant exposition. 

2. But, in truth, until taught by Dr. Channing, I never was 
aware : that the doctrine of Transubstantiation is clearly pro- 
pounded in Scripture, whence it can only be dislodged by bring- 
ing the artillery of human reason to bear upon it. On the con- 
trary, 1 had always conceived, with Tertullian and Cyril of Je- 
rusalem and Athanasius and Augustine and Walafrid Strabo and 
Arnold of Bonneval, that our Lord himself guards us against a 
literal interpretation of his words, by telling us: that ἐξ ts the 
spirit which quickeneth, that the flesh profiteth nothing, and that 
his words are spirit and life. John vi. 68. See Tertull. de re- 
surr. carn. § xxviii. Oper. p. 69. Cyril. Hieros. Catech. Mystag, 
iv. p. 236, 287, 238. Athan. in illud Evan. Quicunque dixerit 
verbum contra filium hominis. Oper. vol. i. p. 771,772. August. 
Enarr. in Psalm. xcviii. Oper. vol. viii. p. 397. Walaf. Strab. de 
Reb. Eccles. c. xvi. Arnold. Tractat. de Coen. Domin. ad calc. 
Oper. Cyprian. vol. ii. p. 40. 

8. No protestant Catholic, who understood the real ground 
of making good his difference from the Roman Church, would 
ever, mutaits mutandis, say with Dr. Priestley: that, even if 
the doctrine of Transubstantiation were assuredly found in Scrip- 
; 7 
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(1.) Clearly, I think, the primitive Church mvsr, 
in all the fulness of absolute certainty, have known 


ture, still he would not believe tt. To use the phraseology of 
Dr. Channing, he escapes from that doctrine, without the least 
difficulty and without the least incongruity : because, as, herme- 
neutically, his Saviour directs him to understand and to mterpret 
his words spiritually or figuratively ; 80, tn matter of fact, he 
finds, that those words were so understood and interpreted by 
the primitive Church, and that all change of substance by the 
conaccration of the elements was even totidem verbis explicitly 
denied. See August. Enarr. in Psalm. xcviii. Oper. vol. viii. 
p- 897. Theoder. Dial. ii. Oper. vol. iv. p. 84, 85. Gelas. de 
duab. Christ. natur. in Biblioth. Patr. vol. iv. p.422. Ephreem. 
Theopol. apud Phot. Bibl. cod. ccxxix. p. 794. Facund. Defens. 
Concil. Chalced. lib. ix. c. 5. Oper. p. 144, 

(1.) On this ground, he rejects the doctrine of Transubstan- 
tiation : and, if historical testimony were equally strong against 
the doctrine of the Trinity, he would equally reject that doc- 
trine also. For, in that case, he would feel assured, that the 
trinitarian exposition of Scripture must be erroneous: because 
the doctrine in question could not be scripturally true, if the 
Catholic Church had invariably disowned and rejected it from 
the very beginning. 

(2.) But the very reverse of this is the fact, as will amply 
appear in the course of the present purely historical inquiry : 
nor has the modern Antitrinitarian any thing to oppose to such 
direct testimony, save the mere DOGMATICAL ASSERTION that his 
own private interpretation of Scripture must be the true inter- 
pretation. 

4. In short, the protestant Catholic rejects the doctrine of 
Transubstantiation on the precise ground that he admits the doc- 
trine of the Trinity. 


Ἀ (1.) If 
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and distinctly understood: Whether the Apostles 
taught, that God exists only in one person, and that 


(1.) If the two doctrines stood on the same historical basis, he 
would perceive himself to have a direct Proor, that each alike 
is propounded in Scripture. And thence he would also per- 
ceive, that he must either reject Scripture (which Dr. Channing 
professes to regard as of divine authority), or that he must re- 
ceive them both. For the direct proof of a fact must always, 
in the very nature of evidence, outweigh any private interpre- 
tation of Scripture : because a private interpretation, resting, as 
it does, only on the mere opinion of the interpreter, may be er- 
roneous ; but a fact, established upon competent evidence, is 
incontrovertible. 

(2.) On the loose and unsatisfactory principles of Dr. Channing, 
I would as little reject the doctrine of Transubstantiation, as 1 
would reject the doctrine of the Trinity: because, on those prin- 
ciples, when I ask for proor that his interpretation of Scripture 
is correct, I have nothing more convincing than his own bare 
ASSERTION that it ἐς correct. 

He happens to be theologically right, indeed, in rejecting the 
doctrine of Transubstantiation: but, according to the just laws 
of evidence, based on his own admission, that, Whatever Christ 
taught, etther during his personal ministry, or by his inspired 
Apostles, must be regarded as of divine authority ; this is merely 
a fortunate accident. 7 

The ground, on which he rejects it, is perfectly unsatisfactory: 
because, instead of being EVIDENTIAL, it is purely DOGMATICAL. 

5, I am glad to make this statement, because Antitrinitarians 
are fond of intimating: that the doctrine of the Trinity is not 
better established than the doctrine of Transubstantiation; and 
that the same hermeneutic process will overturn both, when in 
truth it will overturn neither. 


~~. ee ‘ 
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Christ was a mere man; or Whether the Apostles 
taught, that God exists in three persons, and that 
Christ 1s both man and God. 

This, as Dr. Priestley well judged, is, not an 
ABSTRACT QUESTION OF REASONING, but A NAKED 
QUESTION OF FACT: and the difference, between the 
two systems of Humanitarian Antitrinitarianism 
and Divinitarian Trinitarianism, is so broadly 
marked and so positively determinate, that the 
primitive Church could not possibly have been 
mistaken, as to WHICH system was really, by the 
Apostles, delivered and inculcated. 

(2.) Whether the Apostles, in what they did 
teach, taught the truth or not the truth: is 
nothing whatsoever to The simple question of their 
TEACHING, When that question is viewed as A NAKED 
QUESTION OF FACT. 

He, that receives the Gospel as a divine re-— 
velation, will of course believe, that they did 
teach the truth: he, that rejects it, will equally 
of course believe, that their lessons are nothing 
better than a mere tissue of falsehood and im- 
posture. | 

But, in either case, the Bare Fact, of Their 
TEACHING this system of doctrine or that system of 
doctrine, will remain altogether undisturbed. And, 
respecting that BARE FACT, the primitive Church, 
according to the very rational and satisfactory 
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decision of Dr. Priestley, could not have been 
mistaken. 

2. Here, then, by the spontaneous admission of 
a leading Antitrinitarian himself, we have obtained 
AN UNEXCEPTIONABLE UMPIRE. 

(1.) The whole question now stands reduced to 
A SIMPLE QUESTION OF HISTORICAL TESTIMONY. 

If (just as we would ascertain any other point) 
we can, on sufficient evidence, ascertain the mere 
naked point; wHaT scheme of doctrine, respecting 
the nature of God and the personal character of 
Christ, the primitive Church, on the professed ground 
that she had received it from the Apostles, invariably 
maintained and inculcated: the dispute, between 
the modern Trinitarian and the modern Antitrini- 
tarian, ought plainly, in all reason, to be brought 
to a termination. © 

For, as Dr. Priestley well remarks, the TRUE 
doctrine, concerning the person of Christ, must be 
allowed to have been held by the Apostles: and the 
seme doctrine, as that which they held, must have 
been received and maintained by thetr tmmediate dis- 
ciples and successors. 

Hence, in historically ascertaining, wHaT was 
taught by the Apostles, and wnat from them was 
received by the primitive Church: we historically 
ascertain, according to Dr. Priestley’s own state- 
ment, the indisputably TRUE doctrine. 
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(2.) From this point, therefore, would we act 
rationally and consistently, all dispute must ter- 
minate. 

On the ground, common alike to Trinitarians 
and to Antitrinitarians ; the ground, I mean, that 
CHRISTIANITY IS AN UNDOUBTED REVELATION FROM 
HEAVEN: on ¢his common ground, the Apostles 
could not have taught one doctrine; while the 
Bible, received and partly penned by themselves, 
inculcates quite another doctrine. 

Most assuredly and most indisputably, WHATEVER 
the Apostles taught respecting the nature of God 
and of Christ, and whatever the primitive Church 
professedly received from them respecting such 
doctrinal matters: that, let it be what it may, 
must be the true import of the Bible. 

If, by invincible historical testimony, we learn, 
that the Apostles taught, and that the primitive 
Church received from them, that precise scheme 
which constitutes the system of modern Antitrini- 
tarianism: then, assuredly, the scheme of Trini- 
tarianism will be utterly indefensible ; zhen that 
scheme must be rejected, as a manifest corruption 
of the original faith once delivered to the Saints ; 
then the doctors of the Unipersonal School must 
be fecognised, as the only sound interpreters of 
Scripture. 

But, if the reverse should prove to be the case: 
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if, by invincible historical testimony, we should 
learn, that the Apostles taught, and that the 
primitive Church received from them, the precise 
scheme which constitutes the theological system 
of modern Trinitarianism: then, no doubt, we 
shall be irresistibly brought to a directly opposite 
conclusion ; then, no doubt, the only sound inter- 
preters of Scripture will be those, who, analagously 
to the ascertained primitive apostolical teaching, 
deduce from it the doctrines of the godhead of the 
man Jesus Christ and of the existence of a consub- 
stantial Trinity of Persons in the mysterious Unity 
of the Divine Essence. 

IV. In thus adducing external testimony as ΑΝ 
UMPIRE, let it not be said: that I am confessing 
the authority of scrIPTURE ALONE to be insufficient. 

1. Truly I am doing nothing of the sort. 

Upon the mind of the honest inquirer it cannot 
be too often impressed: that Zhe dispute, between 
the modern Trinitarian and the modern Antitrini- 
tarian, respects, not the auTHoRITY of Scripture, but 
its IMPORT. 

Therefore, as the auTuority of Scripture is not 
the point under litigation: so, in the adduction 
of external testimony with respect to the true 
import of Scripture, I really do nothing more than 
what the very terms of the dispute inevitably 
require. 
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2. On the bare principle of lingual intelligibility, 
and on the reasonable presumption that God would 
not communicate a revelation of his own peculiar 
nature in terms which (by conventional] phrase- 
ology) could not but be misunderstood, however 
firmly a Trinitarian may be himself persuaded, that 
Scripture, in its plain and natural sense, is de- 
cidedly ranged on fis side of the question: still, 
in actual controversy, the firm persuasion of a Tri- 
nitarian will be no very effective argument with an 
Antitrinitarian, whose perhaps equally firm per- 
suasion it is, that Scripture is ranged on the 
directly opposite side of the question. 

Between the Trinitarian and the Antitrinitarian, 
the point litigated ts THE VERY IMPORT OF SCRIPTURE. 

Hence, however great may be the scriptural 
conviction of the Trinitarian Azmself, 1 cannot but 
deem it vain and useless for him to argue, from 
Scripture as to the mport of Scripture, with an 
Antitrinitarian, who asserts, that every passage, 
probatively adduced by him, is erroneously inter- 
preted. 

Let him bring forward his scriptural evidence, 
with whatever supposed clearness, and with what- 
ever complete conviction impressed upon /#s own 
mind: δέ} his adversary contends, that the anti- 
trinitarian view of Scripture is its only true view; 
still contends, that, in biblical interpretation, his 
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own authority is decisive, at the very time when 
he assures us that the authorities of men are no- 
thing ; δέν contends, that all impartial inquirers 
must be particularly on their guard against what is 
called the natural signification of words and phrases’. 

What, says Tertullian, will you gain, my tho- 
roughly well read Scripturist : when, if you defend 
any position, that identical position shall be flatly 
denied ; or, if you deny any postition, that self-same 
position shall be strenuously defended? Truly, you 
will lose indeed nothing, save, through the labour of 
contention, the clearness of your voice: but then you 
will also gain nothing, save, through the blasphemies 
of your opponent, an abundant accession of bile”. 

3. Under these circumstances, a controversial 


1 T subjoin the admonition of Mr. Belsham. 

Impartial and sincere inquirers after truth must be particu- 
LARLY upon their guard againat what is called THE NATURAL 
SIGNIFICATION OF WORDS AND PHRASES. Belsham’s Calm Inquiry, 
p- 5. 

The admonition is, at least, a remarkable one. On this point, 
however, and on the real mind of Scripture as understood 
and explained by the primitive Church, see below, append. i. 
numb. 1. 

3 Quid promovebis, exercitatissime Scripturarum: cum, si 
quid defenderis, negetur ex diverso; si quid negaveris, defen- 
datur? Et tu quidem nihil perdes, nisi vocem in contentione : 
nibil consequeris, nisi bilem de blasphematione. Tertull. de 
prescript. adv. her. ὃ 5. Oper. p. 101. Rhenan. 
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appeal to Scripture is rendered useless: for, THE 
VERY IMPORT OF SCRIPTURE being itse/f litigated, the 
parties have obviously no common ground of argu- 
ment. 

Therefore, as Tertullian well remarks on a simi- 
lar case, we must make no appeal to Scripture : nor 
must we, on Scripture, rest the stress of the contest '. 

By the Trinitarian such an appeal must be aban- 
doned, not from any acknowledgment of the real 
insufficiency οἵ Scripture to decide the question, 
but from an experimental conviction of its practical 

When THE VERY IMPORT OF SCRIPTURE is séself 
disputed, Scripture, as Tertullian rightly judged, 
can no longer be profitably employed as an umpire. 
Henceforth, the controversy respects THE TRUE 
MEANING OF GOD’s WORD: and it is vain to appeal to 
that word, when THE MEANING ITSELF OF GOD'’s WORD 
is the very matter litigated *. 


' Ergo non ad Scripturas provocandum est: nec in his con- 
stituendum certamen. Tertull. de prescript. adv. her. ἃ 5. 
Oper. p. 101. 

? Perhaps it may not be useless here to exhibit some speci- 
mens of modern antitrinitarian reasoning from Scripture: rea- 
soning, which, however common, the Trinitarian ventures to 
esteem palpably inconclusive. 

I. For the avowed purpose of establishing their own system 
and of subverting that of their opponents, it is a frequent prac- 
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4. What then remains, but to call in the testi- 
mony of History and to appeal to the voice of pri- 
mitive Antiquity ? 
tice with Antitrinitarians to adduce texts, which declare Christ 
to be a man. 

1. But what has this to do with the real question: when, all 
the while, the identical humanity of Christ, as established by 
those very texts, is professedly a part of the doctrinal system 
maintained by the Trinitarians ? 

2. By such a palpably superfluous process, which argues 
either a gross [gnoratio Elenchi or something much worse than 
such ignorance, the Antitrinitarian completely travels out of the 
record: for he merely proves, what the Trinitarian never thought 
of denying. 

8. His object is, indeed, through the medium of those texts, 
to set aside the doctrine of Christ’s divinity : but his argument 
is so grossly illogical, that even a child might expose its glaring 
inconclusiveness. 

To say, that Christ is nor God secause he is man, is, in truth, 
to beg the very matter in debate. 

For the debate is: not Whether Christ be true man; but 
Whether Christ be true man and true God united. 

II. So likewise, for the purpose of confounding their anta- 
gonists, Antitrinitarians not unfrequently adduce texts, which 
declare the Son to be inferior to the Father. 

1. But, here again, what has ἐλὲς to do with the real question : 
when, all the while, Trinitarians themselves expressly maintain 
the inferiority of the Son to the Father under certain specific and 
well defined aspects ? 

2. With accurate thinkers, at least, I see not, how the cause 
of Antitrinitarianism is to be advanced by the controversial pro- 
duction of texts, which say nothing but what Trinitarians them- 
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In this way only, can we expect to obtain a 
distinct controversial proor, that any given inter- 
pretation really and correctly exhibits the genuine 
sense of Scripture: in this way only, with a deter- 
mined antitrinitarian disputant, can the debate be 
beneficially conducted: in this way only, can we 
even hope to work any conviction in minds, which 
as claiming to be exclusively reasonable have long 
been accustomed to a particular line of exposition, 
and which thence not unnaturally view it as alone 
propounding the true mind of God’s written reve- 
lation. 


selves say, and which by Trinitarians themselves are EQUALLY 
cited for the avowed purpose of establishing their own doctrine 
that Under certain aspects the Son is undoubtedly wmfertor to the 
Father. 

III. In a similar manner, for the purpose of confuting the 
doctrine of the Trinity, Antitrinitarians delight in quoting texts 
which assert the Unity of God. 

1. But how is thts to avail them: when, all the while, God’s 
Unity is not the matter litigated ? 

2. The true dispute respects, not The Unity of God, but The 
precise mode of that Unity. ; 

Hence, to adduce texts, which teach only a doctrine main- 
tained alike by Trinitarian and by Antitrinitarian, is nothing 
better than mere solemn trifling: for such a process leaves the 
real question exactly where it found it. 

Every Trinitarian is an Unitarian: though every Unitarian 
ta Trinitarian. The name Unitarian is common alike to 


.parties.. 
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V. Nor is such a mode of conducting the debate 
by any means useless even to the sincere and 
devout Catholic. 

1. A thought must sometimes cross his mind, as 
to the sentiments and the creed of that primitive 
Church which chronologically touched the age of 
the inspired and therefore doctrinally infallible 
Apostles. 

2. He is convinced, indeed, personally, from Scrip- 
ture ALONE: and he would be personally satisfied 
as to the truth of his system, even if he had no 
other book to resort to. But, still, he must inevit- 
ably perceive: that, in the very nature and neces- 
sity of things, if his view of Scripture be correct, 
the same must also have been the view taken of it 
by the Church Catholic from the beginning. 

3. Hence his personal conviction will be greatly 
strengthened, and his mind will in no small degree 
be comforted, when, from the extrinsic and inde- 
pendent testimony of History, he shall have learned: 
that the very faith, for which he contends, is the 
identical faith once delivered to the saints by the 
inspired Apostles themselves. _ 

VI. Thus, I think, will benefit result to the 
pious Catholic of whatever Church provincial or 
national. 

The Catholic, however, of the Anglican Church, 
may justly, in a yet more especial manner, be 

c 2 
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bal to favour such a mode of conducting the 
urquiry. For the Anglican Church has always 
prudtessed: to build her code of doctrine, authori- 
tutivedy indeed upon SCRIPTURE ALONE, but herme- 
avwticlly UpON SCRIPTURE AS EXPLAINED BY PRIMITIVE 


aANetQquiry |. 


' tloly Scripture containeth all things necessary to salvation : 
wis that, whatsoever is not read therein, nor may be proved 
thereby, in not to be required of any man, that it should be 
hollovedd as an article of the Faith, or be thought requisite or 
necenmary to aalvation. Art. vi. 

lata non didicimus a Christo, ab Apostolis, et sanctis Patri- 
tues ot cadem bona fide docemus populum Dei. Juell. Apol. 
(deolon. Anglican. apud Enchirid. Theologic. vol. i. p. 228. 

A primitiva Ecclesia, ab Apostolis, a Christo, non discessimus. 
Ibid. p. 205. 

Accousimua, quantum maximé potuimus, ad Ecclesiam Apos- 
tolorum ot veterum catholicorum Episcoporum et Patrum :—nec 
(antuin doctrinam nostram, sed etiam sacramenta, precumque 
publicaruim formam, ad illorum ritus et instituta direximus.— 
fade enim putavimus instaurationem petendam esse, unde prima 
(teligionia initia ducta essent. Hac enim ratio, inquit antiquis- 
ulin pater Tertullianus, valet adversus omnes hereses : Id esse 
verum, quodcunque primum ; td esse adulterum, quodcunque pos- 
feriuag, Trenseus seepe ad antiquissimas Ecclesias provocavit, 
qua Christo fuissent viciniores, quasque credibile vix esset erra- 
vinso. Ibid. p. 323. 

Nos, et ex Sacris Libris, quos scimus non posse fallere, certam 
quandam Religionis formam queesivisse ; et ad veterum Patrum 
atque Apostolorum primitivam Ecclesiam, hoc est, ad primordia 
initia, tanquam ad fontes, rediisse. Ibid. p. 340. 

Opto, 
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Herein she has judged well and wisely. 

SCRIPTURE and ANTIQUITY are the two pillars, 
upon which all rationally established Faith must 
ultimately repose. | 

If we reject scRIPTURE, we reject the very basis 
of theological belief: if we reject ANTIQUITY, we 
reject historical evidence to soundness of interpre- 
tation. 

When the two are combined, we attain to MORAL 
CERTAINTY: and, in matters which by their very 
nature admit not of mathematical proof, ΜΟΒΑΙ, 
CERTAINTY is the highest point to which we can 
possibly attain '. 

VII. Lest, in the present day, this Work should 
be hastily deemed superfluous and supererogatory, 
I may be permitted to state: that its plan and 


Opto, cum Melancthone et Ecclesia Anglicana, per canalem 
Antiquitatis deduci ad nos dogmata fidei e fonte Sacrze Scrip- 
turse derivata. Alioquin, quis futurus est novandi finis? Casaub. 
Epist. 744. 

Quod si me conjectura non fallit, totius Reformationis pars 
integerrima est in Anglia: ubi, cum studio Veritatis, viget 
studium Antiquitatis. Casaub. Epist. 837. 

Rex cum Ecclesia Anglicana pronunciat, eam demum se doc- 
trinam pro vera simul et necessaria ad salutem agnoscere, que, 
e fonte Sacre Scripturze manans, per consensum veteris Eccle- 
sise, ceu per canalem, ad hac tempora fuerit derivata. Casaub. 
Epist. 838. 

1 See Bp. Stillingfleet’s Rational Account of the grounds of 


Protest. Relig. part i. chap. 2. § 9. p. 59. 
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object differ essentially from the plans and objects 
of its predecessors. 

1. Those, who wish distinctly to learn the in- 
dividual opinions of the earlier ecclesiastical writers 
respecting the nature and character of our Lord ; 
I refer to the valuable Work of Dr. Burton, enti- 
tled Testimonies of the Antentcene Fathers to the 
divinity of Christ’. 

Dr. Burton and myself both aim ultimately at 
the same point. But our respective modes of con- 
ducting the inquiry are essentially, and indeed pro- 
fessedly, different. 

(1.) He gives at large the personal sentiments of 
the leading individuals, who flourished anterior to 
the first Council of Nice, in regard to the nature 
and character of Christ. Whence the obvious in- 
ference is: that Zhe Catholic Church could not 
have held one doctrine, while these leading individuals 
held quite ANOTHER doctrine. 

(2.) J, on the contrary, have no concern with 
those leading individuals, in respect to the bare 
expression of their own personal sentiments. For 
my declared business is to adduce them, only so 
far as they are witnesses to the naked historical 
FacT: that Zhe Catholic Church at large, in the 


1 Now Regius Professor of Divinity in the University of Ox- 
ford. Feb. 2. 1830. 
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times when they severally flourished, held such or 
such a system of doctrine, on the professed ground of 
authoritative derivation from the Apostles. In other 
words, my object is to ascertain, on the ordinary 
legitimate principles of historical evidence: not 
what the individual Antenicene Fathers themselves 
believed, as to the nature of God and of Christ; 
but what was maintained and taught by the entire 
primitive Church, up to the very apostolic age, and 
on the very basis of avowed apostolic derivation. 

2. To the well-read theologian, I need scarcely 
to remark: that the drift of Bishop Bull’s great 
Work, The Defence of the Nicene Faith, differs yet 
again from the drift both of Dr. Burton’s Work 
and of my own. 

For the object of that profoundly learned Pre- 
late is to shew: that Zhe specific fasth of the Nicene 
Creed, in regard to the four several points, of THE 
PRE-EXISTENCE and THE CONSUBSTANTIALITY and THE 
CO-ETERNITY and THE ECONOMICAL SUBORDINATION of 
the Son with reference to the Father, was invariably, 
from the very first, the faith of all the Antenicene 
Doctors. | 

3. I may add: that, of the two shorter Treatises 
of Bishop Bull, his Judgment of the Catholic Church, 
like Dr. Waterland’s Treatise on Zhe Importance 
of the doctrine of the Holy Trinity, respects only 
The necessity of believing that Christ 1s very God; 
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while his Primitive and Apostolic Tradition is chiefly 
occupied in shewing, that, As Justin Martyr bor- 
roxed mot the doctrine of the Trinity from Pla- 
tomism, so neither was he the first who introduced it 
into the alleged hitherto unipersonalising Church 
Catholic. 

VIII. From the various objects of all these 
Works, my own very simple object altogether 
differs. 

1. That object is, nakedly and abstractedly, 
through the medium of whatever testimony I can 
collect, to establish, precisely as any other circum- 
stance might by competent evidence be estab- 
lished, the bare historical Fact: that The Catholic 
Church, which flourished in the age and under the 
tmmediate teaching of the Apostles themselves, re- 
cetred and maintained, on the avowed and express 
ground of apostolical authority, the doctrine of the 
Holy Trinity with the dependent doctrine of the 
theanthropic character of our Lord and Saviour 
desus Christ. 

ἃ. From the establishment of such a Fact, the 
νυν is obvious. But still I profess myself to be 
concerned with nothing more, than THE HISTORICAL 
KXTANLISUMENT OF THE FACT ITSELF. 


Lona-Newton Rectory, 


Β. Nope. 4 18a, 
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POSTSCRIPT. 


While these sheets were passing through the press, I had the 
pleasure of reading Dr. Burton’s last Work, entitled Testimonies 
of the Antenicene Fathers to the doctrine of the Trinity and of 
the dtvinity of the Holy Ghost. 

This Work as little interferes with my own plan, as his former 
very valuable Work. But, though even on that account alone it 
would have been proper for me to mention it: there is one par- 
ticular, which, in vindication of myself, I may be permitted spe- 
cially to notice. 

Dr. Priestley alleges, that Origen thought it a matter of doubt, 
whether the Holy Spirit was not made by Christ: and, by way 
of proof, he adduces a passage from that writer's Commentary 
on the Gospel of St. John. 

This passage, as it is cited by Dr. Priestley, I have given in 
Append. ii. numb. iii. § I. 2: and I refuse to allow, that it 
affords any warrant for the allegation which has been built 
upon it. 

In noticing the same passage, Dr. Burton, I readily admit, 
does not concede ali that an Antitrinitarian might urge him to 
concede: for he states, that, in concurrence with Bishop Bull, he 
has ventured to question the justice of the attacks which have 
been made upon Origen, on the ground that he has used ex- 
pressions concerning the Son and the Holy Ghost which are 
inconsistent with the orthodox notion of their divinity. Still, 
however, his language is such, as to import, that the present 
passage might well give occasion to a charge like that preferred 
by Dr. Priestley. 

Such, says the learned Professor, ts this extraordinary, and, I 
must add, unfortunate, passage of Origen, which I have quoted at 
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length, and have endeavoured to translate with the utmost fairness. 
If the reader should decide from it, that Origen did not believe 
the eternsty of the Holy Ghost ; he will think, that the enemies of 
Origen were not without grounds when they questioned his ortho- 
doxy. It is not my intention entirely to exculpate him. Tes- 
timon. of Antenic. Fathers, p. 101. 
The entire passage, in the original Greek, runs as follows. 
Ἡμεῖς μέντοιγε τρεῖς ὑποστάσεις πειθόμενοι τυγχάνειν, τὸν 
Πατέρα καὶ τὸν Υἱὸν καὶ τὸ Αγιον Πνεῦμα, καὶ ἀγέννητον μηδὲν 
ἕτερον τοῦ Πατρὸς εἶναι πιστεύοντες, ὡς εὐσεβέστερον καὶ ἀληθὲς, 
προσιέμεθα τὸ, πάντων διὰ τοῦ Λόγου γενομένων, τὸ Αγιον Πνεῦμα 
πάντων εἶναι τιμιώτερον, καὶ τάξει πάντων τῶν ὑπὸ τοῦ Πατρὸς 
διὰ Χριστοῦ γεγενημένων. Καὶ τάχα αὕτη ἐστὶν ἡ αἰτία τοῦ μὴ 
wal αὐτονιὸν χρηματίζειν τοῦ Θεοῦ, μόνον τοῦ μονογενοῦς φύσει 
Υἱοῦ ἀρχῆθεν τυγχάνοντος, οὗ χρήζειν ἔοικε τὸ Αγιον Πνεῦμα, 
διακονοῦντος αὐτοῦ τῇ ὑποστάσει, οὗ μόνον εἷς τὸ εἶναι, ἀλλὰ καὶ 
Φαφὸν εἶναι καὶ λογικὸν καὶ δίκαιον καὶ πᾶν ὀτιποτοῦν χρὴ αὐτὸ 
vesty τυγχάνειν, κατὰ μετοχὴν τῶν προειρημένων ἡμῖν Χριστοῦ 
ἐπενοιῶν, 
Of this passage I give the following translation, which, in one 
wingle place, differs from that of Dr. Burton. 
We, however, being persuaded that there are three hypostases . 
the Futher and the Son and the Holy Ghost, and believing that 
wutAine ie unproduced beside the Father, adopt this, as the more 
pions and the true opinion: that, all things being made by the 
Word, the Holy Ghost is more honourable than all of them, and 
were £0 in rank than all the things which were made by the Father 
rough Christ. And perhaps this is the reason, why he is not 
tw ontled the very Sun of God, the Only-Begotten alone being 
thy Sin by nature from the beginning, who seems to have been 
we Adl to the Holy Ghost, ministering to his hypostasis, not only 
Wnt Ae mighs exist, but also that he might be wise and rational 


, 
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and just and whatever else it be right for us to sweppose him to be, 
according to his partictpation in those qualities which we have 
before mentioned as belonging to Christ. 

The place, where I differ from Dr. Burton, is in my view of the 
expression, διακονοῦντος αὐτοῦ τῇ ὑποστάσει. I have rendered 
it, menistering to his hypostasis: he translates it, to have assisted 
wn forming his hypostasts. 

Now Dr. Burton’s translation strikes me, as involving an un- 
necessary concession: and I submit, whether my own rendering 
be not more literally correct. 

So far as I can judge, Origen is in no wise denying the eternity 
of the Holy Ghost; neither does he speak of his having been 
made by Christ, as Dr. Priestley pretends : he merely, I appre- 
hend, distinguishes between the generation of the Son and what 
is called the procession of the Holy Ghost. God the Father, 
being alone (as the early ecclesiastics speak) God of himself and 
The Fountain of Deity, is the cause of derivative existence to the 
Son: and the Son, conjointly with the Father, is the cause of 
derivative existence to the Spirit. For the three divine hypos- 
tases are mutually consubstantial: and, though the Father, in 
point of order, is ultimately the root or fountain both of the Son 
and of the Holy Ghost; yet, the Father being eternal, every 
emanation from him is eternal likewise, just as the emanating 
light of the solar orb would be eternal, if the solar orb itself were 
eternal. 

This, I think, when Origen is compared both with himself and 
with the declared doctrine of the early Catholic Church at large, 
is the fair and natural and obvious import of the passage: nor 
do I perceive any reason, why a different sense should be 
ascribed to it. 

In truth, there is so remarkable an affinity of Origen’s lan- 
guage respecting the Holy Ghost to Justin’s language respecting 
the Son, that, so far as I can discern, we might as well suppose 
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that Justin defines the Son to have been created by the Father 
as that Origen defines the Spirit to have been created by the 
Son. | 

Origen says: that The Son ministers to the hypostasis of the 
Spirit, both in order to his existence, and in order to his having 
wisdom and reason and righteousness. 

Justin says: that The Lord, as Father and God, is to the Son 
the cause, both of hts existence, and also of his being powerful 
and Lord and God. 

In the original Greek, Origen says: Διακονοῦντος αὑτοῦ τῇ 
ὑποστάσει, ob μόνον εἰς τὸ εἶναι, ἀλλὰ καὶ σοφὸν εἶναε καὶ λογι- 
κὸν καὶ δίκαιον. 

In the original Greek, Justin says: Κύριός ἐστιν, ὡς Πατὴρ 
καὶ Θεὸς, αἴτιός re αὑτῷ τοῦ εἶναι, καὶ δυνατῷ καὶ Κυρίῳ καὶ Θεῷ. 
Justin. Dial. cum Tryph. Oper. p. 281. 

I contend for nothing more, than a fair homogeneous catholic 
interpretation of each of the two manifestly parallel passages. 


March 19, 18382. 
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BOOK I. 


EVIDENCE TO THE FACT OF THE POSITIVE ANTIQUITY AND 
THE APOSTOLICAL INCULCATION OF THE DOCTRINE OF 
THE HOLY TRINITY. 


The true doctrine, concerning the person of Christ, must be allowed to 
have been held by the Apostles. They, no doubt, knew, whether their 
Master was only a man like themselves, or their Maker. Their imme- 
diate disciples would receive and maintain the same doctrine that they held: 
and it must have been some time, before any other could have been in- 
troduced and have spread to any extent; and, especially, before it could 
have become the prevailing opinion. Priestley’s Reply to Animad. Introd. 
sect. iv. Works vol. xviii. p. 23. 


Ἢ μὲν γὰρ 'Excdnoia, καίπερ καθ’ ὕλης τῆς οἰκουμένης ἕως περάτων 
τῆς γῆς διεσπαρμένη, παρὰ δὲ τῶν ἀποστόλων καὶ τῶν ἐκείνων μαθητῶν 
παραλαβοῦσα τὴν εἰς ἕνα Θεὸν Πατέρα παντοκράτορα, τὸν πεποιηκότα 
τὸν οὐρανὸν καὶ τὴν γῆν καὶ τὰς θαλάσσας καὶ πάντα τὰ ἐν αὐτοῖς, 
πίστιν" καὶ εἰς ἕνα Χριστὸν ᾿Ιησοῦν τὸν Υἱὸν τοῦ Θεοῦ, τὸν σαρκωθέντα 
ὑπὲρ τῆς ἡμετέρας σωτηρίας" καὶ εἰς Πνεῦμα Αγιον.---Ἱναὰα Χριστῷ ᾿Ιησοῦ, 
τῷ Κυρίῳ ἡμῶν, καὶ Θεῷ, καὶ Σωτῆρι, καὶ Βασιλεῖ, κατὰ τὴν εὐδοκίαν τοῦ 
Πατρὸς τοῦ ἀοράτου, πᾶν γόνυ κάμψῃ ἐπουρανίων καὶ ἐπιγείων καὶ κατα- 
χθονίων----Τοῦτο τὸ κήρυγμα παρειληφυῖα καὶ ταύτην τὴν πίστιν, ὡς 
προέφαμεν, ἡ ᾿Εκκλησία, καίπερ ἐν ὕλῳ τῷ κόσμῳ διεσπαρμίνη, ἐπιμελῶς 
φυλάσσει, ὡς ἕνα οἶκον οἰκοῦσα. Iren. adv. her. 110. i. c 2, 8. p. 34—36. 
Edit. 1570. 
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CHAPTER I. 


A GENERAL STATEMENT OF THE ARGUMENT. 


In the abstract, a doctrine, which at present exists 
in the Church of Christ, may either possess a 
POSITIVE ANTIQUITY, or may be unable to establish 
its claim to any thing more than a MERE RELATIVE 
ANTIQUITY. 

For, in the abstract, until the matter be deter- 
mined by adequate historical testimony, a doctrine, 
which now exists in the Church of Christ, may 
either have existed In the age and THROUGH the 
teaching of the Apostles, or it may have begun to 
exist SUBSEQUENT 0 the age and therefore WITHOUT 
the teaching of the Apostles. 

I. Now, respecting the doctrine of the Trinity 
and those subordinate doctrines which are imme- 
diately dependent upon it ; such as the incarnation 
of the Word, and the proper divinity no less than 
the proper humanity of Christ, and the personality 
and godhead of the Holy Ghost: there is a dis- 
pute, which, with reference to the terms PosITIVE 
and RELATIVE as I have here distinctively em- 
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ployed them, immediately regards THE QUESTION 
OF ANTIQUITY. | 

Those, who hold the doctrine of the Trinity as 
an undoubted scriptural truth, contend: that its 
antiquity is POSITIVE; inasmuch as it existed in 
the Apostolic age and was taught by the inspired 
Apostles themselves. | 

But those, who reject the doctrine of the 
Trinity as forming no part of scriptural revelation, 
contend: that its antiquity is merely RELATIVE ; 
Inasmuch as it sprang up subsequent to the apos- 
tolic age, was never taught by the Apostles, and 
was in truth the grand and palmary and especial 
corruption of primitive Christianity. 

II. Under this aspect, it is obvious: that THE 
QUESTION OF ANTIQUITY, in regard to the doctrine of 
the Trinity, becomes A QUESTION OF PURE HISTORI- 
CAL TESTIMONY ; ἃ question, therefore, which, like 
any. other question of a similar nature, must be 
settled by the adduction of competent evidence. 

The moral demonstration, then, if, on just prin- 
ciples, such a demonstration be practicable, that 
THE DOCTRINE OF THE TRINITY WAS THE DOCTRINE OF 
THE CATHOLIC CHURCH IN THE VERY AGE AND THROUGH 
THE VERY TEACHING OF THE APOSTLES THEMSELVES, 
being, in fact, the moral demonstration of A MERE 
POINT OF HIsToRY ; this demonstration may as- 
suredly be conducted by an intelligent Deist who 
simply wishes to determine @ curious HISTORICAL 


“Ὁ just as well as by the most devout be- 
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liever in Christianity who is anxious to ascertain 
the genuine DOCTRINE of the Gospel: for the demon- 
stration itself, even when most abundantly effected, 
is still, in absolute strictness of speech, nothing 
more than the moral demonstration of a remarkable 
historical Fact. 

Doubtless, by the very tenor of its purport, the 
establishment of such a Fact involves the existence 
of @ particular DOCTRINE under particular circum- 
stances. But, still, the ascertained historical truth 
of the ract does not, of necessity, require the 
admission of the theological truth of the voctRINE. 
For, abstractedly, the truth of the racrt may have 
been historically demonstrated; and yet the poc- 
TRINE itself may be theologically untrue: because 
the demonstration of the truth of the ract depends 
only upon the general principles of testimony ; 
whereas the establishment of the truth of the poc- 
TRINE rests upon the divine origination of Christ- 
lanity '. 


1 My meaning may be aptly illustrated by the case of the 
ancient doctrine of the Metempsychosis. 

We admit the truth of the ract, that this tenet was maintained 
and taught by the Druids : but we do not, therefore, admit also 
the truth of the voctRINE. 

Now why do we admit the one and reject the other ? 

Clearly, because the demonstration of the pact depends upon 
the general principles of testimony: while the truth of the voc- 
TRINE can only rest upon the divine origination of Druidism. 
The ract being once established on sufficient evidence, if we 
believed Druidism to be a divine revelation, we should of course 
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Such being the case, a Deist, who altogether 
denies the divine authority of revelation, may 
admit the Fact, while he rejects the DOCTRINE. 
But a Christian, who allows the divine authority 
of revelation, cannot consistently reject the poc- 
TRINE, if he admit the FACT. 

This diversity of opinion, however, in regard to 
the theological truth of the poctrinE, will by no 
means impede the most perfect mutual agreement 
In regard to the historical iruth of the ract: the 
bare Fact, I mean, that Zhe poctRINE ttself ex- 
isted, during a partscular period, and tn a particular 
community, and under a particular sanction. For, 
if the evidence be sufficient, the Deist and the 
Christian will alike admit the ract ; however dif- 
ferent, in consequence of their essentially different 
views of revelation, will be their respective esti- 
mates of the DocTRINE. 

III. Now the discussion, into which I purpose 
to enter, is purely the historical discussion of evi- 
dence to a FACT: a FACT, simply as a FACT, asserted. 
by those who admit, denied by those who reject, 


admit the truth of the pocrrine. But we reject the pocrrRing, 
though we admit the ract, because we do not allow Druidism 
to be a divine revelation. Thus we reject the pocrring and 
admit the ract, because the truth of the pocrring and the truth 
of the ract severally rest upon two entirely different founda- 
tions. The truth of the ract has been historically proved on 
adequate testimony: but the truth of the vocTrinE can only be 
proved by an anterior demonstration of the divine origin and 
authority of Druidism. 
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the doctrine of the Trinity ; these two classes of 
religionists, meanwhile, altke professing to receive 
Christianity itself as a divine revelation. 

The consequence of the establishment of this. 
PACT, if it be historically capable of establishment, 
is indeed, so far as professed believers in Christ- 
lanity are concerned, sufficiently manifest: Zhe 
believer, who admits the Fact, will be compelled also 
to admit the poctrine. But, still, my special and 
peculiar concern, just as it might have been the 
special and peculiar concern of an infidel historian 
who merely wished to give an honest and impartial 
account of the primitive Church, is with the naked 
Pact itself. 

In the following discussion, therefore, my object 
(let πὸ be distinctly understood and remembered) 
is not directly to inquire into the theological truth of 
the poctrinE of the Trinity: but my object is ¢o 
examine, simply on the principles of historical evi- 
dence, whether, in point of Fact, that DOCTRINE was, 
or was not, the doctrine of the Catholic Church, in 
the age and under the immediate sanctton of the 
Apostles. 

IV. In prosecuting this examination, I have 
no particular concern with the individually ex- 
pressed opinions of mere insulated individuals, who 
flourished during the early ages of Christianity. 

My sole purpose is, to collect and to produce 
evidence, in regard to the universally received 
doctrine of the strictly primitive Church of our 
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Lord Jesus Christ. In other words, my sole pur- 
pose is, to establish, if it can be established, THE 
VACT OF THE POSITIVE ANTIQUITY OF THE DOCTRINE 
ov THY TRINITY, as contradistinguished from THE 
VAC'T OP ITS MERELY RELATIVE ANTIQUITY. 

With this object, I shall take my station upon 
the first Nicene Council in the year 325: and, 
thence, in several different lines of evidence, I 
shall try; whether it be practicable to work my 
way up to the apostolic age itself. 

Should I be able to effect such a design; and 
should I also be able to remove certain historical 
objections, which have been started by the writers 
of the Humanitarian School : the then evidentially 
demonstrated faith of the Catholic Church, in the 
very age and under the very sanction of the Apos- 
tles, will be our best guide in the just interpretation 
of Scripture. : 

For it is, I think, quite clear: that Zhe earliest 
Faith whatever it may be, and Holy Scripture when 
justly interpreted, cannot but perfectly and mutually. 
correspond. 





CHAPTER IT. 


RESPECTING THE TESTIMONY AFFORDED, BY THE FIRST 
NICENE COUNCIL, TO THE FACT OF THE POSITIVE 
ANTIQUITY OF THE DOCTRINE OF THE TRINITY. 


Tue testimony to THE HISTORICAL FACT OF THE 
POSITIVE ANTIQUITY OF THE DOCTRINE OF THE TRI- 
ΝΙΤΥ, afforded by the distinct and specific declar- 
ation of the Fathers of the first Nicene Council 
assembled in the year 325, is full and express : 
and, when I consider how that Council was 
assembled and constituted, I cannot but esteem 
such testimony to be of no small value and im- 
portance. 

I. More than three hundred Bishops, personally 
or by their proxies, met together, from all parts 
‘of the Christian World, at Nice in Bithynia'. 


* By reason of his advanced age and manifold infirmities, the 
Bishop of Rome was not present at the Council. Hence his 
two Presbyters, Vitus and Vincent, appeared as his proxies: 
and, on his behalf, subscribed the acts and decisions of that 
Assembly. Labb. Concil. vol. ii. p. 50. Theodor. Hist. 
Eccles. lib. i. c. 7. Sozomen. Hist. Eccles. lib. i. c. 17. Paris. 
1673, 1686. 
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For, in this great and really Ecumenical Council, 
through the agency of their several Prelates, were 
represented, according to the order of subscrip- 
tion, the various Churches of Spain, Italy, Egypt, 
the Thebais, Libya, Palestine, Pheenicia, Ccelo- 
Syria, Lydia, Phrygia, Pisidia, Lycia, Pamphylia, 
the Greek Islands, Caria, Isauria, Cyprus, Bithynia, 
Europa, Dacia, Mysia, Macedonia, Achaia, Thes- 
saly, Calabria, Africa, Dardania, Dalmatia, Pan- 
nonia, the Gauls, Gothia, Bosporus '. 


* Labb. Concil. vol. ii. p. 50—54. The exact number of 
Bishops, who were present at the firat Nicene Council, cannot per- 
haps be ascertained : but they are generally described as exceed- 
ing three hundred. I subjoin the several accounts of this matter. 

1. Eusebius states, that more than 250 Prelates attended ; 
who were accompanied by an infinite multitude of Presbyters 
and Deacons and Acolyths. Euseb. de vit. Constant. lib. iii. 
c. 8. Paris. 1678. 

2, Athanasius, in one place, says, that there were present 
more or less than 300 Bishops: but, in another place, he defi- 
nitely specifies their number to have been 317. Athan. Synod. 
Nicen. cont. her. Arian. decret. Oper. vol. i. p. 402. Athan. 
ad African. Epist. Oper. vol. i. p. 718. Commel. 1600. 

3. Socrates, first, indefinitely says, that more than 300 
Bishops were present: and, afterward, definitely states, that 
318 attended. Socrat. Hist. Eccles. lib. i. c. 8. Paris. 1686. 

4, Ruffinus tells us, that the number of Bishops at the Council 
was 318. Ruffin. Hist. Eccles. lib. i. c. 3. Basil. 1611. 

5. Theodoret also tells us, that 318 Bishops were present. 
Theodor. Hist. Eccles. lib. i. c. 7. 

6. And Sozomen states, that about 320 Bishops attended, 
with no small number of Presbyters and Deacons. Sozom. 
Hist. Eccles. lib. i. c. 17. 
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These Bishops, thus variously collected out of 
provinces and regions widely separated from each 
other, concurred: not only in nakedly maintain- 
ing, as scriptural truth, the poctrine of the Tri- 
nity ; but also in explicitly asserting the historical 
Fact, that Thetr doctrine had invariably been the 
doctrine of the Catholic Church, from the very age, 

‘and by the very teaching, of the Apostles them- 
selves. 

Now, when we recollect, that this great Council 
sat, but little more than three centuries after the 
christian era, and but little more than two cen- 
turies after the death of St. John: it will appear 
incredible, whatever precise DOCTRINE its members 
might wish to establish, that more than three hun- 
dred eminent persons, assembled together, as the 
representatives of the Catholic Church, out of 
Europe and Asia and Africa, should have dared, 
in the face of the whole world, to assert, as a FACT, 
what, at that early period, if untrue, must have 
been universally known to be untrue. 

Yet, such a Fact, these numerous individuals, 
thus variously and widely collected, from Spain 
to Pamphylia, and from Gaul to Libya, ded assert. 
And it does not appear: that the Arians, on 
account of whom the Council was specially assem- 
bled, however they might labour to explain away 
the ancient Creeds in point of pocTrine, and 
however they might object to the stubborn word 
Consubstantial which to preclude the possibility of 
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evasion was introduced into the Nicene Creed, 
ventured to contradict the Fact so openly and so 
unequivocally alleged by the Catholics '. 

II. With respect to the simple circumstance of 
the direct allegation of this racr on the part of 


* Out of the multitude of Bishops who attended the Council, 
some few favoured the novel speculation of Arius, and thence 
were unwilling to subscribe the Creed after the word consus- 
STANTIAL had been introduced. 

Respecting this matter, there is some variety of statement, 

. which I here subjoin. 

1. Socrates says, that, out of the $18 Bishops who were pre- 
sent, all, save 5, subscribed: namely Eusebius of Nicomedia, 
Theognis of Nicéa, Maris of Chalcedon, Theonas of Marmarica, 
and Secundus of Ptolemais, who objected to the word consus- 
STANTIAL. Socrat. Hist. Eccles. lib. i. c. 8. 

2. Athanasius tells us, that Eusebius of Nicomedia and his 
companions did at length subscribe, though they afterward 
retracted. Athan. Synod. Nicen. cont. her. Arian. decret. 
Oper. vol. i. p. 402. 

8. According to Ruffinus, 17 Bishops arianised: of whom, 
6 held to their opinions; while 11 subscribed, though dis- 
honestly. He adds, that Eusebius of Nicomedia was the chief 
author and instigator of their dissimulation. Ruffin. Hist. 
Eccles. lib. i. c. 5. 

4. Theodoret says, that they all finally subscribed except 
two: namely, Secundus and Theonas. Theod. Hist. Eccles. 
lib. 1. c. 7. 

5. But, according to Sozomen, Secundus at length assented : 
for he says, that Eusebius of Nicomedia, Theognis, Maris, 
Patrophilus, and Secundus, all finally subscribed to the form 
which contained the word consuBsTANTIAL. Sozom. Hist. 
Eccles. lib. i. c. 20, 21. 
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the Nicene Fathers ; the ract, to wit, that Their 
doctrinal system had invariably been the doctrinal 
system of the whole Catholic Church, from the very 
age, and by the very teaching of the Apostles them- 
selves: for this simple circumstance, we have the 
most full and the most ample testimony. 

On the one hand, we have the distinct evidence 
of Eusebius, as preserved by the three ecclesias- 
tical historians Socrates and Theodoret and Gela- 
sius ; and, on the other hand, we have the positive 
declaration of the collective Nicene Fathers them- 
selves, formally delivered during the actual session 
of the Council. 

1. In his historical Epistle to his own Church 
of Cesaréa, Eusebius unequivocally states: that 
THE BROAD ALLEGATION OF THE PRESENT FACT Con- 
stituted the very PRINCIPLE, on which the Nicene 
Fathers avowedly proceeded in their definition of 
sound Christian Doctrine. 

As we have receiwed from the Bishops our prede- 
cessors, both in our first catechumentcal instruction, 
and afterward at the time of our baptism; and as 
we have learned from the Holy Scriptures ; and as, 
both in our Presbyterate and in our Episcopate 
itself, we have both believed and taught: thus also 
now believing, we expound to you our Faith. 

But that Faith runs, in manner following. 

We believe in one God the Father Almighty, 
the maker of all things both visible and invisible. 

And in one Lord Jesus Christ, the Word of 
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God; God from God, Light from Light, Life 
from Life; the only-begotten Son, born before 
the whole creation, begotten from the Father 
before all worlds; through whom, likewise, all 
things were made: who, for our salvation, be- 
came incarnate, and was conversant among men, 
and suffered ; and rose again the third day, and 
ascended to the Father, and will come again in 
glory to judge the quick and the dead. 

We believe also in one Holy Ghost, truly the 
Holy Ghost: as also our Lord, when sending out 
his disciples to preach, said; Go and teach all 
nations, baptising them in the name of the Father 
and of the Son and of the Holy Ghost. 

Concerning which things, we firmly pronounce, 
anathematising every godless heresy: both that they 
thus are; and that we thus think ; and, again, that 
we have always thus thought ; and, yet udditionally, 
that we will insist upon this Faith even untel death. 

Furthermore, in the presence of God Almighty 
and of our Lord Jesus Christ, we testify: that, ever 
since we knew ourselves, we have always, from our 
heart and from our soul, thus thought respecting 
these matters ; and that we now think the same ; 
and that we speak truly. 

For, by sure demonstrations, we are able to shew 
and to persuade you: that, in times past also, we 
thus believed and preached. 

This Fath, accordingly, having been by us ex- 
pounded, there was no room for contradiction. 


CHAP. 11. OF TRINITARIANISM. 15 


But our most religious Prince, himself the first, 
testified: that he rightly embraced it. And he both 
confessed, that he himself thus believed: and he like- 
mise charged, that all should assent, and should 
subscribe the decrees, and should agree with them. 

That single word CONSUBSTANTIAL was alone 
wrttten additionally: and this word he himself ex- 
plained as follows. 

The Son is not asserted to be consubstantial 
with the Father, according to the passions of ma- 
terial bodies. Nor is he alleged to subsist, through 
any division or abscission from the Father. For 
that, which is immaterial and intellectual and in- 
corporeal], cannot undergo bodily passion. But, 
such points as these, we ought to receive in words 
divine and unutterable. 

Thus did our most wise and pious Prince philoso- 
phise. But, on account of the introduction of the 
word CONSUBSTANTIAL, they composed this following 
written document. 

We believe in one God the Father Almighty, 
maker of all things visible and invisible. 

And in one Lord Jesus Christ, the Son of God ; 
begotten only-begotten from the Father, that is, 
from the substance of the Father ; God from God, 
Light from Light, true God from true God ; be- 
gotten, not created; consubstantial with the Fa- 
ther ; through whom all things were made, both 
things in heaven, and things in earth: who, on 
account of us men and of our salvation, descended, 
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wea. Qecame incarnate, and was made man; suf- 
ted, was buried, and rose again on the third day ; 
eavided into the heavens ; is coming to judge the 
yiuek and the dead. 

We believe also in the Holy Ghost. 

But those, who say, that there was a time when 
the Son existed not, and that he existed not before ne 
was begotten, and that he was made out of things 
which are not; or who say, that he was from any 
uther person or substance ; or who teach, that the 
Non of God was created, or was vertible, or was 
wetable: these persons the Apostolic and Catholic 
Church anathematises '. 


' Καθὼς παρελάρομεν παρὰ τῶν πρὸ ἡμῶν ἐπισκόπων, καὶ 
ἐν τῇ pry καγηχήσει, καὶ ὅτε τὸ λουτρὸν ἐλαμβάνομεν, καὶ 
arethig εἐπὸ τῶν θείων γραφῶν μεμαθήκαμεν, καὶ ὡς ἐν τῷ πρεσ- 
Εἰνειμίψ καὶ ἐν αὐγῇ τῇ ἐκισκοπῇ ἐπιστεύομέν τε καὶ ἐδιδάσκομεν" 
alleo καὶ νῦν πιστεύοντες, τὴν ἡμετέραν πίστιν ὑμῖν προφέρομεν. 
“Here δὲ aden. 

Weer einpree: εἰς ἔνα (λεὸν, πατέρα παντοκράτορα, τὸν τῶν ἁπάν- 
rue ἡμερῶν ce καὶ doparer ποιητήν. Καὶ εἰς ἕνα Κύριον ᾿[ησοῦν 
Njumede, τὸν rad ead Δύόγον, Θεὸν ἐκ Θεοῦ, φῶς ἐκ φωτὸς, ζωὴν 
ἐκ gw, νἱὸν μονυγενῆ, πρωτότοκον κάσης κτίσεως, πρὸ πάντων 
των ἰών» ἐκ rod ΤΙατρὸς γεγεννημένον, dc οὗ καὶ ἐγένετο τὰ 
nidoca® τὸν διὰ τὴν ἡμετέραν σωτηρίαν σαρκωθέντα, καὶ ἐν ἀν- 
(μώσωις πολιγενσιίμενον, καὶ παθόντα, καὶ ἀναστάντα τῇ τρίτῃ 
ἡμέμψι καὶ ἐνελθύντεα πρὸς τὸν Πατέρα, καὶ ἥξοντα πάλιν ἐν 
δόξῃ κμίναι ζῶντας καὶ νεκρούς. Πιστεύομεν καὶ εἰς ἕν Πνεῦμα 
“Ayr, εἰληθῶς Πνεῦμα Λγιον" καθὼς καὶ ὁ Κύριος ἡμῶν, ἀπο- 
σγέλλων εἷς τὸ κήρνγμα τοὺς ἑαντοῦ μαθητὰς, εἶπε" Πορευθέντες, 
pullgrehaare πάντα τὰ ἔθνη, βαπτίζοντες αὑτοὺς εἰς τὸ ὄνομα 
rou αγρὸς καὶ τοῦ Υἱοῦ καὶ τοῦ ᾿Αγίου Πνεύματος. 
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Such is the account which Eusebius gives of the 
PRINCIPLE, avowedly and systematically acted upon 
by the Fathers of the first Nicene Council. | 


Περὶ ὧν καὶ διαβεβαιούμεθα οὕτως ἔχειν, καὶ οὕτω φρονεῖν, 
καὶ πάλιν οὕτως ἐσχηκέναι, καὶ μέχρι θανάτου ὑπὲρ ταύτης ἐνίσ- 
τασθαι τῆς πίστεως, ἀναθεματίζοντες πᾶσαν ἄθεον αἴρεσιν. 
Tatra ἀπὸ καρδίας καὶ ψυχῆς πάντως πεφρονηκέναι, ἐξ οὗπερ 
ἔγνωμεν ἑαυτοὺς, καὶ νῦν φρονεῖν τε, καὶ λέγειν ἐξ ἀληθείας, 
ἐπὶ τοῦ Θεοῦ τοῦ παντοκράτορος καὶ τοῦ Kuplov ἡμῶν ᾿[Ιησοῦ 
Χριστοῦ μαρτυρόμεθα, δεικνύναι ἔχοντες καὶ ce’ ἀποδείξεων πεί- 
θειν ὑμᾶς, ὅτι καὶ τοὺς παρεληλυθότας χρόνους οὕτως ἐπιστεύο- 
μέν τε καὶ ἐκηρύσσομεν. 

Ταύτης ὑφ᾽ ἡμῶν ἐκτεθείσης τῆς πίστεως, οὐδενὶ παρῆν ἀντι- 
λογίας τόπος. ᾿Αλλ᾽ αὐτός τε πρῶτος ὁ θεοφιλέστατος ἡμῶν 
βασιλεὺς ὀρθότατα περιέχειν αὐτὴν ἐμαρτύρησεν" οὕτω τε καὶ ἑαν- 
τὸν φρονεῖν συνωμολύγησε, καὶ ταύτῃ τοὺς πάντας συγκατατί- 
θεσθαι, ὑπογράφειν τε τοῖς δόγμασι, καὶ συμφωνεῖν τούτοις αὖ- 
τοῖς παρεκελεύετο, ἑνὸς μόνου προσεγγραφέντος ῥήματος τοῦ 
ὍΜΟΟΥΣΙΟΥ, ὃ καὶ αὐτὸ ἡρμήνευσε, λέγων" ὅτι μὴ κατὰ τὰ 
τῶν σωμάτων πάθη λέγοιτο τῷ Πατρὶ ὁμοούσιος, οὔτε κατὰ διαί- 
ρεσιν, οὔτε κατά τινα ἀποτομὴν ἐκ τοῦ Πατρὸς, ὑποστῆναι" μηδὲ 
γὰρ δύνασθαι τὴν aidov καὶ νοερὰν καὶ ἀσώματον φύσιν σωμα- 
τικόν τι πάθος ὑφίστασθαι" θείοις δὲ καὶ ἀποῤῥήτοις λόγοις πρυσ- 
ἥκειν τὰ τοιαῦτα γοεῖν. 

Καὶ ὁ μὲν σοφώτατος ἡμῶν καὶ εὐσεβέστατος βασιλεὺς τὰ 
τοιάδε ἐφιλοσόφει᾽ οἱ δὲ προφάσει τῆς τοῦ ὉΜΟΟΥΣΙΟΥ͂ προσ- 
θήκης, τήνδε τὴν γραφὴν πεποιήκασι. 

Πιστεύομεν εἰς ἕνα Θεὸν Πατέρα παντοκράτορα, πάντων ὁρα- 
τῶν τε καὶ ἀοράτων ποιητήν. Καὶ εἰς ἕνα Κύριον Ἰησοῦν Χριστὸν 
τὸν Ὑἱὸν τοῦ Θεοῦ, γεννηθέντα ἐκ Πατρὸς μονογενῆ, τοῦτ᾽ ἐστιν, 
ἐκ τῆς οὐσίας τοῦ Πατρὸς, Θεὸν ἐκ Θεοῦ, φῶς ἐκ φωτὸς, Θεὸν 
ἀληθινὸν ἐκ Θεοῦ ἀληζινοῦ, γεννηθέντα, οὗ ποιηθέντα, ὁμοούσιον 
τῷ Πατρὶ, δι᾿’ οὗ τὰ πάντα ἐγένετο, τά τε ἐν οὐρανῷ, τά τε ἐν τῇ 
γῇ᾽ τὸν, Oe ἡμᾶς τοὺς ἀνθρώπυυς καὶ Cul τὴν ἡμετέραν σωτηρίαν, 

VOL. I. C 





18 THE APOSTOLICITY [BOOK 1. 


THEY PROFESSED TO DELIVER NOTHING NEW. 
Hence they alleged, as a notorious racr: that 
They propounded no doctrine, save what they them- 


κατελθόντα, καὶ σαρκωθέντα, καὶ ἐνανθρωπήσαντα, παθόντα, ra- 
φέντα, καὶ ἀναστάντα τῇ τρίτῃ ἡμέρᾳ, ἀνελθόντα εἰς τοὺς οὐρανοῦο, 
ἐρχόμενον κρῖναι ζῶντας καὶ νεκρούς. Καὶ εἰς τὸ “Ayeoy Πνεῦμα. 

Τοὺς δὲ λέγοντας, ἦν ποτὲ ὅτε οὐκ ἦν, καὶ πρὶν γεννηθῆναι ob« 
ἦν, καὶ ὅτι ἐξ οὐκ ὄντων ἐγένετο, ἣ ἐξ ἑτέρας ὑποστάσεως ἣ οὐσίας 
φάσκοντας εἶναι, ij κτιστὸν, ἣ τρεπτὸν, ἣ ἀλλοιωτὸν, τὸν Ὑἱὸν τοῦ 
Θεοῦ, ἀναθεματίζει ἡ ἀποστολικὴ καὶ καθολικὴ ἐκκλησία. Euseb. 
Pamphil. Epist. ad Eccles. Ceesar. Palsest. apud Socrat. Hist. 
Eccles. lib. i. c. 8. Theodorit. Hist. Eccles, lib. i. c. 12. 
Gelas. Cyzic. Hist. Concil. Niceen. prim. lib. ii, ς. 34, 35. in 
Labb. Concil. vol. ii. p. 2583—256. 

There has been a dispute, respecting the proper translation 
of the word ὑποστάσεως, as it occurs in the anathema at the 
close ef the Nicene Creed: a dispute, namely, whether it ought 
to be rendered substance or person. 

I. In favour of the version substance, it may be alleged: 
that, previous to the first Nicene Council, the word ὑπόστασις was 
indifferently used in the sense either of person or of substance. 

Hence, by those who prefer the version substance, it may be 
urged: that the members of the Council do, in reality, explain 
the word ὑπόστασις, as it is here used by them, by the word 
οὐσία or substance ; for they say, ἐξ ἑτέρας ὑποστάσεως Ἢ οὐσίας, 
from any other hypostasis or usta. 

The meaning, therefore, of the clause, according to this exe 
position, will be: that, to cut off all occasion of verbal dispute, 
the Council, in their anathema, censure those, who assert, that 
The Son is from some other suBsTANCE than the Father; whe- 
ther, to express the idea of substance, they use the word ὑπό- 
στασις or the word οὐσία. 

II. But, in favour of the version person, it may be alleged: 
not only that the members of the Council, speaking through the 
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selves had learned in the course of their catechume- 
nical institution, save what had been handed down 


mouth of Hosius and Leontius, use, in the very Acts of the 
Synod, the word ὑπόστασις in the sense of person, as appears 
from the expression τριὰς ὑποστάσεων; but likewise that, in the 
anathema, the two words ὑποστάσεως and οὐσίας are designedly 
introduced in the two distinct senses of person and substance, 
that so the speculations of both the Arians and the Semiarians ἡ 
might be alske specifically condemned. 

1. Of these two sects, the several speculations ran, as follows. 

(1.) The Arians roundly asserted: that The Son, whatever 
might be his preeminent relative dignity, was still, ike all other 
creatures made out of nothing; or, as the anathema accurately 
expresses the opinion, ἐξ οὐκ ὄντων ἐγένετο. 

(2.) The Semiarians more moderately declared: that The 
Son was not created out of nothing ; but that, By an tneffable 
generation, he was born from the ὑποστάσις or PERSON of the 
Father. Yet, while they allowed, that He was born from the 
ὑπόστασις or PERSON of the Father: they denied, through some 
paradoxical refinement, that He was born from the Father's 
οὐσία ΟΥ̓ SUBSTANCE. 

2. Now it may be fairly alleged : that, in the two distinct senses 
of person and substance, the two words ὑποστάσεως and οὐσίας 
have been designedly employed, for the express purpose of 
alike condemning both these two modifications of Arianism. 
Whence, according to this exposition, the clause itself will run 
thus: Or who should say, that he was born from other person 
or sUBSTAKCE (ἐξ ἑτέρας ὑποστάσεως ἣ οὐσίας), than the PERSON 
or suBSTANCE of the Father. 

(1.) The Semiarians allowed ; that He was not born from any 
other pexson, than the person of the Father: but they denied ; 
that He was born from the Paternal suBsTance. 

Hence, though they would escape the force of the word 
ὑποστάσεως, they would experience that of the word οὐσίας. 


c2 
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te them from thew predecessors, save what they had 
always taught to thei several flocks during the times 
ef buch ther Presbyterate and their Episcopate. 


(2) Tie Arians, em the contrary, denied altogether: that 
He was burn, ether fren the reasox, or from the sUBSTAXCE, 


φῇ her Father. : 
Beace, in each of the two words ὑποστάσεως and eveiac, their 
cundvemativa was al ke involved. 


UU. After attentively considering the question under all its 
bearings. I incline, on the whole, to prefer the version person: 
ami, accordingly, I have so rendered the word ὑποστάσεως in 
way translation. 

IV. Ie may be useful to remark : that, even after the Council 
of Nice, the word ὑπόστασις was always duly reclaimed by the 
Catholics in its sense of substance, whenever the Arians, shel- 
tering themselves under that sense, attempted thus to evade the 
decision of the great Synod. 

1. The members of the Nicene Council had defined the Deity 
to be, τριάδα ὑποστάσεων, a triad of hypostases: by which 
phrase they meant, a triad of personal subsistences, or a triad 
of distinct though unseparated persons. 

2. Upon this, the Arians, availing themselves of a sense 
which ὑπόστασις had once theologically borne in common with 
οὐσία, stated, without hesitation : that they freely acknowledged 
the Father and the Son and the Spirit to be three distinct 
hypostases. But then, by this apparent concession, they really 
meant: not that the Father and the Son and the Spirit are 
three persons (which, in their use of the word ὑποστασεων, was, 
the doctrine intended to be conveyed by the Catholics); but 
that they are three distinct, and mutually different, substances. 
Consequently, by such verbal management, they made the 
language of the Catholics deny that precise doctrine of consus- 
STANTIALITY, which, all the while, in the mfention of the Catho- 
lics, it waa strenuously affirming. 
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Into the more ancient Creed, the single word 
CONSUBSTANTIAL, indeed, they acknowledged them- 
selves to have introduced: and this addition they 
avowedly and openly made, for the purpose of 
effectually meeting the endless subterfuges of the 
Arians. a 

But, though the precise word coNsuBSTANTIAL 
might not hitherto have appeared in any Symbol 
formally adopted by the whole Catholic Church : 
the doctrine, set forth in that word, was distinctly 


8. This not very honest evasion, of the well known inten- 
tional meaning of an originally ambiguous term, led the Council 
of Sardica to the best settler of all disputes, accurate definition. 
᾿ With express reference to the verbal shuffling of the Arian 
Party, the members of that Council were led distinctly to state : 
that, if ὑπόστασις be used in the sense of person, there are, in 
that case, three hypostases in the one undivided Godhead ; but 
that, if it be used in the sense of substance, there is, then, in the 
Godhead, no more than one hypostasis. 

To τῶν αἱρετικῶν σύστημα φιλονεικεῖ, διαφόρους εἶναι τὰς 
ὑποστάσεις τοῦ Πατρὸς καὶ τοῦ Ὑἱοῦ καὶ τοῦ ‘Ayiou Πνεύματος, 
καὶ εἶναι κεχωρισμένας. ‘Hycic δὲ ταύτην παρειλήφαμεν καὶ δε- 
διξδάγμεθα, καὶ ταύτην ἔχομεν τὴν καθολικὴν καὶ ἀποστολικὴν 
παράδοσιν καὶ πίστιν καὶ ὁμολογίαν, μίαν εἶναι ὑπόστασιν, ἣν 
αὐτοὶ οἱ αἱρετικοὶ οὐσίαν προσαγορεύουσι, τοῦ Πατρὸς καὶ τοῦ Ὑἱοῦ 
καὶ τοῦ ᾿Αγίου Πνεύματος. Epist. Synod. Patr. Sardic. apud 
Theodorit. Hist. Eccles. lib. ii. c. 8. - 

Here, we may observe, the Catholic theologians of Sardica, 
when the evasions of the Arians had rendered it necessary, 
asserted the coNSUBSTANTIALITY of the Father and the Son and 
the Spirit through the medium of a definition of the word ὑπό- 
gractc, just as strongly as their predecessors of Nice had asserted 
it through the medium of the perfectly univocal word οὐσία. 
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prvpeunded in the older universally recognised 
Sytubels.  Accurdingly, they themselves adduced 
vite of these ancient Symbols, as containing the 
thevlugral system handed down to them from 
λοι preva. 

MK. ax that prinutrve Creed taught, Christ be 
Kank un Ga. at Debt is from Light: then, 
αν. be must be consubstantis! with the 
δ Fur, unless, by virtue of the illustrative 
wwinpurion, this be admitted : we must, in dealing 
with that comparison, prepare ourselves to assert ; 
athat light emanating from light is rot of the same 
wadatance with the light from which it emanates. 

Moreover, though the Nicene Fathers con- 
μιν introduced into their Symbol the word 
CONSURSTANTIAL ; they were, in no wise, the ori- 
xinal inventors of such phraseology. 

The very terms stBSTANCE and CONSUBSTANTIAL, 
no less than the doctrine conveyed by those terms, 
had long been familiar both to the Greeks and to 
the Latins, And I may add: that even their in- 
troduction into the Nicene Creed could, with no 
Juatice, be censured as an unwarrantable innova- 
(lon; since, for the express purpose of describing 
the nature ofthe Son relatively to the nature of the 
lather, the latter of the two terms had been repeat- 
edly employed in the more ancient Ecthesis of the 
Council of Antioch which sat in the year 269 ". 


' For an account of this Ecthesis, see below, book ii. chap. 
" § 13. 1, and append. ii, numb. 1. 
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_ 2. As the whole body of the Nicene Fathers, in 
the very act of propounding their own Symbol 
amplified only by the addition of the single word 
CONSUBSTANTIAL, unanimously, according to the ex- 
press statement of Eusebius, declared themselves 
to have received the doctrine of the Trinity as set 
forth in the more ancient Symbol which they 
produced, both in their first catechumenical in- 
struction, and afterward at the time of their 
baptism, and again during the entire term both of 
their Presbyterate and their Episcopate ; appealing 
confidently to the whole world, whether they had 
not always invariably taught and preached and 
delivered that identical doctrine: so, at the close 
of a long disputation with those, who, during the 
‘ session of the Council, appeared on the part of the 
Arians, they positively asserted, as a notorious and 
incontrovertible Fact; that Zhe doctrine, which 
they maintained and taught, was uninterruptedly 
derived from the Lord himself through the commu- 
necative medium of the Apostles. 

Their assertion, as expressed in their own pre- 
cise words, runs in manner following. 

This is the apostolic and blameless faith of the 
Church: which faith, ultimately derived from the 
Lord himself through the Apostles, and handed down 
from our forefathers to their successors, the Church 
religiously preserves, and maintains the same both 
now and for ever: inasmuch as the Lord said to the 
disciples ; Go and teach all nations, baptizing them 
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in the name of the Father and of the Son and of the 
Holy Ghost’. ᾿ | 

III. Thus, in two several passages, we have the 
attestation of full three hundred responsible indi- 
viduals, collected out of all parts of the World little 
more than three centuries after the christian era 
and little more than two centuries after the death 
of St. John, to A NAKED HISTORICAL FACT: the FACT, 
namely; that The doctrines, maintained in the first 
Council of Nice, were the doctrines, which they them- 
selves had always taught, which in the course of their 
catechumenical institution they had learned from 
their predecessors, which they had openly professed 
at the time of their baptism, which in the several lines 
of their respective Churches had invariably been 
handed down from one spiritual generation to another, 
which had been received on the authority of the 
Apostles, and which the Apostles had ultimately de- 
rived from the Lord himself. 

1. Now, whatever we may think of the poc- 
TRINES maintained and propounded by the Nicene 
Fathers ; whether we receive them as true, or 


1 Αὕτη ἡ τῆς ἐκκλησίας ἀποστολικὴ καὶ ἀμώμητος πίστις, ἥν- 
τινα ἄνωθεν παρ᾽ αὐτοῦ τοῦ Κυρίου διὰ τῶν ἀποστόλων ἐκ προ- 
γόνων εἰς ἐκγόνους παραδοθεῖσαν i ἐκκλησία πρεσβεύει, καὶ νῦν 
καὶ εἰς ἀεὶ ταύτην κρατεῖ, εἱπόντος τοῦ Κυρίον τοῖς μαθηταῖς" 
Πορευθέντες, μαθητεύσατε πάντα τὰ ἔθνη, βαπτίζοντες αὐτοὺς 
εὶς τὸ ὄνομα τοῦ Πατρὸς καὶ τοῦ Ὑἱοῦ καὶ τοῦ ᾿Αγίον Πνεύματος. 
Gelas. Cyzic. Hist. Concil. Nic. prim. lib. ii. ς. 338. Labb. 
Concil. vol. ii. p. 224. 
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reject them as false: such, at all events, is the 
HISTORICAL FACT, which those Fathers publicly and 
uncontradictedly assert. 

To suppose, that more than three hundred geo-’ 
graphically disconnected individuals, just emerging 
from a severe persecution, in the course of which 
some of them, such as Paul and Paphnutius and 
many other Prelates, had been suffering con- 
fessors ', would dishonestly and unblushingly con- 
cur to avow a matter, which, at that early period, 
if untrue, must have been generally known to be 
untrue: is a supposition, which it is certainly 
somewhat difficult rationally to entertain. 

We may, indeed easily conceive: that, under 
the influence of some forcible motive, these nume- 
rous individuals might have been led to unite in 
the establishment of a NEw code of DOCTRINE. 
But, on the hypothesis that their then established 
DOCTRINAL SYSTEM WAaS ἃ NOVELTY, we cannot easily 
comprehend: how, in ¢hat case, they could have 
dared to assert a Fact, which thousands and mil- 
lions would have instantaneously contradicted. 
For, if their propounded DocTRINAL sYSTEM were 
ἃ mere NOVELTY; since we know them to have 
asserted the racr that They received ἐξ from their 
predecessors, they clearly must have made the as- 
tounding assertion: that this notoriously new doc- 
trine, now recently for the first time propounded 


1 See Theodorit. Hist..Eccles. lib. i. c. 7. 
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x chemactoes, was, nevertheless, the identical 
ex aacccme, Which had always, in every Church, 
nesr ΣΡ ΠΣ by the Catechists, and preached by 
an cence. and believed by the Laity; that this 
sam: w= doctrine had been handed down, unin- 
rreruniroy. from generation to generation, until 
ἡ καὶ reveived by the existing race of believers; 
an. xchat, by erery Catholic, in every quarter of 
tre Camsgian World, this self-same new doctrine, 
thagch universally well known to have been first 
mncuxa by the Nicene Fathers, was yet also 
tavern and admitted to have been originally 
«rw, to all the still perfectly concurring 
wtarhes both of Europe and of Asia and of 
axa, by the holy Apostles themselves, on the 
gtpress authority of their divine Master. 
tow more than three hundred men could have 
weuturald to hazard such an assertion, and how 
such an assertion could have completely escaped 
wntradiction, may well be deemed somewhat ex- 
srauntinary., Nevertheless, on the supposition that 
when were advancing a perfectly new and therefore 
δε a waScané of doctrinal system, this precise 
ἀνν τὰν they plunly aust have hazarded: and, 
what is even vet more strange, this precise as- 
writin, When hazanded, wast have been implicitly 
weet without a shadow of contradiction. 
Ww Sal, however, to preclude the possibility of 
veut, Wee wall uot at present, thoroughly admit 
Ave aawettedd tusaoRicaL Fact of the Nicene Fathers 
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that The doctrine, which they propounded, had been 
the doctrine of the Catholic Church from the very 
beginning. Before we receive it as an undoubted 
verity, we will, through the medium of other evi- 
dence, inquire whether it rests upon any solid 
foundation. 

If, then, we find their asserted ract regularly 
contradicted by more ancient testimonies up to the 
time of the Apostles: in that case, we are bound 
to reject it, as one of those portentous falsehoods 
which have occasionally been uttered. 

But, if we find it confirmed by almost every 
variety of evidence which we can well imagine ; 
and if, moreover, we find, that every objection to 
such evidence is altogether futile and untenable : 
in that case, we must clearly receive it, as the plain 
and honest and unadulterated truth. 

Respecting the DocTRINE involved in the asserted 
FACT, we may entertain what opinions we please, 
according as we admit or reject the divine autho- 
rity of Christ and his Apostles. But, if the asserted 
racT be supported and confirmed by sufficient 
historical testimony, the bare Fact itself we must 
undoubtedly receive: for, otherwise, by a refusal 
to receive a fact on sufficient historical testi- 
mony, we shall paradoxically introduce an univer- 
sal scepticism. 

IV. By writers, more or less hostile to the doc- 
trine of the Trinity, much has been said respect- 


ing the dissentions, which are alleged to have taken 
10 
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nin snomg the Fathers of the first Nicene Coun- 
Si define ther came to their final determination. 
Yay whh the exception of the personal heart- 
turnings wand accerding to Socrates and Sozo- 
mer sng Riatifiems’ occurred at the commencement 
ν. th: αμην, these alleged dissentions appear, 
2 ἃς s& aati was concerned, to have been, in 
τον, tanec discussions for the sake of attaining 
acme. stax any Hagrant and invincible differ- 


«Ὡς ἢ. a apttrien. . 
- Sus, accordingly, we find them described 


xe τῶν Mrperor Constantine, in his circular Epistle 
«Ὁ the Churches. 
ui saings. said he, obtained a suitable exami- 
eseteet '. 
ἃ ble makes the same assertion in his particu- 
w Bpistle τὸ the Church of Alexandria. 
tid sAings, which might seem to give any handle 
vo wiquate or dissention, were argued and accu- 
ecedy ccuemneneld ἧς 
ἃ, On this assertion of the Emperor, the remark 
4 the Restorian Sverates runs as follows. 
Custuséiae, tadeed, wrote these things to the 
ave a Covurdria, signifying : that the definition 
ΝΥ jee? war meade, νος lightly nor at pure hazard ; 


λιν, Fy πυννηλνυφὴν Perey ἐξετάσεως. Euseb. de 

κὰν (Agata HO an ee TP, 
, RAL αν ἀ τος καὶ Apes ἐξήτασται, ὅσα ἣ ἀμφιβο- 
νὰν PME erty τρνφαφεν acuave γεννᾷν. Socrat. Hist. Eccles. 


=* 
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but that they laid 1 down with much inquiry and 
examination: and not that some things were men- 
tzoned, while other things were suppressed ; but that 
all things were agitated, whatsoever were meet to be 
spoken for the establishment of the dogma: and that 
the definition was not made lightly ; but that it was 
preceded by an accurate discussion’. 

V. I have thought it right to notice these mat- 
ters, though they are of no immediate consequence 
to my argument itself. 

That argument, be it remembered, respects 
HISTORICAL FACTs exclusively ; not THE ABSTRACT 
TRUTH OR FALSEHOOD OF ANY PARTICULAR THEOLOGI- 
CAL SYSTEM. | 

Now the Fathers of the first Nicene Council, 
after a long and careful inquiry and discussion, 
assert, merely as A THEN WELL KNOWN HISTORICAL 
FacT: that Their own definition of the Christian 
Fatth was that precise scheme of Theology, which 
they had themselves recewed in the course of their 
catechetical instruction previous to their baptism, 
which they had always imparted to their own Cate- 
chumens, which was the unvarying faith of the 


> Ὁ μὲν δὴ βασιλεὺς τοιαῦτα ἔγραφε τῷ ᾿Αλεξανδρέων δήμῳ, 
μηνύων, ὅτι οὐχ ἁπλῶς, οὐδὲ ὡς ἔτυχε, γέγονεν ὁ ὅρος τῆς πίσ- 
τεως" GAN ὅτι μετὰ πολλῆς συζητήσεως, καὶ δοκιμασίας αὐτὸν 
ὑπηγόρευσαν" καὶ οὖχ, ὅτι τινὰ μὲν ἐλέχθη, τινὰ δὲ ἀπεσιγήθη" 
ἀλλ’ ὅτι, ὅσα πρὸς σύστασιν τοῦ δύγματος λεχθῆναι ἥἤρμοζε, 
πάντα ἐκινήθη" καὶ ὅτι οὐχ ἁπλῶς ὡρίσθη" GAN ἀκριβῶς ἐξε- 
τάσθη πρότερον. Socrat. Hist. Eccles. lib. i. c. 9. 
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Catholic Church in all their several dioceses, and 
which was ultimately derwed from the Lord himself 
through the Apostles and thetr successors '. 


* I may here observe: that the testimony of Acesius, the 
Bishop of the Novatian Dissenters, perfectly accorded with that 
of the Catholic Bishops assembled in the Nicene Council. 

Constantine invited this Prelate to take his seat in the Synod 
along with his brethren. Acesius, on that rigidly severe prin- 
ciple of his separation which procured him the half joking im- 
perial advice to set up a ladder and mount to heaven by himself, 
declined the invitation. But, after the dissolution of the Council 
and the confirmatory subscription of its Rule of Faith, he bore 
full testimony to the soundness of the historical basis, on which 
its members had avowedly constructed their Symbol. 

When the Emperor asked him, whether he assented to the 
definition of Faith set forth by the Nicene Fathers, he promptly 
answered: The Synod has defined nothing new: for thus, from 
earlier days and from the very beginning, I have recewved, even 
Srom the apostolic times themselves, this Definition of the Faith. 

Ὁ δὲ, οὐδὲν καινὸν, ἔφη, ὦ βασιλεῦ, ἡ σύνοδος ὥρισεν" οὕτω 
γὰρ, ἄνωθεν καὶ ἐξ ἀρχῆς, ἐκ τῶν ἀποστολικῶν χρόνων, παρεί- 
ληφα καὶ τὸν ὅρον τῆς πίστεως. Socrat. Hist. Eccles. lib. i. 
ς. 10. 

Acesius, we see, though, on a point of overstrained discipline, 
his Communion, since the time of the persecution under Decius, 
had remained separated from the General Church, bears exactly 
the same testimony, as the assembled Fathers of the Council 
themselves, to THE HISTORICAL FACT of The primitive apostoltcal 
traduction and derivation of the Nicene Definition of the Fatth. 
That definition, he distinctly avows, propounded the identical 
doctrine respecting the nature and subsistence of the Deity, 
which, under the specific aspect of 4n authoritative communica- 
tion from the Apostles to the very earliest Church Catholic, he 
had himself received from his theological predecessors. 
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It is with the historical truth of this alleged ract, 
not with the abstract truth of the pocTRINE involved 
in it, that I am at present alone specially con- 
cerned. 


Thus, while dissenters in discipline, Acesius and his Com- 
munion fully symbolised with the Universal Church, both in 
regard to the Faith itself, and in regard to the historical Prin- 
ciple on which that Faith was adopted. 


CHAPTER III. 


RESPECTING THE TESTIMONY AFFORDED BY THE EVI- 
DENCE OF ENEMIES TO THE FACT OF THE POSITIVE 
ANTIQUITY OF THE DOCTRINE OF CHRIST'S ESSENTIAL 
DIVINITY. 


Tue allegation of an enemy is important or unim- 
portant in regard to historical testimony, pre- 
cisely as that allegation is admitted or denied 
by the community against which it is brought 
forward. 

Tacitus charged the Jews with adoring the 
image of an ass: but such a notorious and repro- 
bated falsehood, as Tertullian well remarks, served 
only to demonstrate, that, in ¢hzs particular at least, 
the historian evinced himself the very prince of 
liars’. In a similar manner, the Pagans perpe- 
tually asserted, that the early Christians, in those 
secret meetings to which they were driven through 
the violence of persecution, were accustomed to 
eat and drink the flesh and blood of a slaughtered 


* Cornelius Tacitus, sane ille mendaciorum loquacissimus. 
Tertull. Apol. adv. Gent. Oper. p. 841. Rhenan. 
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infant, and that a constituent part of their nefa- 
rious nocturnal orgies was an unbounded licence 
of promiscuous fornication : but, when from the 
very first we find such accusations indignantly 
repelled, we rationally ascribe them to mere 
bigotted virulence ; and thus, in point of evidence, 
we deem them unworthy of the least credit. 

Now it is a remarkable circumstance, that, 
anterior to the session of the great Council of Nice, 
a standing topic of objection to the theology of the 
Gospel was: that CHRISTIANS VENERATED, AS GOD, 
ONE WHO HAD BEEN CONDEMNED AND EXECUTED AS A 
MALEFACTOR. 

Nor is the objection brought forward in any 
modified and subordinate sense of the word God. 
Its very strength professedly lies, in the gross 
alleged absurdity: that The Almighty Creator of 
heaven and earth, the Supreme Deity eternal and 
immortal and immutable, should have been born into 
this world in the form of a man; should have tamely 
suffered himself to be treated with every sort of in- 
dignity ; and should at length have expired by the 
most ignominious of all punishments, that of cruct- 

jerion'. 


This peculiar speculation is repeatedly charged 


' So notorious a fact was the worship of Christ as God, that 
it was even made the express groundwork of persecution; on 
the plea, that Christians, by such worship, violated an ancient 
Roman law, which forbad the consecration of a god without the 
assent of the Senate. 


VOL. I. D 
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upon the whole body of the Christians, both by 
Pagans and by Jews and by Pagans assuming the 
controversial character of Jews, long anterior to 
the commencement of the fourth century. 

The tmportance of the charge, so far as historical 
testimony ts concerned, depends entirely upon the 
manner tn which it was recetved. 

If the charge were readily and instantaneously 
and constantly denied : the very denial would afford 
a distinct proof; that The early Christtans recog- 
nised no such doctrine as that of the Trinity and of 
the godhead of their Master. 

But, if, on the contrary, the charge were always 
freely admitted ; if the opinion, involved in it, were 
strenuously defended ; and if, in various instances, 


Vetus erat decretum, ne deus ab imperatore consecraretur, 
nisi a senatu probaretur, ut Δ΄. A:milius de deo suo Alburno 
fecit: et hoc ad causam nostram, quod apud vos de humano 
arbitratu divinitas pensitatur. Nisi homini deus placuerit, deus 
non erit: homo jam deo propitius esse debebit.—Quales ergo 
leges istee, quas adversus nos soli exercent impii, injusti, turpes, 
truces, varii, dementes? Tertull. Apol. adv. Gent. Oper. 
p- 815, 817. 

Such a law could not have affected Christians; unless it had 
been known, and unless they themselves had freely confessed, 
that they worshipped Christ as God. The Pagans, with their 
notions, might probably sometimes imagine, that Christ was the 
canonised hero-god of the Nazarenes: but this could not have 
been the case with the more curtous and accurate tnquirers 
among them; because, as I observe in the text, the very stress 
of their objections rests upon the alleged absurdity, that a cru- 
cified malefactor could be the Supreme Divinity. 
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the charge itself originated from the very language 
of those against whom it was brought: such an 
admission and such a defence will afford, I appre- 
hend, a no less distinct proof; that The doctrine 
of Christ's godhead, included in the doctrine of the 
Trinity, was the standard doctrine of the Catholic 
Church during the period throughout which the 
charge was so perpetually propounded. 

. Having made these preliminary observations, 
I shall now, agreeably to the plan which has been 
laid down, trace the matter retrogressively from 
the era. of the first Nicene Council. 

I. About the year 303, or about the latter end 
of the third and the beginning of the fourth cen- 
tury, flourished Arnobius, originally a pagan rheto- 
rician at Sicca in Africa, afterward a convert to 
Christianity. | 

This writer gives the following account of the 
charge, as it stood in his time. 

The gods, says the pagan enemy of the Gospel, 
are not angry at you Christians, because you wor- 
ship the Omnipotent God. But they are indig- 
nant: both because you contend, that ONE, WHO 
WAS BORN A MAN AND WHO WAS PUT TO DEATH BY 
THE IGNOMINIOUS PUNISHMENT OF CRUCIFIXION, IS 
GoD; and because you believe him still to survive ; 
and because YOU ADORE HIM WITH DAILY SUPPLICA- 
TIONS '. 

* Sed non, inquit, idcirco dii vobis infesti sunt, quod Omnipo- 
tentem colatis Deum ; sed quod hominem natum, et quod per- 


pd 2 
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Such, in form, was the charge. The answer, 
after a sarcastic description of the gentile deities, 
thus grievously forsooth humiliated by the adora- 
tion of the crucified Galilean: the answer (through 
the medium of a very just retort, constructed on 
the acknowledged principles of Paganism itself) 
proceeds to assert and to vindicate the divine 
worship of Christ, on the specific ground of his 
absolute and proper divinity ; on the specific 
ground, to wit, that he is God in the highest 
import of the word, God sent economically as a 
messenger by God the Father the Supreme Ruler 
of the Universe. | 

We worship then, ἐξ seems, .one who was born a 
man. : 

Be it so. But do you yourselves worship no one 
who was borna man: and that too, not merely this 
or that single individual, but deities innumerable ? 
Or rather, in truth, were not all your gods originally 
mortals, whom you yourselves have elevated to the 
starry heaven 2— 

But let us suppose for a moment, in compliment 
to your own opinions, that Christ was one of us mere 
men, similar in mind and soul and body and frailty 
and condition to ourselves: still was he not, on your 
avowed principles, worthy to be called a god and to 


sonis infame est vilibus crucis supplicio interemptum, et Deum 
fuisse contenditis, et superesse adhuc creditis, et quotidianis 
supplicationibus adoratis. Arnob. adv. gent. lib. i. p. 19, 20. 
Lugdun. Batav. 166]. : 
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be deemed a god, tn recompense for the benefits which 
he has conferred? You worship Bacchus, Ceres, 
Esculapius, Minerva, and Triptolemus ; because 
they severally invented wine, corn, medicine, the 
olive, and the plough: you have introduced Hercules 
into the assembly of the gods ; because he destroyed 
wild-beasts and thieves and the innumerable heads of 
the hydra. Shall we then venerate, with more penu- 
rious honours, him, who guided us from error into 
truth ?— 

But you tell us, that We worship one who was 
born a man. | 

Now, even if it were true that we did worship a 
mere man: yet, on account of all the blessings which 
we have derived from him, he might, on your own 
principles, well deserve to be styled a divinity. But, 
SINCE HE IS GOD IN REALITY AND WITHOUT THE 
SLIGHTEST AMBIGUITY OF DOUBT, do you imagine us 
inclined ever to deny, that HE 1S WORSHIPPED BY US 
IN THE HIGHEST POSSIBLE DEGREE, and that he is 
called the President of our Community ? 

Some one, maddened and enraged, will say: 
What, then, is that Christ God ? 

YES, we answer, AND GOD OF THE VERY INNERMOST 
PoTENCY. We further profess, however it may 
irritate unbelievers, that, for ends of the last 
importance, he was sent to us by the Supreme Sove- 
reign.—HE WAS THE HIGH GOD: GOD, RADICALLY AND 
ESSENTIALLY. From unknown realms, by the Prince 
of the Universe, he was sent, God, God the Saviour : 
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God, whose origin and whose essence the rulers and 
the gods of this world could neither know nor 


suspect '. 


1 Natum hominem colimus. 

Quid enim? Vos hominem nullum colitis natum? Non 
unum et alium? Non innumeros alios? Quinimo non omnes, 
quos’ jam templis habetis vestris, mortalium sustulistis ex 
numero, et ccelo sideribusque donastis ?— 

Sed concedamus interdum, manum vestris opinionibus dantes, 
unum Christum fuisse de nobis, mentis, anime, corporis, fra- 
gilitatis, et conditionis unius: nonne dignus a nobis est, tanto- 
rum ob munerum gratiam, Deus dici, Deusque sentiri? Si 
enim vos Liberum, quéd usum reperit vini; si, quod panis, 
Cererem ; si Zsculapium, quod herbarum; si Minervam, quod 
olee; si Triptolemum, qudd aratri; si denique Herculem, 
quod feras, quéd fures, quéd multiplicium capitum superavit 
compescuitque natrices; divorum retulistis in coetum: honoribus 
quantis afficiendus est nobis, qui ab erroribus nos magnis, in- 
sinuata veritate, traduxit 7— | 

Natum hominem colitis. 

Etiam si esset id verum, tamen pro multis et tam liberalibus 
donis, que ab eo profecta in nobis sunt, Deus dici appellarique 
deberet. Cum vero Deus sit re certa et sine ullius rei dubi- 
tationis ambiguo, inficiaturos arbitramini nos esse, quam maxime 
illum a nobis coli et preesidem nostri corporis nuncupari ? 

Ergone, inquiet aliquis, furens, iratus, et percitus, Deus tlle 
est Christus ? | 

Deus, respondebimus, et interiorum potentiarum Deus: et, 
quod magis infidos acerbissimis doloribus torqueat, rei maxims 
causa a Summo Rege ad nos missus.—Deus ille sublimis fuit ; 
Deus radice ab intima; Deus ab incognitis regnis, et ab omnium 
Principe Deus sospitator, est missus: quem neque sol ipse, 
neque ulla, si sentiunt, sidera, non rectores, non principes 
mundi, non denique dii magni, aut qui fingentes se deos genus 
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The responsive argument of Arnobius, in short, 
runs to the following effect. 

Even if Christ were a mere man, who had been 
elevated to divinity on account of the benefits 
which he had conferred: you Pagans, on your own 
principles, could not justly object to owr adoration 
of him; since you yourselves confessedly worship 
a whole Olympus of deified mortals who once 
actually and corporeally lived in this nether world. 
Still less, then, can you object to our practice: 
since Christ is not a mere deified man and nothing 
more, but truly and unambiguously and essentially 
God himself; God the Son, sent by God the 
Father ; Jehovah, as the prophet Zechariah speaks, 
sent by Jehovah ; God, one with the Father in es- 
sence, though distinct from the Father in person. 

II. We find the same familiar allegation urged 
again and again, almost to absolute satiety, by the 
Epicurean Celsus, who flourished about the middle 
of the second century: and his testimony is pecu- 
liarly valuable, not only for its antiquity, but also 
because, like that of the Pagan in Arnobius, it 
unequivocally tends to shew, that the Christians 
of that period supposed their Lord to be God 
essentially’. His Work was answered by Origen, 


omne mortalium territant, unde aut qui fuerit, potuerunt nos- 
cere vel suspicari. Arnob. adv. gent. lib. i. p. 21, 24, 82. 

» The objections of Celsus are put into the mouth of a Jew. 

_ Hence the objections are constructed on the sentiments, which 

the Jews were known to entertain of God. Now a Jew never 
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wy vet about the middle of the third century : 
ᾧ «dat the objections and the replies may be con- 
wikewl, as exhibiting the belief of the Church from 
avut the year 150 to about the year 250. 

Che fictitious Jew, in the Work of Celsus, says 
vlan, ¢hus addresses Jesus. 

What need was there, that, while yet an snfant, 
stun shoulidest be carried to Egypt, lest thou shouldest 
de slain # Surely it was not fitting, that cov should 
b¢ alarmed on account of death. But an angel, it 
seems, came from heaven, commanding thee and thy 
wlatives to flee, lest, if caught, ye should die! The 
atreat Grod, then, who sent two angels on account of 
thee, could not, in that country, preserve thee, HIS 
OWN PROPER SON !— 

But we Christians, giving credit to Jesus, when, 
concerning the Deity who was within him, he said, 
I am the way and the truth and the life ; and when, 
respecting his human body he said, Now ye seek to 
slay me, a man who have spoken the truth to you: 


could have gone to work on the principle: that 4 Christian 
might deem his lord to be a god, only in the inferior paganising 
sense of a canonised hero or demon. Therefore, when a simu- 
lated Jew is dramatically made to object that Christians deemed 
their Lord to be God: the decorum of the sustained character 
plainly requires, that by cop should be meant JEHOVAH or THE 
SUPREME DEITY. Accordingly, we shall find: that all the ob- 
jections, which Celsus puts into the mouth of his Jew, are 
framed on this precise principle; and that all the answers, 
returned by Origen, are still framed on the very same principle. 


- αὶ 


. 
aad | 


ee - —  e .-- ποι ee SE, Gath = st ie «Θὐθαο. = «sini 
γραιιιιπαιιι. ρπΦπροἕοἂᾶΨἕΨο,.. 
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we Christians pronounce him to be a certain com- 
pound ; and we judge tt meet, that he, who had pre- 
determined to sojourn among us like a man, should 
not unseasonably expose himself to mortal danger.— 
For, since he wished to appear only as a man testified 
of God, there would have been an inconsistency in 
any extraordinary aid, which might indicate, that, ἡ 
under the appearance of a man, he possessed some- 
what more divine: namely, that he was properly the 
Son of God, even God the Word and the Power and 
the Wisdom of God, who ts called Christ ’. 


Σ Ἐπὶ δὲ τούτοις ἑξῆς ὁ ᾿Ιουδαῖος πρὸς τὸν Ἰησοῦν, rapa τῷ 
Κέλσῳ λέγει. 

Τί δὲ καί σε νήπιον ere ἐχρῆν εὶς Αἴγνπτον ἐκκομίζεσθαι, 
μὴ ἀποσφαγῇς ; Θεὸν γὰρ οὐκ εἰκὸς ἦν περὶ θανάτον δεδοικέναι" 
καὶ ἄγγελος μὲν ἧκεν ἐξ οὐρανοῦ, κελεύων σοὶ καὶ τοῖς σοῖς οἱ- 
κείοις φεύγειν, μὴ ἐγκαταληφθέντες ἀποθάνητε. Φυλάσσειν δέ σε 
αὐτόθι, ὁ δύο ἤδη διά σε πεπομφὼς ἀγγέλους, ὁ μέγας Θεὸς, 
τὸν ἴδιον υἱὸν οὐκ ἐδύνατο;--- 

Ἡμεῖς δ᾽, αὐτῷ πιστεύοντες ᾿Ιησοῦ, περὶ μὲν τῆς ἐν αὐτῷ θειό- 
τητος λέγοντι, Ἐγώ εἰμι ἡ ὁδὸς καὶ ἡ ἀλήθεια καὶ ἡ ζωὴ, καὶ εἴ 
τι τούτοις παραπλήσιον᾽ περὶ δὲ τοῦ, ὅτι ἐν ἀνθρωπίνῳ σώματι 
ἦν, ταῦτα φάσκοντι, Νῦν δὲ ζητεῖτέ με ἀποκτεῖναι, ἄνθρωπον, 
ὅστις τὴν ἀλήθειαν ὑμῖν λελάληκα᾽ σύνθετόν τι χρῆμα φαμὲν 
αὐτὸν γεγονέναι, καὶ ἐχρῆν τὸν προνοούμενον τῆς ὡς ἀνθρώπου 
ἑαντοῦ εἰς τὸν βίον ἐπιδημίας μὴ ἀκαίρως ὁμόσε χωρεῖν τῷ ἕως 
θανάτον κινδύνῳ.--- Τὸ γὰρ πάνυ παράδοξον τῆς ἐπ᾽ 'αὑτὸν βοη- 
θείας, καὶ ἐπὶ πλέον ἐμφανὲς, οὐκ ἦν χρήσιμον τῷ βούλεσθαι αὖ- 
τὸν διδάξαι ὡς ἄνθρωπον μαρτυρούμενον ὑπὸ τοῦ Θεοῦ, ἔχειν 
re θειότερον ἐν τῷ βλεπομένῳ ἀνθρώπφῳ' ὅπερ ἦν ὁ κυρίως υἱὸς 
Θεοῦ, Θεὸς Λόγος καὶ Δυνάμις καὶ Θεοῦ Σοφία, ὁ καλούμενος Χρισ- 
rag. Orig. cont. Cels. lib. i. p. 51. 52. Spencer, Cantab. 1618. 
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Gop, he continues in the person of his fictitious 
Jew to address Jesus, cannot have such a body as 
thine. ᾿ 

But, in answer to this, we say: that, sojourning 
in life as a man, he assumed, from a female, a body 
like the human body capable of death’. 

His fictitious Jew goes on to object: How could 
we deem him to be cov, who performed nothing of 
the things which he promised ; and who, when we 
had convicted him, was at length apprehended after 
a disgraceful attempt to hide himself ; and who was 
betrayed by the very persons, whom he called dis- 
ciples? Had he been cov, he could netther have 
fled, nor could he have been led away in bonds.— 

To this we reply: that we do not suppose the vist- 
ble and sensible body of Jesus to be God, nor even 
indeed his human soul concerning which tt 18 said, 
My soul ts sorrowful even unto death: but, in our 
opinion, the Word, who 1s God and the Son of the 
God of all things, spoke, tn Jesus, both the saywig, 
7 am the way and the truth and the life, and the 
saying, I am the gate, and the saying, I am the 
ling bread that descended from heaven, and other 
sayings of a similar nature. Well, therefore, do 
we censure the Jews for not deeming him to be God, 
who is by the prophets so often testified of, as beng 


Φησὶν, “Ore Θεοῦ οὐκ ὧν εἴη τοιοῦτον σῶμα, οἷον τὸ σόν. 

"AAN’ ἡμεῖς, πρὸς ταῦτα, σῶμα αὐτὸν λέγομεν ἀνειληφέναι, 
ὡς dro θηλείας, τῷ βίῳ ἐπιδημήσαντα ἀνθρώπινον, καὶ θανά- 
του ἀνθρώπου δεκτικόν. Orig. cont. Cels. lib. i. p. 54. 
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THE GREAT POWER AND GOD according to the God and 
Father of all things. For we assert, that, in the 
Mosaic Cosmogony, the Father addressed to him the 
command, Let there be light, and Let there be a 
Jirmament, and whatsoever other things God com- 
manded to be made. He, moreover, said to him; 
Let us make man after our image and our likeness : 
and the Word, having received these commands, did 
all the things which the Father enjoined him.—But 
we speak thus, not as separating THE SON OF GOD 
from the man Jesus: for, after the economy, the 
soul and the body of shies became most nee 
one with THE WORD OF GOD '. 


1 Mera ratra φησιν ὁ Ιουδαῖος Πῶς δ᾽ ἐμέλλομεν τοῦτον 
γομίζειν Θεὸν, ὃς, τά τε ἄλλα ὥσπερ ἐτπηκούετο, οὐδὲν ὧν ἐπηγ- 
γέλλετο ἐπεδείκνντο; καὶ, ἐπειδὴ ἡμεῖς ἐλέγξαντες αὐτὸν καὶ 
καταγνόντες ἠξιοῦμεν κολάζεσθαι, κρυπτόμενος μὲν καὶ διαδι- 
δράσκων ἐπονειδιστότατα, ἑάλω" ὑπ᾽ αὑτῶν δὲ ὧν ὠνόμαζε μαθη- 
τῶν προυδόθη. Καί τοι Θεόν, φησιν, ὄντα, οὔτε φεύγειν ἐνῆν, 
οὔτε δεθέντα ἀπάγεσθαι.---- 

Πρὸς ταῦτα δὲ φήσομεν, ὅτι οὐδ᾽ ἡμεῖς ὑπολαμβάνομεν τὸ 
βλεπόμενον τότε καὶ αἰσθητὸν τοῦ ᾿Ιησοῦ σῶμα εἶναι Θεόν. Καὶ 
τί λέγω τὸ σῶμα; ἀλλ᾽ οὐδὲ τὴν ψυχὴν, περὶ ἧς λέλεκται τὸ, 
Περίλυπός ἐστιν ἡ ψυχή μου ἕως θανάτον᾽ ᾿Αλλὰ,----καθ᾽ ἡμᾶς, 
ὁ Λόγος Θεὸς, καὶ Θεοῦ τῶν ὅλων υἱὸς, ἔλεγεν ἐν τῷ Ἰησοῦ 
τὸ, "Ey& εἶμι ἡ ὁδὸς καὶ ἡ ἀλήθεια καὶ ἡ ζωή" καὶ τὸ, “Eye εἶμι 
ἡ θύρα" καὶ τὸ, ᾿Εγώ εἶμι ὁ ἄρτος ὁ ζῶν ὁ ἐκ τοῦ οὐρανοῦ κατα- 
βάς" καὶ εἴ τι ἄλλο τούτοις παραπλήσιον. ᾿Εγκαλοῦμεν οὖν 'lov- 
δαίοις τοῦτον μὴ νομίσασι Θεὸν, ὑπὸ τῶν προφητῶν πολλαχοῦ 
μεμαρτυρημένον ὡς μεγάλην ὄντα Δυνάμιν καὶ Θεὸν, κατὰ τὸν 
τῶν ὅλων Θεὸν» καὶ πατέρα. Τούτῳ γὰρ φαμὲν, ἐν τῇ κατὰ Μω- 
σέα Koopoxotig, προστάττοντα τὸν Πατέρα εἰρηκέναι τὸ, Γενηθήτω 

10 





THE APOSTOLICITY [ BOOK I. 


ja as see, however, what Celsus is pleased next 
“. VAT. 

Regs con, says he, Christ foretold that he should 
a werayed. Therefore, what he foretold, could not 
na cue to pass. Hence Gop compelled his dis- 
yas to become wicked and impious.—Truly, no 
arsun, who partook of the same table even with a 
aun, ever plotted against that man: yet one, who 
wad feasted with Gop, plotted against Gop; and, 
wal is still more inconsistent, GOD HIMSELF plotted 
aguiust his associates, compelling them to become 
0} 8. 

seen to such allegations as these we will reply, 
though they are no better than mere childish quib- 
bles, Celsus, then, thinks, that a predicted matter 
occurs, because it is predicted. But we, admitting 
no such thing, assert, that he, who predicts a matter, 
ix not the cause of its occurrence: for, though he has 
foretold what is about to occur; yet that, whieh is 
about to occur, will equally occur, even tf tt has never 


heen foretold", 


ye, καὶ δ νηθήτω στερέωμα, καὶ τὰ λοιπὰ ὅσα προσέταξεν ὁ 
Cede γενεσθαι" καὶ τούτῳ εἰρηκέναι τὸ, Ποιήσωμεν ἄνθρωπον κατ' 
εἰκόνι καὶ ὁμοίωσιν ἡμετέραν" προσταχθέντα δὲ τὸν Λόγον πεποι- 
waevae mora σι ὁ lar hp avrg ἐνετείλατο.---Ταῦτα δὲ φαμὲν, 
οὐ χωρμίζυντες τὸν υἱὸν τοῦ Θεοῦ ἀπὸ τοῦ ἸΙησοῦ" ἕν γὰρ μάλιστα, 
pera τὴν oixovopiay γεγένηται πρὸς τὸν Λόγον τοῦ Θεοῦ ἡ 
ψυχὴ καὶ τὸ σῶμα τοῦ Ἰησοῦ. Orig. cont. Cels. lib. ii. Ῥ. 62, 
uy, (4. 

' Μετὰ τοῦτα ἰδωμὲν πῶς λέγει. Ταῦτα Θεός. φησι», ὧν 


προεῖπε καὶ πάντως ἐχρῆν γενέσθαι τὸ προειρημένον. Θεὸς 
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We proceed to notice the next oljection, started 
with abundance of parade, by our antagonist. 

Gop, says Celsus, ts good and excellent and happy. 
But, if he descends to men, he of necessity expe- 
riences a change: that is to say,a change from good 
to bad, from excellent to base, from happiness to 
snhappiness. Yet who would choose such a muta- 
tion? It may be consistent with the nature of a 
mortal: but, with that of an immortal, it is wholly 
inconsistent. Gon, therefore, can never have expe- 
rienced any such mutation. 

To this it would afford a sufficient reply, if I were 
to shew the character of what in Scripture ts called 
A DESCENT OF GOD TO MEN: 15 which there ts no need 
to admit any change in him (as Celsus imagines us 
to assert), nor any conversion from good to bad or 
from excellent to base.—But that, which descended 


οὖν, τοὺς αὐτοῦ μαθητὰς καὶ προφήτας, μεθ᾽ ὧν συνεδείπνει καὶ 
σννέπινεν, εἷς τοῦτο περιήγαγεν, ὥς γε ἀσεβεῖς καὶ ἀνοσίους γε- 
γέσθαι.--Ἢ ἀνθρώπῳ μὲν ὁ κοινωνήσας τραπέζης, οὐκ ἄν ἔτι 
ἐπεβούλευσε" Θεῷ δὲ συνευωχηθεὶς, ἐπίβουλος ἐγίνετο" καὶ, ὅπερ 
tre ἀτοπώτερον, αὑτὸς ὁ Θεὸς τοῖς συντραπέζοις ἐπεβούλευσε, 
προδότας καὶ δυσσεβεῖς ποιῶν. 

Καὶ πρὸς ταῦτα δὲ, ἐπεὶ βούλει καὶ τοῖς ἐμοὶ φαινομένοις ebre- 
λέσι τοῦ Κέλσον ἐπιχειρήμασιν ἀπαντᾷν, τοιαῦτα φήσομεν. Ὁ 
μὲν Κέλσος οἴεται, διὰ τοῦτο γίνεσθαι τὸ ὑπό τινος προγνώσεως 
θεσπκισθὲν, ἐπεὶ ἐθεσπίσθη. Ἡμεῖς δὲ, τοῦτο οὗ διδόντες, φαμὲν, 
οὐχὶ τὸν θεσκίσαντα αἴτιόν εἶναι τοῦ ἐσομένον, ἐπεὶ προεῖπεν 
αὑτὸ γενησόμενον, ἀλλὰ τὸ ἐσόμενον ἐσόμενον ὧν καὶ μὴ θεσ- 
πισθὲν, τὴν αἰτίαν τῷ προγιγνώσκοντι παρεσχηκέναι τοῦ αὐτὸ 
προειπεῖν. Orig. cont. Cels. lib. ii. p. 72, 73. 
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tu men, was in the form of God: and, om account of 
his philanthropy, he emptied himself, im order that 
he might be apprehended by them ; yet without a 
change from good to bad or from happiness to un- 
happiness '.—If, however, THE IMMORTAL GOD THE 
WORD, assuming a mortal body and a human soul, 
seems to Celsus to be changed and metamorphosed : 
let him learn, that THE WORD, REMAINING THE WORD 
IN SUBSTANCE, suffers nothing of the matters whick 
the body and the soul suffer ἢ. 


' Philip. ii. 6. 

*"ldwpev δὲ καὶ ἅπερ ἑξῆς φησιν ὁ Κέλσος, pera μεγάλης 
ἀπαγγελίας, τοῦτον τὸν τρόπον. 

Ὃ Θεὸς ἀγαθὸς ἐστι, καὶ καλὸς, καὶ εὐδαίμων, καὶ ἐν τῷ καλ- 
λίστῳ καὶ ἀρίστῳ. Ei δὴ ἐς ἀνθρώπους κάτεισι, μεταβολῆς αὑτῷ 
δεῖ" μεταβολῆς δὲ ἐξ ἀγαθοῦ εἰς κακὸν, καὶ ἐκ καλοῦ εἰς αἰσχρὸν, 
καὶ ἐξ εὐδαιμονίας εἰς κακοδαιμονίαν, καὶ ἐκ τοῦ ἀρίστον εἰς τὸ 
πονηρότατον. Tic ἂν οὖν ἕλοιτο τοιαύτην μεταβολήν ; Καὶ μὲν 
δὴ τῷ θνητῷ μὲν ἀλλάττεσθαι καὶ μεταπλάττεσθαι, φύσιν" τῷ δ᾽ 
ἀθανάτῳ, κατὰ τὰ αὑτὰ καὶ ὡσαύτως ἔχειν. Οὐκ ἂν οὐδὲ ταύ- 
την τὴν μεταβολὴν Θεὸς δέχοιτο. 

Δοκεῖ δέ μοι πρὸς ταῦτα λέγεσθαι τὰ δέοντα, διηγησαμένῳ 
τὴν ἐν ταῖς γραφαῖς λεγομένην κατάβασιν Θεοῦ πρὸς τὰ ἀνθρώ- 
πινα" ele ἣν ob μεταβολῆς αὐτῷ δεῖ, ὡς Κέλσος ἡμᾶς οἴεται 
λέγειν, οὔτε τροκῆς τῆς ἐξ ἀγαθοῦ εἰς κακόν.---Τὸ δὲ καταβε- 
[δηκὸς εἰς ἀνθρώπους ἐν μορφῇ Θεοῦ ὑπῆρχε" καὶ, διὰ φιλανθρω- 
πίαν, ἑαντὸν ἐκένωσεν, ἵνα χωρηθῆναι ὑπ᾽ αὐτῶν δυνηθῇ" οὐ δή 
woud ἐξ ἀγαθῶν εἰς κακὸν γέγονεν αὐτῷ μεταβολὴ,---οὐδ᾽ ἐκ 
καλοῦ εἰς αἱἰσχρὸν,---οὐδὲ ἐξ εὐδαιμονίας ἦλθεν εἰς κακοδαιμονίαν. 
—Ei δὲ καὶ, σῶμα θνητὸν καὶ ψυχὴν ἀνθρωπίνην ἀναλαβὼν, ὁ 
ἀθάνατος Θεὸς Λόγος δοκεῖ τῷ Κέλσῳ ἀλλάττεσθαι καὶ μετα- 
πλάττεσθαι μανθανέτω, ὅτι ὁ Λόγος, τῇ οὐσίᾳ μένων Λόγος, 
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On the whole, since he objects to us, I know not 
how often, concerning Jesus ; that FROM A MORTAL 
BODY WE ESTEEM HIM TO BE GOD, and that tn doing 
so we conceive ourselves to act piously : ἐξ were super- 
fuous, so much having already been said, to give him 
any further answer. Yet let these oljectors know, 
that this person, whom, with full persuasion, we be- 
keve to be from the beginning, GOD AND THE SON OF 
cop, ἐξ the very Word and the very Wisdom and the 
very Truth: and we assert, that his mortal body 
and the human soul in him, not only by fellowship, 
but likewise by absolute union and commixture, hav- 
ing participated of his divinity, have passed into 
THE DEITY '. 


οὐδὲν μὲν πάσχει ὧν πάσχει τὸ σῶμα ἣ ἡ ψυχή. Orig. cont. 
Cels. lib. iv. p. 169, 170. 

1 Ἐπεὶ δ᾽ ἐγκαλεῖ ἡμῖν, οὐκ old ἤδη ὁποσάκις, περὶ τοῦ 'In- 
σοῦ, ὅτι ἐκ θνητοῦ σώματος ὄντα Θεὸν νομίζομεν, καὶ ἐν τούτῳ 
ὅσια δρᾷν δοκοῦμεν" περισσὸν μὲν τὸ ἔτι πρὸς τοῦτο λέγειν, 
πλείονα γὰρ ἐν τοῖς ἀνωτέρω λέλεκται. “Ὅμως δὲ ἵστωσαν οἱ 
ἐγκαλοῦντες, ὅτι, ὃν μὲν νομίζομεν καὶ πεκείσμεθα ἀρχῆθέν 
εἶναι Θεὸν καὶ νἱὸν Θεοῦ, οὗτος ὁ Αὐτολόγος ἐστὶ καὶ ἡ Αὐτο- 
σοφία καὶ ἡ Αὐτοαλήθεια' τὸ δὲ θνητὸν αὐτοῦ σῶμα, καὶ τὴν 
ἀνθρωπίνην ἐν αὑτῷ ψυχὴν, τῇ πρὸς ἐκεῖνο οὗ μόνον κοινωνίᾳ, 
ἀλλὰ καὶ ἑνώσει καὶ ἀνακράσει, τὰ μέγιστα φαμὲν προσειληφέναι, 
καὶ τῆς ἐκείνου θειότητος κεκοινωκότα εἰς Θεὸν μεταβεβηκέναι. 
Orig. cont. Cels. lib. iii. p. 185, 186. See also lib. ii. p. 101. 
lib. vii. p. 868. lib. vili. p. 404. 

At the close of these quotations, it may not be useless to 
remark : that the simulated Jew of Celsus indifferently argues 
on the fact of the Christians deeming their Saviour ὁ Θεὸς as 
well as Θεός. The former term, ὁ Θεὸς, in English most pro- 
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It will be observed, that the allegations of 
Celsus, while they are throughout constructed 
upon the express ground that Christ was believed 
to be strictly and properly THE sUPREME GOD, 
respect, not merely a few visionary individuals, but 
the whole collective body of the Church. As such, 
accordingly, they are understood and answered by 
Origen. Hence, whatever in the abstract we may 
think of the arguments on either side, we have 
(the sole matter with which I am at present con- 
cerned) the positive and admitted testimony of 
Celsus to the evidently well-known and familiar 
circumstance : that The Catholic Church, about the 
middle of the second century, or about some fifty or 
sixty years after the death of St. John, held and 
maintained the essential divinity of Christ, viewed 
under the aspect of God the Word, the eternal Son 
of the Father, coexistent with him from the begin- 
ning in the inseparable unity of the Godhead. 

III. Such being the case, we shall be prepared 
to expect the same charge from the mouth of 
Trypho the Jew in the celebrated conversation 
which he held with Justin Martyr some few years 
earlier than the epoch of the attack made by 
Celsus. 

The conversation in question, as appears from 


perly rendered The Deity, effectually precludes, even on gram- 
matical principles, any socinian quibble, that Θεὸς without the 
article, may be rendered a god, no less properly than God. 
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the evidence distinctly afforded by itself, took place 
in the year 136". Hence the allegations of 
Trypho will respect the faith of Christians, as by 
an enemy it was alleged to stand, and as by a pro- 
fessed believer it was admitted to stand, only thirty- 
six years after the death of the Apostle St. John. 

Trypho exclaimed: My good friend, it would be 
well for us to follow the advice of our Rabbins, that 
we should converse with no one of you Christians. 
For you speak many blasphemies, wishing to per- 
suade us: that THIS CRUCIFIED MALEFACTOR WAS 
WITH MOSES AND AARON, and that HE CONVERSED 
WITH THEM IN THE PILLAR OF THE CLOUD, and that 
afterward he became man, and that he was crucified, 
and that he ascended to heaven, and that he will 
again appear upon earth, and that HE OUGHT TO BE 
WORSHIPPED. 

Whereupon I answered: I know, that, as the word 
of God spake, THIS GREAT WISDOM OF GOD THE 
ALMIGHTY CREATOR OF ALL THINGS ἐδ hidden from you. 
Hence, through pity, I labour, that you may under- 


! Trypho speaks of himself, as having emigrated to Greece 
in consequence of the war which was then raging: φυγὼν τὸν 
γῦν γενόμενον πόλεμον. Just. Dial. cum Tryph. Oper. p. 167. 
Sylburg. 1593. And this war is afterward described as the 
Jewish war: ἐμβαλόντος τινὸς αὐτῶν λόγον περὶ τοῦ Kara τὴν 
Ἰονδαίαν γενομένου πολέμου. Ibid. p. 175. But this then 
raging war in Judéa was doubtless the war of Adrian, which 
occurred in the year 136. Therefore, in that same year 136, 
the dialogue of Justin and Trypho must have been carried on. 


VOL. I. E 
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stand these our doctrines which appear so paradox- 
ical; or, if I fail of success, that at least tn the day 
of judgment I may be trreprehensible '. 

' Καὶ ὁ Τρύφων εἶπεν Ὦ ἄνθρωπε, καλὸν ἦν πεισθέντας 
ἡμᾶς τοῖς διδασκάλοις νομοθετήσασι, μηδενὶ ἐξ ὑμῶν ὁμιλεῖν, 
μηδέ σοι τούτων κοινωνῆσαι τῶν λόγων" βλάσφημα γὰρ πολλὰ 
λέγεις, τὸν στανρωθέντα τοῦτον ἀξιῶν πείθειν ἡμᾶς γεγεννῆσθαι 
μετὰ Mwiotwe καὶ ᾿Ααρὼν, καὶ λελαληκέναι αὐτοῖς ἐν στύλῳ - 
νεφέλης, εἶτα ἄνθρωπον γενόμενον στανρωθῆναι, καὶ ἀναβεβη- 
κέναι εἷς τὸν οὐρανὸν, καὶ πάλιν παραγίνεσθαι ἐπὶ τῆς γῆς, καὶ 
προσκυνητὸν εἶναι. 

Κἀγὼ ἀπεκρινάμην' Olda ὅτι, ὡς ὁ τοῦ Θεοῦ λόγος ἔφη, 
κέκρυπται ἀφ' ὑμῶν ἡ Σοφία ἡ μεγάλη αὕτη τοῦ ποιητοῦ τῶν ὅλων 
καὶ παντοκράτορος Θεοῦ" διὸ συμπαθῶν ὑμῖν προσκάμνειν ἀγω- 
γίζομαι, ὅπως τὰ παράδοξα ἡμῶν ταῦτα νοήσητε" εἰ δὲ μὴ, ἵνα 
κἂν αὑτὸς ἀθῷος ὦ ἐν ἡμέρᾳ κρίσεως. Just. Dial. cum Tryph. 
Oper. p. 198. 

An objection has been started by Episcopius : that, although 
Justin acknowledges Christ to be God; yet he distinguishes 
him from the Creator of the world, and therefore denies that he 
was the Creator. See Bull. Judic. Eccles. Cathol. append. ad 
Cc. vile ὃ 6. 

I. Certainly Justin distinguishes Christ from the Creator of 
all things: but then it is in a passage, wherein he declares him 
to be the God of Abraham and Isaac and Jacob. 

ΓΑλλοι yap, κατ᾽ ἄλλον τρόπον, βλασφημεῖν, τὸν Ποιητὴν 
τῶν ὅλων, καὶ τὸν ὑπ᾽ αὐτοῦ προφητευόμενον ἐλεύσεσθαι Χριστὸν 
καὶ τὸν Θεὸν ᾿Αβραὰμ καὶ ἸΙσαὰκ καὶ Ἰακὼβ, διδάσκουσιν. Justin. 
Dial. cum Tryph. Oper. p. 196. 

Nor is this all: he immediately afterward employs well nigh 
thirty folio pages to demonstrate, that Christ, from time to time 
appearing in a human form, was the God worshipped by the old 
Patriarchs.  Vbid. p. 197—223. 

Now 
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Then satd Trypho: Taking up your discourse 
Jrom the point where you ceased, now proceed; for it 


Now the God of Abraham and Isaac and Jacob, or the 
God of the old Patriarchs, was undoubtedly and confessedly 
Jehovah. 

Hence, though Justin rightly distinguishes the Son from the 
Paternal Creator of all things, he furthermore, after the in- 
spired Apostles Paul and John, teaches us : that God the Father 
created the world tHroucH Christ his Son and Word; and that 
The Father spake unto Christ, when he said, Let us make man in 
our image, after our likeness. 

Ὁ δὲ Υἱὸς éxeivov, ὁ μόνος λεγόμενος κυρίως νἱὸς, ὃ Λόγος 
πρὸ τῶν ποιημάτων καὶ συνὼν καὶ γεννώμενος, ὅτε τὴν ἀρχὴν oe 
αὑτοῦ πάντα ἔκτισε καὶ ἐκόσμησε, Χριστὸς μέν. Justin. Apol. ii. 
Oper. p. 84, 85. 

Ποιήσωμεν ἄνθρωπον κατ᾽ εἰκόνα ἡμετέραν καὶ καθ᾽ ὑμοίωσιν. 
-- ᾿Αλλὰ τοῦτο τὸ τῷ ὄντι ἀπὸ τοῦ Πατρὸς προβληθὲν γέννημα, 
πρὸ πάντων τῶν ποιημάτων, συνῆν τῷ Πατρί" καὶ τούτῳ ὁ Πατὴρ 
προσομιλεῖ. Dial. cum Tryph. Oper. p. 221, 222. 

II. Had these matters been duly attended to by Episcopius, 
he would have seen: that, when Justin distinguishes Christ 
from the Creator of all things, while at the same time he de- 
clares him to be Jehovah the God of Abraham and Isaac and 
Jacob and the other old Patriarchs, he means simply to distin- 
guish him from God the Father; whom the ancient Church 
rightly deemed, the primary Creator of the Universe, and the 
αὐτόθεος and the πηγὴ θεότητος or the alone self-originating 
fountain of deity. 

The doctrine, in short, of Justin and the Apostles, is: that 
The Father created all things rHrovan the Son. Compare 
John i. 8. Hebr. i. 2. 

Hence, though Justin pronounces the Son to be the Jehovah 
worshippcd by the old Patriarchs, he rightly and soundly dis- 
tinguishes him from the primordial Paternal Creator of the Uni- 
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etylvs we, as somewhat paradoxical and as by no 
vans capable of an entire demonstration. With 
vend fo what you assert, that THIS CHRIST, INAS- 
wicll AS HE 18 GOD, PREEXISTED BEFORE ALL AGES, 
ad that he endured to be born a created man, and 
that he was not a mere man born from man in the 
vixlinary course of nature: such an assertion seems 
tu me, not only a paradox, but even a downright 
whaurdity. 

To this I replied: I know, that my discourse 
seems paradoxical more especially to those of your 
race, who were never willing either to understand or 
to perform the things of God’. 

And Trypho said: You attempt to shew a matter 


"σι Ulud he done otherwise, he would have anticipated the 
wuilmccquent patripassian heresy of Praxeas and Sabellius. 

Nuhedly to atate from Justin, that, in Ats judgment, Christ 
waa dliatinct from the Creator ; and, consequently, to insinuate 
the infivence, that, in Ais judgment also, Christ, though styled 
(dind, da nut truly and essentially God: thus to exhibit the doc- 
tring of Justin, is certainly to misrepresent him. 

' had ὁ Τρύφων εἶπεν" ᾿Λναλαβὼν οὖν τὸν λόγον ὅθεν ἐπαύσω, 
ndgucrve’ παράδοξος τὶς γάρ wore, καὶ μὴ δυνάμενος ὅλως ἀπο- 
dery thos, δοκεῖ μοὶ εἶναι" τὸ γὰρ λέγειν σε προὐπάρχειν Θεὸν 
here πρὸ αἰώνων τοῦτον τὸν» Χριστὸν, εἶτα καὶ γεννηθῆναι ἄν- 
θμωπον γενόμενον ὑπομεῖναι, καὶ ὅτι οὐκ ἄνθρωπος ἐξ ἀνθρώπου, 
al) μόνων παράδοξον δυκεῖ μοὶ εἶναι, ἀλλὰ καὶ μωρόν. 

Νιἰγὼ πρὸς ταῦτα ἔφην" O18 ὅτι παράδοξος ὁ λόγος δοκεῖ εἶναι, 
ναὶ μάλιστα τοῖς ἐπὸ τοῦ γένους ὑμῶν, οἵτινες τὰ τοῦ Θεοῦ 
abre γρῆσει οὔτε ποιῆσαι ποτὲ (δεβούλησθε. Justin, Dial. cum 
Tryph. Oper. p. 907. 





CHAP. III. | OF TRINITARIANISM. 53 


incredible and well nigh impossible; that Gop EN- 
DURED TO BE BORN AND TO BECOME A MAN. 

My reply was: If I attempted to shew this by 
mere human arguments, there were no need that you 
should bear with me: but, if I bring my proofs 
from repeated scriptural authorities, you will then 
be convicted of hardheartedness in regard to under- 
standing the mind and the will of God’. 

IV. The allegations of Trypho brought our 
evidence within thirty-six years after the death of 
St. John: the exactly concurring testimony of 
Pliny, regularly founded upon the strictness of 
legal depositions, will, in the first instance, bring 
it within three years after the death of that Apos- 
tle ; and, in the next instance, will carry it back 
even seventeen years before his death. For St. 


* Καὶ ὁ Τρύφων" “Amoroy yap καὶ ἀδύνατον σχεδὸν πρᾶγμα 
ἐπιχειρεῖς ἀποδεικνύναι, ὅτι Θεὸς ὑπέμεινε γεννηθῆναι καὶ ἄνθρω- 
πος γενέσθαι. 

Εἰ τοῦτο, ἔφην, ἐπ᾿ ἀνθρωπείοις διδάγμασιν ἢ ἐπιχειρήμασιν 
ἐπεβαλόμην ἀποδεικνύναι, ἀνασχέσθαι μον οὐκ ay ἔδει ὑμᾶς" εἰ 
δὲ γραφὰς καὶ εἷς τοῦτο εἰρημένας τοσαύτας, πλειστάκις αὐτὰς 
λέγων, ἀξιῶ ὑμᾶς ἐπιγνῶναι αὐτὰς, σκληροκάρδιοι πρὸς τὸ γνῶ- 
ναι νοῦν καὶ θέλημα τοῦ Θεοῦ γίνεσθε. Justin. Dial. cum Tryph. 
Oper. p. 228. 

So again, in another place, Trypho, directly and uncontra- 
dictedly, charges Justin with maintaining the preéxistence and 
divinity of Christ. 

Θεὸν αὐτὸν προὐπάρχοντα λέγεις" καὶ, Kara τὴν βονλὴν τοῦ 
Θεοῦ, σαρκοποιηθέντα αὐτὸν λέγεις διὰ τῆς παρθένου γεγεννῆσθαι 
ἄνθρωπον. Ibid. p. 245. 
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John died in the year 100: and, from the Bithy- 
nian Nicomedia, in the year 103, was written the 
well-known letter of Pliny to Trajan. 

Some of the Asiatic Christians, and some of 
those who had formerly been Christians, when 
called to answer at the tribunal of this philosophic 
persecutor, were induced, in an evil hour, to adore 
the images of the Emperor and the gods, and 
to renounce with imprecations their Lord and 
Saviour. 

Now, as to the doctrine and practice of the 
Church during the very early period which ex- 
tended from the year 83 to the year 103 or from 
seventeen years before the death of St. John to 
three years after his death, these unhappy men 
concurred in making the following deposition. 

They affirmed before me, says Pliny in his official 
report to Trajan, that the sum total of their fault 
or their error was this. Ona stated day, they were 
wont to assemble together before sunrise and alter- 
nately to sing among themselves a hymn to Christ as 
to God. They then bound themselves by a sacra- 
mental pledge, not indeed to the perpetration of any 
wickedness, but to abstain from theft and adultery, 
to abide by their word, and never to forfeit their 
suretyship. When this was done, their custom was 
to depart and afterward to meet together again for 
the purpose of harmlessly sitting down to a gene- 
ral meal. The last practice, however, they had 
wholly omitted, in pursuance of my ediet: by which, 
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agreeably to your commands, I had forbidden all 
societies '. 

On this evidence, it is important to remark: 
that the persecutor does not speak from vague 
hearsay. He officially reports to the Emperor the 
depositions of the prisoners themselves, regularly 
taken down from their own mouths at a public ex- 
amination. 

Nor were the attested doctrine and practice 
merely the attested doctrine and practice of ὦ few 
insulated individuals: they were plainly the well 
known doctrine and practice of the Catholic Church 
at large. For, on the face of the depositions, it 
appears : that, In the age of Trajan, at the very 
beginning of the second century, and thercfore tmme- 
diately after the death of St. John, the Catholic 
Church, in her ordinary stated assemblies and through 
the medium of her familiar appointed ritual, was 
regularly accustomed to worship Christ as God. 

Nor, again, could the attested doctrine and 


' Adfirmabant autem, hanc fuisse summam vel culpe suz 
vel erroris: quod essent soliti stato die ante lucem convenire, 
carmenque Christo quasi Deo dicere secum invicem; seque 
sacramento non in scelus aliquod obstringere, sed ne furta, ne 
_ latrocinia, ne adulteria, committerent, ne fidem fallerent, ne 
depositum appellati abnegarent: quibus peractis, morem 510] 
discedendi fuisse, rursusque coeundi ad capiendum cibum, pro- 
miscuum tamen et innoxium; quod ipsum facere desisse post 
edictum meum, quo, secundum mandata tua, hetzrias esse 
vetueram. Plin. Epist. lib. x. epist. 97. 
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practice have suddenly and recently sprungup in 
the Church, now no longer under the controuling 
authority of St. John. That venerable servant of 
Christ had indeed been called to his reward, at the 
time when the depositions of the lapsed were taken 
before Pliny: but, as yet, we may well say, he 
was scarccly cold in his grave. If the doctrine that 
Christ is God, and if the practice of worshipping him 
aa Cod, were unknown to and unsanctioned by 
St. John: they must have started into existence, 
and they must have thoroughly infected the 
Church, in the short space of three calendar 
years. For, so far as matter of fact is concerned, 
we find, on unexceptionable authority: that, Jm- 
mediately after the death of St. John, the worship of 
Christ as God formed a part of the regular stated 
liturgical service of the Church. And we detect 
this divine adoration, not in some remote corner 
of the world which might have been less under 
the Apostle’s superintendance, but in a province of 
Asia Minor which may justly be deemed to have 
specially appertained to his own Patriarchate. 
Nor yet is even such the whole result of the evi- 
dence now under consideration. Pliny tells the 
Emperor: that, of the persons who were brought 
before him and who all made the deposition in 
question, some professed to have abjured Christ, 
or to have ceased to be Christians, three years ; 
some, more than three years ; and some, even twenty 
years, previous to their appearance at his tribu- 
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nal'. Our evidence, therefore, now specifies, on 
the personal knowledge of the deponents: that, 
full seventeen years before the death of St. John no 
less than three years after it, the Catholic Church, 
in the Apostle’s own immediate jurisdiction, was 
iiturgically accustomed to worship Christ as God’. 


1 Alii, ab indice nominati, esse se Christianos dixerunt, et 
mox negaverunt: fuisse quidem, sed desisse; quidam, ante 
triennium ; quidam, ante plures annos; non nemo etiam, ante 
viginti quoque. Plin. Epist. lib. x. epist. 97. 

2 I may here properly notice Dr. Priestley’s attempt to rid 
himself of the decisive attestation furnished by Pliny. 

It is likewise alleged, that Pliny says: that The Christians, 
on a certain day, before it was light, met to sing a hymn to 
Christ as to God (or a god). But, as to this writer, tf he had 
been told that hymns were sung by Christians in honour of Christ, 
being himself a heathen, he would naturally imagine ; that they 
were such hymns, as had been composed in honour of the heathen 
gods who had been men. Hist. of Early Opin. book iii. chap. 
15. sect. 1. Works, vol. vi. p. 5038. 

I. The whole turn of Dr. Priestley’s statement is evidently 
such, as to leave, upon the mind of an incautious reader, an 
impression: that Pliny had merely, by pure accident, picked 
up some idle hearsay account of the liturgical worship of the 
primitive Christians; and that he had gratuitously supposed 
them to hold Christ in much the same estimation as the Pagans 
held their canonized hero-gods. 

But the real fact is: that Pliny is forwarding, to the Em- 
peror Trajan, a regular report of the depositions of certain 
christian prisoners, made before himself, at his own tribunal, in 
his quality of a magistrate : and those prisoners, as he expressly 
tells his master, DEPOSED (affirmabant ), that they sang or re- 
cited alternately a hymn to Christ as to God. 

Verbally, 
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The strict accuracy of Pliny’s official report to 
Trajan is fully established by the joint concurring 


Verbally, then, the terms of their deposition are perfectly 
well ascertained. Hence, the only real question is: What they 
MEANT by the terms in which they made their deposition. For, 
as to what Pliny himself might fancy them to mean, that is a 
matter of the very least importance. 

II. Their deposition consisted of two parts: the Carmen 
Christo di: ere secum invicem, and the Quasi Deo ; that is to say, 
Their alternate singing or reciting a hymn to Christ, and Their 
so doting tt to him as to God or (according to the translation 
apparently preferred by Dr. Priestley) as to a god. 

1. The first part of their deposition was: that They alter- 
nately sang or recited a hymn to Christ. 

Now the liturgical alternate singing or reciting a hymn to a 
person is clearly an act of adoration paid to that person: and 
Dr. Priestley allows, that the performing an act of adoration to a 
person is an acknowledgment of that person’s divinity ; for he 
devotes a whole section to prove, that Christ could not be God, 
because with the primitive Christians he was not the object of 
prayer; thus evidently allowing, that if he were the legitimate 
object of prayer, he must needs be very God. Hist. of Early 
Opin. Introd. sect. iii. What, then, becomes of this argument 
against our Lord's divinity, when, in point of ract, we find even 
Asiatic Christians, not only three years after, but even seven- 
teen years before, the death of St. John, singing or reciting, in 
the course of their stated pericdical worship (stato die), a re- 
ligious liturgical hymn to Christ? On the theory of Dr. 
Priestley, that they, all the while, deemed hima mere dead man, 
how is this to be accounted for ? 

No inference, he replies, can be safely drawn from the hymns: 
because divinity may be ascribed to persons in very different 
senses, and some of them very innocent ones, especially in the 
language of poetry. 

Doubtless, 
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testimony, both of the ancient writer against the 
Artemonian heresy, of Clement of Alexandria, 
and of Origen. _ 


Doubtless, there are poetical instances of a lover, more silly 
than his silly sheep, styling his mistress a goddess : and, doubt- 
less also, Virgil and Horace, in a graver strain of flattery, de- 
nominate Augustus Cesar a present god. But will Dr. Priestley, 
or any admirer of Dr. Priestley, venture to institute a sober 
parallelism, between such foolish or profane compositions on the 
one hand, and the primitive hymns solemnly and liturgically 
addressed to Christ by grave and holy men labouring under 
actual persecution on the other hand? If they will not, what are 
we to think of Dr. Priestley’s reply ? 

Clearly, then, the liturgical recitation of a hymn to Christ 
must be an act of adoration paid to Christ. And, since we are 
quite sure that the primitive believers were not idolaters, this 
act of theirs, by the argumentative confession of Dr. Priestley 
himself, amounts to a formal and direct acknowledgment, on 
their part: that Christ is very and essential God. 

2. Hence, the first part of the deposition of the prisoners 
will distinctly teach us, how we ought to understand the second 
part. 

Since their liturgical act of adoration, even if they had deposed 
to nothing more, would alone, on the reasonable assumption 
that the primitive Church during the life-time of St. John was 
not idolatrous, have demonstrated their full belief in the proper 
godhead of Christ : it inevitably follows ; that their performing 
this act of adoration to Christ quast Deo means, in thetr sense 
of the phrase ; that they performed it to him, not as toa god 
in the sense of a mere supersttiiously canontsed human hero-god 
(for, in truth, the early believers recognised no such palpable 
idolatry), but as to God in the sense of the very and essenttal 
Deity. ; 

To cut off all possibility of evasion, it may be useful to re- 
10 
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1. With respect to the testimony of the ancient 

writer alluded to, commonly supposed to be Caius 
the Roman Presbyter who flourished about the 
year 210, we are indebted for it to the ecclesi- 
astical historian Eusebius. 
_ At the beginning of the third century, the dis- 
ciples of Artemon ventured to assert: that Their 
doctrine had always been the doctrine of the Church 
down to the time of Victor of Rome. 

This allegation was met, by the ancient writer 
in question, with a variety of positive evidence to 
the contrary effect : and, among other matters, he 
appeals to those liturgical hymns, which from the 
very first had been used in the public service of the 
Church, and which consequently were as familiar 
to every individual Christian as our old English 
metrical version of the Psalms is to each member 
of our own congregations.. 

How numerous, moreover, says he, are the hymns 
and songs of the brethren, written by the faithful from 
the beginning, which celebrate Christ the Word of 
God, ascribing to him divinity’. 

2. Such is the testimony of the ancient author 
of the Work against Artemon cited by Eusebius: 


mark in conclusion: that the prisoners deposed, not to the 
recitation of a hymn concerning Christ, but to the recitation of 
a hymn addressed to Christ. 

* Wadpoi δὲ ὅσοι καὶ φἰδαὶ ἀδελφῶν ἀπαρχῆς ὑπὸ πιστῶν ypa- 
φεῖσαι τὸν Λόγον τοῦ Θεοῦ τὸν Χριστὸν ὑμνοῦσι θεολογοῦντες. 


Euseb. Hist. Eccles. lib. v. c. 28. 
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and its correctness is abundantly confirmed by the 
circumstance, that one of these primitive hymns 
still actually exists, either written by Clement of 
Alexandria himself upon a model universally 
familiar to the faithful, or preserved by him from 
a period of yet more remote antiquity. 

. The hymn in question is addressed to Christ : and, 
though it may not be composed in the very best 
possible taste; yet it may serve to give us a suf- 
ficiently distinct idea of the mode, in which the 
early believers were accustomed to recite among 
themselves liturgical hymns to Christ as to God. 

O thou, the bit of untamed colts, the wing of wan- 
dering birds, the true rudder of infants, the shepherd 
of the royal lambs ; gather together thy simple chil- 
dren, holily to praise, guilelessly to hymn, with in- 
nocent mouths, Christ the leader of children. 

O King of saints, O all-subduing Word of the 
Most High Father, dispenser of wisdom, the age- 
rejoicing support of the labours of the human race, 
Saviour Jesus, shepherd, ploughman, rudder, bit, 
heavenly wing of the holy flock, fisher of the saved of 
all languages tempting them from the hostile waves 
of a sea of wickedness with the sweet bait of life: 
lead, O thou shepherd of rational sheep ; lead, O thou 
holy king of unpolluted children, after the footsteps 
of Christ ; lead, O heavenly way, O eternal Word, 
infinite age, everlasting light, fountain of mercy, 
performer of virtue, pious life of those who sing 
hymns to God, O Christ Jesus. 
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Let us infants, nourished with celestial milk and 
filled with the dewy Spirit, sing together simple 
praises, true hymns, to Christ the King, the holy 
repayment for eternal life. 

Let us sing together, let us sing with simplicity, 
the mighty child. 

Let us, the choir of peace, the children of Christ, 
a wise people, jointly celebrate the God of peace’. 


> Στόμιον κώλων ἀδαῶν, Πτερὸν ὀρνέθων ἀπλανῶν, Οἷαξ νη- 
πίων drpexic, Ποιμὴν ἀρνῶν βασιλικῶν, Τοὺς σοὺς ἀφελεῖς Παῖ- 
δας ἄγειρον, Aiveiy ἁγίως, ‘Ypveiv ἀδόλως, ᾿Ακάκοις στόμασιν, 
Παίδων ἡγήτορα Χριστόν. Βασιλεῦ ἁγίων, Λόγε πανδαμάτορ 
Πατρὸς ὑψίστον, Σοφίας πρύτανι, Στήριγμα πόνων Αἰωνοχαρὲς, 
Βροτέας γενεᾶς Σῶτερ ᾿Ιησοῦ, Ποιμὴν, ἀροτὴρ, Οἷαξ, στόμιον, 
Πτερὸν οὐράνιον, Παναγοῦς ποίμνης, ᾿Αλιεῦ μερόπων Τῶν σωζο- 
μένων, Πελάγον κακίας ᾿Ιχθῦς ἁγνοὺς Κύματος ἐχθροῦ, Γλυκερῇ 
ζωῇ δελεάζων' ᾿Ηγοῦ, προβάτων Λογικῶν ποιμήν" ᾿Αγίε, ἡγοῦ, 
Βασιλεῦ παίδων ἀνεπάφων, Ἰχνία Χριστοῦ. 'Οδὸς οὐρανία, Λό- 
γος ἀέναος, Aiwy ἄπλετος, Φῶς ἀΐδιον, "EXéove πηγὴ, 'Ῥεκτὴρ 
ἀρετῆς" Σεμνὴ βιοτὴ Θεὸν ὑμνούντων, Χριστὲ ᾿ἸΙησοῦ. Γάλα 
οὐράνιον Μαστῶν γλυκερῶν Νύμφης χαρίτων, Σοφίας τῆς σῆς 
ἐκθλιβόμενον, Οἱ νηπίαχοι, ᾿Αταλοῖς στόμασιν ᾿Ατιταλλόμενοι, 
Θηλῆς λογωῆς Πνεύματι δροσερῷ ᾿Εμπιπλάμενοι, Aivoug ἀφελεῖς, 
Ὑμνοὺς ἀτρεκεῖς, Βασιλεῖ Χριστῷ, Μισθοὺς ὁσίους Ζωῆς διδα- 
χῆς, Μέλπωμεν ὁμοῦ, Μέλπωμεν ἁπλῶς, Maida κρατερόν. Χορὸς 
εἰρήνης, Οἱ χριστόγονοι, Λαὸς σώφρων, Ψάλωμεν ὁμοῦ Θεὸν 
εἰρήνης. Hymn ad calc. Clem. Alex. Peedag. lib. iii. Oper. 
p- 266, 267, 268. Colon. 1688. 

The peculiarity of this hymn is the profuse accumulation of 
titles and epithets upon Christ the object of worship. Hence 
I think it not unlikely, that it is the precise Hymn of many 
names referred to by the scoffing pagan author of the Philopatris. 
Τὴν εὐχὴν ἀπὸ Πατρὸς ὠρξάμενος, καὶ τὴν πολνώνυμον φδὴν εἰς 
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3. Liturgical hymns of the precise character of 
those, which the lapsed described upon evidence 
to Pliny, which are appealed to with much parti- 
cularity by the old writer cited in Eusebius, and of 
which a specimen has actually come down to us 
from Clement of Alexandria, still, as we learn from 
Origen, continued to be used by the faithful in the 
middle of the third century. 

In point of character, they were hymns, ad- 
dressed conjointly to God the Father and to God 
the Word his only-begotten Son: and the plural 
form, in which he mentions their use, sufficiently 
proves; that they were no mere private unau- 
thorised compositions, but that they were part and 
parcel of the regular public service of the entire 
Church Catholic. 

We recite hymns, says he, to the alone God who 
1s over all, and to his only-begotten Son God the 
Word: and thus we hymn God and his only- 
begotten’. 


τέλος ἐπιθείς. Philopatr. in Oper. Lucian. vol. ii. Probably 
he was struck with the resemblance of its plan to that of the 
old Orphic Hymns, which similarly accumulate epithet upon 
epithet and title upon title. 

1"Yuvouc yap εἰς μόνον τὸν ἐπὶ πᾶσι λέγομεν Θεὸν καὶ τὸν 
μονογενῆ αὐτοῦ Θεὸν Λόγον" καὶ ὑμνοῦμέν γε Θεὸν καὶ τὸν 
μονογενῆ αὐτοῦ. Orig. cont. Cels. lib. vill. p. 422. 

Nothing more completely shews the true character and pur- 
port of these hymns to Christ as God, than the circumstance : 
that Paul of Samosata, who denied the divinity of our Lord, 
caused them, on the idle and readily confuted plea of novelty, 
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tv be remueed from the churches under his controul. Ψαλμοὺς 
δὲ rveg μὲν εἰς τὸν κύριον ἡμῶν Ἰησοῦν Χριστὸν παύσας, ὡς CH 
rewrepuvy καὶ νεωτέρων ἀνδρῶν σνγγράμματα. Epist. Patr. 
Autrocd. apa Euseb. Hist. Eccles. lib. vii. ς. 806. Very pos- 
wbly, the byes discarded by Paul on the plea of novelty, 
waght be wew ux ute sense, though old in another. They might 
have Dew recent compositions themselres, though as every 
Unlividued well kuew, constructed on the same plan, and teach- 
iggy Ue epee ductrtm. as the more ancient hymns. Had they 
«νὰ sy ὠνέγεναέ maoratiwn, a reference to the older 
Nye would bave immediately detected it. 





CHAPTER IV. 


RESPECTING THE TESTIMONY, AFFORDED, TO THE FACT 
OF THE POSITIVE ANTIQUITY OF THE DOCTRINE OF 
CHRIST'S ESSENTIAL DIVINITY, BY THE ADORATION 
WHICH HE INVARIABLY RECEIVED FROM THE EARLY 
CHRISTIANS. 


Tue notion of Essential Divinity, and the notion of 
Divine Worship, are reciprocal and correlative. 

If the early Christians believed Christ to be very 
God, they would adore him with divine worship : 
and, if they adored him with divine worship, they 
must have believed him to be very God. 

Such divine worship, on the supposition of its 
having been paid, would, I think, be irreconcileable 
with any modification of the Arian system, save at 
the expence of making the early Christians gross 
and direct idolaters. _ 

However, on that System, we may elevate 
Christ, as a being far superior to the whole angelic 
host, and as the operative agent through whom 
God created the world: yet, if, after all our 
grandiloquence, he himself were strictly a mere 

VOL. I. F 
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eraatiny.. he would, in that .case, be still to God 
wamesscevably inferior, while to man he would 
way ye measureably superior. For his relation 
ty wel would be that of finite to infinite : while 
na relation to man could only be that of finite 
w Ete. 

Now the payment of strict and proper divine 
wurship to avy creature whatsoever, highly as that 
cewature may be exalted in nature and in office 
wove all other creatures, is doubtless an act of 
ntolatry. 

Nor can the unintelligible distinction of the 
Arian School, that Zhe Son is a creature though 
nut as the creature’, afford any legitimate escape 
trom the express determination of God himself: 
Lam Jehovah ; that is my name, and my glory will 
ἰ not give to another ὃ. 

If, therefore, the early believers adored Christ 
under any other aspect than that of very and 
vtornal and uncreated God, we shall, on scriptural 
principles at least, be compelled to admit: that, 
what has hitherto been always deemed the purest 
age of the Church, was, in effect, polluted with 
rank idolatry. 

On thia point, the reasoning of Dr. Priestley is 
wltagethor unexceptionable. 

(‘hriat, he asserts, was NEVER, with the early 


ἡ Wriqpa, ἀλλ᾽ οὐχ ὡς τὸ κτίσμα. 





FON + Haniah xlii. 8. 
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Christians, an object of prayer. THEREFoRE, he 
argues, the early Christians could not have be- 
lieved Christ to be God '. 


* I subjoin Dr. Priestley’s own statement of his argument, 
hoping, that the cautious inquirer will carefully bear in memory 
the alleged ract upon which it is avowedly founded. 

Supposing the second person in the Trinity to be our inde- 
pendent maker and governor and final judge, the propriety of 
praying to him is so obvious, that no consideration whatever 
could have prevented the practice, tf such had been the real belief 
of the Christian World from the beginning. That Christians 
did nor do so at first, but prayed habitually to the Father ony, 
ts, therefore, with me, almost a demonstration, that they did not 
consider Christ in that light. Whatever they might think of him, 
they did wor regard him as a proper object of worship, and con- 
sequently Not as possessed of the attributes which are proper to 
constitute him one, and therefore not as truly God. The per- 
suasion, that he was truty God and that God on whom me im- 
mediately depend, would uNAvoIDABLY have drawn after it the 
habitual practice of praying to him.— 

This argument I recommend to the serious consideration of all 
Triattarians: as it is with me a sufficient proof, that originally 
Christ was not considered as a proper object of worship by 
Christians ; and, consequently, NEITHER as God, Nor as the 
maker and governor of the world under God. Hist. of Early 
Opin. Introd sect. iii. Works vol. vi. p. 30, 31. “ 

I quite agree with Dr. Priestley, in recommending, to the 
serious attention of all Trinitarians, the preceding argument 
and the asserted ract upon which it reposes: and I would yet 
further extend the recommendation to all Antitrinitarians. 

What Dr. Priestley means, by starting, in the form of a sup- 
position, the dogma, that The second person im the Trinity ts 
our INDEPENDENT maker and governor and final judge: I pre- 
tend not to determine. If he would thus intimate, that 7rini- 


F2 
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Such is the argument of Dr. Priestley. But, by 
the very nature of its construction, he thence 
plainly and inevitably allows: that the early 
Christians must have believed Christ to be God, 
IF, with them, Christ had been an object of 
prayer. 

In the present argument, the soundness of Dr. 

Priestley’s conclusion will readily be admitted. 
But, whether the premises, whence he deduces his 
conclusion, be equally incontrovertible, is purely a 
question of Fact: a question, therefore, which, 
like any other similar historical question, must be 
determined by competent evidence. 
_ Dr. Priestley, we see, professedly deduces his 
conclusion from the alleged racr: that The early 
Christians, not regarding Christ as a proper ob- 
ject of worship, NEVER invoked him with divine ador- 
ation. 

Hence, even by himself, the whole matter is 
brought to a mere question of Fact: and hence, 
with his own free consent, I have simply to inquire, 
Whether Dr. Priestley's allegation is contradicted 
or supported by historical testimony ; in other words, 
I have simply to inquire, Whether the early Christ- 
zans did or did not worship Christ. 

I. About the year 310, or almost immediately 


tartans hold the Son’s absolute INDEPENDENCE upon the Paternal 
Fountain of Deity (as the ancients speak): he shews himself 
lamentably ignorant of the very question which he professes 
to discuss. Trinitarians fully assent to John v. 19. 
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before the session of the first Nicene Council, 
flourished the eloquent Lactantius. 

I now, says he, come to the passion of Christ. 
This is wont to be opprobriously objected to us, on 
the ground : that WE WORSHIP ONE, WHO WAS A MAN 
HIMSELF, AND WHO BY MEN WAS IGNOMINIOUSLY 
PUNISHED AND TORTURED.— fe, however, the supreme 
and singular God, cannot be worshipped, except 
through his Son. The man who thinks that he 
toorships the Father alone, inasmuch as he does not 
worship the Son, thence neither worships the Father. 
But THE MAN, WHO RECEIVES THE SON AND WHO BEARS 
HIS NAME: THAT MAN, TOGETHER WITH THE SON, 
WORSHIPS THE FATHER ALSO ’. 

II. Arnobius was somewhat earlier than Lac- 
tantius: and we may state him as living about the 
year 303. 

Since Christ, says he, 1s God in reality and with- 
out the slightest ambiguity of doubt : do you imagine 
we shall ever deny, that HE 15 WORSHIPPED BY US IN 
THE HIGHEST POSSIBLE DEGREE? Some one, maddened 
and enraged, will say: What then, is that Christ, 


* Venio nunc ad ipsam passionem : quee velut opprobrium 
nobis objectari solet, quod et hominem, et ab hominibus insigni 
supplicio affectum et excruciatum, colamus.—Non potest igitur 
ille summus ac singularis Deus, nisi per Filium, coli. Qui solum 
Patrem se colere putat ; sicut Filium non colit, ita ne Patrem 
quidem. Qui autem Filium suscipit, et nomen ejus gerit: is 
vero, cum Filio, simul et Patrem colit. Lactant. Instit. lib. iv. 
§ 16, 29. p. 400, 447. Lugd. Batav. 1660. 
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Grad 9 Yes, we answer: he ts God, and God of the 


rery inser potency '. 

The language of Armmobius, running as it does in 
She plural form, clearly imports: that the whole 
gaikeave body of Christians in his time, on the 
srewihs ground of their holding Christ to be strictly 
ani zswacuiv God, worshipped him with the 
huthas dime adoration. 

pase Annwingly, that such was the universal 
mitt ami practice of the entire Church Catholic 
a des pernal, may be yet further learned from a 
vavanmtance which occurred during the fury of 
ie peewcution carried on by Diocletian. 

ly Pvyyia, says the historian Eusebius, an en- 
we vty of Christians, together with its inhabitants, 
κῶν nevounded by the soldiers. For the destruction 
aw :tuse devoted men, the agency of fire was employed: 
sen, with their wives and children, they perished in 

we: Maines, LOUDLY CALLING UPON CHRIST THE GOD 


CUBR ALL, 


‘ «van vero Deus sit re certa et sine ullius rei dubitationis 
wots titiciaturos arbitramini nos esse, quam maxime illum 
q tas ca ot preside nostri corporis nuncupari ? Ergone, 
waged aliquia, tlirens, iratua, et percitus, Deus ille est Christus ἢ 
Nua, ivapondebinis, et interiorum potentiarum Deus. Arnob. 
aly. νάνι rt ne pe ὁ ἃ. 

" Ug youn ὄλῳν Νριστιανῶν πολίχνην αὔτανδρον ἀμφὶ τὴν 
δονλν oo amalge κερι ῥαλύντες ὀκλῖται, πῦρ re ὑφάψαντες, 
vita Neguee ἀδόινεχι ἅμα νηπίοις καὶ γυναιξὶ, τὸν ἐπὶ πάντων 
λιν Ἀμμ ὰν cea μυμόνν., Buseb. Hist. Eccles. lib. viii. ὁ. 11. 


Some 
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IV. In the year 260, flourished Dionysius of 
Alexandria. During his time, Paul of Samosata 
asserted Christ to be a mere man, and thence 
consistently denied that he was to be worshipped 
with divine adoration. Respecting this his opinion, 
Dionysius addressed to him a letter: in which he 
charged him with notoriously running counter to 
the invariable judgment and constant practice of 
the entire Church Catholic. 

How say you: that Christ is merely an eminent 
man, and that he is not THE TRUE GOD WHO IS TO BE 


Some have conjectured, that, in this passage, the conjunction 
καὶ ought to be inserted between Θεὸν and Χριστόν : others, 
that the word Χριστὸν is an interpolation. 

Each conjecture is built on the principle, that the words of 
the invocation are those not of the Phrygian martyrs but of the 
historian himself, and that such phraseology accords not with 
the ordinary phraseology of Eusebius. 

I cannot but deem such criticism not a little arbitrary. 
Without a shadow of proof, it is first assumed, that the words 
of the invocation are the words of Eusebius, and that they are 
not (as they naturally purport to be) the honestly recorded 
words of the martyrs themselves : and, upon this perfectly gra- 
tuitous assumption, it is next asserted, without a shadow of evi- 
dence, that the passage has been corrupted. Truly, we shall 
make quick work with an ancient author, if such liberties be 
warrantable. 

With respect to Eusebius himself, the subject of this criticism, 
he employs a nearly similar expression in describing the conduct 
of Porphyrius at his martyrdom. He says of him, that he suf- 
fered, τὸν Υἱὸν τοῦ Θεοῦ ᾿Ιησοῦν βοηθὸν ἐπιβοώμενος. Euseb. 
de Martyr. Palezst. c. xi. p. 277. Paris. 1678. 

10 
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WUSSEIPPED ABOVE THE WHOLE CREATION CONJOINTLY 
WiTH YHE FATHER AND THE HOLY GHOST; him J 
mmm. ao became incarnate from Mary the holy 
cra ced mother of God ?—For, on our account, 
w riwusced to be bora of woman. Whence also, 
ir rar εάν. baring emptied himself, he submitted to 
Ὡς : sad. thoagh he humbled himself to death 
κὸν τῶν vata of the cross, yet with God he is 
We nav remark : that the worship of Christ is 
qre iwi upon is only legitimate basis, the cir- 
cms wf ue cenmiial divinity. 
¥. Cggazanporaneously with Dionysius flourished 
‘ie Latta Sacter Novatian : for he lived about the 
rear SA 
ms ertter argues, that Christ cannot but be 
ἂν sind be rests his argument upon the fact of 
One's catipresence, as involved in the then 
manitar ceevemstance of his universally receiving 
RAINS LV awation, 
y Owe ΧΥῪ ονἦν a man: how, WHEN INVo- 
ων oR wry were present ὃ For omnipresence 


ter = lett ἃ fais «ἀπεδι τον ror Χριστὸν, καὶ ov 
mee ON teeny μὰν τλλρεν ώστε καρὰ πάσης κτίσεως 
Meee cee Ἀδὰμ rerun τῶν γαρκωζεντα ἐκ τῆς ἁγίας 
wg ee Nee Besa Wanas . dk fey pup carecélare ye- 
“Δ. πο δε τ wee Taduy eras ψωῶν κατεζέξατο, 
Ss ἢ wary RVUs ὼς ἤνατν., θαγάτον δὲ 
“αν τὰν αν Aas Ejess. adv. Paul. 


es r xine. : Σ day. 
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is the nature, not of man, but of God. IF curist 
WERE ONLY A MAN: WHY, IN OUR PRAYERS, IS A MAN 
INVOCATED AS OUR MEDIATOR? Since, to afford us 
salvation, the invocation of a mere man may well be 
deemed inefficacious '. 

VI. To the same age belonged Cyprian: for 
we may place him about the year 250. His testi- 
mony to the ract of Christ being universally 
invocated perfectly agrees with that of the wit- 
nesses already adduced. 

God the Father commanded: that HI8 OWN SON 
SHOULD BE ADORED. The Apostle Paul, therefore, 
mindful of the divine precept, determines and says : 
God hath highly exalted him: and hath given him 
a name which is above every name ; that at the name 
of Jesus every knee should bow, of things in heaven, 
and of things in earth, and of things under the earth. 
In the Apocalypse, also, the angel resists John when 
wishing to adore him, and says: See thou do it not ; 
for I am thy nia iaa and of uly brethren : 
ADORE THE LORD JESUS? 


1 Si homo tantummodo Christus, quomodo adest ubique in- 
vocatus ; cum hec hominis natura non sit, sed Dei, ut adesse 
omni loco possit ? Si homo tantummodo Christus, cur homo in 
orationibus mediator invocatur; cum invocatio hominis ad pre- 
standam salutem inefficax judicetur ? Novat. de Trin. in Oper. 
| Tertull. p. 610. 

1 Pater Deus precepit Filium suum adorari: et Apostolus 
Paulus, divini preecepti memor, ponit et dicit: Deus exaltavit 
eum, et donavit illi nomen quod est super omne nomen; ut in 
nomine Jesu omne genu flectatur, coelestium, terrestrium, et infer- 
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The brethren who are in chains, and the presbyters, 
and the whole Church which ath the greatest anxtety 
watches for ALL WHO INVOCATE THE NAME OF THE 
LORD, salute you’. 

If Christ laboured and watched and prayed for us 
and for our sins: how much more ought we to be 
urgent in our supplications. How MUCH MORE 
OUGHT WE FIRST TO PRAY AND TO BESEECH THE LORD 
HIMSELF, and then through him to satisfy God the 
Father. We have an advocate and a deprecator for 
our sins, even Jesus Christ our Lord and our God*. 

By how much the greater anxiety we felt for those 
confessors, who through craft were circumvented, and 


norum: et, in Apocalypsi, angelus Johanni volenti adorare se 
resistit et dicit: Vide ne feceris, quia conservus tuus sum et fra- 
trum tuorum ; Jesum Dominum adora. Cyprian. de bon. patient. 
Oper. vol. i. p. 220. Oxon. 1682. 

Cyprian seems to have read τῷ κυρίῳ προσκύνησον, and by 
τῷ κυρίῳ to have understood Christ. This peculiar mode of 
quotation, however, I am no way concerned with: for my object 
is simply to bring evidence to the fact, that the early Christians 
of the three first centuries habitually worshipped Christ as God. 

1 Salutant vos fratres qui sunt in vinculis, et presbyteri, et 
tota Ecclesia, quee et ipsa cum summa sollicitudine excubat pro 
omnibus qui invocant nomen Domini. Cyprian. Epist. viii. Oper. 
vol. ii. p. 18. | 

* Quod si pro nobis ac pro delictis nostris ille et laborabat 
et vigilabat et precabatur, quanto nos magis insistere precibus 
et orare, et primo ipsum Dominum rogare, tum deinde per 
ipsum Deo Patri satisfacere debemus. Habemus advocatum 
et deprecatorem pro peccatis nostris Jesum Christum Dominum 
et Deum nostrum. Cyprian. Epist. xi. Oper. vol. ii. p. 25. 
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who were well nigh deceived and alienated from the 
Church : with so much the greater joy were we 
affected, and with so much the more devotion DID WE 
OFFER UP THANKSGIVINGS TO THE OMNIPOTENT GOD 
AND TO CHRIST OUR LORD, when, perceiving their 
error, they freely returned to the Church whence they 
had departed.— These matters, therefore, dearest 
brother, we transmitted to thee in writing: that, 
without any delay, as if present in that Convocation 
of the Clergy and in that Assembly of the People, 
THOU WOULDEST OFFER UP THANKSGIVINGS TO THE 
OMNIPOTENT GOD AND TO CHRIST OUR LORD '. 

We profess, dearest brother: that WE BOTH HAVE 
OFFERED UP AND DO OFFER UP, WITHOUT CEASING, 
THE GREATEST THANKSGIVINGS TO GOD THE FATHER 
ALMIGHTY AND TO HIS CHRIST OUR LORD AND GOD AND 
saviouR, that the Church is thus divinely protected *. 


* Quantam sollicitudinem et anxietatem sustinuimus de iis 
confessoribus, qui, dolo et malitia hominis callidi et veteratoris, 
fuerant circumventi, et pene decepti, et ab Ecclesia alienati ; 
tanta letitia adfecti sumus, et Deo Omnipotenti et Christo Do- 
mino nostro gratias egimus, cum 11, cognito suo errore, et intel- 
lecta hominis maligni velut serpentis astutia venenata, ad 
Ecclesiam, unde exierant, sicut ipsi ex suo corde profitentur, 
simplici voluntate venerunt.—Hec igitur, frater carissime, 
eadem hora, eodem momento, ad te scripta transmisimus ;— 
ut, nulla procrastinatione habita, velut preesens in isto Clero et 
in isto Populi coetu, Deo Omnipotenti et Christo Domino nostro 
gratias ageres. Cyprian. Epist. xlix. Oper. vol. ii. p. 92, 93. 

? Et egisse nos et agere, frater carissime, maximas gratias, 
sine cessatione, profitemur, Deo Patri Omnipotenti et Christo 
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VII. Let us next hear the testimony of Origen, 
who flourished about the year 240. 

WE WORSHIP ONE GOD, THE FATHER AND THE SON.— 
Nor do we adore, with too excessive a degree of 
worship, a person who appeared but the other day, 
as if he had previously existed not. For we believe 
him, when he said; Before Abraham was, Iam: 
and when he said; I am the Truth: Inasmuch as 
no person among us is such a besotted slave, as to 
imagine : that the substance of the Truth existed not 
before the times of the bodily coming of Christ. 
WE WORSHIP, THEREFORE, THE FATHER OF THE TRUTH 
AND THE SON THE TRUTH, being two in point of per- 
son, but being one in consent and agreement and 
identity of will. So that he, who has seen the Son 
(since the Son is the brightness from the glory and 
the very impress of the substance of God), has seen 
God in him who is the tmage of God.—TuE ONE 
GOD, AND HIS ONE SON AND WORD AND IMAGE, WE 
WORSHIP WITH PRAYERS AND HONOURS ACCORDING TO 
OUR POWER; Offering up our supplications to the 
God of all things through his only-begotien Son : 
TO WHOM, INDEED, WE ADDRESS THEM FIRST; beseech- 
ing him, inasmuch as he is the propitiation for our 
sins, to offer, as our High-Priest, both our prayers 
and our sacrifices and our intercesstons to him who is 
God over all’. 


ejus Domino ct Deo nostro Salvatori, quod sic Ecclesia divinitus 
protegatur. Cyprian. Epist. I. Oper. vol. ii. p. 94. 


1 “Eva οὖν Θεὸν, ὡς ἀποδεδώκαμεν, τὸν Πατέρα καὶ τὸν Υἱὸν, 
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We must pray to the alone God who is over all: 
and WE MUST PRAY TO THE ONLY-BEGOTTEN, EVEN TO 
HIM WHO WAS BORN BEFORE THE WHOLE CREATION, 
THE WORD OF GOD". 

VIIT. Exactly the same testimony is borne by 
Tertullian, who lived about the year 200. 

The kingdom and the name of Christ are every 
where extended. Every where he is believed on. 
By ALL THE ABOVE SPECIFIED NATIONS HE IS WOR- 
SHIPPED. Every where he reigns. EVERY WHERE 


Ocpaxevoper.—Kal οὗ τὸν ἔναγχός ye φανέντα, we πρότερον οὖκ 
ὄντα, ὑπερθρησκεύομεν' αὐτῷ γὰρ πειθόμεθα τῷ εἰπόντι, Πρὶν 
᾿Αβραὰμ γενέσθαι, ἐγώ εἰμι" καὶ λέγοντι, ᾿Εγώ εἶμι ἡ ἀλήθεια" 
καὶ οὐχ οὕτω τις ἡμῶν ἔστιν ἀνδράποδον, ὡς οἵεσθαι ὅτι ἡ τῆς 
ἀληθείας οὐσία πρὸ τῶν χρόνων τῆς τοῦ Χριστοῦ ἐπιφανείας οὖκ 
ἣν. Θρησκεύομεν οὖν τὸν Πατέρα τῆς ἀληθείας, καὶ τὸν Υἱὸν 
τὴν ἀλήθειαν, ὄντα δύο τῇ ὑποστάσει πράγματα, ἕν δὲ τῇ ὁμονοίᾳ 
καὶ τῇ συμφωνίᾳ καὶ τῇ ταυτότητι τοῦ βουλήματος" ὡς τὸν ἑωρα- 
κότα τὸν Ὑἱὸν (ὄντα ἀπαύγασμα τῆς δόξης, καὶ χαρακτῆρα τῆς 
ὑποστάσεως τοῦ Θεοῦ) ἑωρακέναι ἐν αὐτῷ, ὄντι εἰκόνι τοῦ Θεοῦ, 
τὸν Θεύ».---Τὸν ἕνα Θεὸν, καὶ τὸν ἕνα Ὑἱὸν αὐτοῦ καὶ Λόγον 
καὶ Εἰκόνα, ταῖς κατὰ τὸ δυνατὸν ἡμῖν ἱκεσίαις καὶ ἀξιώσεσι σέ- 
βομεν, προσάγοντες τῷ Θεῷ τῶν ὅλων τὰς εὐχὰς διὰ τοῦ μονο- 
γενοῦς αὑτοῦ gf πρῶτον προσφέρομεν αὐτὰς, ἀξιοῦντες αὐτὸν, 
ἱλασμὸν ὄντα τῶν ἁμαρτιῶν ἡμῶν, προσαγαγεῖν, ὡς ἀρχιερέα, 
καὶ εὐχὰς καὶ τὰς θυσίας καὶ τὰς ἐντεύξεις ἡμῶν τῷ ἐπὶ πᾶσι 
Oey. Orig. cont. Cels. lib. νη]. p. 386. 

1 Μόνῳ yap προσευκτέον τῷ ἐπὶ πᾶσι Θεῷ’ καὶ προσευκτέον 
γε τῷ μονογενεῖ καὶ πρωτοτόκῳ πάσης κτίσεως, Λόγῳ Θεοῦ. Orig. 
cont. Cels. lib. viii. p. 395. I have already cited another 
passage to the same effect from Ibid. p. 422. See above, 
book i. chap. 3. §1v. 3. 
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48 
ex EB aponen. Among all he ts equally distributed. 


Wiz him. a ding has no especial favour: to him, an 
euanervouls barbarian is no matter of exultation. In 
nx cues, personal dignity and high nobility of birth 
gecsess wo pecaiiar merit. To all, he is equal: to 
ἊΣ ἐν x cher King: to all, he is their Judge: ἰο αἰ, 
wy ἢ reese God and their Lord '. 
ἔπεα. with respect to the expression An Eternal 
Throne. sch an expression agrees better with Christ 
tin Sas of God, than with Solomon a temporal king 
giu weaened only over Israel. For, at THIS DAY, 
RATRINS, WHICH ONCE KNEW HIM NOT, INVOCATE 
oasst: aad. at this day, tribes flee for refuge to 
Crew. yy whom formerly they were ignorant’. 
IX. We now come to the evidence of Clement 
ve Mevandria, who flourished about the year 194, 


CArast autem regnum et nomen ubique porrigitur. Ubique 
ganuucs ab omuibus gentibus supra enumeratis colitur : ubique 
‘ages: ubique adoratur: omnibus ubique tribuitur sequaliter : 
wx ivets apud illum major gratia: non barbari alicujus imper- 
aw. Wetthal non εἰμι ταῖν aut natalium cujusquam discreta 
vartias omnibus, wequalis; omnibus, rex ; omnibus, judex ; 
wauubus, Deus et Dominus est. Tertull. adv. Jud. Oper. 
yw tic See also Tertull. Apol. adv. Gent. Oper. p. 848. 

ἐν αι et Phronus in ewvum magis Christo Dei Filio com- 
poet, qqttann Salamoni temporali scilicet regi qui soli Israel 
Christum enim hodie invocant nationes, que eum 
et populi hodie ad Christum confugiunt, quem 
avant μα.  ‘Tertull, adv. Jud. Oper. p. 142. Nearly 
plus atte passage occurs also in Tertull. adv. Marcion. lib. iii. 


Ἀνὰν κί. 
anus avielunt: 


ἃν Opens po ola, 911. 
| «αὐὰ᾿ 
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and who claims to have personally received the 
apostolic seed of his doctrine and practice from 
those holy men who had themselves been in- 
structed by Peter and James and John and Paul’. 

Believe, O man, him, who ts at once both man and 
God: believe, O man, him, who suffered, and wHo 
YET AS THE LIVING GOD IS WORSHIPPED’. 

For the Lord perfected not, in a short time, so 
great a work, without the divine providence: im 
appearance, despicable ; IN FACT, WORSHIPPED; the 
purifier, and the saviour, and the benignant ; the 
divine Word, who 18 truly God most manifest, who 
1s equalled to the Lord of all things, because he was 
his Son, and the Word was in God’. 

As for what remains tn such a panegyric of the 
Word, TO THE WORD LET US THUS OFFER UP OUR 
PRAYERS. 


1 Οἱ μὲν τὴν ἀληθῆ τῆς μακαρίας σώζοντες διδασκαλίας παρά- 
δοσιν, εὐθὺς ἀπὸ Πέτρου τε καὶ Ἰακώβου, ᾿Ιωάννου re καὶ Παύ- 
λον, τῶν ἁγίων ἀποστόλων, παῖς παρὰ πατρὸς ἐκδεχόμενος" 
ὀλίγοι δὲ οἱ πατράσιν ὅμοιοι" ἧκον δὲ σὺν Θεῷ καὶ εἰς ἡμᾶς τὰ 
προγονικὰ ἐκεῖνα καὶ ἀποστολικὰ καταθησύμενοι σπέρματα. Clem. 
Alex. Strom. lib. i. Oper. p. 274, 275. Colon. 1688. 

* Πίστευσον, ἄνθρωπε, ἀνθρώπῳ καὶ Θεῷ᾽ πίστευσον, ἄνθρωπε, 
τῷ παθόντι, καὶ προσκυνουμένῳ Θεῷ ζῶντι. Clem. Admon. ad 
Gent. Oper. p. 66. 

° Οὐ yap ἂν οὕτως ἐν ὀλίγῳ χρόνῳ τοσοῦτον ἔργον, ἄνεν θείας 
κηδεμονίας, ἐξήννυσεν ὁ Κύριος, ὄψει καταφρονούμενος, ἔργῳ 
προσκυνούμενος, ὃ καθάρσιος καὶ σωτήριος καὶ μειλέχιος, ὁ θεῖος 
Λόγος, ὁ φανερώτατος ὄντως Θεὺς, ὁ τῷ δεσπότῃ τῶν ὅλων ἐξι- 
σωθείς" ὅτι ἦν νἱὸς αὐτοῦ, καὶ ὁ Λόγος ἦν ἐν τῷ Θεῷ. Clem. 
Admon. ad Gent. Oper. p. 68. 





80 THE APOSTOLICITY [ΒΟΟΚ 1. 


O thou, the instructor, be propitious to thy chil- 
dren > FATHER, CHARIOTEER OF ISRAEL, SON AND 
FATHER, BOTH ONE, O LORD! Grant unto us, who 
follow thy commandments, to accomplish the likenéss 
of thy image, and to apprehend, according to our 
strength, the good God and the clement Judge: and 
grant universally, that, when, tn tranquil agreement 
with the Holy Spirit, we shall wavelessly have sailed 
over the flood of sin, we, living tn thy peace, may be 
translated to thy city. BY NIGHT, BY DAY, EVEN TO 
THE PERFECT DAY, LET US OFFER PRAISE AND THANKS- 
GIVING, TO THE INEFFABLE WISDOM, TO THE ALONE 
FATHER AND SON, TO THE SON AND THE FATHER, TO 
THE SON THE INSTRUCTOR AND TEACHER, AND TOGE- 
THER ALSO WITH THEM TO THE HOLY GHOST. All 
things are to the One: tn whom are all things: on 
account of whom, all things are one: on account of 
whom, is eternity : whose members we all are: whose 
are the glory, the worlds. To the Good are all 
things: to the Excellent are all things: to the Wise 
are all things: to the Just are all things. To 
whom be glory, both now and for ever. Amen’. 


* “Ὅπερ μὲν λοιπὸν ἐπὶ τοιαύτῃ πανῃγύρει τοῦ Λόγον, τῷ Λόγῳ 
προσενξώμεθα. ᾿ 

ἸΙλάθι τοῖς σοῖς, παιδαγωγὲ, παιδίοις, Πάτερ, ἡνίοχε Ἰσραὴλ, 
Υἱὲ καὶ Πατὲρ, ἕν ἄμφω, Κύριε. Δὸς δὲ ἡμῖν, τοῖς σοῖς ἑπομέ- 
νοις παραγγέλμασι, τὸ ὁμοίωμα πληρῶσαι τῆς εἰκόνος, αἰσθά- 
νεσθαί τε, κατὰ κράτος, ἀγαθοῦ τοῦ Θεοῦ κριτοῦ τε μὴ πικροῦ" 
καὶ πάρασχε ἅπαντα αὐτὸς, ἐν εἰρήνῃ τῇ σῇ πολιτενομένους, ἐν 


τῇ σῇ μετατιθεμένους πόλει, ἀκυμάντως τῆς ἁμαρτίας τὸν κλύ- 
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X. From the testimony of Clement, let us as- 
cend to that of Melito of Sardis, who flourished 
about the year 170. 

We are worshippers, not of stones which possess 
no sensation, but of the only God who is before all 
things and above all things. And WE ARE WORSHIP- 
PERS LIKEWISE OF HIS CHRIST, TRULY, BEFORE THE 
WORLDS, GOD THE WORD ?. 

XI. I shall next, in the regular order of retro- 
gressive chronology, cite a competent pagan wit- 
ness to the naked ract: that Zhe adoration of 
Christ was the uniform practice of the early Church. 

Lucian of Samosata is commonly thought to 
have been born in the year 90 and to have died in 
the year 180. Hence, at the lowest computation, 
we may view him as flourishing about the year 
150 or about the middle of the second century. 


δωνα διαπλεύσαντας, γαληνιῶντας ἁγίῳ συμφέρεσθαι Πνεύματι. 
Σοφίᾳ τῇ ἀνεκφράστῳ, νύκτωρ, μεθ᾽ ἡμέραν, εἰς τὴν τελείαν 
ἡμέραν, εὑχαριστοῦντας αἱνεῖν, αἰνοῦντας εὐχαριστεῖν, τῷ μυνῷ 
Πατρὶ καὶ Yig, Yip καὶ Πατρὶ, παιδαγωγῷ καὶ διδασκάλῳ Υἱῷ, 
σὺν καὶ τῷ ᾿Αγίῳ Πνεύματι" πάντα τῷ ἐνί" ἐν ᾧ τὰ πάντα" δι 
ὃν τὰ πάντα ἕν᾽ δι᾿ ὃν τὸ del: οὗ μέλη πάντες" οὗ δόξα, αἰῶνες" 
πάντα τῷ ἀγαθῷ, πάντα τῷ καλῷ, πάντα τῷ σοφῷ, τῷ δικαίῳ 
τὰ παάντα' ᾧ ἡ cdia καὶ νῦν καὶ εἰς τοὺς αἰῶνας. ᾿Αμήν. Clem. 
Peedag. lib. ili. 6. 12. Oper. p. 266. 

1 Οὐκ ἐσμὲν λίθων οὐδεμίαν αἴσθησιν ἐχόντων θεραπευταὶ, 
ἀλλὰ μένον Θεοῦ τοῦ πρὸ πάντων καὶ ἐπὶ πάντων καὶ ἔτι τοῦ 
Χριστοῦ αὑτοῦ, ὄντως Θεοῦ Λόγον πρὸ αἰώνων, ἔσμεν θρησκευταί. 
Melit. Apol. in Chron. Pasch. ad A. D. 164, 165. apud Routh. 
Relig. Sacr. vol. i. p. 112. 
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This man resided, for a considerable time, at 
Antioch: where a flourishing Church had been 
planted by the Apostles themselves, and where the 
disciples of our Lord were first called Christians. 

He may be considered, therefore, as an im- 
portant witness, because.a concurring and uncon- 
tradicted witness, to the doctrine and to the prac- 
tice of the primitive believers his contemporaries 
and fellow-citizens. ΄ 

CHRISTIANS STILL WORSHIP THAT GREAT MAN, WHO 
WAS CRUCIFIED IN PALESTINE; because he introduced 
into life these new mysteries.—For this first law- 
giver of theirs persuaded them: that, when they 
should once have rejected the gods of Greece, and 
should have agreed TO WORSHIP THEIR CRUCIFIED 
SOPHIST, and should have undertaken to live accord- 
ing to his laws, they would all become brethren to 
each other’. 

The testimony of Lucian, we may observe, - 
vouches for the ecclesiastical practice, not only of 
the middle of the second century, but likewise of a 
period yet more early. Speaking of his own times, 
this writer attests : that Christians, renouncing the 


1 Tov μέγαν γοῦν ἐκεῖνον ἔτι σέβονσιν ἄνθρωπον, τὸν ἐν τῇ 
Παλαιστίνῃ ἀνασκολοπισθέντα, ὅτι καινὴν ταύτην τελετὴν εἰσή- 
’ 4 ΝΜ \ e , e ~ 4 
γαγεν ἐς τὸν Blov.—Erera δὲ ὁ νομοθέτης ὃ πρῶτος ἔπεισεν 
ἀὑὐτοὺς, ὡς ἀδελφοὶ πάντες εἶεν ἀλλήλων" ἐπειδὰν, ἅπαξ παρα- 
ἕ \ A “ e ον e a \ φ 
βάντες, θεοὺς μὲν τους Ἑλληνικοὺς ἀπαρνήσωνται, τὸν δὲ ἀνεσ- 
κολοπισμένον ἐκεῖνον σοφιστὴν αὐτῶν προσκυνῶσι, καὶ κατὰ τοὺς 
ἐκείνον νόμους βιῶσι. Lucian. de mort. Peregrin. Oper. vol. iii. 

p. 383, 334, 337, 838. Reitz. Amstel. 1743. 
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adoration of the gentile gods, sti/] worshipped him 
that was crucified. Now the word sézl, when thus 
employed, evidently imports: that Christians con- 
tinued then to do, what they were well known to 
have always done. 

XII. With this testimony of Lucian, the dying 
prayer of the venerable Polycarp, and the lan- 
guage of the Church of Smyrna in communicating 
the particulars of his martyrdom, will be found 
exactly to correspond: a circumstance, which, as 
Polycarp sealed the truth with his blood in the 
year 147, shews, that, in respect at least to the 
adoration of Christ, Lucian did not misrepresent 
the primitive Christians '. 


’ I follow Bishop Pearson in assigning the year 147, as the 
date of Polycarp’s martyrdom. It strikes me, as being much — 
more probable, than any one of the several years 166 or 167 
or 169 or 175, which have been variously selected by Tillemont 
and Basnage and Usher and Petit and other writers. 

If Polycarp were appointed Bishop of Smyrna by the Apostles, 
a fact asserted by his pupil Irenéus ; it is difficult to compre- 
hend, how his martyrdom can have occurred much later than 
the year 147: for St. John, who outlived all his brethren, died 
in the year 100. Iren. adv. her. lib. in. c. 3. ὃ 3. p. 171. He 
suffered, it is true, in extreme old age; valdé senex, as Irenéus 
speaks: and he himself intimates, that, at the time of his mar- 
tyrdom, he had served Christ esghty and six years, reckoning 
from the date of his conversion. Epist. Eccles. Smyrn. § ix. 
Patr. Apost. Cotel. vol. ii. p. 198. Yet, to make the arrange- 
ment consistent, his age, on the hypothesis that he suffered in 
the year 166 or 167 or 169 or 175, must have been well nigh 
incredible. We can scarcely suppose a man, in the evidently 


G2 
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1. Polycarp, the disciple of St. John, had been, 
by the Apostles appointed Bishop of Smyrna in 
the course of the first century. 

At the stake, he is recorded to have used the 
following prayer. 

O Lord God Almighty, the Father of thy well- 
beloved and blessed Son Jesus Christ, through whom 
we have received the knowledge of thee; God of 
angels and powers and the whole creation and the 
entire race of the just who live before thee: I bless 
thee, that thou hast thought me worthy of this day 
and hour, that I may receive a portton tn the num- 
ber of thy martyrs, in the cup of thy Christ, to the 
resurrection of eternal life, both of the soul and of 
the body, in the incorruptibility of the Holy Ghost : 
among whom may I be received today before thee, in 


full possession of his faculties, to have exceeded a century. 
Now, according to this estimate, if, at the age of a century, 
Polycarp suffered martyrdom even so early as the year 166 ; 
which is the earliest of the four proposed Jater dates : he must 
have been born in the year 66. But, by reason of their several 
deaths, he could not have been appointed Bishop by the Apos- 
tiles (Irenéus speaks plurally, ab Apostolis), later than about the 
year 88. Therefore, if he suffered in the year 166, and if con- 
sequently he were born in the year 66; he could not have been 
older than seventeen years, when appointed Bishop by the 
Apostles: a matter quite incredible. 

The precise date of the martyrdom, however, is of no conse- 
quence to my present inquiry. Jhenever Polycarp suffered, 
the doctrine, which he taught in the Church of Smyrna, would 
be the doctrine which he received from St. John. 
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a fat and acceptable sacrifice, as thou, the true God, 
hast prepared and premanifested and fulfilled. On 
account of this, and concerning all things, I praise 
thee, and bless thee, and glorify thee, TOGETHER WITH 
THE ETERNAL AND SUPERCELESTIAL JESUS CHRIST THY 
BELOVED SON: WITH WHOM, TO THEE AND TO THE 
HOLY GHOST, BE GLORY BOTH NOW AND FOR EVER. 
Amen". 


* Κύριε 6 Θεὸς ὁ παντοκράτωρ, ὁ τοῦ ἀγαπητοῦ καὶ εὐλογητοῦ 
καιδύός σον Ἰησοῦ Χριστοῦ Πατὴρ, ov οὗ τὴν περὶ σοῦ ἐπίγνωσιν 
εἰλήφαμεν, ὁ Θεὸς ἀγγέλων καὶ δυνάμεων καὶ πάσης τῆς κτίσεως 
καὶ παντὸς τοῦ γένους τῶν δικαίων of ζῶσιν ἐνώπιόν σον" εὐλογῶ 
σε, ὅτι ἠξίωσάς με, τῆς ἡμέρας καὶ ὥρας ταύτης, τοῦ λαβεῖν με 
μέρος ἐν ἀριθμῷ τῶν μαρτύρων σου, ἐν τῷ ποτηρίῳ τοῦ Χριστοῦ 
σον, εἷς ἀνάστασιν ζωῆς aiwviov, ψυχῆς τε καὶ σώματος, ἐν ἀφ- 
θαρσίᾳ Πνεύματος ᾿Αγίου᾽ ἐν οἷς προσδεχθείην ἐνώπιόν σου σήμε- 
ρον, ἐν θυσίᾳ πίονι καὶ προσδεκτῇ, καθὼς προητοΐμασας καὶ προ- 
ἐφανέρωσας καὶ ἐπλήρωσας, ὁ ἀψευδὴς καὶ ἀληθινὸς Θεός. Διὰ 
τοῦτο, καὶ περὶ πάντων, αἰνῶ σε, εὐλογῶ σε, δοξάζω σε, σὺν 
τῷ αἰωνίῳ καὶ ἑπουρανίῳ Ἰησοῦ Χριστῷ, ἀγαπητῷ σον παιδὶ, 
μεθ’ οὗ σοι καὶ Πνεύματι ᾿Αγίφ ἡ δόξα, καὶ νῦν καὶ εἰς τοὺς μέλ- 
Aovrag αἰῶνας. ᾿Αμήν. Epist. Cathol. Eccles. Smyrn. § xiv. 
in Patr. Apost. Cotel. vol. ii. p. 200, 201. 

As exhibited by Eusebius, the concluding doxology of this 
prayer is slightly varied. 

Διὰ τοῦ αἰωνίου ἀρχιέρεως ᾿Ιησοῦ Χριστοῦ, τοῦ ἀγαπητοῦ σον 
παιδός" Ot οὗ, σοὶ σὺν αὐτῷ, ἐν Πνεύματι ᾿Αγίῳ, δόξα, καὶ νῦν 
καὶ εἰς τοὺς μέλλοντας αἰῶνας. ᾿Αμήν. Euseb. Hist. Eccles. 
lib. iv. c. 15. p. 108. 

Through the eternal high-priest Jesus Christ, thy beloved 
son: through whom, to thee with himself, in the Holy Ghost, be 
glory, both now and for ever. Amen. 

According to either reading, whether that of the Smyrnéan 
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2. That the concluding doxology of this sublime 
prayer was, on the part of Polycarp, a solemn act 
of worship addressed to the Son conjointly with the 
Father and the Holy Ghost, is, both abundantly 
evident in itself, and yet additionally manifest from 
the subsequent language of his Smyrnéans in the 
encyclical Epistle which they addressed to the 
Catholic Church at large relative to the martyrdom 
of their Bishop. 

His flock, whom he had faithfully fed during the 
term of more than half a century, and who must 
therefore have well and familiarly known the 
doctrinal sentiments of their apostolic pastor: 
while they rejected with horror the very notion of 
their adoring Polycarp, when, by their enemies, the 
possibility of their adopting such a practice was 
maliciously intimated ; and while they carefully and 
accurately distinguished, between their brotherly 
love of the martyrs, and their direct worship of 
Christ as being the Son of God: both fully acknow- 
ledged, and unreservedly vindicated, their proper 
adoration of their Redeemer. 


Epistle or that of Eusebius, the prayer of Polycarp concludes 
with a solemn joint doxology to the three persons of the Trinity : 
the Son being consistently styled, either the eternal and super- 
celestial Jesus Christ, or the eternal high-priest Jesus Christ. 

The old Latin version of Ruffinus is to the same purpose, 
though with yet another variation. 

Per zternum Deum et pontificem Jesum Christum, dilectum 
Filium tuum: per quem et cum quo, tibi cum Spiritu Sancto, gloria. 
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When the envious and the wicked one, the adver- 
sary of the race of the just, saw the greatness of his 
martyrdom,—he laboured industriously, that his re- 
mains might not be taken away by us.— Hence, he 
suggested to Nicetas, the father of Herod and the 
brother of Alcé, to make application to the governor, 
that his body should not be delivered for sepulture : 
LEST, said he, LEAVING THE CRUCIFIED ONE, THEY 
SHOULD BEGIN TO WORSHIP THIS PERSON. And these 
things they alleged at the suggestion and instigation 
of the Jews, who also watched us when we were about 
to take him from the fire. For they were ignorant : 
that neither can we ever forsake Christ, who suffered 
for the salvation of the saved throughout the whole 
world, the sinless for sinners ; nor that we can ever 
worship any other beside him. Because WIM TRULY, 
INASMUCH AS HE IS TIE SON OF GOD, WE ADORE: but 
the martyrs, as disciples and imitators of the Lord, 
on account of their special affection to their own 
King and Master, we worthily love. With whom 
may we be partakers and fellow-disciples ' ! 


7 Ὁ δὲ ἀντίζηλος καὶ βάσκανος καὶ πονηρὸς, ὁ ἀντικείμενος 
τῷ γένει τῶν δικαίων, ἰδὼν τὸ μέγεθος αὐτοῦ τῆς μαρτυρίας,--- 
ἐπετήδευσεν, ὡς μηδὲ τὸ λείψανον αὑτοῦ ὑφ᾽ ἡμῶν ληφθείη.---- 
Ὑπέβαλε γοῦν Νικήτην, τὸν τοῦ Ἡρώδον πατέρα ἀδελφὸν δὲ 
“Adkne, ἐντυχεῖν τῷ ἄρχοντι, ὥστε μὴ δοῦναι αὐτοῦ τὸ σῶμα 
ταφῇ" ph, φησιν, ἀφέντες πὸν ἐσταυρωμένον, τοῦτον ἄρξωνται 
σέβεσθαι. Καὶ ταῦτα εἶπον, ὑποβαλλόντων καὶ ἐνισχύοντων 
Ἰουδαίων, of καὶ ἐτήρησαν, μελλόντων ἡμῶν ἐκ τοῦ πυρὸς λαμ- 
βάνειν' ἀγνοοῦντες, ὅτι οὔτε τὸν Χριστόν ποτε καταλιπεῖν δυνη- 
σόμεθα, τὸν ὑπὲρ τῆς τοῦ παντὸς κόσμον τῶν σωζομένων σωτη- 

10 
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From this passage, it is evident: that the 
primitive Church of Smyrna, the very flock of 
the Apostolic Polycarp, positively adored Christ, 
while they simply loved the holy martyrs as his 
disciples. For not only are the two expressions, 
ADORE and LOVE, industriously placed in avowed 
contradistinction : but likewise the worship paid 
to Christ is systematically made to rest upon the 
circumstance of his being Zhe Son of God; a 
title, the ascription of which was, by the early 
believers, deemed equivalent to an ascription of 
proper and essential divinity ’. 

From the same passage, it is further evident : 
that the practice of the Smyrnéans was so fami- 
liarly notorious, as to be well known to their ad- 


ρίας παθόντα, ἅμωμον ὑπὲρ ἁμαρτωλῶν, οὔτε ἕτερόν τινα σέ- 
βεσθαι. Τοῦτον μὲν γὰρ, Ὑἱὸν ὄντα τοῦ Θεοῦ, προσκυνοῦμεν" 
τοὺς δὲ μάρτυρας, ὡς μαθητὰς καὶ μιμητὰς τοῦ κυρίον, ἀγαπώ- 
pev ἀξίως, ἕνεκα εὐνοίας ἀνυπερβλήτου τῆς εἰς τὸν ἴδιον βασιλέα 
καὶ διδάσκαλον' ὧν γένοιτο καὶ ἡμᾶς κοινωνούς τε καὶ συμμα- 
θητὰς γενέσθαι. Epist. Eccles. Smyrn. § xvii. in Patr. Apost. 
Cotel. vol. ii, p. 201, 202. 

* Τοῦτον μὲν γὰρ, Ὑἱὸν ὄντα τοῦ Θεοῦ (quippe qui sit Dei 
Filius), προσκυνοῦμεν. 

The perfectly clear and intelligible principle, on which the 
primitive Church deemed the ascription of the title of The Son 
of God to Christ equivalent to an ascription to him of real and 
proper divinity, was this. 

Proper Sonship inevitably imports Consubstantiality mith the 
Father : and Consubstantiality with the Father no less inevitably 
imports Lssential Divinity. See below, append. ii. numb. 10. 
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versaries both Jews and Gentiles. For, otherwise, 
it is clear: that, when they wished to pay the 
rites of decent sepulture to the scorched remains 
of their martyred Bishop; no opposition could 
have been made to them on the expressly specific 
ground, that any permission to that effect might 
lead to the worship of Polycarp instead of the 
worship of Christ. Accordingly, in reply, the 
Smyrnéans, we see, while they acknowledged and 
vindicated their worship of Christ, renounced with 
horror and indignation the very idea of similarly 
worshipping Polycarp. 

Such, then, was the practice of the Church of 
Smyrna only forty-seven years after the death of 
St. John : a practice, manifestly inculcated in that 
Church by Polycarp himself, who had learned his 
theology from the beloved Apostle, and who by 
immediate apostolic authority had acted as the 
chief pastor of that same Church during the un- 
interrupted term of more than half a century. 

XIII. The conversion of Justin Martyr to 
Christianity must have occurred about the year 
130. 

For it took place at some indefinite time before 
his conference with Trypho: and, as we may 
gather from the Dialogue itself, that conference 
was held in the precise year 136". 

Hence, although his first Apology was written, 


* See above, book i. chap. 8. § III. 
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as some think, inthe year 140; or, as he himself 
apparently intimates, in the year 150: both the 
doctrine and the practice, which it sets forth, will 
obviously be the doctrine and the practice of a 
much earlier date ’. 

Not knowing that certain beings were evil demons, 
the ancients called them gods.— We, however say : 
that the perpetrators of the enormities ascribed to 
them, so far from being upright agents, are abso- 
lutely very demons most wicked and most unholy ; 
for they perform actions unlike those of even mere 
men who delight in virtue. On this account, we are 
called Atheists. And truly we confess: that we are 
indeed atheists, in regard to such beings as these 
who are reckoned gods: but we are not atheists, in 
regard to the true God, who is the parent of justice 
and temperance and all other virtues. For HIM, MOST 
ASSUREDLY ; AND HIS SON, WHO CAME FORTH FROM 
HIM (and who, respecting these things, instructed 
both us and the army of the other good angels that 
follow him and that are made like unto him); anp 
THE PROPHETIC SPIRIT: THESE WE WORSHIP AND WE 
ADORE, honouring them in word and in truth, and, 
to every person who wishes to learn, ungrudgingly 
delivering as we ourselves have been taught *. 


“Ἵνα δὲ μή τινες ἀλογισταίνοντες εἰς ἀποτροπὴν τῶν δεδι- 
δαγμένων ὑφ᾽ ἡμῶν εἴπωσι, πρὸ ἐτῶν ἑκατὸν πεντήκοντα γεγεν- 
νῆσθαι τὸν Χριστὸν λέγειν ἡμᾶς ἐπὶ Kupnviov. Apol. i. Oper. 
Ρ. 65. 

* Νὴ ἐπιστάμενοι δαίμονας εἶναι φαύλους, θεοὺς προσωνόμα- 
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From the plural form of this passage, we dis- 
tinctly learn : that, about the year 130 when Jus- 


{or.—Tove ταῦτα τράξαντας δαίμονας, ob μόνον μὴ ὀρθοὺς εἶναί, 
φαμεν, ἀλλὰ κακοὺς καὶ ἀνοσίους δαίμονας, of οὐδὲ τοῖς ἀρετὴν 
ποθοῦσιν ἀνθρώποις τὰς πράξεις ὁμοίας ἔχουσιν. ᾿Ἐνθένδε καὶ 
ἄθεοι. κεκλήμεθα" καὶ ὁμολογοῦμεν τῶν τοιούτων νομιζομένων 
θεῶν ἄθεοι εἶναι, ἀλλ᾽ οὐχὶ τοῦ ἀληθεστάτον, καὶ πατρὸς δικαιο- 
σύνης καὶ σωφροσύνης καὶ τῶν ἄλλων ἀρετῶν, αἀνεπιμίκτον Θεοῦ. 
᾿Αλλ᾽ ᾽᾿Εκεῖνόν τε, καὶ τὸν wap’ αὐτοῦ Ὑἱὸν ἐλθόντα (καὶ διδαξ- 
ἄντα ἡμᾶς ταῦτα καὶ τὸν τῶν ἄλλων ἑπομένων καὶ ἐξομοιουμέ- 
γων ἀγαθῶν ἀγγέλων στρατὸν), Πνεῦμά τε τὸ προφητικὸν, σε- 
βόμεθα καὶ προσκυνοῦμεν, λόγῳ καὶ ἀληθείᾳ τιμῶντες, καὶ παντὶ 
βουλομένῳ μαθεῖν, ὡς ἐδιδάχθημεν, ἀφθόνως παραδιδόντες. 
Justin. Apol. i. Oper. p. 48. 

I. It is a curious circumstance, that Cardinal Bellarmine and 
Dr. Priestley, whether consciously or not on the part of the 
latter, should have concurred in their translation or rather per- 
version of the leading sentence in this passage. 

Through the grammatical mechanism of making the substan- 
tive στρατὸν depend upon the verbs σεβόμεθα and προσκννοῦμεν, 
instead of depending (which is its true construction) upon the 
participle διδάξαντα, they bring out the unexpected result, that 
Justin, almost at the beginning of the second century and while 
the prohibitory words of the angel to St. John (Rev. xix. 10. 
xxii. 8, 9.) were still as it were ringing through the Church 
Catholic, attested the universal worship of the holy angels on 
the part of himself and of the whole collective body of 
Christians. 

Him, and the Son that came from htm, says Justin, as inter- 
preted by the Cardinal and the Historian, and the host of other 
good angels who accompany and resemble him, and the prophetic 
Spirit, we adore and venerate ; in word and in truth honouring 
them. 

II. But, while these two divines thus concur in perverting 
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received her doctrine and practice from the Ca- 
tholic Church of that yet earlier period which 


the good angels are not God : therefore neither, in the opinion 
of Justin, can the prophetic Spirit be God. 

(2.) It almost exceeds belief, that such an argument could 
ever have been constructed by a person, who had read the 
entire sentence even in its miserably perverted condition. 

If the joint adoration of the angels and the prophetic Spirit 
will prove, that Justin did not acknowledge the divinity of the 
Holy Ghost ; it will equally prove, that he did not acknowledge 
the divinity of the Father: for, even in the Historian’s own 
adopted perversion of the passage, Justin and his contemporaries 
appear, as the joint worshippers of the Father and the good 
angels, no less than as the joint worshippers of the good angels 
and the prophetic Spirit. 

2. But Justin, it seems, never says, tn express words, that the 
Spirit is God in any sense. ' 

(1.) Perhaps he may not happen to have used the precise 
term God ; though, even if he had done so, we may be assured 
that Dr. Priestley would have quibbled respecting the import 
of the title, precisely as he quibbles respecting its import when 
it is confessedly applied to the Son: but, since, even in the 
present passage, Justin says, that, by himself and by the whole 
primitive Catholic Church, the Spirit was adored conjointly with 
the Son and the Father; he says, more expressly and less am- 
biguously than any use of the mere term could purport, that, 
in the very highest sense, the Spirit is God. For, unless this be 
admitted, in attesting the peculiar worship offered up by him- 
self and by the primitive Church, Justin effectively testifies ; 
that even the Church, which had heard St. John, was neverthe- 
less hopelessly idolatrous : because, in that case, he testifies ; that 
this Church adored, conjointly with the Father whom all acknow- 
ledge to be the Supreme Deity, either a creature or a non-entity. 


(2.) To 
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demonolatry of the Gentiles, to worship and to 
adore Christ the Son, in conjunction with the 
Father and the prophetic Spirit; while yet, 
though avowedly worshipping these three persons, 
she ever professed to acknowledge only one God, 
to whom she could legitimately offer up the sacri- 
fice of prayer and praise and thanksgiving. 
Whether she acted right, or whether she acted 
wrong, in paying, to the Son and to the Spirit 
conjointly with the Father, that divine worship 


special office of the Son, in his character of the Word or Oracle 
of God, to teach or reveal both to men and to angels. 

2. The other good angels, to whom as well as to men he is 
said to reveal the divine attributes, are styled other, ἄλλων, in 
reference to the evil demons noticed above as worshipped by 
the Pagans under the aspect of gods: for I think it evident, 
that, by these evil demons, Justin means, whether he be right 
or whether he be wrong in his opinion, the fallen or wicked 
angels. These latter are mythologically characterised by ac- 
tions, which even a morally virtuous man would abominate : 
but the other angels, who are contradistinctively good angels, 
follow or obey Christ the great prince of the heavenly host, and 
are made like unto him in all holy dispositions. 

3. Imay observe : that the superior excellence of Dr.Grabe’s 
version is strongly shewn by a parallel passage in Irenéus, which 
sets forth the same doctrine of the Son being from all eternity 
the universal oracle of the Father. 

Revelaverit, enim, non solum in futurum dictum est ; quasi 
tunc inciperet Verbum manifestare Patrem, cum de Maria natus: 
sed, communiter, per totum tempus positum est. 4b initio, 
enim, assistens Filius suo plasmati revelat omnisus Patrem. 
Tren. adv. heer. lib. iv. c. 14. § 6. p. 242. 
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XV. With the joint practice of Ignatius and the 
brethren at Rome, corresponded the practice of 
the Asiatic Christians before the end of the first 
and at the beginning of the second century. 

What this practice was, we learn from the de- 
positions of the unhappy lapsed Christians, as 
made with legal formality before Pliny in the year 
103. 

They affirmed in my presence, says he, in his 
official report to Trajan, that the sum total of their 
fault or their error was this. On a stated day, 
they were wont to assemble together before sun-rise 
and ALTERNATELY TO SING AMONG THEMSELVES A 
HYMN TO CHRIST AS TO GOD’. 

Such an act as this was clearly an act of divine 
worship. 

Nor was it merely a casual act, or a partial act, 


prayer to Christ, was his divinity, here set forth, according to 
the interpretation of the primitive Church, under the phrase of 
The Son of God. 

On the same principle, Ignatius, when he appeared before 
Trajan, styled himself Theophorus or The Bearer of God: 
alleging, as the reason of such peculiar language, that, according 
to the words of Scripture, he was spiritually The Bearer of 
Christ within him. Ibid. § ii. p. 158. According, then, to 
Ignatius, Theophorus and Christophorus, The Bearer of God 
and The Bearer of Christ, are terms equipollent and mutually 
convertible. Thus avowedly deeming Christ to be God, this 
primitive disciple of St. John consistently offered up prayer to 
Christ. 

*» Plin. Epist. lib. x. epist. 97. 

VOL. I. H 
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or an unadvised act. The deponents stated : that 
Christians, universally and collectwely, were ac- 
customed, on a fixed day, to sing a hymn to 
Christ as to God. Their evidence makes no ex- 
ceptions. It distinctly states the universal and 
liturgical practice of the Catholic Church, in the 
year 103, or three years after the death of St. 
John. 

Nor is this all. Some of the deponents alleged 
themselves to have apostatised from Christianity 
more than twenty years previous to their appear- 
ance before Pliny’. Such being the case, they 
attested : that the worship of Christ as God was 
established in the Church, at least as early as the 
year 83, or seventeen years anterior to the death 
of St. John. 

XVI. With the chaunting of hymns to Christ 
as to God, the primitive Church, in her regular 
congregational worship, associated the recitation 
of prayers to the same believed divine person. 

As a specimen of these united acts of adoration, 
I subjoin, in illustrative confirmation of the pre- 
ceding mass of evidence, a public prayer to Christ, 
under the character of the only-begotten Deity the 
Son of the great Father, extracted from the Cle- 
mentine Liturgy: which Liturgy, though, like 
the other primeval Liturgies, not committed to 
writing until the fifth century, must, at the very 


' Plin. Epist. lib. x. epist. 97. 
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lowest estimation, be substantially deemed as an- 
cient as the tlnrd century ; and which may justly 
be viewed, as reflecting the devotional exercises 
of a yet earlier period. 

O thou, that didst bind the strong man, and didst 
spoil all his goods ; thou, that didst give us power 
to tread upon serpents and scorpions and to prevail 
over all the strength of the enemy; thou, who didst 
deliver to us, a bound captive, as a sparrow to 
children, the man-slaying serpent, whom all things 
dread and fear, from the face of thy power ; thou, 
who didst cast him down broken, from heaven to 
earth, like lightning, not indeed by a topical break- 
ing, but from honour to dishonour, on account of 
his voluntary malignity ; thou, whose aspect drieth 
up the abyss, and whose threat dissolveth the moun- 
tains, and whose truth abideth for ever ; thou, whom 
babes praise, and whom sucklings eulogise ; thou, 
whom angels hymn and adore ; thou, who lookest 
upon the earth, and causest tt to tremble ; thou, who 
touchest the mountains, and they do smoke; thou, 
who threatenest the sea and driest it up, and who 
turnest all the rivers into a wilderness; thou, the 
dust of whose feet are the clouds ; thou, who walkest 
upon the sea as upon the solid ground: ONLY-BE- 
GOTTEN GOD, SON OF THE GREAT FATHER; REBUKE 
THE EVIL SPIRITS, AND DELIVER THE WORKS ΟΕ THINE 
HANDS FROM THE POWER OF THE ALIEN SPIRIT. For, 
to thee, are glory and honour and worship ; and, 

H 2 
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through thee, to thy Father, in the Holy Ghost ; for 
over and ever. Amen'. 

XVII. Step by step, in regular succession, we 
have now, without the slightest variation in our 


evidence, arrived at the apostolic age itself: and, 
wa l ave not why the sacred records should be 
alowed lees capable of bearing testimony to a FAcT 
than any ather records, I feel perfectly justified 
in aumumoning édew also to appear as witnesses. 

1. ‘Nhe Apocalypse of St. John, we have reason 
tu believe, was written in the reign of Domitian 
about the year 97: for, though some place its 
eompoaition earlier, [am willing to take the lowest 


'"() τὸν ἰσχυρὸν δήσας, καὶ πάντα ra σκεύη αὐτοῦ διαρπάσας" 
ὁ δὺς ἡμῖν ἐξουσίαν ἐπάνω ὄφεων καὶ σκορπίων πατεῖν καὶ ἐπὶ 
edaur τὴν δύναμιν τοῦ ἐχθροῦ" ὁ τὸν ἀνθρωποκτόνον ὄφιν δεσ- 
μώτην παραδοὺς ἡμῖν, ὡς στρουθίον παιδίοις, ὃν πάντα φρίττει 
ant τρέμει, ἀπὸ προσώπον δυνάμεως cov" ὁ ῥήξας αὐτὸν ὡς ἀσ- 
rpawny ἐξ οὐρανοῦ εἰς γῆν, οὐ τοπικῷ ῥήγματι, ἀλλὰ ἀπὸ τιμῆς 
εἷς ἀτιμίαν, δι’ ἑκούσιον αὐτοῦ κακόνοιαν' οὗ τὸ βλέμμα ξηραίνει 
ἀβύσσους, καὶ ἡ ἀπειλὴ τήκει ὄρη, καὶ ἡ ἀλήθεια μένει εἰς τὸν 
αἰῶνα᾽ ὃν αἰνεῖ τὰ νήπια, καὶ εὐλογεῖ τὰ θηλάζοντα" ὃν ὑμνοῦσι 
καὶ προσκυνοῦσιν ἄγγελοι' ὁ ἐπιβλέπων ἐπὶ τὴν γῆν, καὶ ποιῶν 
αὐτὴν τρέμειν" ὁ ἁπτόμενος τῶν ὁρέων, καὶ καπνίζονται' ὁ ἀπει- 
λῶν θαλάσσην καὶ ξηραίνων αὑτὴν, καὶ πάντας τοὺς ποταμοὺς 
ἐξερημῶν' οὗ νεφέλαι, κονιορτὸς τῶν ποδῶν" ὁ περιπατῶν ἐπὶ 
θαλάσσης, ὡς ἐπ᾽ ἐδάφους" μονογενὴς Θεὲ, μεγάλον Πατρὸς Υἱέ: 
ἐπιτίμησον τοῖς πονηροῖς πνεύμασι, καὶ ῥῦσαι τὰ ἔργα τῶν χει- 
ρῶν σον ἐκ τῆς τοῦ ἀλλοτρίου πνεύματος ἐνεργείας" ὅτι σοι δόξα, 
τιμὴ, καὶ σέβας, καὶ διὰ σοῦ τῷ σῷ Πατρὶ, ἐν ᾿Αγίῳ Πνεύματι, 
εἷς τοὺς αἰῶνας. ᾿Αμήν. Constit. Apost. lib. viii. c. 7. 
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date. It was written, consequently, about six years 
anterior to the deposition of the lapsed, made 
before the tribunal of Pliny: that, on α stated day, 
Christians, in their liturgical worship, were accus- 
tomed to sing a hymn to Christ as to God. 

(1.) Now this inspired document exhibits to us 
at least three distinct instances, of prayer or praise 
or thanksgiving, all of which are indisputable acts 
of divine adoration, being directly offered up to 
the Lord Jesus Christ. 

The first instance occurs immediately before the 
opening of the seven seals. 

1 beheld: and, lo, in the midst of the throne and 
of the four beasts and in the midst of the elders, stood 
a Lamb as it had been slain.— 

And, when he had taken the book, the four beasts 
and the four and twenty elders FELL DOWN BEFORE 
THE LAMB, having every one. of them harps and 
golden vials full of odours which are the prayers of 
saints. 

And they sang a new song, saying: Thou art 
worthy to take the book and to open the seals thereof. 
For thou wast slain: and thou hast redeemed us to 
God, by thy blood, out of every kindred and tongue 
and people and nation.— 

And I heard the voice of many angels round about 
the throne and the beasts and the elders, saying, 
with a loud voice : WORTHY IS THE LAMB, WHICH WAS 
SLAIN, TO RECEIVE POWER AND RICHES AND WISDOM 
AND STRENGTH AND HONOUR AND GLORY AND BLESSING. 
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And every creature, which is in heaven and on the 
earth, and such as are in the sea, and all that are in 
then, deer ἢ saying > BLESSING AND HONOUR AND 
<a0RE AND POWER BRE UNTO HIN THAT SITTETH UPON 
TRE THRONE UND CYTO TRE LAMB, FOR EVER AND 
EVER . 

Whe aaned iestance occurs immediately after 
The vate: wabkag of God's elect out of the twelve 
τῆνος ai the Gewnative Israel. 

Whee shes, ὃ beheld: and, lo, a great multitude 
whet we mane could number, of all nations and 
Wweewer aad people and tongues, stood before the 
ewer wad befure the Lamb, clothed in white robes, 
wes paras in their hands. And they cried with a 
wes vey, saying: SALVATION TO OUR GOD WHICH 
wevartt UPON THE THRONE AND UNTO THE LAMB ?, 

he third instance occurs at the close of the 
Aywwolypse : and it exhibits to us an act of prayer, 
awhivewed by John himself to the Lord Jesus 
«‘hviat ; that, according to his word, he would 
hauten the time of his second advent, and thus 
quickly bring deliverance to his afflicted Church. 

le, which testifieth these things, saith: Surely, 
ἢ come quickly. 

Amen. EVEN 80 BEIT. CoME, LORD JESUS ὃ, 

(2.) From such instances of even celestial wor- 
uhip, recorded in a sacred book, familiarly, as we 


' ev, v. 6—13. 7 Rev. vii. 9, 10. 
> Rev. xxii. 20. 
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are told by Justin and Irenéus, known to the 
Christians of the second century: those Christ- 
ians, I think, could draw only one conclusion '. 

If Christ, by an inspired Apostle, were blame- 
lessly described, as receiving, conjointly with the 
Father, the praise and thanksgiving and adoration 
of every creature; and if, by the same inspired 
Apostle, a prayer could blamelessly be offered up 
to Christ, that he would come quickly according 
to his word : certainly, the same worship might be, 
or rather ought to be, rendered to the divine Re- 
deemer by the Catholic Church upon earth. 

Now, in point of fact, as we have seen from 
positive and distinct testimony, this worship was 
invariably rendered to Christ, from at least seven- 
teen years before the death of St. John down to 
the era of the first Nicene Council: and, when, 
with the circumstance set forth by this testimony, 
we compare what may be termed the. poetical 
machinery of the Apocalypse, there can, I appre- 
hend, be little doubt; that the imagery, of the 
sacred hymns addressed by the whole creation jointly 
to the Father and to the Son, was borrowed from 
those primitive hymns of the Church, which, in 
like manner, were jointly addressed ¢o the alone 
God who is over all and to his only-begotten Son 
God the Word’. | 


' See Justin. Dial. cum Tryph. Oper. p. 240. Iren. adv. her. 
lib. v. c. 25. § 5, 6. p. 355. 
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Hence, if such adoration were idolatrous ; and 
aiuiucrous it mast have been, unless Christ be very 
gui essential God: I see not, how the inference 
omy ὃς avoided; that the inspired Apostle himself, 
ἂν das oun writings, encouraged and confirmed the 


“ὐανενὴ αὐτο Θεὸν Λόγον᾽ καὶ ὑμνοῦμέν ye Θεὸν καὶ τὸν μονο- 
“νῷ αὐττὰ. Orig. cont. Cels. lib. viii. p. 422. See above, 
ww & chap. $. § iv. 

Segckh ἐς the account of the liturgical apocalyptic imagery, 
raghely geven by Sir Isaac Newton. 

Cee deasts and elders represent the primitive Christians of 
ai wens: and the worship of these Christians in their 
ἀμ νᾶχα is here represented under the form of worshipping God 
“οἱ tte Lamb in the temple ; God for his benefaction in creat- 
omy veh eng, and the Lamb for his benefaction in redeeming 
ws wet Vis Muod; God as sitting upon the throne and living 
we cee, aad the Lamb as exalted above all by the merits of 
“te ἀμελ. Rev. v. 1L—14. This was the worship of the pri- 
εἰν CAristians, Observ. on the Apoc. chap. ii. p. 262, 263. 

Ue. Uricatley specially recommends to the serious considera- 
wow ofall ‘Trinitarians the alleged ract, that the primitive 
ahowtiana did not worship Christ, but that they habitually 
avahipped the Father only. 

the accuracy of such an allegation had already, we see, 
down auticipatively denied by Sir Isaac Newton: for he states, 
withaut any apparent dread of contradiction, that the worship 
we the primitive Christians was the jotnt adoration of God and 
shy Linh. 

Ve Prieatley, however, Aas contradicted him in terminis ; 
hail: an Sir [νος Newton seems to have imagined the possibility 
αὐ ἀν a cirenmatance. 

Whether the asserter or the contradicter be best borne out 
hy hintery, the prudent inquirer will judge and determine for 
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aboriginally misled Catholic Church in rank and 
offensive idolatry. 

2. But, in truth, the blame, if blame there ée in 
the case, must not be borne exclusively by St. John: 
it must equitably be skared with his primeval 
brethren in the ministry. 

(1.) About the year 97, St. John, we see, at the 
close of the Apocalypse; addressed a prayer to 
Christ, that he would hasten his advent: and this 
the Apostle did, after having previously exhibited 
the whole congregated universe, as lauding and 
adoring the Son conjointly with God the Father. 

At a yet earlier period, the same practice had 
been adopted by St. Paul: for thus, respecting it, . 
writes, in the year 58, that great doctor of the 
Church to his Corinthian Proselytes. 

There was given to me a thorn in the flesh, the 
messenger of Satan, to buffet me: lest I should be 
exalted above measure. FOR THIS THING I BESOUGHT 
THE LORD THRICE, THAT IT MIGHT DEPART FROM ME. 
And he said unto me: My grace ts sufficient for 
thee ; for my strength 1s made perfect tn weakness. 
Most gladly, therefore, will I glory in my infirmities, 
that the power of Christ may rest upon me'. 

The whole context of this passage imperiously 
requires us to believe: that Christ is the person, 
to whom the Apostle addressed his supplication. 

For the person invocated declares: that his 


1 2 Corinth. xii. 7—9. 
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strength ts perfected in Paul's weakness. And, in 
the very next sentence, Paul explains this decla- 
ration to mean: that the power of Christ will rest 
upon him. 

The person, therefore, whose strength is per- 
fected in Paul’s weakness, is indisputably Christ. 

Whence, finally, Christ is the person, to whom 
the Apostle addressed his thrice repeated suppli- 
cation. 

Such being the case, since Paul, without the 
least scruple, mentions to the Corinthians the 
racT of his having thrice prayed to Christ for 
relief from trouble ; and since, in imperishable 
writing, he has recorded the same Fact for the 
instruction of the Church Catholic to the very end 
of time : we cannot wonder at the yet additional 
FACT; that those, who admitted Paul’s divine in- 
spiration, should follow Paul’s recorded example. 

(2.) Another remarkable instance of prayer, 
addressed, on the part of the same Apostle, to the 
Son conjointly with the Father, occurs in the first 
Epistle to the Thessalonians, which was written in 
the yet earlier year 52. 

Now our God and Father himself, and ovr Lorp 
JESUS CHRIST, DIRECT OUR WAY UNTO YOU: and THE 
LORD MAKE YOU TO INCREASE AND ABOUND IN LOVE 
ONE TOWARD ANOTHER '. 

Here, to the Lord Jesus Christ, prayer is offered 


1 1 Thessal. ii. 11, 12. 
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up, conjointly with God the Father: first, that he, 
the same Lord Jesus Christ, would direct the 
Apostle’s way to the Thessalonians ; and, secondly, 
that the Lord, evidently the Lord mentioned im- 
mediately before or still the same Lord Jesus 
Christ, would make the Thessalonians to increase 
and abound in all mutual charity. 

3. St. Paul’s invocation of Christ, however, had, 
in the year 33, been anticipated by the proto- 
martyr Stephen. 

They stoned Stephen, 1NVOCATING AND SAYING: 
LORD JESUS, RECEIVE MY SPIRIT. And he kneeled 
down, and cried with a loud voice: LORD, LAY NOT 
THIS SIN TO THEIR CHARGE |. 

With respect to the prayer offered up by Ste- 
phen, it was plainly no other than a strict and 
proper act of adoration. 

At a time when men are most anxious about the 
success of their petitions, in the hour of death and 
on the verge of the grave, the protomartyr 15 said 
to have invocated the Lord Jesus: and the sub- 


? Acts vii. 59, 60. As Stephen besought the Lord Jesus 
not to lay the sin of his murder to the charge of the Jews who 
stoned him: so, in the year 136, Justin Martyr attests, that 
Christians were accustomed to pray on behalf of the Jews, 
that they might obtain mercy from Christ. 

Kal, πρὸς τούτοις πᾶσιν, εὐχόμεθα ὑπὲρ ὑμῶν, ἵνα ἐλεηθῆτε 
ὑπὸ τοῦ Χριστοῦ. Justin. Dial. cum Tryph. Oper. p. 258. 

The necessary turn of Justin’s language shews, that Christ 
was the person to whom this liturgical intercessory prayer was 
addressed. 

10 
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stance of his prayer was, partly that Christ would 
receive his spirit, and partly that he would not 
impute the sin of murder to his executioners. 

This prayer and this conduct of the dying 
Stephen are, by an inspired historian, recorded, 
for the instruction of the Church in all succeeding 
ages. 

Now, for such a purpose, they might have been 
recorded in two several ways. 

If the act of Stephen, in praying to Christ, had 
been an act of idolatry : the circumstances, attend- 
ant upon his death, might have been vituperatively 
recorded, for the timely warning and admonition 
of the Church. 

Or, on the other hand, if his invocation of Christ 
were strictly in the line of his duty: the circum- 
stances of his martyrdom might have been deli- 
vered down to posterity, as altogether free from 
blame, for the simple purpose of instruction and 
encouragement. 

What, then, is the plan, which we find to have 
been adopted by the sacred historian ? 

All the facts, attendant upon the martyrdom of 
Stephen, are minutely related. But not asingle 
word of censure drops from the pen of the his- 
torian, though he knew that his writings were 
destined to be imperishable. 

The argument, which, from the death of St. 
John down to the session of the first Nicene 
Council, the early believers could not but have 
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built upon such a circumstance, lies within very 
narrow compass. 

Stephen either was, or was not, guilty of idolatry. 

If he was guilty: then an inspired writer (a 
writer, moreover, who is generally supposed to 
have been under the special direction of the 
actual eye-witness Paul’) has, most lamentably, 
though most unaccountably, neglected his bounden 
duty, and sinned grievously against God, in relat- 
ing the martyrdom of Stephen, certainly without 
the least vituperation, and apparently with full 
and unmixed approbation. 

If he was not guilty: then the invocation of 
Christ is our bounden duty ; and, by a necessary 
consequence, Christ must be very God. For the 
invocation of a creature cannot but be idolatry: 
and idolatry cannot but be unlawful ’. 


1 See Acts vii. 58. viii. 1. xxii, 20. 

? The adoration of the Son had already been even enjoined 
by the express voice of prophetic anticipation. 

Serve Jehovah nith fear: and rejoice with trembling. Kuss 
the Son, lest he be angry ; and ye pertsh from the nay, when 
his wrath is kindled but a little. Blessed are all they, that 
put their trust in him. Psalm ii. 11, 12. 

The word kiss, as is evident, both from the whole context 
of the clause which contains it, and from the parallel mode in 
which the same word is elsewhere used by the writers of the 
Old Testament, is here used in the sense of divine adoration. 
Compare 1 Kings xix. 18. Job xxxi. 26—28. Hos. xiii. 2. 

Hence the divine adoration of the Son is even expressly 
enjoined by an inspired writer, who flourished long anterior to 
the days of the Apostles. 
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4. The naked Fact, that Stephen and Paul and 
John all invocated or addressed prayers to Christ, 
is indisputable ; and the naked racr that John ex- 
hibited the whole creation as offering up praise and 
thanksgiving to the Son conjointly with the Father, 
is equally indisputable : because the racts them- 
selves, however we may be pleased to understand 
them, are distinctly and specifically recorded. 

Hence, if these leaders of the Church both in- 
vocated Christ and inculcated the invocation of 
Christ, we may be morally certain: that their im- 
mediate contemporaries,’ like their successors 
throughout the second and third centuries, would 
do the same. 

That such, accordingly, was the Fact, the writ- 
ings of the New Testament bear witness most un- 
equivocally. 

A general descriptive appellation will never be 
conferred upon any collective body of men, or at 
least no collective body of men will freely assume 
such an appellation, unless real and familiar cir- 
cumstances shall furnish an abundantly sufficient 
reason. 

Now it can scarcely have escaped the notice 
even of the most superficial observer, that pre- 
cisely such an appellation is repeatedly bestowed 
upon the primitive Christians by the writers of the 
New Testament. 

When, in the year 35, the converted persecutor 
Saul began zealously to preach Christ: All that 


ee eee 
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heard him, we are told, were amazed, and said; Is 
not this he, that destroyed THEM WHICH CALLED ON 
THIS NAME 13 Jerusalem '. 

In a similar manner, when, in the same year 35, 
Christ commanded Ananias to put his hand on the 
repentant persecutor that he might receive his 
sight, the answer was: Lord, I have heard by many 
of thts man, how much evil he hath done to thy saints 
at Jerusalem ; and here he hath authority, from the 
chief priests, to bind ALL THAT CALL UPON THY 
NAME *. 

Accordingly, in the year 57, the ordinary and 
familiar description of the early believers was 
couched in terms following: ALL THAT IN EVERY 
PLACE CALL UPON THE NAME OF JESUS CHRIST OUR 
LORD ὃ. 

(1.) It appears, then: that the general descrip- 
tive appellation of the very first Christians, an 
appellation both assumed by themselves and given 
to them by others, was; THOSE WHO CALL UPON THE 
NAME OF JESUS CHRIST, OF THOSE WHO INVOCATE THE 
NAME OF JESUS CHRIST *. 

But such an appellation could neither have been 
bestowed upon them nor assumed by them, unless 
it had fully corresponded with their confessed and 
well known universal practice. 


' Acts ix. 9]. 
2 Acts ix. 13, 14. 
* 1 Corinth. i. 2. written A. D. 57. 


* Οἱ ἐπικαλούμενοι τὸ ὄνομα Ἰησοῦ Χριστοῦ 
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We may be sure, therefore: that, from the very 
ayustulic agre itself, ad/ the primitive believers were, 
ta their antinary prayers, accustomed to call upon 
wt ὍΝ Ἰαγυκφῖς the Lord Jesus Christ. 

Agnwndieaty, ἂς an exemplification of the prac- 
WN veld ia the appellation, we find Stephen, 
W τὰν artic af death, doing this precise thing. 
Wee, & Whe creek original, the very same word is 
Wank. 2 deacribe, both the imvocation employed 
BW δα iv particular, and the invocation em- 
Woovet Ἀν all Christians in general '. 

LB.’ We must observe, however, that the appel- 
Raveot hues not werely establish a FACT: we must 
wavtully note, that, in truth, it does much more. 

When the appellation proceeds from the mouth 
wt Paul or of Ananias, and when it occurs in the 
μια of a speech addressed to Christ himself: it 
wat only establishes a Fact ; but, with those who 
hold the divine origin of the Gospel, it likewise 
eutablishes THE THEOLOGICAL CORRECTNESS OF A 
PRACTICE. 

For, if the invocation of Christ were idolatry, 
Paul and Ananias could only have employed the 


' ῬΕπικαλούμενον καὶ λέγοντα. Acts vii. 59. Σὺν πᾶσι τοῖς 
ἐπικαλουμένοις τὸ ὄνομα τοῦ Κυρίου ἡμῶν Ἰησοῦ Χριστοῦ. 1 Cor. 
leo 

The subject of the divine adoration of Christ, as recorded 
in. the New Testament, is resumed below, book ii. chap. 7, 
for the purpose of meeting the objections of the modern School 
of Humanitarianism. 





CHAP. IV. ] OF TRINITARIANISM. 113 


appellation, and Christ himself could only have 
heard the appellation, to bestow, upon the unholy 
practice of plain necessity involved in it, a most 
severe and indignant and well-merited censure. 
But we find not, that the slightest vituperation 
escaped the lips either of Christ or of his delegated 
servants. On the contrary, the mode, in which 
the appellation is heard by the former and em- 
ployed by the latter, clearly demonstrates, that, by 
an authority from which with Christians lies no 
appeal, the practice was deemed, not only justifia- 
ble, but even the bounden duty of every sound 
believer. Yet the religious invocation of a crea- 
ture cannot but be -idolatry : and idolatry, we 
know, is reprehended, in the very strongest terms, 
throughout Holy Scripture. Hence, on the prin- 
ciple so judiciously laid down by Dr. Priestley him- 
self, it will follow: that Zhe apostolically uncen- 
sured practice of the primitive Church involves, of 
very necessity, the reception of the doctrine of Christ's 
proper divinity '. 


δ See above, book i. chap. 4. in init. 

Dr. Priestley, it will be recollected, not only made the 
positive assertion, that Christians did not at first pray to 
Christ, but prayed habitually to the Father onty: he also 
employed this positive assertion of an alleged notorious histori- 
cal FacT, as the avowed basis of an argument against the 
doctrine of Christ’s divinity. 

Numerous Antitrinitarians, who implicitly build, not upon 
their own personal researches, but upon the good faith of 
their teachers, have, I make no doubt, admitted Dr. Priest- 

VOL. I. I 
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XVIII. Accordingly, as St. John, the last sur- 
vivor of the Apostolic College, bequeathed to the 
Catholic Church, at the commencement of the 
second century, the practice of worshipping the 
Son conjointly with the Father and the prophetic 
Spirit : so, in the last-written of the four Gospels, 
did he likewise bequeath to the Catholic Church 
the only sound and intelligible rationalé, on which 
the Son could be at all worshipped and invocated. 

Three years after the death of St. John, it was, 
by the lapsed, deposed before Pliny: that Christ- 
tans, in.the course of their religious worship, statedly 
recited hymns to Christ as to God. 

In exact harmony with this deposition, St. John 
teaches us: that The Word, who became incarnate 
in the man Christ Jesus, was himself God with God, 
through whom the universe was created’. Whence 
it obviously follows: that Christ, as being God in- 
carnate, was doubtless the proper olject of that 
divine adoration, which the inspired Apostle both 
recorded and performed. 

With respect to the remarkable exordium of 
St. John’s Gospel, the primitive Church Catholic 
understood it precisely as it is still understood by 
the Catholic Church of the present day. As the 
Church worshipped ; so the Church, receiving her 
doctrine from the Apostles, interpreted. Her 


ley’s historical Fact as a matter quite undeniable, and have 
thence credulously assented to his conciusion from it. 
1 John I. 1—18. 
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practice and her exposition, originating from the 
same authority, perfectly corresponded. Justin, 
Hippolytus, Athenagoras, Theophilus of Antioch, 
Clement of Alexandria, Tertullian, Origen, Cyprian, 
Novatian, and Dionysius of Alexandria, all under- 
stood the passage, not as Mr. Lindsey or Dr. 
Priestley or Mr. Belsham would variously, each 
according to his own mere unsupported dogmatism, 
recommend us to understand it; but as, under the 
precise aspect of a rule of truth in the Church, it 
was expounded by the venerable Irenéus: and, 
through the single intervening link of his master 
Polycarp, Irenéus received his theology direct from 
the Apostle John himself’. 


1 For the above specified authorities in full, see below, 
Append. i. numb. 1. text 12. 

As the Jarring interpretations of the exordium of St. John’s 
Gospel, propounded by the mutually irreconcileable doctors of 
the modern Humanitarian School, rest severally upon a 
foundation not more solid, than the mere arbitrary dogmatism 
of their respective propounders: so NOT ANY ONE of these in- 
terpretations, whether proposed by Mr. Lindsey or Dr. Priest- 
ley or Mr. Belsham, was, either known to, or received by, the 
primitive Church Catholic. In the writings of the early Ante- 
nicene Fathers, Not A VESTIGE of any one of these recent un- - 
supported figments can be discovered. See Lindsey’s Sequel 
to Apol. p. 129—141. Priestley’s Hist. of Early Opin. In- 
trod. sect. v. Works, vol. vi. p. 42, 43. New Testam. in an 
Improv. Vers. by Belsham. in loc. 

Departing with a high hand from the recorded interpretation 
of the primitive Church quite up to the times of the Apostles, 
the doctors of the modern Humanitarian School cannot even 


12 
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agree among themselves what exposition they shall substitute 
in its place. Dr. Priestley is in one story: Mr. Lindsey, in 
another: and Mr. Belsham, ina third. Let their respective 
living admirers produce, if they be able, even a shadow of 
tangible evidence, that any one of the mutually discordant 
glosses, commonly received on the strength of mere dogmatism 
by our readily acquiescent Antitrinitarians, gives the real 
sense of the passage. “Certainly, I could never yet discover 
any more cogent reason for adopting the interpretation either 
of Mr. Lindsey or Dr. Priestley or Mr. Belsham, than that 
each severally thinks his own interpretation to be the true one. 
Now this, so far as I can perceive, is mere naked unadulterated 
dogmatism. Where, that we should receive it, is the convinc- 
ing force of an interpretation, which rests solely on the yn- 
supported self-persuasion of its contriver ? 

Under the aspect of collateral evidence, I take this oppor- 
tunity of stating: that the Platonist Amelius, who flourished 
in the third century, exhibits himself, as understanding the ex- 
ordium of St. John’s Gospel precisely as it is now understood 
by all who receive the doctrine of the Trinity. 

To such a sense of the passage, this unprejudiced and un- 
biassed judge was doubtless conducted, partly by the obvious- 
ness of its natural import, and partly by finding that it was thus 
universally expounded by the whole Christian Church. 

Kal οὗτος ἄρα ἦν ὁ Λόγος, καθ᾽ ὃν ἀεὶ ὄντα τὰ γινόμενα ἐγί- 
vero, ὡς ἂν καὶ ὁ Ἡράκλειτος ἀξιώσειε, καὶ νὴ oe ὃν ὁ βάρβαρος 
ἀξιοῖ ἐν τῇ τῆς ἀρχῆς τάξει τε καὶ ἀταξίᾳ καθεστηκότα πρὸς Θεὸν 
εἶναι, καὶ Θεὸν εἶναι" δ οὗ πάνθ᾽ ἁπλῶς γεγενῆσθαι" ἐν ᾧ τὸ 
γενόμενον ζῶν, καὶ ζωὴν, καὶ ὃν πεφυκέναι, καὶ εἷς τὰ σώματα 
πίπτειν, καὶ σάρκα ἐνδυσάμενον, φαντάζεσθαι ἄνθρωπον μετὰ καὶ 
τοῦ τηνικαῦτα δεικνύειν τῆς φύσεως τὸ μεγαλεῖον, ἀμέλει καὶ 
ἀναλυθέντα πάλιν ἀποθεοῦσθαι, καὶ Θεὸν εἶναι, οἷος ἦν πρὸ 
τοῦ εἰς τὸ σῶμα καὶ τὴν σάρκα καὶ τὸν ἄνθρωπον καταχθῆναι. 
Amel. apud Euseb. Preep. Evan. lib. xi. c. 17. p. 817, 318. 
Lutet. Stephan. 1544. 





CHAPTER V, 


RESPECTING THE TESTIMONY AFFORDED TO THE FACT 
OF THE POSITIVE ANTIQUITY OF THE DOCTRINE OF 
THE TRINITY AND THE GODHEAD OF CHRIST, BY 
ANCIENT APOLOGIES AND OFFICIAL EPISTLES AND 
OTHER PUBLIC DOCUMENTS OF THE EARLY CHURCH. 


Amonc the primitive Christians, nothing was more 
common, than to publish what were called Apo- 
logies or rather (according to the propriety of our 
english idiom) Defences. 

In the composition of these Works, some accre- 
dited champion of the common faith stepped forth : 
and, appearing as the acknowledged representative 
of his brethren, described and vindicated, in the 
general name of the Church, those doctrines, 
which, by common consent, were universally 
taught and believed. 

The evidence, afforded by such Works, seems 
perfectly unexceptionable. 

For, on the one hand, if either the whole Church, 
or an immense majority of the Church, differed 
radically in sentiment from the Apologist : they, 
clearly, would never have acknowledged the offi- 
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.wua defence so impertinently obtruded upon the 
world in their behalf. 

And, again, on the other hand, no Apologist 
could well have been hardy enough to introduce 
into his Apology, under the professed aspect of the 
familiar and universally admitted doctrines of the 
Church, certain notoriously mere novel tenets of 
his own devising: which, he was conscious, were 
not only not the received doctrines of his fellow- 
believers, but were even strenuously and (with the 
petty exception of his own little upstart party) 
unanimously abhorred by them. 

In the same class with the ancient Apology 
may be fitly arranged all evidence of a kindred 
description. 

Thus, when, in controversy, an early ecclesias- 
tical writer, speaking in the name of the whole 
Catholic Church, plurally declares, that we now 
hold and ΜῈ have always held this or that tenet ; I 
see not how his testimony can be reasonably dis- 
allowed: both because he would not have dared 
to make such an assertion, had it been palpably 
false ; and because, even if he had dared, friends 
and foes alike would have joined in crying out 
against his impudence. 

Thus also, when a Bishop or a Community or a 
Public Assembly writes and puts forth an official 
letter : if such document shall have been admitted 
and acknowledged by the Church at large, we 
must obviously view it, not as propounding some 


id 
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novel and unauthorised private speculation, but as 
declaring, and thence as openly testifying to, a 
system of doctrine universally familiar and univer- 
sally received. 

In fact, compositions of this kind speak, as it 
were, for themselves. | 

As we all instinctively feel, their very tone im- 
ports, on the part of the writer, a full conviction : 
that he is vindicating or declaring opinions, which 
are and always have been held by the Catholte 
Church. ‘They exhibit nothing of the timidity of 
the mere insulated individual: who is consciously 
advancing some new fancy, hitherto unknown, 
and therefore likely to be received with prejudice 
and distrust and suspicion. On the contrary, they 
display all that boldness, which a man invariably 
feels: when he is quite aware, that he speaks the 
sense of his brethren, and that his labours will be 
rewarded by their unequivocal approbation. 

In Works of such a description, this tone will 
always be distinctly perceived, even by the most 
careless reader : for, in truth, it is impossible, that 
he should zoé perceive it. 

The tone does not, indeed, demonstrate The 
abstract truth of the DocTRINE propounded: but it 
establishes, what at present is my exclusive con- 
cern, The historical ract that the writer speaks the 
familiar sentiments of the communion to which he 
belongs. 

Such a fone, for instance, alike pervades the 
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controversial Works of Horsley and of Priestley. 
With the abstract truth of esther of the THEOLOGI- 
CAL sysTEmMs which those two authors advocate, it 
has obviously no sort of connection: yet, to a 
naked ΒΙΒΤΟΒΙ͂ΟΑΙ, FACT, it affords that species of 
internal evidence, which every reader involuntarily 
feels to be altogether irresistible. In point of 
DOCTRINE, this reader may symbolise with Horsley, 
and that reader may agree with Priestley. But, 
I suppose, there never yet was a reader, let his 
doctrinal opinions be what they may, who, from 
the very tone of the compositions in question, was 
not quite satisfied, in his own mind, as to the bare 
Fact: that Horsley spoke the familiar sentiments of 
the Church which he adorned, and that Priestley 
spoke the familiar sentiments of the School which still 
venerates his memory. Each is viewed, not as a 
solitary theoriser, but as the accredited representa- 
tive of a community; not as an insulated inter- 
preter, but as the organ and champion of a party. 
In short, were a person gravely to urge, that these 
two writers advanced nothing more than their 
respective tndividual speculations, and that the 
several doctrinal systems of the Anglican Church 
and of the Humanitarian School were by no means 
exhibited in their opposing controversial produc- 
tions ; were he yet additionally to contend, that 
the Church of the stout Trinitarian Prelate was 
decidedly «antitrinitarian, and that the School of 
the strenuous Antitrinitarian Divine was vehe- 
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mently frinitarian : we should be apt to pronounce 
such a whimsical theorist nothing better than a 
moon-struck vender of hopeless paradoxes. 

My present class of witnesses, then, will be 
taken, from the authors of the ancient Apologies, 
and from the conducters of the ancient contro- 
versies, and from the writers of the official Epistles 
and other public documents of the early Church: 
and, in successively adducing them, I shall still 
continue to observe that retrograde chronological 
order which I have hitherto judged it most expe- 
dient to adopt. 

J. According to such an arrangement, let us 
first hear Arnobius : who flourished about the year 
303, and who has left us a controversial Work in 
defence of Christianity against Paganism. 

If Christ were God, they object: why did he ap- 
pear in a human form ; and why was he put to death 
after the manner of a man? 

To this I reply: Could that Power, which ts in- 
visible and which has no bodily substance, introduce 
itself into the world and be present at the councils 
of men, in any other way, than by assuming some 
integument of more solid matter, which even to the 
dullest eye-sight might be capable of visibility 2— He 
assumed, therefore, the form of man, and shut up 
his power under the similitude of our race: tn order 
that he might be viewed and seen; in order that he 
might utter words and teach ; in order that he might 
execute all those matters, for the sake of perform- 
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ing which he had come into the world by the com- 
mand and disposition of the highest Sovereign. 

But they yet further object: that Christ was put 
to death after the manner of a man. 

Not, ἐμ absolute strictness of speech, Christ him- 
self; I reply: for that, which ts divine, cannot be 
liable to death; nor can that, which possesses the 
uttribute of perfect unity and semplicity, fall asun- 
der by the dissolution of destruction. Who, then, 
was seen to hang upon the cross? Who was the 
person, that died? Doubtless, the human being, 
whom he had put on, and whom he himself bore in 


conjunction with hts own proper self’. 


1 Sed, si Deus, inquiunt, fust Christus: cur forma est in 
hominis visus ; et cur more est interemptus humano ? 

An aliter potuit invisibilis illa vis, et habens nullam substan- 
tiam corporalem, inferre et commodare se mundo, conciliis 
interesse mortalium, quam ut aliquod tegmen materiz solidioris 
assumeret, quod oculorum susciperet injectum, et ubi se figere 
inertissima posset contemplationis obtutus ?—Assumpsit, igitur, 
hominis formam, et sub nostri generis similitudine potentiam 
suam clausit, ut et videri posset et conspici, verba faceret et 
doceret, atque omnes exequeretur res eas, propter quas in 
mundum venerat faciendas, Summi Regis imperio et dispo- 
sitione servatis.— 

Sed more est hominis tnteremptus. 

Non ipse: neque enim cadere divinas in res potest mortis 
occasus : nec, interitionis dissolutione, dilabi id, quod est unum 
et simplex nec ullarum partium congregatione compactum. 
Quis est, ergo, visus in patibulo pendere: quis mortuus est ? 
Homo, quem induerat, et secum ipse portabat. Arnob. adv. 
gent. lib. i. p. 37, 38. See also lib. i. p. 41. 
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II. We may next hear the official letter, ad- 
dressed to Paul of Samosata, by the Fathers of the 
Council of Antioch which sat in the year 269. 

This the begotten Son, the only-begotten Son, 
who is the image of the invisible God; begotten be- 
fore the whole creation ; the Wisdom and the Word 
and the Power of God ; who existed before the worlds ; 
not by mere foreknowledge, but in substance and tn 
person, God, the Son of God: him having known 
both in the Old and in the New Covenant, we confess 
and we preach. 

But, whosoever shall contend against us, that we 
ought to believe and to confess that the Son of God 
was not God before the foundation of the world ; 
alleging, that, if the Son of God be preached as 
God, two Gods are preached: this person we deem 
an alten from the ecclesiastical canon. And, with 
us, all the Catholic Churches agree '. 


" Τοῦτον δὲ τὸν Ὑἱὸν γεννητὸν, μονογενῆ Ὑἱὸν, εἰκόνα τοῦ 
ἀοράτου Θεοῦ τυγχάνοντα, πρωτότοκον πάσης κτίσεως, Σοφίαν 
καὶ Λόγον καὶ Δύναμιν Θεοῦ, πρὸ αἰώνων ὄντα, οὗ προγνώσει, 
ἀλλ’ οὐσίᾳ καὶ ὑποστάσει Θεὸν, Θεοῦ Υἱὸν, ἔν τε παλαιᾷ καὶ νέᾳ 
διαθήκῃ ἐγνωκότες, ὁμολογοῦμεν καὶ κηρύσσομεν. Ὅς δ᾽ dy ἀν- 
τιμάχηται τὸν Υἱὸν τοῦ Θεοῦ Θεὸν μὴ εἶναι πρὸ καταβολῆς 
κόσμον πιστεύειν καὶ ὁμολογεῖν, φάσκων δύο Θεοὺς καταγγέλ- 
λεσθαι ἐὰν ὁ Υἱὸς τοῦ Θεοῦ Θεὸς κηρύσσηται, τοῦτον ἀλλότριον 
τοῦ ἐκκλησιαστικοῦ Kdvovog ἡγούμεθα" καὶ πᾶσαι αἱ καθολικαὲ 
ἐκκλησίαι συμφωνοῦσιν ἡμῖν. Epist. Concil. Antioch. apud 
Routh. Rel. Sacr. vol. ii. p. 466. The writers of this letter 
assert, that their doctrine had been preserved in the Catholic 
Church from the very days of the Apostles themselves, down 
even to their own time. 


10 
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=. 
gece % wants letter of the Antiochian 
αν hee ey the Elenchus and Apology 

wns Ja -Wexandria, as we find some 
. ‘aat Work preserved by Athana- 


i. se 


sue presided in the Church of Alexandria 
wos dy Vear 260. 

{mas Prelate had written against the speculation 
-, Xydellius: who maintained, that there was only 
“uy person in the Godhead, and that Father and 
Nya and Spirit were merely varied appellations. 
Mayer to confute an opinion which confounded 
the three persons of the Trinity, Dionysius ap- 
pears to have used language, which might import 
that he divided the substance of the three persons. 
his circumstance led to a charge against him: 
und, in consequence of it, he was requested, by the 
Bishop of Rome and by others of his episcopal 
brethren, distinctly to explain his sentiments. 
With their just request Dionysius readily com- 
plied: and, since his Elenchus and Apology gave 
full satisfaction, we thence sufficiently learn, what 
was the standard doctrine of the Catholic Church 
about the middle of the third century. 

Omitting, says Athanasius, on account of the 
length of the discourse, the greater part of what 
Dionysius says, either in the way of examination, or 
in the way of argument, or in the way of confutation, 
I shall adduce only those things which are necessary 
in regard to the accusation preferred against him. 
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Making, then, his defence, he writes, as follows, in 
the first book of his Elenchus and Apology. 

There never was a time, when God was not a 
Father. 

In what remains, also, he acknowledges the truth 
of this position. 

Christ, inasmuch as he is the Word and the 
Wisdom and the Power, always existed. For God 
did not at length beget a Son, as being originally 
ungenerative of these: but only the Son was not 
of ‘himself ; for he derives his being from out of 
the Father. 

And, after a short interval, he again speaks con- 
cerning the same person. 

Inasmuch as he is the effulgence from eternal 
light, he himself likewise is altogether eternal. 
For, since the light always exists, it is manifest, 
that the effulgence likewise must always exist: 
because the existence of light is perceived from 
the circumstance of its emitting an effulgence ; 
and light cannot exist without giving light. But 
let us again have recourse to illustrative examples. 
If there be a sun: there is splendour, there is day. 
But, if there be no such thing: then neither can 
the sun be present. Hence, if the sun were eter- 
nal: there would be day without cessation. But 
now this is not the case. Therefore, when the 
sun begins to shine, day begins: and, when the 
sun ceases to shine, day ceases. God, however, 
is light eternal, neither beginning, nor ending. 
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Consequently, his effulgence, being without com- 
mencement and being eternally generated, is itself 
eternal, and coexists with him eternally.— 

And, yet again, after another short interval, he 
speaks still concerning the same person. 

He, then, is the eternal Son of the eternal 
Father : inasmuch as he is light from light. For, 
since there is a Father: there isalso aSon. But, 
if there were no Son: how, and of whom, could 
the Father be a Father? Both, however, exist: 
and both exist eternally. 

Again, he adds these following observations. 

Wherefore, sihce God is light, Christ is the 
effulgence from him: and, since God is a spirit 
(for God, says the sacred wniter, 15. a spirit), the 
Son analogically may be called breath ; for, saith 
he, he is the breath of the Power of God. 

And, in his second book, he yet again remarks. 

- The Son alone always coexists with the Father : 
and he is full of the self-existent : and he himself 
exists, inasmuch as he 15 from the Father’. 


' Ta μὲν οὖν πλεῖστα τῶν αὐτοῦ ῥημάτων, ἅπερ ἣ ζητῶν ἐξε- 
τάζει, ἣ συλλογιζόμενος συνάγει, ἢ ἐρωτῶν ἐλέγχει, ἣ τοὺς κατει- 
ρηκότας αἰτιᾶται, ταῦτα παρεὶς διὰ τὸ μῆκος τῶν λόγων, μόνα τὰ 
πρὸς τὴν κατηγορίαν ἀναγκαῖα τίθημι. ᾿Απολογούμενος τοίνυν 
πρὸς ἐκεῖνα, γράφει, ταῖς λέξεσι ταύταις ἐν τῷ πρώτῳ τῷ ἐπι- 
γραφομένῳ ᾿Ελέγχον καὶ ᾿Απολογίας, μεθ᾽ ἕτερα, οὕτως. 

Οὐ γὰρ ἦν, ὅτε Θεὸς ov« ἦν Πατήρ. 

Καὶ τοῦτο οἷδεν ἐν τοῖς ἑξῆς. 


‘Act τὸν Χριστὸν Λόγον ὄντα καὶ Σοφίαν καὶ Δυνάμιν: οὗ γὰρ 
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IV. Contemporary with Dionysius of Alexandria 
was Dionysius of Rome: the Prelate, to whom the 
Elenchus and Apology of his Alexandrian namesake 
was specially addressed, and to whom with his col- 
leagues (as we have seen) it gave entire satisfac- 


δὴ τούτων ἄγονος ὧν, ὁ Θεὸς εἶτα ἐπαιδοποιήσατο" ἀλλ᾽ ὅτι μὴ 
παρ᾽ ἑαυτοῦ ὁ Yidc, ἀλλ᾽ ἐκ τοῦ Πατρὸς ἔχει τὸ εἶναι. 

Καὶ, per’ ὀλίγα, πάλιν περὶ τοῦ αὐτοῦ φησίν. 

᾿Απαύγασμα δὲ ὧν φωτὸς ἀϊδίον, πάντως καὶ αὐτὸς ἀΐδιός 
ἐστιν" ὄντος γὰρ ἀεὶ τοῦ φωτὸς, δῆλον ὡς ἔστιν ἀεὶ τὸ ἀταύγασμα" 
τούτῳ γὰρ, ὅτι φῶς ἔστι, τῷ καταυγάζειν νοεῖται καὶ φῶς οὗ 
δύναται μὴ φωτίζον εἶναι. Πάλιν γὰρ ἔλθωμεν ἐπὶ τὰ παρα- 
δείγματα. Ei ἔστιν ὁ ἤλιος, ἔστιν αὐγὴ, ἔστιν ἡμέρα" εἰ τοιοῦ- 
τον μηδέν ἐστι, πολύ γε δεῖ καὶ παρεῖναι ἥλιον. El μὲν οὖν 
ἀΐδιος ὁ ἥλιος, ἄπανστος ἂν ἦν καὶ ἡ ἡμέρα. Νῦν δὲ ob yap 
gory’ ἀρξαμένου τε, ἤρξατο" καὶ, πανομένον, παύεται. ‘O δέ γε 
Θεὸς αἰώνιόν ἐστι φῶς, οὔτε ἀρξάμενον, οὔτε λῆξόν ποτε. Οὐκοῦν 
αἰώνιον πρόκειται καὶ σύνεστιν αὐτῷ τὸ ἀπαύγασμα ἄναρχον καὶ 
ἀειγενές .---- 

Καὶ αὖθις ἐπάγει, per’ ὀλίγα, περὶ τοῦ αὑτοῦ λέγων. 

Οὗτος οὖν αἰωνίου τοῦ Πατρὸς καὶ αἰώνιος ὁ Ὑἷός ἐστι, φῶς ἐκ 
φωτὸς ὥν. ὕοντος γὰρ γονέως, ἔστι καὶ τέκνον" εἰ δὲ μὴ τέκνον 
εἴη, πῶς καὶ τίνος εἶναι δύναται γονεύς ; ᾿Αλλ’ εἰσὶν ἄμφω" καὶ 
εἰσὶν ἀεί. ᾿ 

Εἶτα πάλιν προστίθησι ταῦτα. 

Φωτὸς μὲν οὖν ὄντος τοῦ Θεοῦ, ὁ Χριστός ἔστιν ἀπαύγασμα" 
πνεύματος δὲ ὄντος (πνεῦμα γάρ, φησιν, ὁ Θεὸς), ἀνάλογος κάλιν 
ὁ Χριστὸς ἀτμὶς λέγεται’ ἀτμὶς γάρ, φησιν, ἐστὶ τῆς τοῦ Θεοῦ 
δυνάμεως. ; 

Kai, ἐκ τοῦ devrépov, πάλιν φησί. 

Μόνος δὲ ὁ Ὑἱὸς ἀεὶ συνὼν τῷ Πατρὶ, καὶ τοῦ ὄντος πληρούμε- 
voc, καὶ αὐτός ἐστιν ὧν ἐκ τοῦ Πατρός. Athan. de sent. Dionys. 
cont. Arian. Oper. vol. i. p. 486, 437. Commel. 1600. 





128 THE APOSTOLICITY [BooK I. 


tion. Part of a controversial Work, written by 
this author against the patripassianising Sabellians, 
has been also preserved by Athanasius. 

1 hear, that there are among you some teachers of 
the divine word, who run into an error diametrically 
opposite to that of Sabellius. For he blasphemously 
asserts the Son to be tdentical with the Father: but 
they, in a manner, set forth three Gods tn three alten 
essences altogether separate from each other, thus 
dividing the sacred Unity. Now the divine Word 
must inevitably be united with the God of all things : 
and the Holy Ghost must inevitably cohere and dwell 
in the Deity. Thus is it altogether necessary : that 
the divine Trinity should unite and coalesce in one, 
as it were tn a certain head, namely the Almighty 
God of the universe.— Wherefore, tt is no ordinary 
blasphemy, but the very greatest, to say: that the 
Lord was, in any wise, created. For, uf the Son 
were made: there would be a time, when he existed 
not. Whereas, he hath existed from all eternity '. 


1 Πέπυσμαι yap εἶναί τινας τῶν wap’ ὑμῖν κατηχούντων καὶ 
διδασκόντων τὸν θεῖον λόγον, ταύτης ὑφηγητὰς τῆς φρονήσεως" 
ot κατὰ διάμετρον, ὡς ἔπος εἰπεῖν, ἀντίκεινται τῇ Σαβελλίον 
γνώμῃ. Ὁ μὲν γὰρ βλασφημεῖ, αὐτὸν τὸν Υἱὸν εἶναι λέγων 
τὸν Πατέρα" οἱ δὲ τρεῖς Θεοὺς τρόπον τινὰ κηρύττουσιν εἰς τρεῖς 
ὑποστάσεις ξένας, ἀλλήλων παντάπασι κεχωρισμένας, διαιροῦντες 
τὴν ᾿Αγίαν Μονάδα. Ἡνῶσθαι yap ἀναγκη τῷ Θεῷ τῶν ὅλων 
τὸν θεῖον Λόγον ἐμφιλοχωρεῖν δὲ τῷ Θεῷ καὶ ἐνδιαιτᾶσθαι δεῖ 
τὸ “Aytoy Πνεῦμα" ἤδη καὶ τὴν θείαν Τριάδα εἰς ἕνα, ὥσπερ εἰς 


‘ ᾿ ~ of ‘ , ’ 
κορυφήν τινα, τὸν Θεὸν τῶν ὅλων τὸν παντοκράτορα, λέγω, avy- 


ΒΒ." τε καὶ συνάγεσθαι, πᾶσα αἀναγκη.---Βλάσφημον 
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V. Cyprian was elected Bishop of Carthage in 
the year 248: and he suffered martyrdom in the 
year 258. During the period which elapsed be- 
tween these two years, he had occasion to send 
forth many writings of a public or official nature. 
From them, therefore, we may gain some insight 
into the doctrines respecting the Godhead, at that 
time received by the Church as indisputable christ- 
lan verities. 

He, who breaks the peace and concord of Christ, 
acts against Christ. He, who gathers beside the 
Church, scatters Christ's Church. The Lord says: 
7 and the Father are one thing. And again, con- 
cerning the Father and the Son and the Holy Ghost, 
it is written: And these three are one thing’. 

The Lord, after his resurrection, sending forth 
his disciples, instructed and taught them, how they 
ought to baptise ; saying: Go therefore, and teach 
all nations, baptising them tn the name of the Father 
and of the Son and of the Holy Ghost. He tn- 


sinuates the Trinity, in whose sacrament the nations 


οὖν οὗ TO τυχὸν, μέγιστον μὲν οὖν, χειροποίητον τρόπον τινὰ 
λέγειν τὸν Κύριον. El γὰρ γέγονεν Ὑἱὸς, ἦν ὅτε οὐκ ἦν᾽ del 
δὲ ἦν. Dion. Rom. cont. Sabell. apud Athan. Synod. Nicen. 
cont. her. Arian. Decret. Oper. vol. i. p. 421, 422. 

* Qui pacem Christi et concordiam rumpit, adversus Christum 
facit. Qui alibi preeter Ecclesiam colligit, Christi Ecclesiam 
spargit. Dicit Dominus: Ego et Pater unum sumus. Et ite- 
rum, de Patre et Filio et Spiritu Sancto, scriptum est: Eé hi 
tres unum sunt. Cyprian. de Unit. Eccles. Oper. vol. i. p. 109. 
Oxon. 1682. 


VOL. I. K 
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should be baptised.—Now, if any one could be bap- 
tised with heretics, he might also obtain remission of 
sins. But, tf he obtatned remission of sins, and was 
sanctified, and was made the temple of God: I ask, 
Of what God? If of the Creator ; he, who believed 
not in him, could not be his temple: if of Christ ; 
neither could he, who denies Christ to be God, become 
the temple of Christ: tf of the Holy Ghost ; since 
the three are one thing, how could the Holy Ghost 
be placable to him, who is an enemy either of the 
Father or of the Son ?—QIn fine, when after the 
resurrection the Apostles are sent by the Lord to the 
nations, they are commanded to baptise the gentiles, 
in the name of the Father and of the Son and of the 
Holy Ghost. How then do some assert, both with- 
out the Church and against the Church, that a 
gentile, provided only he be baptised any where and 
any how in the name of Christ, can obtain remission 
of sins: when Christ himself commanded, that the 
nations should be baptised in the full and united 
Trinity ' 9 

' Dominus enjm, post resurrectionem discipulos suos mittens, 
quemadmodum baptizare deberent, instituit et docuit, dicens: 
Data est mihi omnis potestas tn ceelo et in terra: Ite ergo, et 
docete gentes omnes, baptizantes eos in nomine Patris et ΕἸ et 
Spiritus Sancti. Insinuat Trinitatem, cujus sacramento gentes 
baptizarentur.—Nam, si baptizari quis apud hereticos potuit ; 
utique ct remissam peccatorum consequi potuit. Si peccatorum 
remissam consecutus est, et sanctificatus est, et templum Dei 


factus est: quero, Cujus Dei? Si Creatoris; non potuit, qui 
in cum non credidit : si Christi; nec hujus fieri potest templum, 
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VI. Hippolytus, the pupil of Irenéus, who re- 
ceived his theology from St. John through the 
medium of Polycarp, flourished about the year 
220. The statements, contained in his contro- 
versial Works, may justly be referred to the pre- 
sent class of testimonies. | 

Why was the temple desolated 2?—Because the 
Jews put to death the Son of the Benefactor: for he 
1s coeternal with the Father ". 

This, then, is the Word, who was openly shewn 
to us. Wherefore we behold the incarnate Word: 
we apprehend the Father through him: we believe in 
the Son: we adore the Holy Ghost’. 


qui negat Deum Christum: si Spiritus Sancti; cum tres unum 
sunt, quomodo Spiritus Sanctus placatus esse ei potest, qui aut 
Patris aut Filii inimicus est ?—Denique, ubi post resurrec- 
tionem a Domino Apostoli ad gentes mittuntur; in nomine 
Patris et ΜΠ et Spiritus Sanctt baptizare gentiles jubentur. 
Quomodo ergo quidam dicunt foris extra Ecclesiam imo et 
contra Ecclesiam, modo in nomine Jesu Christi ubicunque et 
quomodocunque gentilem baptizatum, remissionem peccatorum 
consequi posse : quando ipse Christus gentes baptizari jubeat in 
plena et adunata Trinitate? Cyprian. Epist. Ixxiii. Oper. 
vol. 11. p. 200, 203, 206. 

1 Τίνος χάρι» ὁ ναὸς ἠρημώθη ;—Ore τὸν Yiov τοῦ Evepyérov 
ἐθανάτωσαν" αὑτὸς γάρ ἐστιν ὁ τῷ Πατρὶ συναΐδιος. Hippol. 
Demons. adv. Jud. § vii. Oper. vol. ii. p. 4. Hamburg. 1716. 
In another part of the same Work, he styles Christ the true 
God : Θεὸς ὧν ἀληθινός. Ibid. § iv. p. 3. 

* "Apa οὗτός ἐστιν ὁ Λόγος ὁ καὶ ἐμφανὴς δεικνύμενος. Οὐκοῦν 
ἔνσαρκον Λόγον θεωροῦμεν" Πατέρα δι᾽ αὑτοῦ νοοῦμεν" Υἱῷ δὲ 

K 2 
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The Father, indeed, is one: but there are two 
persons, because there is also the Son; and the third 
person ἐδ the Holy Spirit.—For the Father com- 
mands: the Son obeys: the Holy Spirit teaches. 
The Father is over all: the Son is through all: the 
Holy Spirit is tn all. We cannot understand the 
one God, otherwise than as we truly believe tn the 
Father and the Son and the Holy Spirit.—Go, said 
Christ, and teach all nations, baptising them in the 
name of the Father and of the Son and of the Holy 
Ghost. Thus did he shew us, that, whosoever shall 
omit any one of these, he hath not perfectly glorified 
God: for, through this Trinity, the Father is glo- 
rified. The Father willed: the Son performed: the 
Spirit manifested '. 

VII. Tertullian flourished about the year 200. 
Among his various controversial Works from which 


meorevopev’ Πνεύματι ᾿Αγίῳ προσκυνοῦμεν. Hippol. cont. Noet. 
§ xii. Oper. vol. ii. p. 14, 15. 


A Li 


1 Πατὴρ μὲν yap εἷς" πρόσωπα δὲ δύο, ὅτι καὶ ὁ Υἱός" τὸ δὲ 
τρίτον τὸ “Aytov Πνεῦμα .----Ο γὰρ κελεύων, Πατήρ' ὁ δὲ ὑπα- 
κούων, Ὑἱός" τὸ δὲ σννετίζον, Αγιον Πνεῦμα. Ὃ ὧν Πατὴρ, ἐπὶ 
πάντων" ὁ δὲ Υἱὸς, διὰ πάντων᾽ τὸ δὲ Πνεῦμα Αγιον, ἐν πᾶσιν. 
“AdAwe τε ἕνα Θεὸν νομίσαι μὴ δυνάμεθα, ἐὰν μὴ ὄντως Πατρὶ 
καὶ Υἱῷ καὶ ᾿Αγίῳ Πνεύματι πιστεύσωμεν .----Πορευθέντες μαθητεύ- 

. ΨΜ Φ Ἁ 4 ν ΜΝ - ‘ 
care πάντα ra ἔθνη, βαπτίζοντες αὑτοὺς εἰς τὸ ὄνομα τοῦ ἸΙατρος 
καὶ τοῦ Ὑἱοῦ καὶ τοῦ ᾿Αγίον Πνεύματος" δεικνύων, ὅτι πᾶς, ὃς ἂν 
ἔν τι τούτων ἐκλίπῃ, τελείως Θεὸν οὐκ ἐδόξασεν" διὰ γὰρ τῆς Τρι- 
ἄδος ταύτης Πατὴρ δοξάζεται. Πατὴρ γὰρ ἠθέλησεν' Υἱὸς ἐποί- 

ἿΣ ~ 3 ὕ ~ . 4 - [4 
σεν" Πνεῦμα ἐφανέρωσεν. Πᾶσαι τοίνυν at γραφαὶ περὶ τοῦτου 


κηρύσσουσι. Hippol. cont. Noet. ὃ xiv. Oper. vol. ii. p. 15, 16. 
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it were easy to produce testimonies sufficient to 
fill a volume, he composed, in the name of the 
suffering Church at large, a public Apology, ad- 
dressed to the reigning Emperors in their character 
of Pontifices Maximi: and to this I shall at present 
confine myself. | 

The Word, we say, was produced out of God: 
and, in his prolatton, was generated. From the 
unity of substance, therefore, he is called both God 
and The Son: for God is a spirit. Moreover, as, 
when a ray is projected from the solar orb, tt ts a 
portion from the whole ; though the sun will be in 
the ray because it is a ray of the sun, nor is the sub- 
stance separated but extended: so 1s the Word, 
Spirit from Spirit, and God from God.— What hath. 
proceeded from God, is both God and the Son of 
God: and they two are one God’. 

VIII. My next testimonies shall be extracted 
from the Exhortation to the Gentiles, written by 
Clement of Alexandria who lived about the year 
194. 

This ancient Father professed to be a scholar 
of Pantenus: who, by some of the early theolo- 


* Hunc ex Deo prolatum pictus, et prolatione generatum, 
et idcirco Filium et Deum dictum ex unitate substantise : nam 
et Deus spiritus. Etiam, cum radius ex sole porrigitur, portio 
ex summa ; sed sol erit in radio quia solis est radius, nec sepa- 
ratur substantia sed extenditur: ita de spiritu spiritus, et de 
Deo Deus.—Quod de Deo profectum est Deus est et Dei Filius: 
ct unus ambo. Tertull. Apol. adv. gent. Oper. p. 850. 
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gians, is said to have been a disciple of the Apos- 
tles ; and who, doubtless, conversed with the 
Fathers denominated apostolical. He himself de- 
clares : that those, who had received their doctrinal 
instruction from the Apostles Peter and James and 
John and Paul, had survived, through God's bless- 
ing, down even to his own time’. And this matter 
is quite possible in chronology: for Clement is 
thought to have died about the year 220; and 
those, who had been taught by the Apostles might 
have been alive in the year 150. 

Because the Word was from above, he both was 
and is the divine principle of all things.—This 
Word, the Christ, was both the cause of our original 
existence, for he was in God ; and also the cause of 
our well-existence, for this very Word hath now 
appeared unto men, he alone being both God and 
man: from whom having learned to lve virtuously, 
we are sent forward on our road toward eternal life. 
For, according to that divinely inspired Apostle of 
our Lord, The grace of God, that bringeth salvation, 
hath appeared to all men ; teaching us, that, denying 
ungodliness and worldly lusts, we should live soberly 
righteously and godly in this present world, looking 

for that blessed hope and the glorious appearing of 
our great God and Saviour Jesus Christ. This is 
the new song, the manifestation of the Word who was 
in the beginning and who preexisted: which mani- 


* See Clem. Alex. Strom. lib. 1, Oper. p. 274, 275. 
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festion hath now shone out in us. For the préeaxistent 
Saviour hath appeared close at hand. He hath 
appeared, who is in him that is: because the Word, 
who was with God, hath appeared as our teacher ; 
for whom all things have been created. The Word, 
who as our Creator gave us, with the act of fashton- 
ing us, life in the beginning, hath taught us also to 
live well ; appearing as our instructor, in order that 
hereafter as God he might conduct us to eternal life *. 

Believe, then, O man, tn him who is both man and 
God : believe, O man, in the living God, who suffered 
and who is adored *. 


' "AAN’, Gre μὲν ἦν ὁ Λόγος ἄνωθεν, ἀρχὴ θεία τῶν πάντων ἦν 
τε καὶ ἔστιν.---Οὗτος γοῦν ὁ Λόγος ὁ Χριστὸς, καὶ τοῦ εἶναι πάλαι 
ἡμᾶς (ἦν γὰρ ἐν Θεῷ), καὶ τοῦ εὖ εἶναι. Νῦν δὴ ἐπεφάνη ἀν- 
θρώποις αὐτὸς οὗτος ὁ Λόγος, ὁ μόνος ἄμφω, Θεός τε καὶ ἄνθρω- 
πος, ἁπάντων ἡμῖν αἴτιος ἀγαθῶν παρ᾽ οὗ τὸ εὖ ζῇν ἐκδιδασ- 
κόμενοι, εἰς ἀΐδιον ζωὴν παραπεμπόμεθα. Kara γὰρ τὸν θεσπκέ- 
σιον ἐκεῖνον τοῦ Κυρίου ἀπόστολον, Ἢ χάρις τοῦ Θεοῦ ἡ σωτήριος 
πᾶσιν ἀνθρώποις ἐπεφάνη, παιδεύουσα ἡμᾶς, ἵνα, ἀρνησάμενοι τὴν 
ἀσέβειαν καὶ τὰς κοσμικὰς ἐπιθυμέας, σωφρόνως καὶ δικαίως καὶ 
εὐσεβῶς ζήσωμεν ἐν τῷ νῦν αἰῶνι" προσδεχόμενοι τὴν μακαρίαν 
ἐλπίδα καὶ ἐπιφάνειαν τῆς δόξης τοῦ μεγάλον Θεοῦ καὶ σωτῆρος 
ἡμῶν Ἰησοῦ Χριστοῦ. Τοῦτό ἐστι τὸ gopa τὸ καινὸν, ἡ ἐπιφά- 
νεία, ἡ νῦν ἐκλάμψασα ἐν ἡμῖν, τοῦ ἐν ἀρχῇ ὄντος καὶ προόντος 
Δόγου. ᾿Επεφάνη δὲ ἔναγχος ὁ προὼν σωτήρ' ἐπεφάνη ὁ ἐν τῷ 
ὄντι ὧν, ὅτι ὁ Λόγος, ὃς ἦν πρὸς τὸν Θεὸν, διδάσκαλος ἐπεφάνη, ᾧ 
τὰ πάντα δεδημιούργηται. Λόγος 6 καὶ τὸ ζῇν ἐν ἀρχῇ μετὰ τοῦ 
πλάσαι παρασχὼν, ὡς δημιουργὸς, τὸ εὖ ζῇν ἐδίδαξεν, ἐπιφανεὶς 
ὡς Σιδάσκαλος, ἵνα τὸ det ζῆν ὑστέρον ὡς Θεὸς χορηγήσῃ. Clem. 
Alex. Protreps. Oper. p. 5, 6. 

ὁ Πίστευσον, ἄνθρωπε, ἀνθρώπῳ καὶ Gey’ πίστευσον, ἄνθρωπε, 


10 
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The Lord—zs the divine Word, the most evidently 
true God, who ts equalled to the Lord of all things : 
because he was his Son, and the Word was in God’. 

IX. From the attestation of Clement of Alex- 
andria, we may proceed to that of Irenéus of 
Lyons, the scholar of Polycarp the disciple of 
St. John. 

This we shall find, stil] to the same effect, in 
the controversial Work, which, with the approba- 
tion of the Catholic Church, that eminent Prelate, 
about the year 175, published against the existing 
heresies. 

Man is a temperament of soul and body. He was 
formed according to the likeness of God: and he was 
Sashioned by his hands. That 1s to say: he was 
fashioned through his Son and through his Spirit ; 
to whom also he said, Let us make man ὃ. 


τῷ παθόντι καὶ προσκυνουμένῳ Θεῷ ζῶντι. Clem. Alex. Pro- 
treps. Oper. p. 66. 

" Ὁ Κύριος, --- θεῖος Λόγος, ὁ φανερώτατος ὄντως Θεὸς, ὁ τῷ 
δεσπότῃ τῶν ὅλων ἐξισωθείς" ὅτι ἦν Υἱὸς αὐτοῦ, καὶ ὁ Λόγος ἦν 
ἐν τῷ Θεῷ. Clem. Alex. Protreps. Oper. p. 68. 

> Homo est autem temperatio anime et carnis, qui seeundum 
similitudinem Dei formatus est, et per manus ejus plasmatus 
est; hoc est per Filium et Spiritum, quibus et dixit, Factamus 
hominem. Iren. adv. her. lib. iv. preef. p. 232. 

In another place, Irenéus states it to be sound doctrine, that 
the Son is the measure of the Father's immensity: a tenet, 
plainly incompatible with any scheme which denies to the Son 
complete and essential divinity. 

Et bene, qui dixit ipsum immensum Patrem in Filio mensu- 
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| The Son, ministering in all things to the Father, 
operates from the beginning even to the end: and, 
without him, no one can know God. For the Son is 
the knowledge of the Father: but the knowledge of 
the Son in the Father is revealed through the Son. 
On account of this, the Lord said: No one knoweth 
the Son, but the Father; nor the Father, but the 
Son and he to whom the Son shall have revealed 
him. The expression, Shall have revealed, ts em- 
ployed, not only with reference to futurity ; as of the 
Word did but begin then to manifest the Father when 
he was born from Mary: but it regards, in common, 
an extension through all time. For the Son, from 
the beginning, standing near to his own handy-work, 
reveals the Father unto all, to whom the Father 
willeth, and when he willeth, and as he willeth, 
Therefore, in all and through all, there is one God 
the Father, and one Word, and one Son, and one 
Spirit, and one faith and salvation to all who beleve 
in him '. 


ratum. Mensura enim Patris Filius, quoniam et capit eum. 
Iren. adv. her. lib. iv. c. 8. p. 237. 

* Omnia autem Filius administrans Patri perficit ab initio 
usque ad finem: et, sine illo, nemo potest cognoscere Deum. 
Agnitio, enim, Patris Filius: agnitio autem Filii in Patre, et 
per Filium revelata. Et, propter hoc, Dominus dicebat: Nemo 
cognoscit Filium, nisi Pater ; neque Patrem, nisi Filtus, et qus- 
buscunque Filius revelaverit. Revelaverit, enim, non solum in 
futurum dictum est, quasi tunc inciperet Verbum manifestare 
Patrem cum de Maria natus: sed communiter, per totum tem- 
pus, positum est. Ab initio, enim, assistens Filius suo plasmati 
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The ungvis neither made us nor fashioned us: nor 
cvadd the angels make the image of God: nor could 
any virtue, far remote from the Father of the uni- 
wrse, make it: nor could any other, save only the 
Word of God. For God wanted none of these to 
make, what he himself within himself had predeter- 
mined should be made ; as if he had not his own pro- 
per hands. Because with him are ever present, his 
Werd and his Wisdom, his Son and his Spirit, 
through whom and in whom he freely and spontane- 
ously made all things: to whom likewise he spake, 
when he said ; Let us make man after our image 
and likeness *. 

Man was made and fashioned after the image and 
likeness of God who is uncreated: the Father ap- 
proving ; the Son ministering and forming ; the 
Spirit nourishing and augmenting’. 


revelat omnibus Patrem, quibus vult, et quando vult, et quem- 
admodum vult, Pater: et, propter hoc, in omnibus et per omnia, 
unus Deus Pater, et unum Verbum, et unus Filius, et unus 
Spiritus, et una fides et salus omnibus credentibus in eum. 
Iren. adv. heer. lib. iv. c. 14. § 6. p. 242. 

1 Non angeli fecerunt nos, nec nos plasmaverunt; nec angeli 
potuerunt imaginem facere Dei; nec alius quis, preter Verbum 
Domini; nec virtus longé absistens a Patre universorum. Nec 
enim indigebat horum Deus ad faciendum, que ipse apud se 
preefinierat fier! ; quasi ipse suas non haberet manus. Adest 
enim ci semper, Verbum et Sapientia, Filius et Spiritus; per 
quos et in quibus omnia liberé et sponté fecit: ad quos et 
loquitur, dicens ; Factamus hominem ad tmaginem et similitu- 
dinem nosiram. Iren. adv. heer. lib. iv. c. 37. ὃ 2 p. 266. 

> Talis factus ct plasmatus homo secundum imaginem et 
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Through the hands of the Father, that is, through 
the Son and the Spirit, man was made according to 
the likeness of God’. | 

X. Contemporaneously with Irenéus, or about 
the year 174, flourished the attic Athenagoras. 

This learned individual is said to have been 
converted to Christianity by the mere perusal of 
the Scriptures. His Apology or Legation, on be- 
half of his brethren in the faith, is, by some critics, 
thought to have been addressed to the Emperors 
Marcus Aurelius Antoninus and Lucius Aurelius 
Commodus : but, by others, it is supposed to have 
been presented to the Emperors Marcus Antoninus 
and Lucius Verus. 

The testimony, which it bears to the doctrine of 
the Church at that period, is eminently valuable, 
both on account of its remarkable precision, and 
likewise on account of its containing a distinct 
assertion even in so many words that the author 
accurately propounded the doctrine which then 
was universally received among Christians. 

That we are not atheists, has sufficiently been de- 
monstrated by me: inasmuch as WE worship one un- 
similitudinem constituitur infecti Dei: Patre quidem bene sen- 
.tiente; Filio veré ministrante et formante ; Spiritu verd nutri- 
ente et augente. Iren. adv. heer. lib. iv. c. 75. § 8. p. 310. 

* Per manus enim Patris, id est, per Filium et Spiritum, fit 
homo secundum similitudinem Dei. Iren. adv. her. 110. v. 


c. 8. § 1. p. 322. See also lib. v. c. 28. § 5. p. 353. lib. ii. 
c. 55. ὃ 4 p. 157. 
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womens ums eternal and invisible and impassible 
Germ, ἀν oy the mend and reason alone can be 
wenrrenenuive. and who through the agency of his 
nen WW κιὶ created and arranged and compacted the 
wucere : fur we receive also the Son of God. Nor 
a une werson thenk if strange and ridiculous, that 
@uu wna wow a Sue. For πὲ deem not, cither 
seawater tens ar Father, or concerning the Son as, 
fer nes epthningie, sting forth gods who are no 
jetter ὥς vere. But the Son of God is the Word 
of tee Exciter ἂς chen and in energy. For by him 
“οὐ cirvaga him were all things made, the Father 
aaa she τς being ees since the Son ts in the 
Bucci er τὰν Bacher in the Son, through the unity 
ani power of the Spirit. Lhe Son of God is the 
Mid aed Woe of the Father '. 

W iv. save, weald not wonder, that WE should hear 


© RY μῶν ode a@eve μὴ εἶναι, Eva τὸν ἀγέννητον καὶ αΐξιον καὶ 
φυρῶ ν awd wade aut ἀκατάληπτον καὶ ἀχώρητον, νῷ μόνῳ καὶ 
λυλψ «αὐ αλαμμαρόμενον,--οὐφ᾽ οὗ γεγέννηται τὸ πᾶν διὰ τοῦ 
advvw λύχυν καὶ διακεκόσμηται καὶ σνγκρατεῖται, Θεὸν ἄγοντες, 
antes weve δεδεικτιιι νουῦμεν γὰρ καὶ Ὑἱὸν τοῦ Θεοῦ. Καὶ μή 
wa selvles τις γομέζῃ τὸ Υἱὸν εἶναι τῷ Θεῷ᾽ οὐ γὰρ, ὡς ποιηταὶ 
avdvavievens οὐδὲν βελτίονς τῶν ἀνθρώπων δεικνῦντες τοὺς θεοὺς, 
ἢ ««μὲ cee Oeou καὶ Πατρὸς ἣ περὶ τοῦ Υἱοῦ πεφρονήκαμεν" ἀλλ’ 
ecde ὁ Vid cow Osod Λόγος τοῦ Πατρὸς, ἐν ἰδέᾳ καὶ ἐνεργείᾳ" 
ayy abevd γὰρ καὶ δι αὐτοῦ πάντα ἐγένετο, ἑνὸς ὄντος τοῦ 
Vbeveqedy need cow Vind? ὄντος δὲ τοῦ Υἱοῦ ἐν Πατρὶ, καὶ Πατρὸς ἐν 
Vins deur nea καὶ Svedpics Πνεύματος. Νοῦς καὶ Λόγος τοῦ Πατ- 
yer, ὁ Vide cow (εού, Athenag. Legat. pro Christian. c. ix. 
a 7, AN, (κοι, 1706, 
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ourselves called Atheists, when ΜῈ profess our belief 
in God the Father and in God the Son and in the 
Holy Ghost, shewing both their power in unity and 
their distinction in order ' 9 

To this only do we strenuously apply ourselves, 
that we may know God and the Word who is from 
him: what is the unity of the Son with the Father ; 
what 18 the communion of the Father with the Son; 
what is the Spirit ; what ts the unity and the distinc- 
tion of these who are such; inasmuch as the Spirit and 
the Son and the Father are united’. 

WE say, that there is God, and the Son his Word, 
and the Holy Ghost, united in power; namely, the 
Father, the Son, the Spirit. For the Sonts the Mind, 
the Word, the Wisdom, of the Father: and the 
Spirit ἰδ an emanation from him, as light flows 
from fire ὃ. 


But, of I thus accurately set forth THE DOCTRINE 


1 Τίς οὖν οὐκ ἂν ἀπορήσαι, λέγοντας Θεὸν Πατέρα καὶ Υἱὸν 
Θεὸν καὶ Πνεῦμα Αγιον, δεικνῦντας αὐτῶν καὶ τὴν ἐν τῇ ἑνώσει 
δύναμιν καὶ τὴν ἐν τῇ τάξει διαίρεσιν, ἀκούσας ἀθέους καλουμέ- 
νους. Athen. Legat. ο. x. p. 40. 

7 Ὑπὸ μόνου δὲ παραπεμπόμενοι τούτον, ὃν ἴσως Θεὸν καὶ τὸν 
παρ᾽ αὐτοῦ Λόγον εἰδέναι, τὶς ἡ τοῦ Παιδὸς πρὸς τὸν Πατέρα 
ἑνότης, τὶς ἡ τοῦ Πατρὸς πρὸς τὸν Ὑἱὸν κοινωνία, τὶ τὸ Πνεῦμα, 
τὶς ἡ τῶν τοσούτων ἕνωσις καὶ διαίρεσις" ἑνουμένων, τοῦ Πνεύμα- 
τος, τοῦ Παιδὸς, τοῦ Πατρός. Athen. Legat. c. xi. p. 46. 

ὁ ‘Qe yap Θεόν φαμεν, καὶ Yiov τὸν Λόγον αὐτοῦ, καὶ Πνεῦμα 
ΨἍγιον, ἑνούμενα μὲν κατὰ δύναμιν' τὸν Πατέρα, τὸν Υἱὸν, τὸ 
Πνεῦμα" ὅτι Νοῦς, Λόγος, Σοφία, Υἱὸς τοῦ Πατρός" καὶ ἀπόῤῥοια, 
ὡς φῶς ἀπὸ πυρὸς, τὸ Πνεῦμα. Athen. Legat. c. xxii. p. 96. 
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WHICH IS RECEIVED AMONG US, do not wonder. For, 
lest ye should be carried away by the silly vulgar 
opinion which is entertained of us, and in order that 
you may be able to know THE REAL TRUTH, I thus 
carefully sTUDY ACCURACY '. 

XI. Melito of Sardis lived about the year 170. 
Of his Apology, nothing remains save a fragment : 
but that fragment abundantly indicates the doc- 
trine and practice of the Christians his contempo- 
raries. 

WE are worshippers, not of insensible stones, but 
of the only God who is before all things and above 
all things: and ΜῈ are worshippers likewise of his 
Christ, truly God the Word before the worlds’. 

XII. In the year 168, lived Theophilus of An- 
tioch. He wrote a Defence of Christianity in three 
books addressed to Autolycus: and, from this 
Work, we learn, that the Catholic Church of that 
age maintained the doctrine of a Trinity of persons 
in the Deity; teaching also, that the Son was the 
Jehovah who conversed with Adam in Paradise. 

The three days, before the creation of the sun and 
moon, are types of the Trinity, God and his Word 
and his Wisdom ὃ. 


* Ei δὲ ἀκριβῶς διέξειμι τὸν καθ᾽ ἡμᾶς λόγον, μὴ Oavpaonre’ 
ἵνα γὰρ μὴ τῇ κοινῇ καὶ ἀλόγῳ συναποφέρησθε γνώμῃ, ἔχητε δὲ 
τἀληθὲς εἰδέναι, ἀκριβολογοῦμαι. Athen. Legat. c. xi. p. 41. 

? Melit. Apol. See above, book i. chap. 4. ὃ x. 

* Ai τρεῖς ἡμέραι----τύποι εἰσὶ τῆς Τριάδος, τοῦ Θεοῦ καὶ τοῦ 


Adyov αὐτοῦ καὶ τῆς Σοφίας αὐτοῦ. Theoph. δὰ Autol. lib. 1]. ς. 16. 
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In the person of God, the Son came tnto the garden, 
and conversed with Adam’. 

XIII. About the year 165, flourished Tatian. 
This individual was a disciple of Justin : and, after 
the death of his master, he fell into the errors of 
the Encratites. But that circumstance does not 
invalidate his testimony to a fact: for, even inde- 
pendently of the very reason of the thing, his 
Oration against the Greeks was written before the 
death of Justin. 

WE do not speak foolishly, nor do we relate mere 
idle tales, when we affirm that God was born in the 
form of man’. 

XIV. The conversion of Justin Martyr occurred 
prior to the year 136. Hence, though both his 
two Apologies were written subsequent to that 
year, they will exhibit the received doctrine of 
the Church Catholic during the very earliest part 
of the second century. 

Him the Father ; and his Son, who came forth from 
him ;—and the prophetic Spirit : these we worship 
and ΜῈ adore, honouring them in word and tn truth, 
and, to every personwho wishes to learn, ungrudgingly 
delivering them as WE OURSELVES have been taught’. 


* Tlapeyivero (ὁ Υἱὸς) εἰς τὸν παράδεισον ἐν προσώπῳ τοῦ Θεοῦ, 
καὶ ὡμίλει τῷ ᾿Αδάμ. Theoph. δὰ Autol. lib. ii. c. 22. 

? Ov yap μωραίνομεν, ἄνδρες “EXAnvec, οὐδὲ λήρους ἀπαγ- 
γέλλομεν, Θεὸν ἐν ἀνθρώπου μορφῇ γεγονέναι καταγγέλλοντες. 
Tatian. Orat. cont. Grec. ὃ xxxv. p. 77. Worth. 

> ᾿Αλλ’ ᾿Εκεῖνόν re (scil. τὸν Πατέρα), καὶ τὸν wap’ αὐτοῦ 





144 THE APOSTOLICITY [BOOK I. 


Atheists, then, we are not, inasmuch as WE worship 
the Creator of this universe :—and, having learned 
that Jesus Christ 1s the Son of him who ts truly God, 
and holding him tn the second place, we will shew, 
that, in the third degree, we honour also the pro- 
phetic Spirit in conjunction with the Word’. 

For the Word, who is born from the unborn and 
ineffable God, wE worship and we love next in order 
after God the Father: since also, on our account, he 
became man, in order that, being a joint partaker of 
our sufferings, he might also effect our healing ὃ. 

XV. There were two Apologists, Quadratus and 
Aristides, of a yet earlier date than Justin: but 
their vindications of Christianity, which were ad- 
dressed to the Emperor Adrian when in the year 
125 he visited Athens for the purpose of being 
initiated into the Eleusinian Mysteries, are unfor- 
tunately lost. These productions were, however, 


Υἱὸν ἐλθόντα,---Πνεῦμά re τὸ προφητικὸν, σεβόμεθα καὶ προσ- 
κυνοῦμεν, λόγῳ καὶ ἀληθείᾳ τιμῶντες, καὶ παντὶ βουλομένῳ μα- 
θεῖν, ὡς ἐδιξάχθημεν, ἀφθόνως παραδιδόντες. Justin. Apol. i. 
Oper. p. 49. 

1" AOeot μὲν οὖν we οὐκ ἐσμὲν, τὸν Δημιουργὸν τοῦδε τοῦ παν- 
τὸς σεβόμενοι ----καὶ---Ἰησοῦν Χριστὸν --οἄυἱὸν αὐτοῦ τοῦ ὄντως 
Θεοῦ μαθόντες καὶ ἐν δευτέρᾳ χώρᾳ ἔχοντες, Πνεῦμά τε προφητι- 
κὸν ἐν τρίτῃ τάξει ὅτι μετὰ Λόγου τιμῶμεν, ὠποδείξομεν. Justin. 
Ἀροὶ. 1. Oper. p. 46, 47. 

? Tov γὰρ ἀπὸ ἀγεννήτου καὶ apphrov Θεοῦ Λόγον, pera τὸν 
Θεὸν, προσκυνοῦμεν καὶ ἀγαπῶμεν" ἐπειδὴ καὶ Ov ἡμᾶς ἄνθρωπος 
γέγονεν, ὅπως, καὶ τῶν παθῶν τῶν ἡμετέρων συμμέτοχος γενόμε- 
νος, καὶ ἴασιν ποιήσηται. Justin. Apol. 11. Oper. p. 40. 
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extant, both in the time of Eusebius, and in the 
yet later time of Jerome. Hence, from the 
account which those two writers give of them, we 
may form a very clear idea of the nature of the 
doctrines which they propounded as the univer- 
sally received doctrines of the then existing Church 
Catholic. 

Eusebius styles the Work of Quadratus an Apo- 
logy on behalf of the worship of God which prevails 
among us’: and he praises it as a production, 
from which we might discern clear indications, both 
of tts author's intelligence, and of his apostolically 
right division of doctrine*. With Quadratus he 
Joins his contemporary Aristides: calling him a 
faithful man ; and stating, that his Apology, like 
that of Quadratus, was a defence of the worship of 
God as conducted by Christians*. 


. ᾿Απολογίαν ὑπὲρ τῆς καθ’ ἡμᾶς θεοσεβείας. Euseb. Hist. 
Eccles. lib. iv. c. 8. 

> "EL οὗ κατιδεῖν ἐστι λαμπρὰ τεκμήρια τῆς τε τοῦ ἀνδρὸς δια- 
voiag καὶ τῆς ἀποστολικῆς ὀρθοτομίας. Euseb. Hist. Eccles. 
lib. iv. c. 8. The expression, ὀρθοτομίας, plainly alludes to 
St. Paul’s ὀρθοτομοῦντα τὸν λόγον τῆς ἀληθείας. 2 Tim. ii. 15. 
Hence, in the judgment of one who had subscribed the Ni- 
cene Creed, and who has given us the yet older Creed into 
the profession of which he was baptised, Quadratus was a di- 
vine, who rightly divided the word of truth. See above, book i: 
chap. 2. ὃ τι. 1. 

ὁ Kai 'Αριστείδης δὲ πιστὸς ἀνὴρ τῆς καθ᾽ ἡμᾶς ὁρμώμενος εὖ- 
σεβείας, τῷ Κοδράτῳ παραπλησίως ὑπὲρ τῆς πίστεως ἀπολογίαν 
ἐπιφωνήσας ᾿Αδριανῷ, καταλέλοιπε. Euseb. Hist. Eccles. lib. 
Iv. c. 3. 


VOL, 1. L 
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The same measure of commendation is bestowed 
upon the apostolic orthodoxy of Quadratus by the 
strenuous Jerome : who, we may be well assured, 
would have dealt out no praise to a writer that 
he deemed heterodox. From the testimony of 
Quadratus himself, who declares that he had seen 
and conversed with many of the miraculously 
healed by Christ, he pronounces him to have been 
a disciple of the Apostles: and he states, that the 
«Apology, which he presented to Adrian, was a very 
wseful production, strictly accordant with the Christ- 
tan Faith, and worthy of its author’s apostolical insti- 
tution'. He subjoins a similar account of the 


' Quadratus, apostolorum discipulus, Publio Athenarum 
episcopo, ob Christi fidem martyrio coronato, in locum ejus 
substituitur, et ecclesiam, grandi terrore dispersam, fide et 
industria sua congregat. Cumque Adrianus Athenis exegisset 
hyemem, invisens Eleusinam, et omnibus pene Greeciz sacris 
initiatus, dedisset occasionem iis, qui Christianos oderant, abs- 
que precepto imperatoris vexare credentes : porrexit ei librum, 
pro religione nostra compositum, valde utilem, plenumque ra- 
tionis et fidei, et apostolica doctrina dignum: in quo et anti- 
quitatem suze ztatis ostendens, ait ; plurimos a se visos, qui sub 
Domino variis in Judza oppressi calamitatibus sanati fuerant, 
et qui a mortuis resurrexerant. Hieron. Catal. Scriptor. Ec- 
cles. Oper. vol. i. p. 104. Colon. Agrip. 1616. 

Since Quadratus was Bishop of Athens in the year 125 when 
Adrian was initiated into the Eleusinian Mysteries, and since 
Our Lord was crucified in the year 33 : Quadratus, in his youth, 
might easily have conversed with those, whom Christ had mi- 
raculously healed. Eusebius, like Jerome, mentions this very 
interesting assertion as occurring in the Apology of Quadratus. 

aseb. Hist. Eccles. lib. iv. c. 8. 
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Apology of Aristides; which he notes as setting 
forth the right principles of our dogmatic theology’: 
and, in another place, he distinctly tells us, that 
the Apologies of Justin were imitations of the Apo- 
logy of Aristides *. 

From such descriptions of their writings, it is 
evident, that the system of doctrine, defended by 
Quadratus and Aristides, was the very same as 
that defended by Justin and Melito and Athen- 
agoras. It was a system, therefore, which pro- 
pounded the godhead of Christ and a triad of 
persons in the essence of the Deity: and, this 
system, Quadratus, the disciple of the Apostles, 
professed to have received from the Apostles. 

XVI. With Quadratus and Aristides, Ignatius, 
during a-part of their lives, was contemporary : 
for, like Polycarp, he was a disciple of St. John 
who died in the year 100; and he suffered mar- 
tyrdom at Rome, either in the year 107, or (as 
some think) in the year 116. The genuineness of 
his seven Epistles, in their shorter form, has been 


’ Aristides Atheniensis, philosophus eloquentissimus, et sub 
pristino habitu discipulus Christi, volumen, nostri dogmatis 
rationem continens, eodem tempore quo et Quadratus, Adriano 
principi dedit, id est, Apologeticum pro Christianis: quod, 
usque hodie perseverans, apud philologos ingenii ejus judicium 
est. Hieron. Catal. Scriptor. Eccles. Oper. vol. i. p. 104. 

? Aristides philosophus, vir eloquentissimus, eidem principi 
(Adriano) Apologeticum pro Christianis obtulit, contextum 
philosophorum sententiis: quem imitatus postea Justinus, et 
ipse philosophus. Hieron. Epist. Ixxxiv. Oper. vol. i. p. 259. 

L2 
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‘Permit me to be an imitator of the passion of my 
God ', 

I glorify Jesus Christ, the God who has thus 
endued you with wisdom’. 

Expect him who is beyond all time, the eternal, 
the invisible ; even him, who on our account became 
visible: him, who is intangible and impassible ; who 
yet, on our account, suffered; who yet, on our ac- 
count, endured after every manner ὃ. 

XVII. The very short Epistle of Polycarp to 
the Philippians, which alone has survived him, is 
chiefly practical. Hence, we cannot expect there 
to find any very precise doctrinal statement. Yet, 
even in this document which appears to have been 
written almost immediately after the martyrdom of 
his friend and fellow-disciple Ignatius about the 
year 107, we may observe an incidental recognition 
of the divine nature of our Saviour. 

May the God and Father of our Lord Jesus 
Christ ; and may he himself, the eternal high-priest, 
the Son of God, Jesus Christ; build you up in faith 
and truth ;—and grant unto you a lot and portion 


' ᾿Ἐκπιτρέψατέ μοι μιμητὴν εἶναι πάθους τοῦ Θεοῦ pov. Ignat. 
Epist. ad Rom. § vi. p. 29. , 

? Aotalw ᾿Ιησοῦν Χριστὸν τὸν Θεὸν τὸν οὕτως ὑμᾶς cogl- 
σαντα. Ignat. Epist. ad Smyrn. §1. p. 33. 

> Τὸν ὑπερκαιρὸν προσδόκα, τὸν ἄχρονον, τὸν ἀόρατον, τὸν 
δ᾽ ἡμᾶς ὁρατὸν, τὸν ἀψηλάφητον, τὸν ἀπαθῆ, τὸν δι ἡμᾶς πα- 
θητὸν, τὸν κατὰ πάντα τρόπον ot ἡμᾶς ὑπομείναντα. Ignat. 


Epist. ad Polyc. § iii. p. 40. 
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among his saints, and to us also along with you, and 
to all who are under heaven and who hereafter shall 
believe in our Lord Jesus Christ and in his Father 
who raised him up from the dead’. 

This passage is indisputably a prayer, for edifi- 
cation in faith and truth, and for eternal felicity 
in heaven, addressed jointly to God the Father 
and to his Son Jesus Christ: for the Father and 
the Son are supplicated, that they would jointly 
confer these blessings, upon the Philippians, upon 
Polycarp himself, and upon all the faithful through- 
out all ages. Hence I see not how we can avoid 
the conclusion, that Polycarp, the disciple of St. 
John, must either have held the proper divinity of 
the Son, or have been apostatically guilty of gross 
and most indecent idolatry. How he taught his 
flock at Smyrna, over which he had been placed 
by the Apostles themselves about the year 83, we 
have already seen. In evident consequence of 
their primitive instructor’s authoritative lessons, 
they habitually offered to Christ that divine adora- 


* Deus autem et Pater Domini nostri Jesu Christi; et ipse 
sempiternus pontifex, Dei Filius, Jesus Christus ; sdificet vos 
in fide et veritate ;— et det vobis sortem et partem inter sanctos 
suos, et nobis vobiscum, et omnibus qui sunt sub ccelo qui 
credituri sunt in Dominum nostrum Jesum Christum et in 
ipsius Patrem qui resuscitavit eum a mortuis. Polycarp. 
Epist. ad Philipp. § xii. Cotel. Patr. Apost. vol. ii. p. 191. 
This part of the Epistle exists only in the ancient Latin 
Version. 
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tion, which they shrank with horror from paying 
to their martyred Bishop ’. 

XVIII. We can as little expect, from the plan 
of their composition, any very copious and precise 
statement of doctrine in either of the two Epistles 
to the Corinthians written by the venerable Cle- 
ment of Rome. Yet, though the first is altogether 
a practical dissuasive from schism and division, 
and though the second is professedly of a didactic 
and hortatory character: yet, in both of them, do 
the recognised opinions of the early Church shew 
themselves with abundantly sufficient distinctness. 

1. The first Epistle is thought, by some, to 
have been written about the year 67: by others, 
about the year 96. To my present purpose, its 
date is no way material: for I am concerned only 
with the authority of its writer. Now, on this 
point, St. Paul himself bears testimony to Clement, 
as being one of his fellow-labourers whose names 
are in the book of life °. 

Ye were all humble-minded, in no wise boastful, 
subject rather than subjecting, giving rather than 
recewing. Being satisfied with the supplies which 
God has furnished for your journey, and diligently 
attending to his words, you recetved them into your 
very breasts and bowels: and before your eyes were 
his sufferings. Thus was there given unto all, a deep 


* See above, book i. chap. 4. § xu. 2. 
? Philip. iv. 3. 
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The construction of the first of these two pas-~ 
sages, in which zs words and his sufferings can 
only be referred to the antecedent God, exhibits 
Clement, as applying the title of God to him who 
suffered upon the cross: and, in exact corres- 
pondence with it, the second of the two passages 
declares his glorious existence, as the sceptre of 
God’s majesty, anterior to his stooping with great 
humility to assume our nature; intimating, at the 
same time, that he might, had it so pleased him, 
have come into this our nether world under a very 
different appearance. 

In the last-cited passage, Clement obviously 
refers to the well known text in his fellow-labour- 
er’s Epistle to the Philippians ': and his language 
perfectly agrees with that of Irenéus, who, through 
the medium of Polycarp, derived his theology from 
St. John. 

On this account, our Lord, in the last times, 
recapitulating all things in himself, came to us, 
not as he might have done, but as we were able 
to behold him. For he might have come to us 
in his own proper ineffable glory: but, of his own 


οὐδὲ ὑπερηφανίας, καίπερ δυνάμενος" ἀλλὰ ταπεινοφρονῶν, καθὼς 
τὸ Πνεῦμα τὸ Αγιον περὶ αὐτοῦ ἐλάλησεν.---Ορᾶτε, ἄνδρες ἀγα- 
πητοὶ, τίς ὁ ὑπογραμμὸς ὁ δεδόμενος ἡμῖν' εἰ γὰρ ὁ Κύριος οὕτως 
ἐταπεινοφρόνησε, τί ποιήσομεν ἡμεῖς οἱ ὑπὸ τὸν ζυγὸν τῆς χάριτος 
αὑτοῦ ἐλθόντες ; Clem. Rom. Epist. i. ad Corinth. § xvi. Patr. 
Apost. Cotel. vol. i. p. 156, 157. 

* Philip. ii, 5—11. 
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proper glory, we were not able to endure the mag- 
nitude '. ‘ 

Similar phraseology occurs in the very ancient 
Epistle, which is ascribed to the Apostle Barnabas, 
but which really seems to have been written by a 
Hebrew Christian of that name about the year 137. 

When he chose his Apostles who were about to 
preach his Gospel,—then he manifested himself to be 
the Son of God. For, unless he had come in the 
flesh, how could we men, when looking upon him, have 
been saved ® For they, who look even upon the perish- 
able sun, which is the work of his hands, are unable 
to gaze upon sts beams. Wherefore, the Son of God 
came in the flesh, that he might sum up the full 
measure of iniquity to those who have persecuted his 
prophets to death’. 


" Propter hoc, Dominus noster, in novissimis temporibus 
recapitulans in seipso omnia, venit ad nos, non quomodo ipse 
poterat, sed quomodo illum nos videre poteramus. Ipse enim, 
in sua enarrabili gloria, ad nos venire poterat: sed nos magni- 
tudinem glorise suse portare non poteramus. Iren. adv. her. 
lib. iv. c. 74. p. 309. 

> "Ore δὲ τοὺς ἰδίους ἀποστόλους, τοὺς μέλλοντας κηρύσσειν 
τὸ εὐαγγέλιον αὐτοῦ, ἐξελέξατο,- -τότε ἐφανέρωσεν ἑαυτὸν Ὑἱὸν 
Θεοῦ εἶναι. Εἰ γὰρ μὴ ἦλθεν ἐν σαρκὶ, πῶς ἂν ἐσώθημεν ἄνθρω- 
ποι, βλέποντες αὑτόν ; “Ὅτι τὸν μέλλοντα μὴ εἶναι ἥλιον, ἔργον 
χειρῶν αὐτοῦ ὑπάρχοντα, βλέποντες, οὐκ ἰσχύουσιν εἰς ἀκτῖνας 
αὐτοῦ ἀντοφθαλμῆσαι. Οὐκοῦν ὁ Yidg τοῦ Θεοῦ ἐς τοῦτο ἦλθε ἐν 
σαρκὶ, ἵνα τὸ τέλειον τῶν ἁμαρτιῶν κεφαλαιώσῃ τοῖς διώξασιν ἐν 
θανάτῳ τοὺς προφήτας αὐτοῦ. Barnab. Epist. Cathol. ὃ v. Patr. 
Apost. Cotel. vol. i. p. 15, 16. 

For the ascription of this Epistle to a Hebrew Christian of 


10 
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2. The second Epistle of Clement opens with 
what is equivalent to a direct assertion of Christ’s 
godhead. 

Brethren, we ought thus to think concerning Jesus 
Christ, as concerning God, as concerning the judge 
of both the quick and the dead. And we ought not 
to think small things concerning our salvation: for, 
wn thinking small things concerning him, we are 
hoping to receive only small things’. 


the Church of Jerusalem about the year 137, see below, ap- 
pend. i. numb. 2. sect. 2. ὃ v. It is cited or referred to by 
Clement of Alexandria and Tertullian and Origen and Euse- 
bius. See Clem. Alex. Strom. lib. ii. v. Oper. p. 378, 875, 
389, 396, 410, 571, 572, 577. Colon. 1688. Tertull. de Pudic. 
Oper. p. 766. Orig. cont. Cels. lib. 1. p. 49. Euseb. Hist. 
Eccles. lib. iii. c. 25. Hence, whether my particular ascription 
be right or wrong, it at least exhibits the doctrine of the Church 
anterior to the time of Clement of Alexandria. 

* *Adedgol, οὕτως δεῖ ἡμᾶς φρονεῖν περὶ Ἰησοῦ Χριστοῦ, ὡς 
περὶ Θεοῦ, ὡς περὶ κριτοῦ ζώντων καὶ νεκρῶν. Καὶ ov δεῖ ἡμᾶς 
μικρὰ φρονεῖν περὶ τῆς σωτηρίας ἡμῶν᾽ ἐν τῷ γὰρ φρονεῖν ἡμᾶς 
μικρὰ περὶ αὐτοῦ, μικρὰ καὶ ἐλπίζομεν λαβεῖν. Clem. Rom. 
Epist. ii. ad Corinth. 81. p. 185. 

On the alleged authority of Eusebius, some have pronounced 
this second Epistle to be spurious. Eusebius himself, however, 
does not say so: he merely intimates, that it was not so well 
known as the first Epistle, and that (so far as he was acquainted) 
the ancients did not use it. 

Ἰστέον & ὡς καὶ δευτέρα τις εἶναι λέγεται τοῦ Κλήμεντος 
ἐπιστολή" οὐ μὴν ἐθ᾽ ὁμοίως τῇ προτέρᾳ καὶ ταύτην γνώριμον 
ἐπιστάμεθα, ὅτι μηδὲ τοὺς ἀρχαίονς αὐτῇ κεχρημένους ἴσμεν. 
Euseb. Hist. Eccles. lib. in. c. 38. 

The 
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Clement is evidently censuring those early 
judaising heretics of the Ebionitic School, whose 
object, in defiance of the apostolic doctrine of the 
entire Church Catholic, was to degrade the Saviour 
to the rank of a mere creature. 


The reason why the second Epistle was not so well known 
as the first, and the import of his saying that the ancients 
did not use tt so far as he was acquainted, seem to be ex- 
plained in the subsequent statement of Eusebius : that, accord- 
sng to old custom, the first Epistle was publicly read in the 
churches on the Lord’s day. For the antiquity of this practice, 
he cites Dionysius of Corinth. Euseb. Hist. Eccles. lib. iv. 
c. 28. Now the second Epistle was not thus used by the 
ancients. Hence, of course, it was not so well known as the 
first. But I see not, how this circumstance establishes its 
spuriousness: and, therefore, I have not scrupled to cite it. 
At all events, whether it be the production of Clement or not, it 
is considerably older than the time of the first Nicene Council. 
Under this aspect, even taken at the lowest, it must certainly 
be reckoned among antenicene testimonies to the divinity of 
Christ, 





CHAPTER VI. 


RESPECTING THE TESTIMONY AFFORDED TO THE FACT 
OF THE POSITIVE ANTIQUITY OF THE DOCTRINE OF 
THE TRINITY AND THE GODHEAD OF CHRIST, BY THE 
ANCIENT CREEDS OR SYMBOLS OF THE EARLY 
CHURCH. 


Ir the received doctrine of the first Christians 
may be historically ascertained from accredited 
Apologies and Epistles, even still more positively 
may it be gathered from certain public instru- 
ments of yet another description. 

From the very beginning, the Catholic Church 
has found it convenient to arrange, in the form 
of Creeds or Symbols, those doctrines, which were 
taught to the Catechumens, and which were be- 
lieved by the whole body of the faithful in com- 
munion with her. These Creeds or Symbols, 
though not originally recited in the ordinary ec- 
clesiastical service, but only at the two great bap- 
tismal seasons of Easter and Whitsuntide, were 
yet most familiarly known and received, as indeed 
their very name imports, by the whole assembly 
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of the baptised whether Clergy or Laity’. They 
formed the basis of the consummating lectures, 
which were delivered by the Catechists to the 
more advanced class of the Catechumens during 
the forty days which immediately preceded their 
baptism: and the same Creed, which+had thus 
been employed as a text-book, was recited by the 
candidate at the font ere he was solemnly washed 
in the laver of regeneration*. Such being the 
case, as the Creed of each Church was communi- 
cated to every Catechumen, and was received by 
every Catechumen, and at the font in answer to 
the interrogation’ of the Bishop cr Presbyter was 
recited by every Catechumen : it, of course and by 
absolute necessity, expressed the faith of every 
baptised member of the Catholic Church. 

If, at a subsequent period, any one became dis- 
satisfied with the Symbol which he had approba- 
tively recited at his baptism, and if he thence 
adopted a different system of belief; he quitted the 
Catholic Church, and joined himself to the party 


* About the year 500, the custom of publicly reciting the 
Creed, whenever divine service was performed, was introduced 
by Peter Gnapheus Bishop of Antioch. Kat ἐν πάσῃ συνάξει τὸ 
σύμβολον λέγεσθαι. Theodor. Lector. Hist. Eccles. lib. ii. 
p- 566. Paris. 1673. The benefit of such a plan was soon 
perceived: and thence the plan itself was soon universally 
adopted. 

_® Cyril. Hieros. Catech. iv. p. 24—30. Lutet. 1631. Hieron. 
ad Pammach. epist. Ixi. c. 4. Oper. vol. i. p. 180. Co'on. 


Agripp. 1616. 
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of the leader whose principles he had preferred : 
or, if he attempted to remain within the pale of 
the Church, as soon as his departure from the 
common faith was known or suspected, he was 
called to account; and, if he refused to abandon 
the speculations which he had embraced, he was 
solemnly excommunicated, and by this marked 
separation from the body of the faithful was pre- 
vented as much as possible from doing further 
mischief. 

Thus, when Dionysius of Alexandria, about the 
middle of the third century, was accused of having 
taken up some unscriptural notions respecting the 
doctrine of the Trinity; he was forthwith called 
to account by a synod of his brethren, in order that 
he might have an opportunity of vindicating him- 
self in the face of the whole Church. This he did 
to their perfect satisfaction: for, the synod being 
convened at Rome, he wrote to the Bishop of that 
See ; and, in his letter, he so effectually defended 
himself against the charge of heterodoxy, that he 
was fully acquitted of the accusation which had 
been preferred against him '. 

Thus also, when Theodotus, at the close of the 
second century, attempted to propagate at Rome 
the doctrine, that Christ was a mere man and that 
There is no distinction of persons in the Unity of the 
Godhead ; he was similarly called to account by 


' See above, book i. chap. 5. § m. 
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Victor the Bishop of that city, in order that he 
might similarly have an opportunity of vindicating 
or explaining his conduct. This, however, he 
could not do; for he persisted in maintaining the 
scheme of doctrine which he had taken up: and 
the consequence was; that, having avowedly de- 
parted from the well-known common faith of the 
Catholic Church, he was by excommunication 
visibly separated from the society of the faith- 
ful *. 

Such instances of the jealous care, with which 
the early Christians guarded their doctrinal system, 
prove most abundantly: that, m the Creeds or 
Symbols universally expounded to Catechumens 
shortly before their baptism, we have the un- 
doubted faith, not merely of a few speculative and 
fantastical individuals, but of the whole collective 
body of the primitive Catholic Church. Those, 
who departed from these Symbols, like soldiers 
who deserted their standards, were counted here- 
tics and false brethren: and, that they might be 
accurately distinguished from sound members of 
Christ’s body mystical in whatever mode they had 
swerved from what was deemed theological verity, 
Irenéus the second from St. John, and others of 
the early Fathers, wrote express treatises against 
them’. 


" Euseb. Hist. Eccles. lib. v. c. 28. 
* Dr. Priestley labours to make out a case for the supposi- 
tion: that the early Antitrinitarians were on such excellent 
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These facts are often alluded to by the ancient 
ecclesiastical authors. 

We must flee, says Irenéus, from the doctrines of 
heretics : and we must take refuge from them in the 
bosom of the Church’. 

There both are and have been, says Justin Martyr, 
many persons; who have taught, coming in the 
name of Jesus, both to say and to do. things athets- 


terms with the early Trinitarians, that they were admitted into. 
the most full and the most harmonious communion. 

I have read his statement: but, as I have also read sundry 
of the ancient ecclesiastical writers, I have read it without con- 
viction. 

For anathemas, with which we frail mortals have but small 
concern, I entertain no great affection: yet, simply as a matter 
of fact, when we find Irenéus pronouncing that the humanitarian 
Ebionites are deprived of eternal life, it is difficult to compre- 
hend the existence of the amiable confraternity celebrated by 
Dr. Priestley. 

Qui nudé tantum hominem eum dicunt ex Joseph generatum, 
perseverantes in servitute pristine inobedientiz, moriuntur.— 
Ignorantes eum qui ex Virgine est Emanuel, privantur munere 
ejus, quod est vita eterna. Iren. adv. her. lib. iii. c. 21. § 1. 
p. 212. 

Even independently of all anathemas, the discrepance, be- 
tween those who adore Christ as very God, and those who deem 
him a meré peccable man, is plainly, in the nature of things, 
too immeasureably great to admit of any communion of social 
religious worship. But, when to this irreconcileable difference 
a plain curse is superadded, the matter becomes quite hopeless. 
Irenéus and Dr. Priestley would have been sorry company, I 
should think, in the primitive cathedral church of Lyons. 

' Tren. adv. her, lib. v. c. 17. § 2. p. 342. 

VOL. I. M 
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No sooner did each heresy start into existence, 
says Augustine, than tt forthwith went out from the 
congregation of the catholic communion ’. 

The very circumstance, indeed, of this departure, 
is a proof: that, on the sound principles of his- 
torical testimony, we must, in those early times, 
seek the doctrine of the Apostles, whatever such 
doctrine might be, within the pale of the Catholic 
Church. For, in revealed religion, WHATEVER 18 
FIRST, IS TRUE: and the primitive Church Catholic 
was a congeries of numerous harmonising pro- 
vincial Churches; which, as Chrysostom speaks, 
received its name from the Faith itself, and not from 
the name of some mere innovating individual, who 
undertook to become an heresiarch ’. 

I. The Symbol, which ascriptively bears the 
name of the Apostles, is, in truth, the ancient 
symbol of the great western patriarchal Church of 
Rome. 

In its somewhat enlarged form, we are all 
familiar with it. I shall, therefore, give it in its 
shorter primitive form, as we read it in the Ex- 
position of Ruffinus of Aquileia, who flourished 
during the lapse of the fourth century. 

I belteve in God the Father Almighty. 

And in Jesus Christ his only Son our Lord : who 


* August. de Baptism. cont. Donat. lib. v. c. 19. Oper. 
vol. vii. p. 57. Colon. 
7 Chrysost. Homil. xxxiii. in Act. Apost. c. xv. Oper. 
vol. vill. p. 680. 
M 2 
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from the Holy Ghost was born of the Virgin Mary, 
was crucified under Pontius Pilate, and was buried; 
he descended into hell; on the third day, he rose 
again from the dead; he ascended into heaven; he 
sitteth at the right hand of the Father ; from thence 
he will come to judge the quick and the dead. 

And in the Holy Ghost; in the holy Caihoke 
Church ; in the forgiveness of sins ; and in the re- 
surrection of this flesh’. 

For the primitive simplicity of this Symbol, 
Ruffinus well accounts, by a remark singularly 
honourable to the early Church of Rome. 

In that Church no heresy ever originated. 
Hence, those minute and precise definitions, which 
from the first the subtle genius of oriental aberra- 
tion made necessary, were not found requisite to se- 
cure the faith of the more simple-minded Latins *. 


1 Credoin Deum Patrem Omnipotentem: et in Jesum Christum 
unicum Filium ejus Dominum nostrum ; qui natus est de Spiritu 
Sancto ex Maria Virgine, crucifixus est sub Pontio Pilato, et 
sepultus ; descendit in inferna: tertia die resurrexit a mortuis ; 
ascendit in ccelos; sedet ad dexteram Patris; inde venturus 
est judicare vivos et mortuos: et in Spiritum Sanctum ; Sanc- 
tam Ecclesiam Catholicam ; remissionem peccatorum ; hujus 
carnis resurrectionem. Ruffin. Expos. Symbol. Apost. ad calc. 
Cyprian. Oper. p. 17—26. 

This Creed, in its general use, was finally brought into its 
present somewhat enlarged familiar form subsequent to the 
year 400. 

The Church of Aquileia added invistbilem et impassibtlem 
after Patrem Omnipotentem. Ibid. art. i. p. 19. 

Ἀ ? Ruffin. Expos. Symbol. Apost. γί, 1. p. 17. 
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11. In the year 350, Cyril was consecrated 
Bishop of Jerusalem. Prior to his elevation, he 
had been the Catechist of the same Church: and, 
as his Catechetical Lectures have come down to 
us, it is easy to abstract from them the Creed, 
which had been used in that Society long before 
the commencement of his own episcopate. 

The following Symbol is collected, article by 
article, from Cyril’s fourth Catechetical Lecture : 
a Lecture, addressed to those more advanced 
Catechumens, who were preparing themselves for 
Baptism or (as the rite was then technically styled) 
Illumination. | 

I believe in one.God the Father Almighty, alone 
unbegotten, without beginning, without turning, 
without change, not begotten from any other; the 
Father, before all worlds, of his one only-begotten 
Son our Lord Jesus Christ, through whom he made 
all things visible and invisible. 

And in the Son of God, one and alone, our Lord 
Jesus Christ ; God begotten from God, Light from 
Light, like in all things to him that begat him ; who 
received not his existence in time, but who before all 
worlds eternally and unceasingly was begotten from 
the Father, before all worlds God the Word; who 
was born from the holy virgin and the Holy Ghost, 
truly man and truly God; who was truly crucified 
for our sins ; who was buried, and rose again on the 
third day from the dead, and ascended into heaven, 
and sitteth on the right hand of the Father ; who 
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will thence come in glory to judge both the quick and 
the dead ; of whose kingdom there shall be no end. 

And in one Holy Ghost: who, with the Father 
aud the Son, ts honoured in the glory of the God- 
Aead ; who operated in the Law and in the Prophets, 
operating indeed variously, but being himself un- 
divided’. 

Cyril styles this Creed The Holy Apostolical 
Faith delivered to us for our profession*® : and, as 
while yet a Catechist he expounded it to the candi- 


" Πιστεύω εἰς Eva Θεὸν Πατέρα παντοκράτορα, μόνον dyévyn- 
τον, ἄναρχον, ἄτρεπτον, ἀναλλοίωτον, οὐχ ὑφ᾽ ἑτέρον γεγεννη- 
μένον, Πατέρα πρὸ αἰώνων ἑνὸς μόνον τοῦ μονογενοῦς Ὑἱοῦ αὐτοῦ, 
τοῦ Κύριον ἡμῶν ᾿Ιησοῦ Χριστοῦ, δι’ οὗ ἐποίησε πάντα τὰ ὁρατὰ 
καὶ τὰ dépara’ καὶ εἰς τὸν Ὑἱὸν τοῦ Θεοῦ, τὸν ἕνα καὶ μόνον, τὸν 
Κύριον ἡμῶν Ἰησοῦν Χριστὸν, τὸν ἐκ τοῦ Θεοῦ Θεὸν γεννηθέντα, 
τὸν ἐκ φωτὸς φῶς γεννηθέντα, τὸν ὅμοιον κατὰ πάντα τῷ γεννή- 
σιιντι, τὸν οὐκ ἐν χρόνοις τὸ εἶναι κτησάμενον, ἀλλὰ πρὸ πάν- 
των τῶν αἰώνων didiwe καὶ ἀκαταλήπτως ἐκ τοῦ Πατρὸς γεγέννη- 
μένον, πρὸ πάντων τῶν αἰώνων Θεὸν Λόγον, τὸν γεννηθέντα ἐξ 
ἁγίας παρθένου καὶ ᾿Αγίον Πνεύματος, ἄνθρωπον μὲν ἀληθῶς 
Θεὸν δὲ ἀληθῶς, τὸν σταυρωθέντα ὑπὲρ τῶν ἁμαρτιῶν ἡμῶν 
ἀληθῶς, καὶ ταφέντα, καὶ ἀναστάντα ἐκ νεκρῶν τῇ τρίτῃ ἡμέρᾳ, 
καὶ ἀνελθόντα εἷς τοὺς οὐρανοὺς, καὶ καθίσαντα ἐκ δεξιῶν τοῦ 
Πατρὸς, καὶ ἐρχόμενον ἐν δόξῃ κρῖναι ζῶντας καὶ νεκροὺς, οὗ τῆς 
βασιλείας οὐκ ἔσται τέλος" καὶ εἰς ἕν Αγιον Πνεῦμα, ὅπερ σὺν 
Πατρὶ καὶ Υἱῷ τῇ τῆς Θεότητος δόξῃ τετίμηται, τὸ ἐν νόμῳ καὶ 
προφήταις ἐνεργῆσαν, πολλὰ μὲν ἐνεργοῦν, αὐτὸ δὲ μὴ μεριζόμε- 
νον. Cyril. Hieros. Catech. iv. p. 34---80. 

7 Περὶ μὲν οὖν τῆς παραδοθείσης ὑμῖν εἰς ἐπαγγελίαν ἁγίας 
καὶ ἀποστολικῆς πίστεως, ὅσας ἐγχωρεῖ κατηχήσεις, διὰ τὴν τοῦ 
Κυρίου χάριν εἰρήκαμεν ἐν ταῖς διελθούσαις ταύταις τῆς τεσσα- 
ρακοστῆς ἡμέραις. Cyril. Hieros. Catech. xviii. p. 224. 
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dates for baptism, and as in the administration of 
baptism it is well known that both the Eastern 
and the Western Churches retained their own 
several ancient Creeds even after the time of the 
great Nicene Council; it can only be the old 
Creed of the Church of Jerusalem. Its high an- 
tiquity is marked, indeed, by its frequent allusions 
to the peculiarities of Gnosticism, which troubled 
chiefly the Church of the first and second centuries. 

III. Another ancient Creed, apparently of the 
Alexandrian Church, has been preserved by Atha- 
nasius in his Epistle to the Africans: and to their 
own knowledge of mere facts he appeals, whether 
it does not set forth doctrines, which had always 
been universally received, and respecting which no 
Christian ever doubted. 

I believe in one God the Father Almighty, maker 
of all things both visible and invisible. 

And in one Lord Jesus Christ, his only-begotten 
Son. 

And in one Holy Ghost. 

I believe in one God, who is known as the holy 
and perfect Trinity. 

Into which Trinity being baptised, and in this 
Godhead assenting, I believe, that I shall inherit the 
kingdom of heaven in our Lord Jesus Christ’. 


' Πιστεύω εἰς Eva Θεὸν Πατέρα παντοκράτορα, πάντων ὁρατῶν 
τε καὶ ἀοράτων ποιητήν" καὶ εἰς ἕνα Κύριον Ἰησοῦν Χριστὸν, τὸν 
Υἱὸν αὐτοῦ μονογενῆ" καὶ εἰς ἕν Πνεῦμα “Αγιον" ἕνα Θεὸν τὸν ἐν 
τῇ ἁγίᾳ καὶ τελείᾳ Τριάδι γινωσκόμενον' εἰς ἣν καὶ βαπτιζόμενος 
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ιν. The same system of doctrine, though at 
yivater length, is inculcated in the Confession of 
the (‘hurch of Neocesaréa. 

‘his document was drawn up, doubtless not as 
w novelty but from Symbols already existing, by its 
Hishop Gregory Thaumaturgus, who flourished 
wbout the year 254: and we are told by Gregory of 
Nyassa, who lived a century later, that the original 
autograph was then still preserved by the Christ- 
ians of that Church with religious veneration. 

There is one God, the Father of the living Word, 
the subsisting Wisdom and Power and eternal Im- 
press: he ts the perfect begetier of the perfect one, 
even the Father of the only-begotten Son. 

There is one Lord, the alone from the alone, God 
from God; the express Impress and Image of the 
Godhead, the energetic Word, the Wisdom compre- 
hending the constitution of all things, and the plas- 
tic Power of the whole creation ; the true Son of the 
true Father, the invisible of the invisible, the incor- 
ruptible of the incorruptible, the tmmortal of the im- 
mortal, the eternal of the eternal. 

And there is one Holy Ghost, having his sub- 
sistence from God, who appeared unto men through 
the Son, the Image of the Son, perfect of perfect ; 
life, the cause of the living ; the holy fountain, holi- 


ness, the bestower of sanctification ; in whom God 


καὶ ἐν ταύτῃ σνναπτόμενος τῇ Θεότητι, πιστεύω καὶ κληρονομῆσαι 
βασιλείαν οὐρανῶν, ἐν Χριστῷ ᾿Ιησοῦ τῷ Κυρίῳ ἡμῶν. Athan. 
Epist. ad African. Oper. vol. 1. p. 725. 


in. 
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the Father is manifested who is over all and in all, 
and God the Son who is through all. 

There is a perfect Trinity, in glory and eternity 
and sovereignty neither divided nor separated’. 

Here ends the Confession of Gregory Thauma- 
turgus himself: its conclusion was subsequently 
added by Gregory of Nyssa. 

Wherefore, in this Trinity, there is nothing either 
created or servtle or adventitious ; as if it existed 
not before, but was afterward introduced. For the 
Son was never wanting to the Father: nor the Spirit, 
to the Son. But this Trinity is eternally the same, 
unchangeable and invariable '. 

V. Such was the highly venerated Creed or 


 El¢ Θεὸς, Πατὴρ Λόγον ζῶντος, Σοφίας ὑφεστώσης, καὶ Av- 
νάμεως, καὶ Χαρακτῆρος ἀϊδίου" τέλειος τελείον γεννήτωρ᾽ Πατὴρ 
Υἱοῦ μονογενοῦς. Ἑΐς Κύριος, μόνος ἐκ μόνον, Θεὸς ἐκ Θεοῦ" 
χαρακτὴρ καὶ εἰκὼν τῆς Θεότητος, Λόγος ἐνεργὸς, Σοφία τῆς 
τῶν ὅλων συστάσεως περιεκτικὴ, καὶ Δύναμις τῆς ὅλης κτίσεως 
ποιητική" ΥὙἱὸς ἀληθινὸς ἀληθινοῦ Πατρὸς, ἀόρατος ἀοράτου, καὶ 
ἄφθαρτος ἀφθάρτου, καὶ ἀθάνατος ἀθανάτον, καὶ ἀΐδιος αἰδίουν. 
Καὶ ἕν Πνεῦμα Αγιον, ἐκ Θεοῦ τὴν ὕπαρξιν ἔχον, καὶ δι᾽ Ὑἱοῦ 
πεφῃνὸς δηλαδὴ τοῖς ἀνθρώποις, εἰκὼν τοῦ Yiov, τελείον τελεία" 
ζωὴ, ζώντων αἰτία" πηγὴ ἁγία, ἁγιότης, ἁγιασμοῦ χορηγός" ἐν 
ᾧ φανεροῦται Θεὸς ὁ Πατὴρ ὁ ἐπὶ πάντων καὶ ἐν πᾶσι, καὶ Θεὸς ὁ 
Υἱὸς ὁ διὰ πάντων. Τριὰς τελεία, δόξᾳ καὶ αἰἱδιότητι καὶ βασιλείᾳ 
μὴ μεριζομένη μηδὲ ἀπαλλοτριουμένη. Gregor. Thaum. Symbol. 
in vit. Gregor. apud Gregor. Nyssen. Oper. vol. ii. p. 978. 

1 Οὔτε οὖν κτιστόν τι ἣ δοῦλον ἐν τῇ Τριάδι, οὔτε ἐπεισακτόν 
τι, ὡς πρότερον μὲν οὐχ ὑπάρχον, ὕστερον δὲ ἐπεισελθόν. Οὔτε 
οὖν ἐνέλιπε πότε Ὑἱὸς Πατρὶ, οὔτε Ὑἱῷ Πνεῦμα" ἀλλ᾽ ἄτρεπτος 
καὶ αἀναλλοίωτος ἡ αὑτὴ Τριὰς ἀεί. Ibid. p. 979. 
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Confession of Gregory Thaumaturgus: and with 
it fully agree two very ancient Latin Symbols, 
which have been preserved by Tertullian. 

‘The precise age of these two documents we may 
not be able to determine: but, as that writer 
flourished about the year 200; they obviously 
must have been drawn up, not later than during 
the lapse of the second century, or not later than 
ἀντὶς the lives of the first succession from the 
Apostles ἃ 

1. One of these ancient Symbols, with Tertul- 
lian's introductory comment, runs in manner fol- 
lowlng. 

There ia a Rule of Faith, that now henceforth we 
my profess rehat we may defend: that Rule, to zit, 
hy which it ia thus believed. 

Without all doubt, there ts one God: nor is there 
any other heade the Creator of the world ; who, 
through hin own Word emitted first of all things, 
pouducod all things out of nothing. 

hut Word ia called his Son. In his name, that 
ἐκ, uf Cod, the Word variously appeared to the 
Mutrlarche: was always heard in the Prophets : was 
huatly ant, from the Spirit and Virtue of God, into 
the Virgin Mary; was made flesh in her womb ; 
na horn from her a man; and was Jesus Christ. 
“ον, the Word preached a new law and a 
me promine of the kingdom of heaven: accom- 
pliahodl virtues: was fixed to the cross: rose again 


ON ' Mee Clom. Alex. Strom. lib. i. Oper. p. 274, 275. 
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on the third day: was snatched up into the heavens : 
and sat at the right hand of the Father. 

This same Word further sent the vicarious energy 
of the Holy Ghost, who might guide those that 
believe: and he will finally come with brightness, to 
take the saints to the fruition of eternal life and of 
the heavenly promises, and to judge the profane with 
perpetual fire; a resurrection of each part being 
made with the restitution of the flesh’. 

2. The other Symbol speaks exactly to the 
same purpose. 

Both always, and now yet more as being instructed 
by the Paraclete, we receive and maintain the fol- 
lowing articles of Faith. 

We believe in one God: but, nevertheless, under 
this dispensation, which we call the Economy. 


* Regula est autem fidei, ut jam hinc quid defendamus pro- 
fiteamur ; illa scilicit, qua creditur : 

Unum omnino Deum esse, nec alium preter mundi condi- 
torem; qui universa ex nihilo produxerit per Verbum suum 
primo omnium emissum. Id Verbum Filius ejus in nomine 
Dei varié visum patriarchis, in prophetis semper auditum, pos- 
tremo delatum ex Spiritu Dei et virtute in Virginem Mariam, 
carnem factum in utero ejus, et ex ea natum hominem, et esse 
Jesum Christum: exinde preedicasse novam legem et novam 
promissionem regni ccelorum, virtutes fecisse, fixum cruci, 
tertia die resurrexisse : in coelos ereptum, sedisse ad dexteram 
Patris : misisse vicariam vim Spiritus Sancti, qui credentes agat : 
venturum cum claritate, ad sumendos sanctos in vite eterne 
et promissorum ccelestium fructum, et ad prophanos judicandos 
igni perpetuo, facta utriusque partis resuscitatione cum carnis 
restitutione. Tertull. de preescript. adv. heret. Oper. p. 100. 


10 
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We say, that of the one God there ts also his Son, 
namely his Word: who proceeded from him; through 
whom all things were made ; and without whom no- 
thing was made. We believe, that he was sent by 
the Father tnto the Virgin; and that from her he 
was born both man and God, the son of man and the 
Son of God, named Jesus Christ. We believe, that 
he suffered, that he died and was buried according 
to the Scriptures, that he was raised again by the 
Father, that he was taken back into heaven, that he 
sitteth at the right hand of the Father, and that he 
will come again to gudge both the quick and the dead. 

Who thence, according to his promise, sent forth, 
from the Father, the Holy Ghost the Paraclete, the 
sanctifier of the faith of those who believe in the 
Father and in the Son and in the Holy Ghost’. 





1 Nos vero, et semper, et nunc magis ut instructiores per 
Paracletum deductorem scilicet omnis veritatis, unicum quidem 
Deum credimus: sub tamen hac dispensatione, quam οἰκονομίαν 
dicimus : ut unici Dei sit et Filius Sermo ipsius, qui ex ipso 
processerit, per quem omnia facta sunt, et sine quo factum est 
nihil. Hunc missum a Patre in Virginem, et ex ea natum ho- 
minem et Deum, filium hominis et Filium Dei, et cognominatum 
Jesum Christum. Hunc passum, hunc mortuum et sepultum 
secundum Scripturas, et resuscitatum a Patre, et in ceelo re- 
sumptum, sedere ad dexteram Patris, venturum judicare vivos 
et mortuos. Qui exinde miserit, secundum promissionem suam, 
a Patre Spiritum Sanctum Paracletum, sanctificatorem fidei 
eorum qui credunt in Patrem et Filium et Spiritum Sanctum. 
Tertull. adv. Prax. § 1. Oper. p. 405. 

I need scarcely to remark : that Tertullian’s adoption of the 

» whimsical speculation of the descent of the Paraclete upon Mon- 





CHAP. VI. | OF TRINITARIANISM. 173 


3. It is worthy of remark: that, to these two 
Symbols respectively, Tertullian subjoins two very 


tanus, to which he alludes in the exordium of this second Sym- 
bol, affects not the doctrine set forth in the Symbol itself. 
Tertullian’s montanistical fancy did not at all interfere with his 
own abstract belief respecting the nature and economical office 
of the Holy Ghost. Here, so far as I know, he perfectly agreed 
with the Catholic Church: the standard doctrine of which is 
propounded in the Symbol. 

As for Montanus, whose enthusiastic reveries were so unac- 
countably adopted by Tertullian, he has been, I think, much 
misrepresented. 

His doctrine I have stated to be; that The Paraclete de- 
scended upon him: for, in truth, I can find no sufficient evi- 
dence, on the strength of which to charge him with the monstrous 
notion, sometimes ascribed to him; that HE HIMSELF was the 
Paraclete incarnate. 

From the writings of his proselyte Tertullian, at least, I 
gather his real doctrine to have been: that The Paraclete 
descended upon him, not in the way of personal incarnation, but 
only as the same Paraclete had already descended upon the 
Apostles tn the day of Pentecost. Whence, in consequence of 
this lamentable delusion, he claimed to be the appointed instru- 
ment of putting the last finish to the Gospel by rendering it more 
completely spiritual than the less-gifted Apostles had left it. 

Such, through the specially extraordinary inspiration of the 
Spirit, was the lofty commission, with which Montanus asserted 
himself to be entrusted: and, avowedly on the strength of it, 
his followers assumed the name of πνευματικοὶ or spiritual ; 
while the despised Catholics they denominated ψνχικοὶ or 
animal. 

On the whole, I should incline to say, that Montanus was a 
wrong-headed fanatic; rather than, in the strictly legitimate 
sense of the word, that he was a doctrinal heretic. 
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important declaratory attestations ; each of which 
respects, not a mere opinion, but an absolute his- 
torical FACT. 

The following is the attestation, subjoined to the 
first Symbol. 

This Rule, inststuted by Christ, admits of no ques- 
tions among us: except, indeed, only those questions, 
which heresies introduce, and which in return make 
heretics’. 

The following, again, is the attestation, sub- 
joined to the second Symbol. 

This Rule or Symbol of Faith has descended to 
us from the very beginning of the Gospel, even prior 
to every heretic who can claim the highest antiquity : 
a matter, which the very circumstance, of All here- 
tics being later than tt, will most abundantly demon- 
strate. Inshort, against all herestes, this canon may 
be safely laid down: WHATEVER IS FIRST, IS TRUE ; 
WHATEVER IS LATER, IS SPURIOUS’. 

We can with difficulty conceive, how two such 
declarations as these could have been publicly and 


1 Hee regula, a Christo, ut probabitur, instituta, nullas 
habet apud nos queestiones ; nisi quas heereses inferunt, et que 
heereticos faciunt. Tertull. de prescript. adv. her. Oper. 
p- 100. 

5 Hanc regulam ab initio Evangelii decucurrisse, etiam ante 
priores quosque heereticos,—probabit ipsa posteritas omnium 
heereticorum.—Quoper seque adversus universas hereses jam 
hinc preejudicatum sit: Id esse verum, quodcunque primum ; 
id esse adulterum, quodcunque posterius. Tertull. adv. Prax. 
§ 1. Oper. p. 405. 
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controversially hazarded by Tertullian ; declara- 
tions, it will be observed, which respect the yea 
or the nay of a mere naked Fact: unless he had 
known it to be a matter past all contradiction ; 
both that the Symbols were universally known 
and believed, by his contemporaries, to set forth 
the aboriginal faith of the Catholic Church as 
taught by Christ and his Apostles; that the 
Catholic Church of his own time received them as 
accurate statements of that faith; and that a 
dissent from them, or a rejection of them, was an 
acknowledged mark of innovating heretical pravity. 

VI. We have, however, yet earlier attestation 
to a Fact, than even that of Tertullian, though he 
was flourishing at the latter end of the second cen- 
tury: the attestation, too, of a much more venera- 
ble, and in some respects of a much more compe- 
tent, witness; the attestation, annexed to the pré- 
eminently ancient Symbol, which has been handed 
down to us by the holy Irenéus, the scholar of 
Polycarp, the disciple of St. John’. 


" Perhaps I may be permitted here to mention : that Eu- 
sebius has preserved a summary of doctrine equivalent to a 
Symbol, which, if genuine, may indeed claim to itself the very 
highest praise both of antiquity and of authority. _ 

This summary purports to be the substance of the prepared 
first address of the Apostle Thaddéus to King Agbarus and the 
Edessenes : and Eusebius states ; that he himself translated it 
verbatim from the syriac original, which the Church of Edessa 
had preserved in her archives, 

Such 
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Polycarp received the crown of martyrdom in 
the year 147: and Irenéus, who in his youth was 
a diligent hearer of him, was born in the year 97, 
and wrote his Work against heresies in the year 
175. Great, therefore, and important, so far as 
the two points of chronology and personal charac- 
ter are concerned, is the value of his testimony. 

But its value is yet further increased by the 
circumstance, of his having been intimately ac- 
quainted with the Churches both of the East and 
of the West. For, as, during the earlier part of 
his life, he dwelt in Asia under the immediate eye 
of his apostolic master Polycarp: so, during the 
latter part of it, he presided, as Bishop, in the 
Gallican Church of Lyons. 

Thus excellently, in every respect, is he qua- 
lified to be an unimpeachable witness both to 


Such testimony sufficiently proves the remote antiquity of 
the document: but, whether it were actually the profession of 
faith made by the Apostle Thaddéus, is a somewhat different 
question. 

In general, I may observe : that it exhibits the distinct out- 
line of a Creed or rather of an Ecthesis treating of the nature 
and offices of Christ. And, in particular, 1 may remark: that, 
with a plain allusion to the doctrine propounded by the well 
known text in Philipp. ii. 6—8, it unequivocally sets forth the 
tenct of our Lord’s divinity. Christ, it says, submitted to 
death: and, by that extraordinary act of humility, ἐσμίκρυνεν 
αὐτοῦ τὴν θεότητα, he diminished his own godhead, or made his 
own godhead to be little. Euseb. Hist. Eccles. lib. 1. c. 13. 
p: 26. 
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DOCTRINES and to FACTS: tO DOCTRINES, whether 
they agreed or disagreed with those which he had 
received from St. John through only the single 
intervening channel of Polycarp; to racts, whether 
such doctrines were universally received in the 
Churches both of the East and of the West, and 
whether the members of those Churches unani- 
mously maintained that in each line of succession 
they had been regularly handed down from Christ 
and his Apostles. 

In all points, therefore, we cannot have a more 
thoroughly satisfactory witness than Irenéus: for, 
in chronology and in character and in competency, 
he is alike unexceptionable. 

The Church, though dispersed through the whole 
world to the ends of the earth, hath received this 
Faith from the Apostles and their disciples. 

She believes in one God the Father Almighty, who 
hath made the heaven and the earth and the seas and 
all things in them. 

And in one Jesus Christ the Son of God, who 
became incarnate for our salvation. 

And in the Holy Ghost: who, through the pro- 
phets, preached the dispensations, and the advents, 
and the birth from the Virgin, and the passion, and 
the resurrection from the dead, and the incarnate 
assumption to heaven, of our beloved Lord Jesus 
Christ ; and his coming from heaven, in the glory 
of the Father, to recapitulate. all things, and to 
raise up all flesh of all mankind: in order that, to 
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Jesus Christ, our Lord and God and Saviour and 
King, according to the good pleasure of the invist- 
ble Father, every knee may bow, of things in heaven 
and things on earth and things under the earth; 
and in order that every tongue may confess him ; 
and in order that he may in all things execute just 
judgment’. 

What, in point of its actual composition or its 
actual drawing up, the precise age of this venera- 
ble Symbol may be, I pretend not to determine: 
but we can scarcely deem it more modern, than 
the earlier part of the second century. From his 
very boyhood, it was evidently familiar to Irenéus : 
and he both attests, we see, the universal recep- 


sy ’ , - , 
' Ἡ μὲν γὰρ ᾿Εκκλησία, καίπερ καθ᾽ ὅλης τῆς οἰκουμένης ἕως 
~ ~ a sy \ ~ . ~ 
περάτων τῆς γῆς διεσπαρμένη, Tapa δὲ τῶν ἀποστόλων» Kal τῶν 
ἐκείνων μαθητῶν παραλαβοῦσα τὴν εἰς ἕνα Θεὸν Πατέρα παντο- 
, ‘ ’ \ 9 ‘ x ~ \ δὴ , 
κράτορα, TOY πεποιηκότα TOY οὐρανὸν Kai τὴν γῆν καὶ τὰς θαλάσ- 
’ 8 > ® ~ , δ 4 Ld Ν φ ~ 
σας καὶ πάντα τὰ ἐν αὑτοῖς, πίστιν" καὶ εἰς Eva Χριστὸν ᾿Ιησοῦν, 
‘ εν ~~ - δ , eo. ἐν ΄ ᾿ 
tov Ὑἱὸν τοῦ Θεοῦ, τὸν σαρκωθέντα ὑπερ τῆς ἡμετέρας σωτηρίας 
A 4 ~ ew ‘ . ~ ~ Ν 5 9 
καὶ εἰς Πνεῦμα Λγιον, τὸ διὰ τῶν προφητῶν κεκηρυχὸς τὰς οἶκο- 
Ἁ , ᾽ 4 ‘ ᾽ , , Ἃ Ἁ 
νομίας, καὶ τὰς ἐλεύσεις, καὶ τὴν ἐκ παρθένον γέννησιν, καὶ τὸ 
f τ δὰ ν ᾽ ~ ‘ “ ® ‘ φ 
πάθος, καὶ τὴν ἔγερσιν ἐκ νεκρῶν, καὶ τὴν ἔνσαρκον εἰς τους οὐ- 
Ἁ ~ ld ~ ~ -~ ¢ 
pavovg ἀνάληψιν, τοῦ ἡγαπημένον Χριστοῦ ᾿Ιησοῦ τοῦ Κυρίου 
ἡμῶν, καὶ τὴν ἐκ τῶν οὐρανῶν ἐν τῇ Cdkn τοῦ Πατρὸς παρουσίαν 
φ ~ 9 ‘ \ 4 ᾽ὔ Y , \ 9 ~ ~ 
αὐτοῦ, ἐπὶ τὸ ἀνακεφαλαιώσασθαι ra πάντα, καὶ ἀναστῆσαι πᾶ- 
, ’ ~ ~ ~ - 
σαν σάρκα πάσης ανθρωπότητος, ἵνα Χριστῷ ᾿Ιησοῦ, τῷ Κυρίῳ 
«ες ~ ~ ~ A ~ s , -~ 
ἡμῶν, Kat Θεῷ, καὶ Σωτῆρι, καὶ Βασιλεῖ, κατὰ τὴν εὐδοκίαν τοῦ 
Ss ~ ~ . , 
Πατρὸς τοῦ ἀοράτου, πᾶν yoru κάμψῃ ἐπουρανίων καὶ ἐπιγείων 
K No Me θ , ὩΝ ~ , ᾽ , 9 ~ jis 
ai καταχθονίων, καὶ πᾶσα γλώσσα ἐξυμολογήσηται αὐτῷ, Kat 
Ἂν φ ~ ~ . . 
κρίσιν ὀικαίαν ἐν τοῖς πᾶσι ποιήσηται. Tren. adv. her. lib. 1. 
(. Q, p- 384— 36. 
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tion of the doctrines which it inculcates; and 
stamps, with his own unimpeachable impress the 
strict apostolicity of those doctrines. 

In another place, he gives what may be deemed 
a sort of paraphrase of it : still, as a Fact, declaring 
the universal reception of its doctrines, whether 
delivered in writing or communicated orally. 

17 tt had so happened, that the Apostles had left 
us no Scriptures: must we not then have followed 
the order of that tradition, which they committed to 
those with whom they entrusted the Churches? To 
this, many nations of illiterate barbarians, who be- 
lieve in Christ, do virtually assent, For, by the 
Spirit, without ink or letters, they have salvation 
written tn their hearts: and they diligently preserve 
the aboriginal tradition. 

Hence, they believe in one God, the maker of 
heaven and earth and all things in them through 
Jesus Christ the Son of God: who, out of his ex- 
ceeding great love toward his own creature, submitted 
to be born of a virgin, uniting in himself man to 
God. He suffered under Pontius Pilate: rose 
again: was received into glory. And he shall come 
again, the Saviour of those who are saved, and the 
Judge of those who are judged : sending into eternal 
fire those, who change the truth, and who despise his 
Father and his own advent. 

Those, who, without letters, have received this 
faith, are, with respect to our language indeed, bar- 
barians : but, with respect to sentiment and morality 

Ν 2 
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and conversation, they are very wise through faith ; 
and, living in all justice and chastity and wisdom, 
they are pleasing unto God. If any person, speaking 
in their own language, reports to them the strange 
inventions of heretics, they quickly shut their ears 
and fice from them as far as possible, not enduring 
to hear their blasphemous discourse '. 

1. From the testimony of Irenéus, we may learn, 
I think, the following important historical Facts. 


' Quid autem, si neque Apostoli quidem Scripturas reliquis- 
sent nobis, nonne oportebat ordinem sequi traditionis, quam 
tradiderunt iis quibus committebant ecclesias ? Cui ordinationi 
assentiunt multz gentes barbarorum eorum qui in Christum 
credunt, sine charactere vel atramento scriptam habentes per 
Spiritum in cordibus suis salutem, et veterem traditionem dili- 
genter custodientes, in unum Deum credentes fabricatorem ceeli 
et terrze et omnium que in eis sunt per Christum Jesum Dei 
Filium. Qui, propter eminentissimam erga figmentum suum 
dilectionem, eam que esset ex Virgine generationem sustinuit, 
ipse per se hominem adunans Deo; et passus sub Pontio Pilato; 
et, resurgens et in claritate receptus in gloria, venturus salvator 
eorum qui salvantur, et judex eorum qui judicantur, et mittens 
in ignem eternum transfiguratores veritatis et contemptores 
Patris sui et adventus ejus. 

Hance fidem qui sine literis crediderunt, quantum ad sermo- 
nem nostrum, barbari sunt: quantum autem ad sententiam et 
consuetudinem et conversationem, propter fidem, perquam sapi- 
entissimi sunt, et placent Deo, conversantes in omni justitia et 
castitate et sapientia Quibus si aliquis annunciaverit ea que 
ab hereticis adinventa sunt, proprio sermone eorum colloquens, 
statim concludentes aures, longo longius fugient, ne audire qui- 
dem sustinentes blasphemum colloquium. Tren. adv. her. 
lib. ili. c. 4. § 2. p. 172. 
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(1.) The doctrines, contained in the mutually 
harmonious Symbols of the Church Catholic, were 
the doctrines, not merely of a few speculative indi- 
viduals, but of the whole body of the faithful, 
whether high or low, whether rich or poor, 
whether lettered or unlettered, whether refined or 
barbarian. 

(2.) At that early period, those doctrines, in 
every part of the world and in every distinct pro- 
vincial Church, were unanimously believed to be 
the doctrines taught by the Apostles and concord- 
antly handed down from them in each ecclesiastical 
succession. 

(3.) Irenéus, who with perfect certainty must 
have known what doctrines had been in early life 
communicated to him by Polycarp the immediate 
disciple of St. John, pronounced the doctrines, 
taught in the universally received Symbols, to be 
those identical doctrines, which he had himself 
personally received from his venerable preceptor 
under the assurance that his preceptor had first 
personally received the very same doctrines from 
the mouth of the inspired Apostle. 

(4.) Such persons, as, starting up occasionally, 
in this place or in that place, in this year or in that 
year, impugned the doctrines contained in the 
Symbols, were invariably, by the members of the 
Catholic Communion, viewed with horror, as pro- 
fane innovators, who had departed from the primi- 
tive rule of faith: that rule, which was well known 
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was carefully preserved, with perfect mutual agree- 

ment, by each detached Society of Christians, in 
, whatever part of the earth, under its proper Bishop 
and Presbyters, that Society might have its local 
habitation. 

2. These Facts, simply as facts, are manifestly 
established by the direct testimony of Ireneus: 
and, from them all conjointly, on the just princi- 
ples of historical evidence, the following additional 
palmary racr must assuredly result. 

The doctrines, contained in the Symbol pre- 
served and explained by Irenéus, were the precise 
doctrines, taught by the Apostles, and from them 
handed down in all the various harmonising suc- 
cessions to the entire and collective Church 
Catholic. 

3. In the abstract, the Apostles themselves may 
have been men divinely inspired, as Christians 
believe ; or they may have been crafty impostors, 
as infidels contend : but /Azs precise question, un- 
der ¢his special aspect, is nothing to my present 
purpose. I am zow concerned with mere histo- 
rical Facts: and one of those Facts is; _ that, 
Whether abstractedly true or abstractedly false, the 
Apostles taught the identical doctrines contained in 
the Symbol handed down to us by Ireneéus. 

VII. Beside the larger Symbols which I have 
adduced, there was occasionally used in the 


ἜΝ" Church a very short Symbol, which seems 


: 
| to have been delivered by the Apostles, and which 
| 
ὶ 
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to have been denominated the Symbol of the 
Trinity. 

The notice of this short Creed will lead me to 
dwell somewhat more fully than I have hitherto 
done on that very important part of my subject, 
the public profession of faith made by every Cate- 
chumen, at the time of his baptism, in the words 
of some one of the several harmonising Symbols 
adopted by the various provincial branches of the 
one Church Catholic. 

I call this part of my subject important, because 
the very circumstance of such universal public pro- 
fession distinctly evinces: that the doctrinal sys- 
tem, uniformly propounded in all the Symbols 
alike, was not a congeries of speculations, taken 
up by a few fanciful individuals, subsequent to the 
time of the Apostles, and in opposition to the 
system which they had taught; but that it was 
the system, invariably received throughout the 
entire Church, in all parts of the world, from the 
very apostolic age itself’. 


> “Ὅσοι ἂν πεισθῶσι καὶ πιστεύωσιν ἀληθῆ ταῦτα τὰ ὑφ᾽ ἡμῶν 
διδασκόμενα καὶ λεγόμενα εἶναι, καὶ βιοῦν οὕτως δύνασθαι ὑπισχ- 
νῶνται, εὔχεσθαί τε καὶ αἰτεῖν νηστεύοντες παρὰ τοῦ Θεοῦ τῶν 
προημαρτημένων ἄφεσιν διδάσκονται, ἡμῶν συνενχομένων καὶ συν»- 
νηστευόντων αὐτοῖς. "Ἔπειτα ἄγονται ὑφ᾽ ἡμῶν ἔνθα ὕδωρ ἐστί" 
καὶ, τρόπον ἀναγεννήσεως ὃν καὶ ἡμεῖς αὑτοὶ ἀναγεννήθημεν, 
ἀναγεννῶνται. Ἔπ’ ὀνόματος γὰρ τοῦ Πατρὸς τῶν ὅλων καὶ 
Δεσπότον Θεοῦ, καὶ τοῦ Σωτῆρος ἡμῶν Ἰησοῦ Χριστοῦ, καὶ Πνεύ- 


ματος ᾿Αγίον, τὸ ἐν τῷ ὕδατι τότε λουτρὸν ποιοῦνται. Justin. 


10 
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Immediately previous to his baptism, each Cate- 
chumen, whatever might be his rank or attain- 
ments, was interrogated as to his faith: and he 
then, thus adopting it as his own, made his public 
profession, either in the form of some one of the 
longer Symbols, or in the form of that shorter 
Symbol which was called the Symbol of the Trinity. 

Now this shorter Symbol was evidently constructed 
upon the form of administering baptism, which 
our Lord himself had prescribed: and it ran in 
manner following. | 

I believe in God: the Father, the Son, and the 
Holy Ghost". 

In the original Greek, as Bishop Bull justly ob- 
serves, the sentence is so constructed, that the 
word God belongs, as a common predicate, to the 
Son and to the Spirit, no less than to the Father: 
and, this indubitable sense of the Creed, I have, 
accordingly, in the English version of it, expressed 
by the instrumentality of punctuation. I say z- 
dubitable: because, agreeably to the force of the 
original, it was thus understood by the ancients, 


Apol. i. Oper. p. 78. See also Quest. et Respons. ad Ortho- 
dox. in Oper. Justin. p. 325. Cyprian. Epist. ]xxiti. Oper. vol. 
li. p. 200, 

' Πιστεύω εἰς τὸν Θεόν' τὸν Πατέρα, τὸν Υἱὸν, καὶ τὸ “Aytoy 
Πνεῦμα. See Bull. Jud. Eccles, Cathol. c. iv. § 3. The most 
absolutely strict translation of this Creed gives the sense of its 
framers even yet more definitely and precisely. J believe in the 
Deity: the Father, the Son, and the Holy Ghost. 
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who should best know the meaning which it was 
intended to convey. 

My authority for styling this short Creed the 
Symbol of the Trinity is Firmilian in his epistle to 
Cyprian. The very name, which he bestows upon 
it, shews how it was.understood: and he speaks, 
at the same time, of the legitimate ecclesiastical 
interrogation, to which this Symbol of the Trinity 
was the appointed answer '. 

The same account of the matter is given by 
Cyril of Jerusalem in those supplemental lectures, 
which he was wont to deliver to his late Cate- 
chumens subsequent to their baptism. 

Ye were brought, says he, to the holy laver of 
divine baptism, as Christ was brought from the cross 
to his appointed sepulchre: and there each one of 
you was asked, if he believed in the name of the 
Father and of the Son and of the Holy Ghost ; and 
ye confessed a salutary confession, and ye were thrice 
plunged beneath the water and thrice emerged from 
it *.—For each one of you, when interrogated, was 


* Nunquid et hoc Stephanus, et qui illi consentiunt, compro- 
bant: maximé cui nec Symbolum Trinttatis, nec interrogatio 
legitima et ecclesiastica defuit? Potest credi aut remissio pec- 
catorum data, aut lavacri salutaris regeneratio rite perfecta, ubi 
omnia, quamvis ad imaginem veritatis, tamen per deemonem 
gesta sunt? Nisi si et deemonem in nomine Patris et Filti et 
Spiritus Sancti, gratiam baptismi dedisse contendunt, qui he- 
reticorum baptisma defendunt. Firmil. Epist. ad Cyprian. 
Epist. Ixxv. Cyprian. Oper. vol. 11. p. 223. 

2 Mera ταῦτα ἐπὶ τὴν ἁγίαν τοῦ θείον βαπτίσματος ἐχειραγω- 
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directed to answer: I believe in the Father, and in 
the Son, and in the Holy Ghost, and tn one baptism 
of repentance '. 

To the same purpose also speaks Tertullian, at 
a much earlier period than that during which Cyril 
flourished. 

When our Lord was leaving this world, his last 
command was, that his Apostles should baptise into 
the Father and into the Son and into the Holy 
Ghost, not into any one of them separately from the 
others. Hence we are dipped, not merely once, but 
three times ; each immersion at each name of each 
person ®.—Before we enter into the water, and some 
little time previously in the church under the hand of 
the Bishop, we protest, that we renounce the devil 
and his pomp and his angels. Then we are immerged 
three times, answering somewhat more than the Lord 
in the Gospel commanded ὃ. 


γεῖσθε κολυμβήθραν, ὡς ὁ Χριστὸς ἀπὸ τοῦ σταυροῦ ἐπὶ τὸ προ- 
κείμενον μνῆμα" καὶ ἠρωτᾶτο ἕκαστος, εἰ πιστεύει εἰς τὸ ὄνομα 
τοῦ Πατρὸς καὶ τοῦ Ὑἱοῦ καὶ τοῦ ᾿Αγίον Πνεύματος" καὶ ὡμολο- 
yhoare τὴν σωτήριον ὁμολογίαν, καὶ κατεξδύετε τρίτον εἰς τὸ ὕδωρ, 
καὶ πάλιν ἀνεδύετε. Cyril. Hieros. Catech. Myst. ii. p. 232. 

1 Τότε col ἐλέγετο εἰπεῖν᾽ Πιστεύω εἰς τὸν Πατέρα, καὶ εἰς τὸν 
Υἱὸν, καὶ εἰς τὸ Αγιον Πνεῦμα, καὶ εἰς ἕν βάπτισμα μετανοίας. 
Cyril. Hieros. Catech. Myst. i. p. 230. 

? Novissimé mandans, ut tingerent in Patrem et Filium et 
Spiritum Sanctum, non in unum. Nam, nec semel, sed ter, ad 
singula nomina in singulas personas tingimur. ‘Tertull. adv. 
rax» § xvi. Oper. p. 426. 

* Aquam adituri ibidem, sed et aliquanto prius in ecclesia sub 
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Tertullian’s expression, answering somewhat 
more, plainly refers to the renunciation of the devil 
and his works: which he had mentioned imme- 
diately before ; and which, he tells us, was made 
at the font as well as previously in the church 
before the Bishop. This renunciation, however 
decorous and proper, still constituted no part of 
the precise baptismal formula which our Lord 
commanded in the Gospel. Hence Tertullian 
accurately calls it somewhat more. But the very 
necessity of his language implies, that, as in bap- 
tism the candidates answered somewhat more than 
our Lord commanded, they of course answered 
also what our Lord did command. If, then, they 
answered according to what our Lord did com- 
mand, they must clearly, when interrogated, have 
made a profession of faith expressly built upon the 
baptismal formula. And, accordingly, as we learn 
both from Firmilian and from Cyril, that profes- 
sion was a solemn recital of the short Creed deno- 
minated the Symbol of the Trinity. I may add, 
that Tertullian has given us, what is manifestly an 
interpretation of the present Symbol, and what 
shews most distinctly the propriety of its familiar 
appellation. 

The Father 1s God; and the Son ts God; 


antistitis manu contestamur, nos renunciare diabolo et pompz 
et angelis ejus. Dehinc ter mergitamur, amplius aliquid re- 
spondentes, quam Dominus in evangelio determinavit. Tertull. 
de coron. mil. § ii. Oper. p. 449. 
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and the Spirit is God: and each one of them is 
God". 

Such was the Creed publicly professed by every 
individual, when, by baptism, he was admitted into 
the Catholic Church of Christ. On receiving the 
legitimate ecclesiastical interrogation, as Firmilian 
speaks, he recited and declared his assent to the 
Symbol of the Trinity. The necessity of making 
this profession excluded all, who could not receive, 
what was, in all the Churches, held and believed 
to be the primitive apostolic doctrine: and those, 
who stood thus excluded, or those, who subse- 
quently (in the language of the Antiochian Fathers) 
abjured the mystery into which they had been 
baptised, were from the very first pronounced, 
even by the mere circumstance of their upstart 
novelty, to be manifest corrupters of the ancient 
and sincere faith *. 

If any one, says Cyprian, could be baptised among 
the heretics, he might obtain also remission of sins : 
and, if he obtained remission of sins, he might be 
sanctified and made the temple of God. But, I ask, 
of what God ? If of the Creator; he, who did not 
believe in him, could not be made his temple: if of 
Christ ; neither could he, who denies Christ to be 
God, be the temple of Christ : of of the Holy Spirit ; 


1 Pater Deus; et Filius Deus; et Spiritus Deus: et Deus 
unusquisque. Tertull. adv. Prax. ὃ 10. Oper. p. 414. 
5 Tov ἐξορχησάμενον τὸ μυστήριον. Epist. Episc. Antioch. 
‘ee apud Euseb. Hist. Eccles. lib. vi. c. 30. p. 230. 
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since these three are one, how could the Holy Spirit 
be reconciled to him, who is an enemy both to the 
Father and to the Son' ? 

But not only was the brief Symbol of the Trinity 
recited by every Catechumen at the time of his 
baptism : some one of the larger Creeds, whatever 
might be the precise form adopted by each par- 
ticular provincial Church, was also recited by him, 
on the same occasion, before the Bishop or Pres- 
byter and the whole Assembly of the Faithful. 

Such, as Ruffinus testifies, was the ancient cus- 
tom in the Roman Church?: and such, as the 
assembled Fathers of the first Nicene Council tes- 
tify, was the custom in all the various Churches, 
where they themselves had severally been cate- 
chised and baptised ὃ. 


' Cyprian. Epist. Ixxiii. Oper. vol. ti. p. 203. See above, 
book i. c. 5. ὃ v. 

* Mos ibi (scil. Rome) servatur antiquus, eos, qui gratiam 
baptismi suscepturi sunt, publicé, id est, fidelium populo audi- 
enti, symbolum reddere. Ruffin. Expos. in Symbol. Apost. 
art. i. ad calc. Cyprian. Oper. p. 17. Oxon. 1682. 

Ruffinus of Aquileia flourished in the fourth century : and he 
speaks of the custom, we see, as being even then an ancient one. 

* Καθὼς παρελάβομεν, say the collective Fathers of the first 
Nicene Council respecting the Symbol out of which they had 
severally received their christian institution, rapa τῶν πρὸ 
ἡμῶν ἐπισκόπων, καὶ ἐν τῇ πρώτῃ κατηχήσει, καὶ ὅτε τὸ λουτρὸν 
ἐλαμβάνομεν. Euseb. Pamphil. Epist. ad Eccles. Ceesar. Pa- 
lest. apud Socrat. Hist. Eccles. lib. i. c. 8. Theodor. Hist. 
Eccles. lib. i. c. 12. Gelas. Cyzic. Hist. Concil. Nic. prim. 
lib. 11. c. 84. 
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One of the larger Symbols, with the antecedent 
renunciation, thrown into the precise form in which 
immediately before his baptism it was publicly 
recited by the now fully prepared Catechumen, 
has been preserved in the Work denominated 
The Apostolical Constitutions. 

I renounce Satan, and his works, and his pomps, 
and his service, and his angels, and his inventions, 
and all that are subject to him: and I devote myself 
to Christ. 

And I belteve : and I am baptised into the one 
unbegotten alone true Almighty God, the Father of 
the Christ, the maker and creator of all things, from 
whom are all things. 

And into the Lord Jesus Christ, his only-begotten 
Son ; born before the whole creation, begotten before 
the worlds through the good pleasure of the Father ; 
through whom all things were made, both in heaven 
and on earth, both visible and invisible ; who came 
down from heaven in the last days, and assumed 
Jlesh, and was born from the holy Virgin Mary, and 
lived holily after the laws of his God and Father, 
and was crucified under Pontius Pilate, and died for 
us; and after his passion rose again from the dead 
on the third day, and ascended to heaven, and sitteth 
at the right hand of the Father ; and will come again 
with glory at the end of the world to judge the 
quick and the dead, of whose kingdom there shall be 
no end, 


And I am baptised into the oly Ghost, that is 
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the Paraclete ; who worketh in all the saints, from 
the beginning of the world ; but who was afterward 
sent also to the Apostles from the Father according 
to the promise of our Saviour the Lord Jesus Christ, 
and, after the Apostles, to all who believe in the 
Holy Catholic Church: and I am baptised into the 
resurrection of the flesh, and the forgiveness of sins, 
and the kingdom of heaven, and the life of the future 
world '. 


‘’Aroracoopat τῷ Laravg, καὶ τοῖς ἔργοις αὐτοῦ, καὶ ταῖς 
πομπαῖς αὑτοῦ, καὶ ταῖς λατρείαις αὐτοῦ, καὶ τοῖς ἀγγέλοις αὐτοῦ, 
καὶ ταῖς ἐφεύρεσιν αὑτοῦ, καὶ πᾶσι τοῖς ὑπ᾽ αὐτόν. Μετὰ δὲ τὴν 
ἀποταγὴν, συντασσόμενος λεγέτω, ὅτι Καὶ συντάσσομαι τῷ Χριστῷ, 
καὶ πιστεύω, καὶ βαπτίζομαι εἰς ἕνα ἀγέννητον μόνον ἀληθινὸν 
Θεὸν παντοκράτορα, τὸν Πατέρα τοῦ Χριστοῦ, κτίστην καὶ δημι- 
ουργὸν τῶν ἁπάντων, ἐξ οὗ τὰ πάντα' καὶ εἰς τὸν Κύριον ἸΙησοῦν 
τὸν Χριστὸν, τὸν μονογενῆ αὐτοῦ Ὑἱὸν, τὸν πρωτότοκον πάσης 
κτίσεως, τὸν πρὸ αἰώνων εὐδοκίᾳ τοῦ Πατρὸς γεννηθέντα, δι’ οὗ 
τὰ πάντα ἐγένετο τὰ ἐν οὐρανοῖς καὶ ἐπὶ γῆς, ὁρατά τε καὶ ἀόρατα, 
τὸν ἐπ᾿ ἐσχάτων ἡμερῶν κατελθόντα ἐξ οὐρανῶν, καὶ σάρκα ἀναλα- 
βόντα, καὶ ἐκ τῆς ἁγίας παρθένον Μαρίας γεννηθέντα, καὶ πολι- 
τευσάμενον ὁσίως μετὰ τοὺς νόμους τοῦ Θεοῦ καὶ Πατρὸς αὐτοῦ, 
καὶ σταυρωθέντα ἐπὶ Ποντίον Πιλάτου, καὶ ἀποθανόντα ὑπὲρ 
ἡμῶν, καὶ ἀναστάντα ἐκ νεκρῶν μετὰ τὸ παθεῖν τῇ τρίτῃ ἡμέρᾳ, 
καὶ ἀνελθόντα εἰς τοὺς οὐρανοὺς, καὶ καθεσθέντα ἐν δεξιᾷ τον 
Πατρὸς, καὶ πάλιν ἐρχόμενον ἐπὶ συντελείᾳ τοῦ αἰῶνος μετὰ δόξης 
κρῖναι ζῶντας καὶ νεκροὺς, οὗ 'τῆς βασιλείας οὐκ ἔσται τέλος" 
βαπτίξομαι καὶ εἷς τὸ Πνεῦμα τὸ “Αγιον, τουτέστι τὸν Παριΐ- 
κλητον, τὸ ἐνεργῆσαν ἐν πᾶσι τοῖς dx αἰῶνος ἁγίοις, ὕστερον 
cé ἀποσταλὲν καὶ τοῖς ἀποστύλοις παρὰ τοῦ Πατρὸς κατὰ τὴν 
ἐπαγγελίαν τοῦ σωτῆρος ἡμῶν Κυρίον Ἰησοῦ Χριστοῦ, καὶ μετὰ 
τοὺς ἀποστόλους δὲ πᾶσι τοῖς πιστεύουσιν, ἐν τῇ ἁγίᾳ καθολικῇ 


ἐκκλησίᾳ, εἰς σαρκὸς ἀνάστασιν, καὶ εἷς ἄφεσιν ἁμαρτιῶν, καὶ 
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To the testimonies which have been already 
adduced for the historical establishment of the 
very important fact, that, at the time of his bap- 
tism, every Catechumen openly received and so- 
lemnly adopted as his own the Symbol of the 
Church into which he was admitted a member, I 
may fitly subjoin that of the venerable Irenéus. 

He has preserved to us, as we have seen, the 
primitive Symbol which was used in his days: and 
he has attached to it the two-fold declaration ; 
that it exhibited the faith of the Universal Church 
in every quarter of the world, and that the Universal 
Church received it from the Apostles and their 
disciples '. 

Now, respecting this Symbol which he pro- 
nounces to be the tmmoveable rule of the truth, he 
informs us: that each believer, at the time of his 
baptism, accepted and adopted it, as a firm safe- 
guard against the blasphemies of heresy *. 

Would we, therefore, learn the faith of every 
individual member of the Catholic Church from 
the very beginning, nothing more is requisite, than 


εἰς [δασιλείαν οὐρανῶν, καὶ εἷς ζωὴν τοῦ μέλλοντος αἰῶνος. 
Constit. Apost. lib. vii. c. 41. Patr. Apost. Cotel. vol. i. p. 383. 

* See above, book i. chap. 6. § vi. 

> Οὕτω δὲ ὁ τὸν κανόνα τῆς ἀληθείας ἀκλινῆ ἐν ἑαυτῷ κατέ- 
χων, ὃν διὰ τοῦ βαπτίσματος εἴληφε, τὰ μὲν ἐκ τῶν γραφῶν ὀνό- 
ματα, καὶ τὰς λέξεις, καὶ τὰς παραβολὰς, ἐπιγνώσεται, τὴν δὲ 
βλάσφημον ὑπόθεσιν ταύτην ἐπιγνώσεται. Tren. adv. heer. lib. 
i. 61. ὃ 57. p. 84. 
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that we should simply peruse the Symbol handed 
down to us by Irenéus from the Apostles and their 
disciples. 

VIII. In conclusion, I may be allowed to call 
the attention of the dispassionate investigator of 
historical truth to the remarkable harmony of all 
these ancient Creeds which I have collected to- 
gether. 

Irenéus asserts the unity of the catholic faith 
throughout the whole world: and the various 
Symbols of the three first centuries, whether Latin 
or Greek or African, fully bear him out in his 
assertion. 

For the most part, even their phraseology is 
the same: but, invariably, their arrangement and 
their doctrine are identical. 

Now this is A MERE NAKED FACT, of which each 
individual may form a competent judgment. The 
DOCTRINE, taught in the Symbols, he may receive 
or he may reject. But the bare ract itself will re- 
main unaltered, whatever may be his own personal 
opinion as to the abstract truth or falsehood of the 
doctrine in question. 


VOL. 1. 0 





CHAPTER VII. 


RESPECTING THE TESTIMONY AFFORDED TO THE FACT 
OF THE POSITIVE ANTIQUITY OF THE DOCTRINE OF 
THE TRINITY, BY THE ANCIENT LITURGIES OF THE 
EARLY CHURCH, 


| 


Wits the avowed theological belief of men, their 
mode of worship will inevitably correspond: for 
it is a plain contradiction to suppose, that their 
belief will be of one description, but that their 
mode of worship will be of another. 

A Trinitarian will ever worship, as a Trini- 
tarian: and an Antitrinitarian will ever worship, 
as an Antitrinitarian. 

Neither can unite with the other in the same 
form of public adoration. By the conscience of 
each, whether well or ill informed, this species of 
communion is effectually precluded. 

Hence, even by necessary anticipation, we may 
be morally certain: that the Liturgies of the early 
Church will speak the same language as her 
Symbols. 

Such, accordingly, is the fact. 
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As Bishop Bull well observes, all the ancient 
Liturgies extant, in whatever part of the world 
they may have been used, contain, under one 
modification or another, that solemn concluding 
Doxology to the Blessed Trinity with which every 
Catholic is so abundantly familiar '. 

GLORY BE TO THE FATHER, AND TO THE SON, AND 
TO THE HOLY GHOST: BOTH NOW, AND ALWAY, AND TO 
ALL ETERNITY ἦ. 

This Doxology is evidently built upon that brief 
and most remotely ancient Creed, which was fa- 
miliarly denominated the Symbol of the Trinity. 

I BELIEVE IN GOD: THE FATHER, THE SON, AND THE 
HOLY GHOST ἢ 

And the Symbol of the Trinity, again, is mani- 
festly founded upon the formula of baptism en- 
joined and appointed by our Lord himself. 

BapTisE IN THE NAME OF THE FATHER, AND OF THE 
SON, AND OF THE HOLY GHOST *. 


1 Bull's Serm. serm. xiii. Works, vol. i. p. 331—335. 
Oxon. ᾿ 

7 Δόξα Πατρὶ, καὶ Υἱῷ, καὶ ᾿Αγίῳ Πνεύματι" καὶ νῦν, καὶ ἀεὶ, 
καὶ εἰς τοὺς αἰῶνας. Athan. de Virginit. Oper. vol. i. p. 829. 

The clause, 4s it was in the beginning, is not so ancient 
as the rest of the Doxology, having been subsequently added 
by the Western or Latin Church. Hence, as we shall pre- 
sently observe, it occurs not in any of the modifications of the 
Doxology, which are about to be adduced. 

> Πιστενω εἰς τὸν Θεόν" τὸν Πατέρα, τὸν Ὑἱὸν, καὶ τὸ Αγιον 
Πνεῦμα. | 


* Matt. xxvii. 10. 


bo 


O 
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For, if each Catechumen is to be baptised in 
the name of the three divine persons : each Christ- 
ian is required to profess his deltef in the three 
divine persons. And, if each Christian be required 
thus to profess his belief in the three divine per- 
sons: the Doxology, to the Father and to the Son 
and to the Holy Ghost, as used in public worship, 
will be the necessary consequence.. 

The Liturgy which commonly bears the name 
of the Clementine Liturgy, and the Directory which 
accompanies it, have been preserved in the eighth 
book of the Apostolical Constitutions. 

This Liturgy, whatever may be its actual an- 
tiquity, is confessed, in all its leading or principal 
parts, to exhibit the order of public worship ob- 
served in the Eastern Churches at least before the 
time of Constantine. Neither the Clementine 
Liturgy, however, nor any other of the old Litur- 
gies, was committed to writing until the fifth cen- 
tury. Hence, as it is impossible to know with 
certainty what additions may have been then made 
to the really ancient formula, I should not deem 
it satisfactory to produce evidence from this Li- 
turgy under the aspect of primitive testimony, 
unless such evidence were confirmed by other 
distinct and more ancient parallel testimony. Now 
the Clementine Liturgy affords evidence of the 
precise description here required. Under various 
modifications, it again and again presents the 

ἢ... to the three persons of the Trinity, as 
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forming a constituent part of the public: worship 
of the Church: and the Doxology itself is evinced 
to be of primeval antiquity by a mass of testimony 
altogether distinct from the Liturgy. 

In my exemplification, then, of the present line 
of evidence, I shall confine myself, on the one 
hand, to what is probably the oldest Liturgy ex- 
tant, and, on the other hand, to those concur- 
rent or parallel attestations which are of known 
and definite antiquity. 

I. The framers of the Clementine Liturgy seem 
to have made it a principle, that public prayers 
ought to close with a solemn Doxology to the 
three persons of the blessed Trinity. 

1. Such, for instance, is the conclusion of the 
prayer at the ordination of Bishops. 

Through thy holy child Jesus Christ, our God 
and Saviour: through whom be glory and honour 
and worship to thee, in the Holy Ghost, both now 
and ever and to all eternity '. 

2. Such, again, is the end of the prayer for 
the Catechumens. 

Through Christ our hope, who died for them: 
through whom be glory and worship to thee, in the 
Holy Ghost, for ever and ever *. 


' Διὰ τοῦ ἁγίον παιδός σου ᾿Ιησοῦ Χριστοῦ τοῦ Θεοῦ καὶ Lw- 
τῆρος ἡμῶν" δι᾽ οὗ σοι δόξα, τιμὴ, καὶ σέβας, ἐν ᾿Αγίῳ Πνεύματι, 
νῦν καὶ ἀεὶ καὶ εἰς τοὺς αἰῶνας τῶν αἰώνων. Constit. Apost. 
lib. viii. c. 5. Patr. Apost. Cotel. νοὶ]. i. p. 396. 

* Διὰ Χριστοῦ, τῆς ἐλπίδος ἡμῶν, τοῦ ὑπὲρ αὐτῶν ἀποθανόν- 


10 
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3. Similar, also, is the conclusion of the prayer 
for those, who are about to be baptised. 

Through Christ our Saviour: throagh whom be 
glory and honour and worship to thee, in the Holy 
Ghost, for ever and ever’. 

4. Such, likewise, is the conclusion of the 
prayer for the penitents. 

Through Christ our God and Saviour: through 

_ whom be glory and adoration to thee, ἐπ the Holy 
Ghost, for ever and ever * 

5. Such, again, is the end of the sili 
prayer for the faithful. | 

Make them worthy of eternal life, which is tv 
Christ thy only-begotten Son, our God and Saviour : 
through whom be glory and worship to thee, in the 
Holy Ghost, now and alway and to all eternity ", 

6. In the same manner also concludes the 
consecration prayer before the administration of 
the lucharist; a prayer, which embodies within 





roc’ δι᾿ ov σοι δόξα καὶ τὸ σέβας, ἐν ‘Ayly Πνεύματι, εἰς rove 
αἰῶνας. Constit. Apost. lib. viii. c. 6. p- 398. 

" Aud Χριστοῦ τοῦ Σωτῆρος ἡμῶν" de’ οὗ σοι δόξα, τιμὴ, καὶ 
σέβας, ἐν ᾿Αγίῳ Πνεύματι, εἰς τοὺς αἰῶνας. Constit. Apost. 
lib. vill. c. 8. p. 399. 

᾽ Διὰ τοῦ Χριστοῦ τοῦ Θεοῦ καὶ Σωτῆρος ἡμῶν" δι᾿ ov σοι δόξα 
καὶ προσκύνησις, ἐν τῷ ᾿Αγίῳ Πνεύματι, εἰς τοὺς αἰῶνας. Const. 
Apos. lib. viii. ς. 9. p. 400. 

* Karakiwooy αὑτοὺς τῆς αἰωνίου ζωῆς, τῆς ἐν Χριστῷ τῷ Υἱῷ 
σου τῷ μονογενεῖ, τῷ Θεῷ καὶ Σωτῆρι ἡμῶν" ce οὗ σοι δόξα καὶ 
᾿ σέβας, ἐν ᾿Αγίῳ Πνεύματι, νῦν καὶ ἀεὶ καὶ εἷς τοὺς αἰῶνας τῶν 


{- αἰώνων. Const. Apos. lib. viii. c. 11. p. 402. 
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itself a complete profession of the Catholic Faith : 
while it analogously is ushered in by a solemn 
benediction in the names of the three persons of 
the Holy Trinity. 

The grace of the Almighty God, and the love of 
our Lord Jesus Christ, and the fellowship of the 
Holy Ghost, be with you all. 

And with thy spirit. 

Lift up your hearts. 

We lift them up unto the Lord’. 

Let us give thanks unto the Lord. 

It is meet and right so to do. 

It is very meet and right to praise the true God 
before all things.—For all glory and worship and 
thanksgiving and honour and adoration be unto thee, 
the Father and the Son and the Holy Ghost, both 
now and alway and through the unceasing and end- 
less ages of eternity’. 


' This venerable formula is at least as old as the days of 
Cyprian, most probably much older. 

Ideo et sacerdos ante orationem, preefatione preemissa, parat 
fratrum mentes, dicendo, Sursum corda:—respondet plebs, 
Habemus ad Dominum. Cyprian. de Orat. Domin. Oper. vol. i. 
p- 192. 

2 Ἢ χάρις τοῦ παντοκράτορος Θεοῦ, καὶ ἡ ἀγάπη τοῦ Κυρίου 
ἡμῶν ᾿Ιησοῦ Χριστοῦ, καὶ ἡ κοινωνία τοῦ ‘Aylov Πνεύματος, ἔστω 
μετὰ πάντων ὑμῶν. ; 

Kal pera τοῦ πνεύματος cov. 

ἼΑνω τὸν νοῦν. 

"Ἔχομεν πρὸς τὸν Κύριον. 

Εὐχαριστήσωμεν 
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7. Such, again, is the close of the Bishop's invo- 
cation, which immediately follows. the general 
prayer for the whole body of the faithful. 

Be our help, our assistance, our defence, through 
thy Christ: with whom, to thee and to the Holy 
Ghost, be glory, honour, praise, doxology, thanks- 
giving, for ever and ever’. 

8. A similar Doxology occurs at the end of the 
prayer after the communion. 

Gather us all together into the kingdom of heaven, 
in Christ Jesus our Lord: with whom, to thee and 
to the Holy Ghost, be glory and honour and worship, 
Jor ever and ever’. 

9. The consecutive prayer of the Bishop is still 
characterised by the same regular doxological 
conclusion. 


Εὐχαριστήσωμεν τῷ Kupig. 

ἤλξιον καὶ δίκαιον. 

Αξιον ὡς ἀληθῶς καὶ δίκαιον, πρὸ πάντων αἀνυμνεῖν σε τὸν 
ὄντως ὄντα Θεόν.---“Ὅτι σοι πᾶσα δόξη, σέβας καὶ εὐχαριστία, 
τιμὴ καὶ προσκύνησις, τῷ Πατρὶ, καὶ τῷ Υἱῷ, καὶ τῷ ᾿Αγίῳ Πνεύ- 
ματι, καὶ νῦν, καὶ ἀεὶ, καὶ εἰς τοὺς ἀνελλειπεῖς καὶ ἀτελευτήτους 
αἰῶνας τῶν αἰώνων. Const. Apos. lib. viii. ς. 13. p. 403, 408. 

* Βοηθὸς ἡμῶν γενοῦ, ἀντιλήπτωρ, ὑπερασπιστὴς, διὰ τοῦ 
Χριστοῦ σον" μεθ᾽ οὗ σοι δόξα, τιμὴ, alvoc, δοξολογία, εὐχαριστία, 
καὶ τῷ ᾿Αγίῳ Πνεύματι, εἰς τοὺς αἰῶνας. Const. Apos. lib. viii. 
ς. 18. p. 409. 

2 Πάντας ἡμᾶς ἐπισυνάγαγε εἰς τὴν τῶν οὐρανῶν βασιλείαν, 
ἐν Χριστῷ ᾿Ιησοῦ τῷ Κυρίῳ ἡμῶν" ped οὗ σοι δόξα, τιμὴ, καὶ 
σέβας, καὶ τῷ ᾿Λγίῳφ Πνεύματι, εἰς τοὺς αἰῶνας. Const. Apos. 
lib. vii. c. 15. p. 410. 
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To thee be glory, praise, majesty, worship, adora- 
tion ; and to thy Son Jesus thy Christ, our Lord 
and God and King ; and to the Holy Ghost: now, 
and alway, and to all eternity ἃ. 

10. With a similar Doxology concludes the 
prayer at the ordination of Presbyters. 

Through thy Christ: with whom, to thee and to 
the Holy Ghost, be glory, honour, and worship, for 
ever and ever’, | 

11. Such, also, is the conclusion of the prayer 
at the ordination of Deacons. 

Through the mediation of thy only-begotten Son: 
with whom, to thee and to the Holy Ghost, be glory, 
honour, and worship, through all eternity ὃ. 

12. Such, finally, are the conclusions of the two 
prayers at the appointment of Subdeacons and 
Readers. 

Through thy Christ: with whom, to thee and to 
the Holy Ghost, be glory, honour, and worship, for 


ever and ever *. 


1"Ore oot δόξα, alvoc, μεγαλοπρέπεια, σέβας, προσκύνησις, 
καὶ τῷ σῷ παιδὶ Ἰησοῦ τῷ Χριστῷ cov τῷ Κυρίῳ ἡμῶν καὶ Θεῷ 
καὶ Βασιλεῖ, καὶ τῷ ‘Ayly Πνεύματι, νῦν καὶ dei καὶ εἰς τοὺς αἱ- 
ὥνας τῶν αἰώνων. Const. Apos. lib. viii. c. 1ὅ. p. 411. 

2 Aca τοῦ Χριστοῦ cov’ μεθ᾽ ov σοι δόξα, τιμὴ, καὶ σέβας, καὶ 
τῷ ‘Ayiy Πνεύματι, εἰς τοὺς αἰῶνας. Const. Apos. lib. viii. 
c. 16. p. 411. 

> Διὰ τῆς peotrelag τοῦ μονογενοῦς σου Ὑἱοῦ" μεθ᾽ ov σοι δόξα, 
τιμὴ, καὶ σέβας, καὶ τῷ ᾿Αγίῳ Πνεύματι, εἰς τοὺς αἰῶνας. Const. 
Apos. lib. viii. c. 18. p. 412. 


4 Διὰ τοῦ Χριστοῦ σον" μεθ᾽ ov σοι δόξα, τιμὴ, καὶ σέ(δας, καὶ 
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Through Christ: with whom, to thee and to the 
Holy Ghost, be glory and worship, through all 
eternity’. 

II. Since, as I have already observed, the old 
Clementine Liturgy, like the other ancient Litur- 
gies, was not committed to writing until the fifth 
century, I should not have cited the often-repeated 
conclusion of its prayers in evidence to the posi- 
tive antiquity of the doctrine of the Trinity, had 
not the primeval existence and public use of the 
Doxology been fully determined by the concurrent 
attestation of a series of witnesses all chronologi- 
cally prior to the first Nicene Council. 

1. About the year 220, we may observe it em- 
ployed by Hippolytus, as the most proper conclu- 
sion of his Treatise against Noétus *. 

2. About the year 200, Tertullian refers to it, 
as a clear proof of the universal reception of the 
doctrine of Christ’s divinity °. 


τῷ ᾿Αγίῳ Πνεύματι, εἰς rove αἰῶνας. Const. Apos. lib. viii. 
c. 21. p. 418. 

1 Aca Χριστοῦ" μεθ᾽ οὗ σοι ἡ δόξα καὶ τὸ σέβας, καὶ τῷ ‘Ayly 
Πνεύματι, cig τοὺς αἰῶνας. Const. Apos. lib. viii. c. 22. p. 418. 

2 Οὗτος ὁ Θεὸς, ὁ ἄνθρωπος Oe’ ἡμᾶς γεγονὼς, ᾧ πάντα ὑπέ- 
ταξεν Πατήρ. Αὐτῷ ἡ δόξα καὶ τὸ κράτος, ἅμα Πατρὶ καὶ ᾿Αγέῳ 
Πνεύματι, ἐν τῇ ἁγίᾳ ἐκκλησίᾳ, καὶ νῦν καὶ det καὶ εἰς τοὺς al- 
ὥνας τῶν αἰώνων. Hippol. cont. Noét. c. xviii. Oper. vol. ii. 
p. 20. For the precise phraseology ἡ δόξα καὶ τὸ κράτος, com- 
pare 1 Peter iv. 11. v. 10, 11. 


> * Ex ore, quo Amen in sanctum protuleris; gladiatori testi- 
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3. About the year 194, we find it used by 
Clement of Alexandria '. 

4. About the year 175, Irenéus incidentally. re- 
marks, that it was employed by the Catholic 
Church in the course of her ordinary liturgical 
thanksgivings ?. 

5. In the year 147, it was used at the stake by 
the venerable Polycarp: and, at the same time, it 
was attached, by the collective members of the 


monium reddere; εἰς αἰῶνας alii omnino dicere, nisi Deo 
Christo? Tertull. de Spectac. Oper. p. 700. 

On the ground of the Doxology referring to Christ's god- 
head, Tertullian reprobates the laudatory cry of εἰς αἰῶνας, 
its invariable conclusion, when directed from any christian 
mouth to a victorious gladiator. 

1 Αὐτῷ πρέπει δόξα καὶ τιμὴ, σὺν τῷ Πατρὶ καὶ τῷ ‘Ayly 
Πνεύματι, εἰς τοὺς αἰῶνας τῶν αἰώνων. Clem. Alex. Frag- 
ment. iv. in Oper. Hippol. vol. ii. Ρ. 70. See also, under a 
somewhat larger form, this Doxology at the conclusion of 
Clem. Alex. Peedag. lib. iii. c. 12. Oper. Ῥ. 266. 

7 ᾿Αλλὰ καὶ ἡμᾶς, ἐπὶ τῆς εὐχαριστίας λέγοντας, Ei¢ τοὺς ai- 
ὥνας τῶν αἰώνων, ἐκείνους τοὺς αἰῶνας σημαίνειν. Tren. adv. 
Heer. lib. i. c. 1. p. 10. 

From the circumstance of the Church, in the course of her 
ordinary liturgical thanksgivings, always concluding the Dox- 
ology with the phrase Εἰς τοὺς αἰῶνας τῶν αἰώνων, the Valen- 
tinians argued in favour of their wild theory of Eons. But 
this they could not have done, had not the constant liturgical 
use of the Doxology, throughout the entire second century, 
been a matter so universally known, as to be perfectly familiar 
to the very Heretics. 
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Church of Smyrna, to the Epistle, in which they 
communicated the account of his martyrdom *. 

6. Finally, we have the direct attestation of 
Justin Martyr: that, in his days, the prayers and 
thanksgivings of the Church invariably terminated 
with some one or other modification of it. 

In all that we offer up, says he, we bless the Crea- 
tor of all things, through his Son Jesus Christ, and 
through the Holy Ghost’. 

The conversion of Justin to the faith of the 
Gospel took place, about the year 130, or only 
about some thirty years after the death of St. 
John. 


We learn, therefore: that, under one phraseo- 
logical variation or another, the liturgical prayers 


1 Αἰνώ ce, εὐλογῶ σε, δοξάζω σε, σὺν τῷ αἰωνίῳ καὶ ἐπου- 
pavly ᾿Ιησοῦ Χριστῷ, ἀγαπητῷ σον παιδί" μεθ᾽ οὗ σοι καὶ Πνεύ- 
ματι ᾿Αγίῳ ἡ δόξα, καὶ νῦν καὶ εἷς τοὺς μέλλοντας αἰῶνας. Epist. 
Eccles. Smyrn. § xiv. Patr. Apost. Cotel. vol. ii. p. 201. 

Ἐῤῥωώσθαι ὑμᾶς εὐχόμεθα, ἀδελφοὶ, στοιχοῦντας τῷ Kara τὸ εὺ- 
αγγέλιον λόγῳ Ἰησοῦ Χριστοῦ μεθ᾽ οὗ δόξα τῷ Θεῷ καὶ Πατρὶ 
καὶ ᾿Αγίῳ Πνεύματι, ἐπὶ σωτηρίᾳ τῇ τῶν ἁγίων ἐκλεκτῶν. Ibid. 
§ xxli. p. 304. 

It may be added, that Pionius, the copyist of the Epistle, 
still winds up the whole with the same familiar Doxology. 

“Iva καί pe συναγάγῃ ὁ Κύριος ᾿Ιησοῦς Χριστὸς pera τῶν ἐκ- 
λεκτῶν αὐτοῦ: ᾧ ἡ δόξα, σὺν Πατρὶ καὶ ᾿Αγίῳ Πνεύματι, εἰς τοὺς 
αἰῶνας τῶν αἰώνων. Ibid. § xxiv. p. 204. 

2 Ἐπὶ πᾶσί re οἷς προσφερόμεθα, εὐλογοῦμεν τὸν ποιητὴν τῶν 
πάντων, διὰ τοῦ Yiov αὐτοῦ ᾿Ιησοῦ Χριστοῦ καὶ διὰ Πνεύματος 


τοῦ ᾿Αγίον. Justin. Apol. i. Oper. p. 77. 
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and praises of the Church, from at the least an 
era which within thirty years reaches the aposto- 
lic age, always terminated with a solemn joint 
doxology to the three persons of the Trinity ; 
those three divine persons, whom Justin, speaking 
in the plural form, declares to have been univer- 
sally worshipped by his contemporaries, in avowed 
consequence of the catechetical instruction which 
they themselves had received from their ecclesias- 
tical predecessors '. , 


* Justin. Apol. i. Oper. p. 43. For the passage itself, see 
above, book i. chap. 4. § xm. 





CHAPTER VIII. 


RESPECTING THE TESTIMONY AFFORDED TO THE FACT 
OF THE POSITIVE ANTIQUITY OF THE DOCTRINE OF 
THE TRINITY, BY THE DISCIPLINE OF THE CHRISTIAN 
MYSTERIES, 


As men religiously believe, and as they frame 
their liturgies in correspondence with their re- 
ligious belief: so likewise, to proselytes or to 
children, will they communicate theological in- 
struction. 

If the early Church held the doctrine of the 
Trinity: we may be sure, that that doctrine 
would, in due time, be communicated to every 
convert and to every child of christian parents. 

Hence, if it should appear that no such doc- 
trine was ever 80 communicated : there would be 
a strong presumption, that no such doctrine was 
ever collectively or ecclesiastically maintained. 

Having observed, as Athanasius remarks, the’ 
great wisdom of the Apostles, in not prematurely 
communicating the doctrine of Christ’s divinity to 
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those who were unprepared to receive it’: the 
Church, from a very early period, adopted a mode 
of institution, reasonable and natural in itself, but 
singular on account of its attendant phraseology. 

During the first part of their theological edu- 
cation, nothing more than the general truths of 
Christianity was communicated to the Catechu- 
mens: and so slowly was the divine light suffered 
to beam upon what Tertullian calls the prepara- 
tory Schools of the Auditors *, that it was not until 
the very eve of their baptism, that its particular 
truths, viewed as universally depending upon one 
preéminent truth, were at length distinctly pro- 
pounded. To their instruction in these particular 
truths, of which they had hitherto been kept (so 
far as it was possible to keep them) in a state of 
profound ignorance, were devoted the forty days 
which immediately preceded their baptism: and 
this studied concealment was rendered the more 
easy, because, in the primitive Church, the sacra- 
ment of Baptism was administered only at the two 
great festivals of Easter and Whitsuntide ὃ. 


_ 1 See Athan. de sent. Dionys. cont. Arian. Oper. vol. i. 
p- 432. This was the precise mode of instruction employed in 
the Christian Mysteries. 

? Auditorum tyrocinia. Tertull. de Poenit. Oper. p. 481. 
Audientes et Auditores ea setas vocabat Catechumenos. Rhe- 
nan. Comment. in loc. 

* Ambros. Epist. ad Marcell. xxxiii. Oper. col. 582. Am- 
bros. de his qui myster. initiant. c. i. Oper. col. 1229. Hieron. 
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Such a catechetical process, advancing from 
generals to particulars and from the less recondite 
to the more recondite, was undoubtedly both natural 
and rational; but its attendant phraseology was 
not a little remarkable. 

The institution of the Catechumens was spoken 
of as AN INITIATION INTO THE CHRISTIAN MYSTERIES : 
and the communication of what was deemed the 
preéminent particular truth of Revelation, with its 
subordinate and dependent particular truths, was 
considered and technically mentioned as THE FINAL 
ENUNCIATION OF THE GRAND SECRET. 

After this vital secret had been propounded to 
him, the now fully instructed and therefore com- 
petent Catechumen, advancing to the laver of re- 
generation, and there (when questioned as to his 
faith) distinctly asserting the secret which he had 
previously received, became henceforth an Illu- 
minated Mysta: and, in such capacity, he was 
carefully charged to refrain from betraying the 
secret to those who were without or to those who 
were still uninitiated '. 


Epist. ad Pammach. Ixi. c. 4. Oper. vol. ii. p. 180. Cyril. 
Catech. xvii. p. 201. Rhenan. Comment. in Tertull. de coron. 
mil, Oper. p. 483. Isidor. in Comment. in Tertull. adv. Mar- 
cion. lib. iv. Oper. p. 219. Wheatley on the Common Prayer. 
chap. v. sect. 19. § 2. 

* Cui nec Symbolum Trinitatis, nec interrogatio legitima et 
ecclesiastica, defuit. Firmil. Epist. ad Cyprian. Ixxv. in Oper. 
Cyprian. vol. ii. p. 228. 

Ἠρωτᾶτο ἕκαστος, εἰ πιστεύει ele τὸ ὄνομα τοῦ Πατρὸς καὶ 
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When the Catechism is recited, says Cyril of 
Jerusalem in the Preface to those Catecheses 
wherein he professes to reveal the secret of the 
Mysteries, 7f a Catechumen shall ask you what the 
Teachers said: tell nothing to him that is without. 
For we have delivered to you the mystery and the 
hope of the future contest. Keep, then, the mystery 
to him who will repay you: and regard not, tf any 
one shall say ; What great harm can there be, should 
7 also learn? Know, that sick men ask for wine: 
yet, of it shall be unseasonably given to them, it 
produces frenzy. And thence result two bad conse- 
quences: the sick man dies; and the physician 1s 
blamed. In like manner, the Catechumen, tf he hear 
the Mysteries from the faithful, becomes phrenetical. 
For he understands not what he hears: and thence 
the faithful 18 condemned as a betrayer.— When you 
were only a Catechumen, I did not reveal the Mys- 
teries to you: and, when by experience you shall 
have learned their sublimity, you will then perceive, 
that the mere Catechumens are unworthy to hear 
them.— These Catechetical Lectures of the Illum- 
nated you may, indeed, communicate, either to those 
who are approaching to baptism, or to the faithful 
who have been already baptised. But reveal them 
not, in any wise, either to the Catechumens, or to 


τοῦ Yiov καὶ τοῦ ‘Ayiov Πνεύματος. Cyril. Hieros. Catech. Myst. 
li. p. 232. 
Tore συὶ ἐλέγετο eimeiv’ Πιστεύω εἰς τὸν Πατέρα καὶ εἰς τὸν 
Υἱὸν καὶ εἰς τὸ Ἅγιον Πνεῦμα. Cyril. Catech. Myst. i. p. 280. 
VOL. I. Pp ; 
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those who are not Christians: lest you should thus 
make yourself accountable to the Lord’. 

Thus speaks Cyril of Jerusalem in the fourth 
century: and, from the concurring attestation of 
Lactantius, Origen, Tertullian, Clement of Alex- 
andria, and others who might easily be enume- 
rated, the existence of these Mysteries in the early 
Church is indisputable *. 

Our present business, however, is: partly, with 
the amount of their antiquity; and, partly, with 
the nature of the grand secret which they professed 
to communicate. 

I. In regard to the antiquity of the Christian 
Mysteries, Origen and Clement of Alexandria 
seem inclined tq carry it up even to the time of 
Christ and his Apostles. 

They observe : that the founder of our faith and 
his inspired servants, among whom may specially 
be mentioned St. Paul, both adopted, in the way 
of accommodation, the very phraseology of the 
old Pagan Mysteries ; and likewise systematically 
communicated the secrets of revelation, not pro- 
miscuously to every casual hearer, but only to 


' Cyril. Hieros. Preef. in Catech. p. 6, 9. 

? Cyril. Hieros. Preef. in Catech. p. 3, 6, 7, 8,9. Lactant. 
Inst. lib. vil. § 26. p. 729. Orig. Comment. in Johan. Oper. 
vol. ii. p. 97, 98. Orig. cont. Cels. lib. i. p. 7, 8. lib. iii. 
p. 139, 143. Tertull. Apol. adv. gent. Oper. p. 821. Clem. 
Alex. Strom. lib. v. p. 574579. lib. vi. p. 665, 676. lib. vii. 
Ρ. 792. 
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those who by previous discipline had been pre- 
pared for their reception ’. 

Whence they evidently would have us infer: 
that the Christian Mysteries, as conducted in their 
days, though in form and phraseology copied from 
the Pagan Mysteries, had been instituted and 
appointed from the very beginning ’. 

Be this as it may, we can certainly trace the 
actual existence of the Ecclesiastical Mysteries 
considerably higher than the middle of the second 
century. 7 

1. It has been doubted: whether the very 
ancient author of the Epistle to Diognetus was 
Justin Martyr himself, to whom it is commonly 
ascribed, and among whose Works it is commonly 
placed; or whether he was some other primitive 
writer, whose name has not come down to us. 
But, whoever this individual may have been, he 
distinctly professes himself to be a disciple of the 
Apostles: and the vein of genuine piety, which 
runs through the whole composition, forbids the 


1 See Orig. cont. Cels. lib. iii. p. 139, 143. Clem. Alex. 
Strom. lib. v. p. 574—579. lib. vi. p. 676. lib. vii. p. 752. 

2 The phraseological and mechanical correspondence of the 
Christian Mysteries with the Pagan Mysteries was too obvious 
to be overlooked. Accordingly, we find it noticed and even 
insisted upon, in a very full and remarkable manner, both by 
Tertullian and Clement of Alexandria. See Tertull. Apol. adv. 
gent. Oper. p. 821. Clem. Alex. Admon. ad gent. Oper. p. 74, 
75. Strom. lib. v. p. 574—579. 

P 2 
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uncharitable conjecture, that this profession was 
simulated. 

Now his language imports: not only that the 
Mysteries existed in his days; but that, on the 
divine authority of Christ himself, they had been 
handed down from the Apostles’. 

2. An incidental testimony, to the same effect, 
is borne also by the real Justin Martyr, who was 
converted to Christianity about the year 130. 

He informs us: that, in his time, the Javer of 
Baptism was styled Illumination ; and that the 
person baptised was said to be Illuminated ἃ, 


' Τὸ τῆς ἰδίας αὑτῶν θεοσεβείας μυστήριον μὴ προσδοκήσῃς 
δύνᾳσθαι παρὰ ἀνθρώπον μαθεῖν.---Οὐ ξένα ὁμιλῶ, οὐδὲ παρα- 
λόγως ζητῶ' ἀλλὰ, ἀποστόλων γενόμενος μαθητὴς, γίνομαι δι- 
δάσκαλος ἐθνῶν. Τὰ παραδοθέντα ἀξίοις ὑπηρετῶ γινομένοις 
ἀληθείας μαθηταῖς.---Οἱ πιστοὶ λογισθέντες ὑπ᾽ αὑτοῦ ἔγνωσαν 
Πατρὸς μυστήρια. Epist. δά Diognet. in Oper. Justin. p. 383, 
387. 

* Καλεῖται δὲ τοῦτο τὸ λουτρὸν Φωτισμὸς, we Φωτιζομένων 
τὴν διάνοιαν τῶν ταῦτα μανθανόντων᾽ καὶ, ἐπ᾽ ὀνόματος δὲ ᾿Ιησοῦ 
Χριστοῦ τοῦ σταυρωθέντος ἐπὶ Ποντίου Πιλάτον, καὶ ἐπ᾽ ὀνόματος 
Πνεύματος ᾿Αγίον ὃ διὰ τῶν προφητῶν προεκήρυξε τὰ κατὰ τὸν 
Ἰησοῦν πάντα, ὁ Φωτιζόμενος Aoverat.— Hpeic δὲ, μετὰ τὸ οὔ- 
τως λοῦσαι τὸν πεπεισμένον καὶ συγκατατεθειμένον, ἐπὶ τοὺς 
λεγομένους ἀδελφοὺς ἄγομεν, ἔνθα συνηγμένοι εἰσὶ, κοινὰς εὐχὰς 
ποιησόμενοι ὑπέρ τε ἑαυτῶν καὶ τοῦ Φωτισθέντος. Justin. Apol. 
i. Oper. p. 74, 76. 

In another place of the same Apology, Justin says, Οὐκ ἔστιν 
ἡμῖν μνστήριον ἡ ἀνέδην μίξις, Promiscuous fornication is not 
our Mystery. Ibid. p. 55. 


A denial of the common pagan accusation, when couched in 
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Now this is the precise technical phraseology of 
the Christian Mysteries : as any one may satisfy 
himself by a mere perusal of the titles prefixed 
to each of the eighteen Catecheses of Cyril of 
Jerusalem. 

But the technical phraseology of the Mysteries 
implies the existence of the Mysteries themselves : 
for the Mysteries, no doubt, gave birth to the 
phraseology. 

Therefore, the conventional language of Illum:- 
nation and Illuminated, as recorded by Justin, 
imports: that, in his days, the Mysteries were in 
actual existence; and that, from whatever source, 
their mechanism had been adopted into the disci- 
pline of the Church. 

3. In truth, the very narrative of Justin im- 
plies: that the Mysteries were still more ancient, 
than even the period during which he flourished. 

He speaks not of their having been ¢hen re- 
cently instituted, as an zmproved mode of com- 
municating doctrinal Christianity. But he alludes 
to them as already existing: and he notes their 
phraseology, as at that time familiarly and gene- 
rally employed in the administration of Baptism. 
That laver, says he, 3s called Illumination: for 


such terms as these, imports: that the Christians, as the Pagans 
well knew, had certain Mysteries, which taugAé a certain secret ; 
though that secret was not, as the Pagans calumniously alleved, 
the practice of promiscuous fornication. 

10 
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those, who have been instructed in our doctrines, are 
tlluminated. 

Accordingly, about the year 107, and conse- 
quently within seven years after the death of St. 
John, we find Ignatius of Antioch using an ex- 
pression, which obviously involves the then actual 
existence of the Mysteries. He styles the Ephe- 
sians, Fellow-Mysie with St. Paul’. But the 
technical term Mysta was confined to those, who 
had partaken of what was conventionally deno- 
minated Jllumination. The use of the term, there- 
fore, imports the existence of those Mysteries, which 
themselves gave rise to the term. 

4. Thus, on the whole, even if the- testimony of 
Ignatius be rejected as not sufficiently distinct, we 
may still safely conclude : that the Mysteries were 
at least as ancient as the conversion of Justin 
Martyr, which occurred about the year 130, and 
which therefore followed the death of St. John by 
an interval of only about thirty years. 

II. The very high antiquity of the Mysteries 
having been now established, our next business is 
to ascertain the grand and preeminent secret which 
they professed to reveal. 

For the more satisfactory development of this 
matter, I shall commence my inquiries somewhat 
later than the first Council of Nice, and then 


 TavdAou συμμύσται τοῦ ἁγιασμένον. Ignat. Epist. ad Ephes. 
ἃ xl. Patr. Apost. Cotel. vol. 11. p 14. 
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gradually work my way back as high as I can 
reach. 

1. The secret of the Christian Mysteries, though 
so much is said about it by the early ecclesiastical 
writers, was, in truth, rather nominal, than real. 
With the primitive believers, the term MYSTERIES 
by no means imported : that certain recondite doc- 
trines were confided excluswely to a few master- 
minds, while the vulgar bulk of the Society were 
systematically kept in a state of profound ignorance 
respecting them. On the contrary, the peculiar 
tenets, set forth through the medium of the secret 
discipline, were unreservedly communicated to 
every individual who was admitted to the rite of 
Baptism’. Hence, when the interest of religion 
required it, the initiated scrupled not to declare 


» The notion, that The Apostles had delivered a secret system 
of Theology traditionally confined to one peculiar class of Epopts, 
was indeed early started by certain of the gnosticising heretics ; 
but was promptly condemned, both as unknown to the Catholic 
Church in any one of its various successions, and as character- 
istic of a departure from genuine primitive verity. 

Traditionem itaque Apostolorum, in toto mundo manifestatam, 
in Ecclesia adest perspicere omnibus qui vera velint audire; et 
habemus annumerare eos, qui ab Apostolis instituti sunt Epis- 
copi in Ecclesiis, et successores eorum usque ad nos, qui nihil 
docuerunt neque cognoverunt, quale ab his deliratur. Etenim, δὲ 
recondita mysterta scissent Apostoli, que SEORSIM et LATENTER 
ab reliquis peRFectos docebant ; his vel maximé traderent ea, 
quibus etiam ipsas Ecclesias committebant. Iren. adv. her. 
lib. iii. ς. 3. p. 170. 
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their arcanum to the very Pagans themselves. 
Thus Justin in his first Apology, and Athenagoras 
in his Legation, though both these compositions 
are addressed to the Roman Emperors, unre- 
servedly propound that identical doctrine, which, 
so far as ecclesiastical discipline was concerned, 
we shall presently find to have been the grand 
and palmary secret of the Mysteries’. Such being 
the case, it is small wonder, that, in the fourth 
century, this secret, under the precise aspect of 
the secret of the Christian Mysteries, should have 
been known to the Pagans. 

Among the Works of Lucian is usually printed 
a very curious Dialogue, entitled Philopatris. Its 
author is unknown : but, in regard to the time of 
its composition, Gesner seems to have proved, so 
far as matters of that kind can be proved, that it 
was written during the reign of the Emperor 
Julian *. 

In this Dialogue, the speakers are Triephon and 
Critias: the former, a Christian; the latter, a 
Pagan. Critias, playing the buffoon, amuses him- 
self with assuming the character of a Catechumen ; 
and, in that mock capacity, solicits instruction 
from Triephon: while the wretched humour of 
the piece consists in the circumstance of the simu- 
lated Catechumen’s real Paganism, perpetually, 


ἢ See above, book i. chap. 5. § x. xiv. 
* See Gesner. Disput. de tat. et auctor. Philopatr. in Oper. 
Lucian. ad cale. vol. iii. Reitz. Amstel. 1743. 
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and as it were unguardedly, betraying itself. 
Critias, at length, swears by Jupiter: and this is 
the moment, which Triephon is made to select for 
the purpose of initiating him into the grand secret 
of the Christian Mysteries. 

THE LOFTY, THE GREAT, THE |MMORTAL, THE 
CELESTIAL, GOD: THE SON OF THE FATHER; THE 
SPIRIT PROCEEDING FROM THE FATHER: ONE FROM 
THREE, AND THREE FROM ONE: DEEM THESE THINGS 
JOVE; RECKON THIS TO BE GOD |. 

From the present remarkable passage it is evi- 
dent, that the palmary secret of the Mysteries was 
THE DOCTRINE OF THE TRINITY: a doctrine, viewed, 
however, as subincluding those various dependent 
doctrines, which constitute the leading peculltarities 
of Christianity, and which were esteemed the sub- 


' Ὑψιμέδοντα Gedy, μέγαν, ἄμβροτον, οὐρανίωνα" Υἱὸν Πατρός" 
Πνεῦμα ἐκ Πατρὸς ἐκπορενόμενον' ἕν ἐκ τριῶν, καὶ ἐξ ἑνὸς τρία" 
ταῦτα νόμιζε Ζῆνα, τόνδ᾽ ἡγοῦ Θεόν. Philopatr. c. xi. in Oper. 
Lucian. vol. iii. 

To this enunciation of the secret of the Christian Mysteries, 
Critias is made to reply as follows. 

᾿Αριθμέειν pe διδάσκεις, καὶ ὅρκος ἡ ἀριθμετική" καὶ γὰρ ἀριθ- 
μέεις ὡς Νικόμαχος 6 Γερασηνός. Οὐκ οἶδα γὰρ τὶ λέγεις. ἝΝ, 
ΤΡΙΑ’ ΤΡΙΑ, ἙΝ. Μὴ τὴν τετρακτὺν φῆς τὴν Πυθαγόρον, ἣ 
τὴν ὀγδυάδα καὶ τριακαδα; 

Thou art teaching me arithmetic: thy oath ts purely arith- 
metical. Verily, in the science of numeration, thou rivallest 
Ntcomachus the Gerasenian. I know not what thou art saying. 
ONE, THREE: THREE, ONE! Certainly, thow art dealing with 
the Tetractys or the Ogdoad or the Triad of Pythagoras. 
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ordinate secrets of the system. Accordingly, we 
shall find, that the unanimous testimony of christ- 
ian writers perfectly accords with that of the pagan 
author of the Phslopatris'. 

2. Cyril of Jerusalem, who flourished in the 
course of the same fourth century, has left be- 
hind him a series of Catechetical Lectures, in 
which he professes to reveal to those, who are 
about to be illuminated, the secret doctrine of the 
Mysteries. 

Now, if we read these Lectures, we shall per- 
ceive, that they contain a statement of the peculi- 
arities of Christianity, all ultimately resting upon 
the preéminent secret of THE DOCTRINE OF THE 
TRINITY: and, that this doctrine is to be viewed 
as the common centre of the whole circle of re- 
vealed religion or (in other words) as the palmary 
secret of the Mysteries, he himself, in the course 
of his Lectures, plainly informs us. 

710 hear the Gospel, indeed, is permitted to all: 
but THE GLORY OF THE GOSPEL 7s set apart for Christ’s 
genuine disciples only. The Lord spake in para- 
bles to those, who were able indeed to hear: but, to 
the disciples, he privately explained the parables. 
THE SPLENDOUR OF THE GLORY belongs to the Illu- 


' The very name of the christian Triephon seems, by the 
pagan buffoon, to have been designedly borrowed from the 
palmary secret of the Mysteries. T'rtephon or Triephontes, the 
title by which the christian hierophant is designated, is, in point 
of import, equivalent to The Priest of the Trinity. 
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minated ; the blinding belongs to unbelievers. These 
MYSTERIES the Church communicates to him, who ts 
quitting the class of the Catechumens. For tt 18 not 
customary to reveal them to the Heathens: nor do 
we propound to a Heathen the MYSTERIES concerning 
THE FATHER AND THE SON AND THE HOLY GHOST. 
Neither yet do we openly speak concerning them to 
the Catechumens: but we often speak many things 
covertly ; in order that the faithful who know them 
may understand us, and in order that the Catechu- 
mens who are ignorant of them may not be injured’. 
The Mysteries, we see, are generally character- 
ised as propounding THE DOCTRINE OF THE TRINITY. 
This doctrine, therefore, in all its various con- 
nections, described as being the hidden cLory oF 
THE GOSPEL or the hidden sPLENDOUR OF THE GLORY, 
is evidently the secret of the Christian Mysteries. 
3. A similar course of Catechetical Lectures, 
addressed to the candidates for Baptism, and there- 


' To μὲν yap ἀκοῦσαι τοῦ εὐαγγελίον, πᾶσιν ἐφίεται" ἡ δόξα 
cé τοῦ εὐαγγελίου, τοῖς Χριστοῦ μόνοις γνησίοις, ἀφώρισται᾽ 
"Ἔλεγεν ὁ Κύριος, τοῖς μὲν ἀκοῦσαι δυναμένοις, ἐν παραβολαῖς. 
τοῖς δὲ μαθηταῖς ἐπέλνε κατ᾽ ἰδίαν τὰς παραβολάς. Ὃ αὐγασ- 
μὸς τῆς δόξης, τοῖς πεφωτισμένοις" ἡ τύφλωσις, τοῖς ἀπίστοις" 
Ταῦτα τὰ μυστήρια νῦν ἡ ἐκκλησία διηγεῖται τῷ ἐκ κατηχουμένων 
μεταβαλλομένῳφ. Ov ἔστιν ἔθος ἐθνικοῖς διηγεῖσθαι" ob yap ἐθ- 
νικῷ τὰ περὶ Πατρὸς καὶ Ὑἱοῦ καὶ ᾿Αγίον Πνεύματος διηγούμεθα 
μνστήρια. Οὐδὲ τῶν μυστηρίων ἐπὶ κατηχουμένων λευκῶς λαλοῦ- 
μεν, ἀλλὰ πολλὰ πολλάκις λέγομεν ἐπικεκαλυμμένως, ἵνα οἱ 
εἰδότες πιστοὶ νοήσωσι' καὶ οἱ μὴ εἰδότες μὴ βλαβῶσι. Cyril. 
Ilieros. Catech. vi. p. 60. 





4220. THE APOSTOLICITY [ΒΟΟΚ 1. 


fore professing to reveal the secret of the Mys- 
teries, has been preserved among the writings of 
Augustine. The Work is comprised in four books: 
and, like the kindred Catecheses of Cyril, it is 
wholly occupied in developing THE DOCTRINE oF 
THE TRINITY with the subordinate doctrmes de- 
pendent upon it. At the close of an elaborate 
discussion of this precise topic, the author thus 
briefly states the grand secret of the Illuminated. 
This, therefore, ts the Catholic Faith: to believe 
it GOD THE FATHER; omnipotent, immortal, and ἐμ» 
visible: to believe in GoD THE 80N; omnipotent, 
immortal, and invisible, according to his divine nati- 
vity, but visible, mortal, and made less than the 
angels, according to his assumed humanity: to be- 
lieve in THE HOLY GHOST ; omnipotent, immortal, and 
invisible, according to his equal divinity, but appa- 
rent in the shape of a dove, for the sake of bearing 
testimony to the Son. And this ts THE TRINITY, 
SIMPLE UNITY, inseparable, ineffable, alway perma- 
nent, alway present, every where regnant, ONE GoD '. 


' Fides itaque catholica hec est: Omnipotentem, immor- 
talem, atque invisibilem, credere Deum Patrem: omnipotentem, 
immortalem, atque invisibilem, credere Deum Filium, secundum 
divinam nativitatem ; visibilem autem, mortalem, minoremque 
angelis factum, secundum susceptam humanitatem : omnipo- 
tentem, immortalem, atque invisibilem, credere Spiritum Sanc- 
tum, secundum equalem divinitatem; visum autem in specie 
columbe propter Filii attestationem. Et hec est Trinitas, 
simplex Unitas, inseparabilis, inenarrabilis, semper manens, 
scmper prasens, ubique regnans, unus Deus. August. de 
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4. The result, to which we have been brought 
by Cyril and Augustine and the author of the 
Philopatris, is confirmed by the positive attestation 
of Jerome, who also flourished in the course of 
the same fourth century. 

That eminent Father, when mentioning the an- 
cient practice of revealing the Mysteries to the 
Competentes, during the course of the forty days 
which immediately preceded their baptism at 
Easter, is so absorbed by the idea of the palmary 
secret, that he notices that secret alone, as if it 
were even exclusively the subject of the arcane 
discipline. 

We have a custom of publicly delivering to those 
who are about to be baptised, during the forty days 
which precede their baptism, the doctrine of THE 
HOLY AND ADORABLE TRINITY '. 

During Lent, a complete system of Theology 
was delivered to the Competentes: yet the whole 
of this system rested so entirely upon the funda- 
mental doctrine of the Trinity, that Jerome speaks, 
as if that grand mystery were even the exclusive 
topic of the preparatory Lectures. 

5. Similar also is the testimony borne by yet 


Symbol. ad Catech. lib. 11. c. 4. Oper. vol. ix. p. 262. Vide 
etiam Ibid. lib. iii. 6. 9. p. 269. lib. iv. c. 9. p. 272. 

* Consuetudo autem apud nos istiusmodi est, ut iis, qui 
baptizandi sunt, per quadraginta dies publicé tradamus sanctam 
et adorandam Trinitatem. Hieron. ad Pammach. Epist. Ixi. 
c. 4, Oper. vol. ii. p. 180. 
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another writer of the fourth century, the great 
Ambrose of Milan. 

The time ro " admonishes me to speak concerning 
THE MYSTERIES.— Unless a person shall have been 
baptised in the name of THE FATHER AND THE SON 
AND THE HOLY GHosT, he cannot receive remission of 
sins.—But thou hast been baptised in the name of 
THE TRINITY: remember, then, what thou hast done. 
Thou hast confessed THE FATHER: thou hast con- 
fessed THE SON: thou hast confessed THE HOLY 
GHosTt.— Thou hast descended into the laver: re- 
member, what thou hast answered: that thou beltevest 
im THE FATHER; that thou believest in THE SON; 
that thou believest in THE HOLY GHosT. Thy con- 
fession was not: I believe in the greater and in the 
less and in the last. But, by the very pledge of thy 
voice, thou art constrained, to believe in THE SON as 
thou believest in THE FATHER, to believe in THE HOLY 
GHosT as thou believest in THE SON; this only ex- 
cepted, that thou confessest thyself bound to believe 
in the cross of the alone Lord Jesus’. 


* Nunc de Mysteriis dicere tempus admonet.— Nisi bapti- 
zatus fuerit in nomine Patris et Filii et Spirittis Sancti, remis- 
sionem non potest accipere peccatorum.—Tu autem baptizatus 
es in nomine Trinitatis : confessus es Patrem; recordare quid 
feceris : confessus es Filium: confessus es Spiritum Sanctum. 
—Descendisti igitur: recordare quid responderis ; quod credas 
in Patrem, credas in Filium, credas in Spiritum Sanctum. Non 
habes illic: Credo in majorem et minorem et ultimum. Sed, 
eadem vocis tuz cautione constringeris, ut similiter credas in 
Filium sicut in Patrem credis, similiter in Spiritum Sanctum 
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6. To the same purpose is the attestation of 
the Fathers of the Council of Antioch; which, in 
the year 269, sat to condemn the humanitarian 
heresy of Paul of Samosata: though, of course, 
their subject led them to mention only that part 
of the grand secret which respected the godhead 
and incarnation of the second person of the 
Trinity. 7 

In their synodical epistle, as preserved by Eu- 
sebius, they state, that Paul, in rejecting the di- 
vinity of Christ, denied zs own Lord and aop': 
and then, afterward, they remark, that, by so do- 
ing, he had abjured THE MYSTERY and had joined 
himself to the impious heresy of Artemas’. 

If, by renouncing the doctrine of Christ’s god- 
head, Paul abjured the secret of the Mysteries, 
which had been communicated to him immediately 
before his baptism: it is obvious, that that secret 
must have been the fundamental doctrine of the 
Trinity, upon which the doctrine of Christ’s god- 
head immediately depends. 


credas sicut credis in Filium ; hoc solo excepto, quod in crucem 
solius Domini Jesu fateris tibi esse credendum. Ambros. de 
iis qui myster. initiant. c. i, iv, v. Oper. col. 1229, 1231, 
1232. 

1 Tov Θεὸν τὸν ἑαυτοῦ καὶ Κύριον. Epist. Episc. Antioch. 
Concil. apud Euseb. Hist. Eccles. lib. vii. c. 30. 

> Τὸν ἐξορχησάμενον τὸ μυστήριον, kal ἐμπομπεύοντα τῇ μιαρᾷ 
αἱρέσει rn ᾿Αρτεμᾶ. Epist. Episc. Antioch. Concil. apud Euseb. 
Hist. Eccles. lib. vii. c. 30. 
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7. Similar language is held by Dionysius of 
Alexandria, who flourished about the year 260: 
for, according to this ancient Prelate, the secret 
of the Mysteries, as declared by the grand mys- 
tagogue St. Paul, is the doctrine of the Trinity 
running into the doctrine of the incarnation. 

To us the Father has manifested Christ, who with 
him exists eternally, in whom dwelleth all the fulness 
of the Godhead bodily. Hear, how the holy Apostle 
Paul declures THE MYSTERY: namely, that THE 
FATHER AND THE SPIRIT DWELL BODILY IN THE CHRIST. 
When Christ THE worD became flesh, THE FATHER 
was not separated from him who became flesh, because 
the Christ became a body. The Word became flesh : 
and he shews, that CHRIST, BY BECOMING FLESH, 18 
NOT TURNED FROM WHAT HE WAS BEFORE, BEING EVER 
COETERNAL WITH HIM WHO BEGAT HIM. In him 
dwelleth all the fulness of the Godhead bodily '. 

8. The same account of the matter 15 given also 
by Clement of Alexandria, who lived about the 
year 194. 


"‘O Πατὴρ ἐφανέρωσεν ἡμῖν τὸν ὄντα σὺν αὑτῷ ἀεὶ Χριστὸν, 
ἐν φ' κατοικεῖ πᾶν τὸ πλήρωμα τῆς θεύτητος σωματικῶς. ᾿Ακούετε, 
πῶς λέγει τὸ μυστήριον ὁ ἱερὸς ἀπόστολος Παῦλος, τὸ γὰρ σωμα- 
τικῶς κατοικεῖν τὸν Πατέρα καὶ τὸ Πνεῦμα ἐν τῷ Χριστῷ. ᾿Επειδὴ 
σὰρξ γέγονεν ὁ Λόγος ὁ Χριστὸς, οὗ παρὰ τὸ γενέσθαι οὖν σῶμα 
τὸν Χριστὸν, οὐκ ἐπανέστη ὁ Πατὴρ τοῦ χωρισθῆναι τῷ γενομένῳ 
σαρκί. Σὰρξ ὁ Λόγος γέγονε" καὶ δείκνυσιν, ὅτι ἄτρεπτος ὁ 
Χριστὸς γενόμενος σὰρξ, ἀεὶ σνναΐδιος ὧν τοῦ γεννήσαντος. Ἔν 
αὐτῷ κατοικεῖ πᾶν τὸ πλήρωμα τῆς θεότητος σωματικῶς. Dionys. 
Alex. adv. Paul. Samosat. quest. vii. Oper. p. 259. 
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(1.) Let us first note his general assertion, that 
the secret, communicated to the Competentes pre- 
paratory to their baptism, was a full knowledge of 
the Divine Nature or Essence or Substance. 

We have been 1LLUMINATED: but this ts TO KNOW 
cop.— Being baptised, we are illuminated: being 
illuminated, we are made sons: being made sons, we 
are perfected: being perfected, we become tmmortal. 
— But this matter is called by various names: and, 
among the rest, it 18 called ILLUMINATION, as being 
that through which that holy saving light ts distinctly 
beheld ; that ἐδ to say, THROUGH WHICH WE CLEARLY 
BEHOLD THE DEITY.— We who are baptised, having 
through the Divine Spirit put away like a thick fog 
our darkening sins, have the mind’s eye free and 
unshackled and full of ght: by which alone we 
BEHOLD THE GODHEAD, the Holy Spirit flowing into 
us from heaven. This 18 the eternal temperament of 
lustre, WHICH IS ABLE TO BEHOLD THE ETERNAL LIGHT '. 


* ᾿Εφωτίσθημεν yap’ ro δέ ἐστιν ἐπιγνῶναι τὸν Oeov.— Barre- 
ζόμενοι, φωτιζόμεθα" φωτιζόμενοι, νἱοποιούμεθα" νἱοποιούμενοι, re- 
λειούμεθα" τελούμενοι, ἀπαθανατιζόμεθα.----Καλεῖται δὲ πολλαχῶς 
τὸ ἔργον τοῦτο" χάρισμα, καὶ φώτισμα, καὶ τέλειον, καὶ λουτρόν.---- 
Φώτισμα δὲ δι᾽ οὗ τὸ ἅγιον ἐκεῖνο φῶς σωτήριον ἐποπτεύεται, τουτ- 
ἐστιν, δι’ οὗ τὸ Θεῖον ὀξνωποῦμεν.---Οἱ βαπτιζόμενοι, τὰς ἐπισκο- 
τούσας ἁμαρτίας τῷ θείῳ Πνεύματι ἀχλύος δίκην ἀποτριψάμενοι, 
ἐλεύθερον καὶ ἀνεμπόδιστον καὶ φωτεινὸν ὄμμα τοῦ πνεύματος 
ἴσχομεν" ᾧ δὴ μόνῳ τὸ Θεῖον ἐποπτεύομεν, οὐρανόθεν ἐπεισρέοντος 
ἡμῖν τοῦ ᾿Αγίον Πνεύματος. Κρᾶμα τοῦτο αὐγῆς ἀΐδιον, τὸ ᾿Αΐδιον 
Φῶς ἰδεῖν δυναμένης. Clem. Alex. Peedag. lib. i. ς 6. Oper. 
Ρ. 92—94. The 

VOL. I. Q 
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(6 be shin, what those thing: are, cheek are τὰ 
dette AEVRTRAY, Well, therefore, did δία, an an 
bipiethee eomurk concerumg voy, thal We magia te 
yuh yf iM in esis: a that, f « beak om the 
αὐ’ should be fount ezmuer in wea or by dail, ἀν. 
wie μερί vend t, sine unt usderdand &.—Zf, 
then, hy the Ayprotie, Wut ἢ μα iy be the momrenh- 
nil uf infants, and ment τὰ worisheenl of the per- 
hind » rlechesng, as Seine tte tired sourtshment of 
the endl, will be milé; aad WSL TULL IMSTINCY I¥- 
nepipire τοδί be ment. Bad these are the flesh and 
με! uf the Ward: that is to soy, THEY aRE THE 
LUMWIKIE JEP REBESSION OF THE DITINE POWER aND 
AY od νι, 

(4, VA us μεχὶ observe, Dow, aher teaching us 
poneratly that the sccret of the Mrsienes is the 
Heer’ kiv wedge of the Deity, he further teaches 
ton went, wrluularly, that that distinct knowledge 


fin να γεν! wee in this pabsace. ἐφωτίσθημεν and τελειου- 
ΧΩ wd gles "2 μα, osu! ἐποπτεύομεν and φως, are all technical 
ἐν μρεννμρθ sad yy Uae Mysteries. 

‘Pos sy sie sures ἐστι τα by μυστηρίῳ. ζείξνυυται. Eicores 
stpys "4. ων, tv ταῖς ἐπιστολαῖς rep Θεοῦ ξιαλαμβαάνων, 
ἀν ων “ἢ ws, φησι, ἐς αἰνίγματος, ἵν, ἣν τι ἑέλτος ἢ πόντον 
yoy bp μεν, wy, ὁ ἀναγνοῦς pn γνῷ.-- ΑΒ, τανὺν τὸ μὲν 
pe Μὲ ryelang” “ἡ (yep Ct, τῶ» τελείων, τροφὴ πρὸς τοῦ 
“μηδ 944 γήλα μὲν ἡ κατήχησις, Corer πρώτη ψυχῆς 
rye. oy Viernes {νωμα Ce, ἡ ἐποπτικὴ θεωρία. Σαρκὲς αὗται 
"9.4 Ayn νὼ AG yuu, τωρτέστι, κατάληψις τῆς Θείας Δυγάμεως 
ve νι. Clem. Alex, Strom. lib. τ. Oper. p. 579. 

Bdaos aywin, he phrase, ἡ ἐπυπτικὴ θεωρία. is strictly technical. 
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is the communication of the doctrine of the Trinity 
united with that of Christ’s godhead and incar- 
nation. 

O MysTIC WONDER! ONE IS THE FATHER OF THE 
UNIVERSE : ONE IS THE WORD OF THE UNIVERSE: ONE 
ALSO IS THE HOLY GHOST, AND THAT 8AME EVERY 
WHERE |, 

The most perfect and the most holy and the most 
lordly and the most sovereign and the most royal and 
the most beneficent is the nature of THE SON, which is 
the most closely adherent to THE ALONE OMNIPOTENT. 
— For THE SON OF GoD never departs from his own 
place of speculation: not being divided, not being 
abscinded, not passing from place to place, but 
being every where always, and being no where com- 
prehended ; altogether Mind, altogether THE LIGHT 
OF THE FATHER, altogether the Eye; beholding all 
things, hearing all things, knowing all things, 
searching out powers by power. To him the whole 
army of angels and of gods 1s subjected, even to THE 
PATERNAL WORD who undertook the holy dispensation 
on account of him who subjected him.—Tuis 1s THE 
MASTER, WHO INSTRUCTS THE ADEPT IN THE MYS- 
TERIES.—or ignorance reaches not unto THE GOD 
WHO BEFORE THE FOUNDATION OF THE WORLD WAS 
THE FELLOW-COUNSELLOR OF THE FATHER: for this 


ΤῺ, θαύματος μυστικοῦ Ele μὲν ὁ τῶν ὅλων Πατήρ" εἷς δὲ 
καὶ ὁ τῶν ὅλων Λόγος" καὶ τὸ Πνεῦμα τὸ ΓΑγιον ἕν, καὶ τὸ αὐτὸ 


πανταχοῦ. Clem. Alex. Peedag. lib. i. c. 6. Oper. p. 102. 
ᾳ 2 


228 THE APOSTOLICITY [BOOK 1. 


28 THE WISDOM, ἐπ which THE OMNIPOTENT GOD re- 
jowced. The Son is the Power of God and the 
Wisdom of God, as being THE MOST ANCIENT WORD 
OF THE FATHER BEFORE ALL THINGS THAT WERE 
CREATED. Wherefore also he may justly be called 
THE TEACHER OF HIS CREATURES’. 

When one certain person DECLARES, while the 
others sit as AUDITORS; that THE SON OF GOD, WHO 
CREATED THE UNIVERSE, TOOK FLESH UPON HIM AND 
WAS CONCEIVED IN THE WOMB OF A VIRGIN: ἔο those 
who know not, the whole economy, which ts foretold 


respecting the Lord, seems truly an absolute pa- 
rable’. 


» Τελειοτάτη δὴ, καὶ ἁγιωτάτη, καὶ κυριωτάτη, καὶ ἡγεμονικω- 
τάτη, καὶ βασιλικωτάτη, καὶ εὐεργετικωτάτη, ἡ Υἱοῦ φύσις, ἡ τῷ 
μόνῳ Παντοκράτορι προσεχεστάτη.---Οὗ γὰρ ἐξίσταταί ποτε τῆς 
αὐτοῦ περιωπῆς ὁ Ὑἱὸς τοῦ Θεοῦ" οὗ μεριζόμενος, οὐκ ἀποτεμνό- 
μενος, οὗ μεταβαίνων ἐκ τόπου εἷς τόπον, πάντη. δὲ ὧν πάντοτε, 
καὶ μηδαμῆ περιεχόμενος, ὅλος νοῦς, ὅλος φῶς πατρῷον, ὅλος 
ὀφθαλμὸς, πάντα ὁρῶν, πάντα ἀκούων, εἰδὼς πάντα, δυνάμει 
τὰς δυνάμεις ἐρευνῶν. Τούτῳ πᾶσα ὑποτέτακται στρατιὰ ἀγγέ- 
λων τε καὶ θεῶν, τῷ Λόγῳ τῷ πατρικῷ τὴν ἁγίαν οἰκονομίαν 
ἀναδεδεγμένῳ διὰ τὸν ὑποτάξαντα.---Ο διδάσκαλος οὗτος ὁ παι- 
δεύων μυστηρίοις μὲν τὸν γνωστικόν.--ΞΑΎνοια μὲν οὐχ ἅπτεται 
τοῦ Θεοῦ, τοῦ πρὸ καταβολῆς κόσμον συμβούλον γενομένον τοῦ 
Πατρός" αὕτη γὰρ ἦν Σοφία, ἦ προσέχαιρεν ὁ παντοκράτωρ Θεός. 
Δύναμις γὰρ τοῦ Θεοῦ ὁ Yidc, ἅτε πρὸ πάντων τῶν γενομένων 
ἀρχικώτατος Λύγος τοῦ Πατρὸς καὶ Σοφία αὐτοῦ. Κυρίως ay καὶ 
διδάσκαλος λεχθείη τῶν δι αὑτοῦ πλασθέντων. Clem. Alex. 
Strom. lib. vii. Oper. p. 702, 703. 

*"Hidn δὲ καὶ ἡ οἰκονομία πᾶσα, ἡ περὶ τὸν Κύριον προφητευ- 


θεῖσα, παραβολὴ ὡς ἀληθῶς φαίνεται τοῖς μὴ τὴν ἀλήθειαν ἐγνω- 
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9. To the same secret, and precisely in the same 
manner with Dionysius of Alexandria whom in 
technical phraseology we have seen exhibiting 
St. Paul as the declarer of the Mystery, alludes 
Irenéus, the scholar of Polycarp the disciple of 
St. John, who wrote in the year 175, but who was 
born in the year 97. 

This 18 THE CHRIST THE SON OF GOD. Such ts THE 
MYSTERY, which Paul declares to have been mani- 
fested to him by revelation: namely, that HE, WHO 
SUFFERED UNDER PONTIUS PILATE, 185 THE LORD AND 
KING AND GOD AND JUDGE OF ALL, RECEIVING POWER 
FROM HIM WHO IS GOD OF ALL, SINCE HE BECAME 
SUBJECT UNTO DEATH, EVEN THE DEATH OF THE 
cross ᾿. | | | : 

10. To these testimonies I may add that of the 
ancient author of the Epistle to Diognetus : whe- 
ther he were Justin Martyr himself, or whether 
(according to his own descriptive statement of his 


κόσιν, ὅταν τὶς Υἱὸν τοῦ Θεοῦ, τοῦ ra πάντα πεποιηκότος, σάρκα 
ἀνειληφότα, καὶ ἐν μήτρᾳ παρθένον κνοφορηθέντα;,---ὁ μὲν λέγει, 
οἱ δὲ ἀκούουσιν. Clem. Alex. Strom. lib. vi. Oper. p. 677. 

The term, dxovovory, is technical. As we have seen above, 
the Catechumens were styled Auditors. 

" Hic est Christus Filius Dei. Hoc est mysterium, quod 
dicit per revelationem manifestatum sibi: quoniam, qui passus 
est sub Pontio Pilato, hic Dominus est omnium et Rex et Deus 
et Judex, ab eo, qui est omnium Deus, accipiens potestatem, 
quoniam subjectus factus est usque ad mortem, mortem autem 
crucis. Iren. adv. heer. lib. iii. c. 12. ὃ 3. p. 198. 
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character) he were some apostolical man a contem- 
porary of Justin Martyr. 

In the course of a very long and a very fine 
passage, while this writer styles the christian 
worship of God THE MysTERY which man can never 
discover’: he teaches us, when largely treating of 
the nature and offices of Christ, that THE worp, 
THOUGH TODAY CALLED A SON, EXISTED NEVERTHELESS 
ETERNALLY *. 

Such was the doctrine, communicated from the 
beginning to every Catechumen before he was 
admitted to the sacrament of Baptism: such was 
the doctrine, which, in the Symbol of the Trinity, 
he professed at the laver of illumination : such was 
the doctrine, which formed the basis of that Liturgy 
in the recital of which he ever afterward joined 
with the whole body of the faithful. 


> To δὲ τῆς ἰδίας αὑτῶν θεοσεβείας μνστήριον μὴ προσξοκήσῃς 
ξύνασθαι παρὰ ἀνθρώκου μαθεῖν. Epist. ad Diognet. in Oper. 
Justin. Mart. p. 383. 

> Οὗτος, ὁ ἀεὶ, σήμερον viog λογισθείς. Epist. ad Diogn. in 
Oper. Justin. p. 387. 





CHAPTER IX. 


RESPECTING THE TESTIMONY AFFORDED TO THE FACT 
OF THE POSITIVE ANTIQUITY OF THE DOCTRINE OF 
THE TRINITY, BY THE UNANIMOUS PRIMITIVE IN- 
TERPRETATION OF THOSE TEXTS, THE TRUE IMPORT 
OF WHICH IS NOW LITIGATED BETWEEN MODERN 
TRINITARIANS AND MODERN ANTITRINITARIANS. 


To the testimonies which have already been 
brought forward, I may here, in confirmation, be 
allowed to add a circumstance, which, in point of 
evidence, well deserves the serious notice of the 
really honest inquirer. 

I. In Holy Scripture, as we all know, there are 
various remarkable texts : from which, in what he 
deems their plain and natural acceptation, the 
Catholic deduces the doctrines of the Trinity and 
of Christ’s godhead. 

II. To nullify the force of these texts, the 
Unipersonalist puts upon them an interpretation 
which brings out no such result as the interpreta- 
tion adopted by the Catholic: and thence he con- 
tends; that, for the doctrines in question, we have 
no warrant from Holy Scripture. ) 
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ITI. Now the point, with which I am at present 
concerned, is not the congruity or incongruity of 
either system of interpretation : my sole business 
is with racTs WHICH RESPECT EVIDENCE. 

If the primitive Church, up to the apostolic age, 
were autitrinitarian;: the system of scriptural in- 
terpretation, uniformly adopted by the Fathers of 
thatChurch,; mustiplainly have beemantitrinitarian 
likewise: and, conversely, if the primitive Church, 
up to the apostolic age, were trinitariam; the sys- 
tem of scriptural interpretation, uniformly adopted 
by the Fathers of that Church, must also have 
been trinitarian. | 

IV. The ground of this statement is so obvious, 
that it needs scarcely to be pointed out. 

A Charch collectively cannot hold one set of 
doctrines ; while all the leading teachers and 
writers and divines and bishops, in direct and full 
communion with it, openly and avowedly, maintain 
quite another set of doctrines. From the accre- 
dited ecclesiastics of a Church we may always 
know the peculiar tenets of the Church to which 
they belong: and, while we possess the writings 
of Bull and of Horsley on the one hand and of 
Lindsey and of Priestley on the other hand; it 
would be no less absurd, to assert the Antitrini- 
tarianism of the Church in which the two former 
presided, than to assert the Trinitarianism of the 
congregations in which the two latter ministered. 
The very secession indeed of Mr. Lindsey from 
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the communion of the Church of England, on the 
avowed score of irreconcileable difference in re- 
spect to doctrine, would, in itself, plainly deter- 
mine the theological character both of the Society 
which he quitted and of the Society which he 
joined. 

V. On this perfectly intelligible principle, it is 
clear: that the unanimous system of exposition 
adopted by the Fathers of the three first centuries, 
if indeed they shall be found to have adopted any 
system of exposition uxanimously, will in itself be 
evidence, as to what system of exposition was 
familiarly received in the Church of the three first 
centuries under the aspect of setting forth the un- 
doubted mind of Holy Scripture. 

For, though the insulated exposition of an insu- 
lated writer might justly be deemed nothing more 
than the unauthoritative specification of his own 
private judgment: it is morally impossible, that 
all the writers of a Church should be unanimous 
in their system of scriptural interpretation, re- 
maining all the while in full and uncensured com- 
munion with that Church; if, in point of syste- 
matic scriptural interpretation, the Church itself 
collectively differed from them utterly and radi- 
cally and essentially. 

VI. In regard, then, to those Fathers of the 
three first centuries, who were always deemed 
the very lights of that Catholic Church, to which 
they belonged, and in which they ministered or 
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presided, and of which they were the accredited 
detenders and instructors: in regard to these pri- 
mitive ecclesiastics, how stands the matter in 
question ? 

t. So far as my own reading and observation 
extend, they invariably and unanimously interpret 
the texts now litigated between Trinitarians and 
Autitrinitarians, not after the mode recommended 
ly the latter, but precisely after the mode adopted 
by the former. 

Iu #0 one instance, which, in the course of a 
tulerably wide investigation, I have been able to 
lincover, do they ever interpret even a single text, 
unto bring out the result: that That text does 
noe teach the doctrine of the Trinity or the doctrine 
uf Chriats geodhead. 

With respect to their expositions, they are at 
Ὁ μοι. among themselves and perfectly 
acordaent with modern Catholics. 

Uf, πο the Fathers of the three first centu- 
itor, Chore de an exception: I can only say, that I 
have Inadvertently overlooked it. To this general 
stile, | myself, at least, am unable to produce a 
nligle exception. 

vu. My accuracy, however, in laying down my 
general rule, P strongly infer from the ominously 
profound silence of Dr. Priestley. 

That indefatigable author has written two large 
Winturion, for the express purpose of shewing: 
that Vreattartanism, as involving the dependent doc- 


h 
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trine of Christ's godhead, is the grand and palmary 
corruption of primitive Christianity. 

Now, in the prosecution of such a plan, nothing 
surely could be more obvious to the writer and 
more satisfactory to the reader, than, by the direct 
adduction of passages, to shew: that The early 
Bishops and Doctors of the original Catholic Church, 
quite up to the time of the Apostles themselves, 1N- 
VARIABLY @nd UNANIMOUSLY understood and expounded 
the scriptural texts, now litigated between Catholics 
and Unipersonalists, precisely in the same manner and 
precisely on the same doctrinal principle, as Unt- 
personalists still continue to expound them after the 
laudable example of the uncorrupted ancients. 

No attempt of this kind, however, has been 
made by that painful historian. 

He roundly asserts, indeed: that the texts in 
question were read by the primitive Christians, 
WITHOUT suggesting any such notions of the divinity 
or the preexistence of Christ as are Now supposed to 
be clearly contained in them‘. But, so far as I re- 
collect, he substantiates not his assertion, by the 
adduction even so much as of a single instance, in 
which one of those texts is, by an ancient of the 
three first centuries, understood and interpreted, 
after the manner and on the principle in which it 
is understood and interpreted by himself and his 
modern associates. 


' Priestley’s Letters to Bp. Horsley, part ii. pref. Works, 
vol. xviii. p. 148. 
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3. Having perused the writings of the Ante- 
nicene Fathers pretty extensively and in most 
cases universally, I think I can account for the 
remarkable silence of Dr. Priestley, where silence 
on his part, as a professed historian, was peculiarly 
unbecoming. 

As I myself have never been able to find a liti- 
gated text, interpreted by one of those ancient 
theologians, as Dr. Priestley and his friends would 
interpret it: so the researches of the historian, to 
that same effect, were, I incline to believe, not 
more successful than my own. 

The ancients, in short, of the three first centu- 
ries, within which period (Dr. Priestley himself 
being judge) lie the true materials of historic tes- 
timony, INVARIABLY and UNANIMOUSLY, unless I al- 
together mistake, understand and expound the 
litigated texts, not in the manner recommended 
by modern Unipersonalists, but precisely in the 
manner still from their predecessors adopted by 
modern Catholics’. 

VII. So far as I can figure to my imagination, 
the only mode, in which a modern Antitrinitarian 
can even attempt to escape from this difficulty, is 
the following. 

He may urge: that, although, from the inter- 
ested management of a corrupt Church, the inter- 


? For a full substantiation of this statement, by an adduction 
of the actual expositions themselves, see below, append. i. 
numb. 1. 
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pretations of the early Humanitarians have not 
come down to us, we may, from the very character 
of their doctrine, be morally certain; that they 
must have understood the litigated texts much in 
the same manner as they are now understood by 
modern Humanitarians: for, without such a view 
of the texts in question, their scheme of doctrine 
could never have been adopted, in those primitive 
times, as exhibiting the real mind of Christianity. 

Lest, peradventure, this mode of escape should 
be attempted: I shall, by anticipation, expose its 
hopeless insufficiency. 

1. Instead of the litigated texts being read by 
these religionists, wiTHouT suggesting to them any 
such notions of the divinity or the preeéxistence of 
Christ as are Now supposed to be clearly contained in 
them, the truth is: that they allowed to those 
texts no voice whatever in the decision of the 
question, Whether Christ was a mere man or 
whether he is very God mysteriously united to very 
man ; for they cut the matter short by the com- 
pendious process of utterly rejecting the whole of 
St. Paul’s writings and all the Gospels save that of 
St. Matthew or rather what they were pleased to 
call that of St. Matthew’. 

- (1.) So incorrigible, indeed, were the Ebionites 


1 Tren. adv. heer. lib. i. c. 26. p. 81. Hieron. Comment. in 
Matt. xii. 2. Oper. vol. vi. p. 20. Epiph. adv. heer, lib. i. tom. ii. 
her. 80. 
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in their error, and so completely did they proceed 
upon the plan of total rejection rather than on the 
plan of perverse misinterpretation, that they actually 
disregarded even apostolical authority itself. 

According to the testimony of antiquity, St. John 
wrote his Gospel, later than all the other Gospels, 
at the desire of the Asiatic Bishops, expressly to 
condemn their speculation: which he did, by en- 
tering more deeply into the doctrine of the divinity 
of the Saviour '. 

In despite of St. John, they chose, however, to 
retain their own opinion: and the consequence 
was their rejection of the particular Gospel which 
formally condemned them, as well as the Gospels 
of St. Luke and St. Mark. 

(2.) Not, indeed, that even St. Matthew’s Gospel 
was favourable to them: for, as Iréneus well re- 
marks, they might be convicted of entertaining 
erroneous sentiments, respecting the Lord, even 
out of that Gospel which they professed to re- 
ceive ἦ. 

To prevent, therefore, such conviction, they 
adopted, as Epiphanius tells us, the Gospel of 


* Coactus est, ab omnibus pene tunc Asiz Episcopis et mul- 
tarum Ecclesiarum legationibus, de divinitate Salvatoris altius 
scribere. Hieron. Procem. in Comment. in Matt. Evan. Oper. 
vol. vi. in init. 

* Ebionei etenim, co Evangelio quod est secundum Mat- 
thzeum solo utentes, ex illo ipso convincuntur non recte presu- 
mentes de Domino. ἴτοῃ. adv. heer. lib. iii. c. 11. p. 186. 
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St. Matthew, in a state not only of mutation but 
of corruption also: omitting, on the one hand, 
whatever might be hostile to their predetermined 
speculations ; and adding, on the other hand, what- 
ever might be favourable to them. 

Thus, for instance, since the two first chapters 
of the genuine Gospel of St. Matthew plainly con- 
demned them: they altogether, with the exception 
of the date which occurs at the beginning of the 
second chapter, erased those two chapters; and 
made their gratuitously improved Gospel com- 
mence, with a corrupted intermingling of the third 
and tenth chapters, associated with the date bor- 
rowed from the first verse of the rejected second 
chapter '. 


1 The Gospel of St. Matthew, as altered and improved by 
the Ebionites, commenced, according to the extracts made by 
Epiphanius, in manner following. 

It came to pass, in the days of Herod king of Judea and of 
Cataphas the high-priest, that there came a certain man called 
John, baptising with the baptism of repentance in the river 
Jordan, who was said to be of the lineage of Aaron the priest, 
the son of Zacharias and Elizabeth: and all men went out to 
him. 

And there was a certain man called Jesus, about thirty years 
of age : who chose us, and came into Capernaum, and entered 
into the house of Stmon called Peter. And, passing over the 
lake of Tiberias, having opened his mouth, he said: I have 
chosen John and James the sons of Zebedee, and Simon, and 
Andren, and Philip, and Bartholomen, and Jude, and Thad- 
déus, and Thomas, and Simon Zelotes, and Judas Iscariot : and 
thee, Matthen, sitting at the receipt of custom, I have called; and 
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2. Now, from this statement, it is obvious: 
that the texts, at present litigated between ‘Frini- 


thou hast followed me. You, therefore, I will tbe taco 
Apostles, for a testimony to Israel. 

And John was baptising : ΠῚ 
Pharisees and all Jerusalem; and they were baptised. And 
John had his raiment of camel's hair and a leathern girdle 
round his loins. And his food was wild honey, the taste of 
which was that of manna, like a watery sweetness in oil. 

And, when the people had been baptised, Jesus elso came, 
and was baptised of John. And, when he ascended from the 
water, the heavens were opened ; and he saw the Spirit of God, 
in the appearance of a dove, descending and entering tnto him. 
And there came a voice from heaven, saying: Thou art my 
beloved Son, in whom I am well pleased; and again, This day 
I have begotten thee. 

And, immediately, a great light shone round the place. Which 
when John had seen, he saith unto him: Who art thou, Lord? 
And again a voice from heaven came unto him: This ts my δας. 
loved Son, tn whom I am well pleased. 

And John, falling down before him, said: I pray thee, Lord, 
baptise me. But he hindered him, saying: Let me go; for 
thus ts it fitttng that all things should be fulAlled. Enpiph. adv. 
heer, lib. i. tom. ii. beer. 80. 

I. On the Gospel thus mutilated and depraved, Epiphanius 
remarks: See, how, every where, sound doctrine ts adulterated 
by these Ebionites : see, how, with them, all things are lame and 
distorted and possessing no rectitude. 

II. Yet, upon the authority of these miserable garblers, whose 
very production of the date, In the days of Herod king of Judéa, 
taken from the first verse of the second chapter of St. Mat- 
thew’s Gospel, furnishes, against themselves, a distinct proof of 
their dishonest and interested mutilation: the Editor of The 
New Testament in an improved version rejects, as spurious, the 


a 10 
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tarians and Antitrinitarians, came not, in the form- 
ing of ¢heir sentiments respecting the nature of © 
Christ, even so much as within the contemplation 
of the early Humanitarians. 

(1.) It was not: that Such texts, viewed as a 


whole of the two first chapters of that Gospel, save the seven- 
teen opening verses which contain the genealogy. 

1. It is true, indeed, that the very early Fathers, Ignatius 
and Justin and Jrenéus and Tertullian, all either cite or refer to 
the rejected chapters, as an undoubted and universally received 
part of Holy Writ; expressly building upon those chapters the 
doctrine of Christ’s godhead and incarnation from the virgin 
Mary (See below, append. i. numb. 1. texts 5, 6.): and it is 
true, that the daring mutilation of the Ebionites was always 
strenuously reprobated and condemned by the Church Catholic. 
But the Editor, as a critic, quite dissatisfied with these ancient 
authorities, both greek and latin, both oriental and occidental, 
rests confidently upon the expurgation of the Ebionites : who, 
in the manufactory of their pretended Gospel of St. Matthew, 
erased the whole of the two first chapters of the genuine Gos- 
pel, save the date in the first verse of the second chapter ; and 
then made their apocryphal compilation to commence with the 
strangely garbled mingle-mangle exhibited above. 

2. Had the Editor been consistent in his criticism, the same 
ebionitic authority, which has induced him to describe as 
spurious the greater part of the two first chapters of St. Mat- 
thew, ought also, not only to have guided him in his verbal ar- 
rangement of the third chapter, but to have led him to reject, 
as likewise spurious, the entire three Gospels of St. Mark and 
St. Luke and St. John and the whole of the Epistles of St. 
Paul. So far as authority is concerned, the authority in all 
these cases is precisely the same ; the authority, to wit, of those 
early branded mutilators the Ebionites. | 


VOL. I. R 
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portion of the authoritative word of God, were read 
by them, witnour (as Dr. Priestley speaks) sug- 
gesting any such notions of the divinity or the pre- 
éxistence of Christ as are Now supposed to be clearly 
contained inthem. Or, in other words, it was not: 
that Ther system was founded upon some such in- 
terpretation of those texts, as the interpretation 
current among modern Humanitarians. 

(2.) But it was: that They rejected the now 
litigated texts altogether ; and that They received 
only a single apocryphal Gospel which by mutilation 
and corruption they had made to harmonise with their 
own peculiar views, while they discarded the whole 
canonical New Testament as it has been delivered 
down to us from the primitive Church Catholie. 

8. Thus, on the whole, these early Humani- 
tarians of the Ebionitic School will, if I mistake 
not, turn out to be reluctant witnesses for the 
trinitartan exposition of the now litigated texts. 

Their retention of their own sentiments respect- 
ing the nature of Christ, and a reception of the 
genuine canonical New Testament in all its several 
portions, they plainly perceived to be incompatible : 
for they felt, that the now litigated texts suggested 
such notions of the divinity and preéxistence of 
the Saviour, as they were predetermined not to 
admit. 

Hence, in order to rid themselves of the texts, 
they rejected, with a high hand, the books which 
contained them. 
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This, however, they would not have done, had 
the texts suggested to early believers nothing more 
than what Dr. Priestley supposes them to have 
suggested. 

Consequently, their very act of rejection is a 
tacit acknowledgment: that the texts neither could 
nor did suggest any other notions, than those of 
Christ’s preéxistence and divinity. 

I may now, therefore, repeat: that The ancients 
of the three first centuries, INVARIABLY and UNANT- 
MOUSLY, understood and expounded the litigated 
texts, not in the manner recommended by modern 
Unipersonalists, but in the manner received from 
their predecessors by modern Catholics. 

VIII. This remarkable concord might, even in 
itself, establish the position: that The primitive 
Church, up to the very time of the Apostles, was in- 
variably trinitarian. For the primitive Church at 
large could not have held one scheme of theology : 
while, professedly out of Scripture, its Bishops and 
Doctors, diligently and openly, unanimously and 
unreprovedly, inculcated quite azother scheme. 

But the argument acquires a tenfold force, when 
we consider the strict harmony of the present line 
of evidence with all the other limes of evidence 
which have now in review successively passed 
before us: and that force, so far as I can: judge, 
becomes absolutely irresistible, when we bear in 
mind, that the present. position is established, not 
merely by a single testimony or by a single class 

R 2 
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of testimonies, but by a concurrence of numerous 
distinct classes of testimonies all vouching for the 
same fact and all tending to the same purpose. 

As, in regard to Scripture, the early Doctors 
expounded: so, in point of fact, without any con- 
tradiction on the part of Christians, did the ene- 
mies of Christianity allege’; so, from generation 
to generation, did the primitive Christians wor- 
ship* ; so, with one mouth, to be the universally 
received doctrine of the Church Catholic, did the 
ancient apologists profess*; so, with rare and 
striking concord, did all the early Creeds or Sym- 
0018 propound*; so were all the ancient Liturgies 
constructed δ; so were all the Catechumens tx- 
stituted °. 

If the Church of the first ages had been anti- 
trinitarian, this accordance, in so many different 
points, could never have existed. 

By all the laws of evidence, therefore, the in- 
evitable result from it is: that Zhe primitive 
Church, up to the age of the Apostles, held and 
taught, as vitally essential truths, the doctrines of the 
Trinity and of the godhead of our Lord and Saviour 
Jesus Christ. 


* See above, book i. chap. 3. 
* See above, book 1. chap. 4. 
* See above, book i. chap. 5. 
4 See above, book i. chap. 6. 
* See above, book i. chap. 7. 
* See above, book i. chap. 8. 





CHAPTER X. 


RESPECTING THE ARGUMENT FROM PRESCRIPTION AND 
UNIVERSALITY. 


Fu. as it is, my evidence might, nevertheless, be 
deemed incomplete, if I pretermitted the ancient 
argument from prescription and universality, urged 
with such invincible force by Tertullian and Ire- 
néus, and resorted to likewise in connection with 
their testimony by many of their successors. 
There is no maxim, as Dr. Priestley judiciously 
remarks, the truth of which ts more fully verified by 
observation and experience, than that great bodies 
of men do not soon, or without great causes, change 
their opinions '.— The true doctrine, concerning the 
person of Christ, must be allowed to have been held 
by the Apostles. They, no doubt, knew: whether 
their Master was only a man lke themselves, or 
their Maker. Their immediate disciples would re- 
ceive and maintain the same doctrine that they held. 


" Hist. of Early Opin. book itt. chap. 13. Works, vol. vi. 
Ρ. 473. 
10 
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And it must have been some time, before any other 
could have been introduced and have spread to any 
extent: and, especially, before it could have become 
the prevailing opinion’. 

On this sound and rational priuciple, is ulti- 
mately and effectively built the argument from 
prescription and universality, which I shall now 
lay before the serious inquirer. 

I. The argument in question is strictly an argu- 
ment from AN HISTORICAL FACT: which FACT, in the 
face of those very heretics whom they were con- 
troversially opposing, is, by Irenéus and Tertullian, 
publicly appealed to, as perfectly notorious and as 
altogether incontrovertible. 

Now the ract, thus publicly appealed to, as a 
FACT incapable of contradiction, was the following. 

About the year 175 when the then aged Irenéus 
wrote, and about the year 200 when Tertullian 
flourished; that is to say, about 75 years, and 
about 100 years, after the death of St. John, 
when, through chronological necessity and agree- 
ably to positive attestation, no particular Church 
could have been separated, from the apostolic age, 
by more than ἔσο intervening steps of communi- 
cation: ALL the then existing Churches mutually 
in communion with each other, though variously 
deriving their succession from twelve different 


' Reply to Animadvers. Introd. sect. iv. Works, vol. xviii. 
Ρ. 23. 
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Apostles, held precisely the same system of doc- 
- trine respecting the nature of the Deity or respect- 
ing the mode in which the Deity exists; and, on 
this point, their harmony was such, that not a 
SINGLE Church could be found, which held any 
other system. 

The system of doctrine, thus UNIVERSALLY held 
by the various Churches which derived their un- 
broken succession from the Apostles, is given at 
length, under the character of A PUBLIC RULE OF 
FAITH, both by Irenéus and by Tertullian: so that 
we cannot mistake its true nature and character ’. 
And this system of doctrine was the system, which, 
in the present day, is commonly denominated ¢rins- 
tartan. That isto say, it was a system: which 
asserted the existence of the one Deity in three 
persons; and which maintained, that the second 
of these three persons became incarnate and ap- 
peared upon earth as the man Christ Jesus. 

Such, however, is not the whole amount of the 
Fact publicly appealed to by Irenéus and Ter- 
tullian. ) 

During the period which has been specified, ALL 
the Churches not only agreed in maintaining the 
system of doctrine usually styled trinitarian: but 
they atu likewise agreed in yet another very im- 
portant matter. . 

' The primitive Rule of Faith, as severally delivered by 


Irenéus and Tertullian, I have already given at large. See 
above, book i. chap. 6. § v. v1. 
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While, without a single exception, they ALL 
concurred in holding that peculiar doctrine, which 
is briefly denominated The doctrine of the Trinity ; 
they ALL, moreover, without a single exception, 
concurred in declaring: that, Through one or at 
the most through two intermediate channels, they had 
received this doctrine from some one or other of the 
twelve Apostles, up to whom they severally: carried 
their ecclesiastical succession; that The Rule of 
Faith, which propounded this doctrine, was ultimately 
derived from Christ himself; and that, As ἐξ was 
universal in point of reception, throughout all the 
provincial Churches in mutual communion with each 
other, 80 tt was questioned by none save heretics who 
in parties of scattered individuals had gone out from 
the great and more ancient body of the Church 
Catholic’. 

II. This is THE HISTORICAL FACT, appealed to by 
Irenéus and Tertullian as zoéortous and incontro- 
vertible : and their strict accuracy in asserting it is 


' See Iren. adv. her. lib. i. c. 2. p. 34—36. lib. ili. 6. 4. § 2. 
p. 172. Tertull. de preescript. adv. her. § 4. Oper. p. 100. 

The argument of these two early Fathers, as founded upon the 
universal reception and the apostolic derivation of the Rule of — 
Faith, professedly touches all heretics of every description who 
departed from the Rule in question. But, in the present appli- 
cation of their argument, my omn limited subject leads me to 
consider only the speculations of those religionists, who may be 
briefly designated as Humanitarian Unipersonalists, and who 
may be viewed as the theological descendants of the ancient 
E bionites. 
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fully evinced, both by their own competency as 
witnesses, and by almost every possible combina- 
tion of parallel evidence. 

1. Irenéus, who was born in the year 97, passed 
his youth in proconsular Asia, where he was a 
pupil of Polycarp the disciple of St. John: and, 
m his more mature age, he was Bishop of Lyons 
in Gaul. ΄ | 

Hence he was personally, and not through mere 
vague hearsay, acquainted with the doctrinal sys- 
tem held by the Churches both of the East and 
of the West : hence he could compare that system 
which invariably claimed to be derived from the 
Apostles, with the system, which his master Poly- 
carp had always, through the whole course of his 
long episcopate, professed to have received imme- 
diately from St. John: and hence, in every point 
of view, his competency, as a well-informed wit- 
ness, is unimpeachable. 

Now this witness, thus circumstanced, vouches 
for THE FacT: that, In his time, ALL the Churches 
not only MAINTAINED the doctrines famsiarly styled 
trinitarian ; but also RIGHTLY matntained them, on 
the express ground of thetr APOSTOLICAL DERIVATION. 

2. Our next witness, Tertullian, was born at 
Carthage, about the middle of the second century : 
and, after his conversion to Christianity, he long 
continued to reside in his native country, where 
he largely and actively entered into all matters 
ecclesiastical. : 
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Hence, in a similar manner, he was personally, 
not through hearsay alone, acquainted with the 
doctrinal system of the African Churches: hence, 
from the intercourse which so rapidly and so per- 
petually prevailed among those who had embraced 
the Christian Faith, and from his own extensiye 
correspondence and natural inquisitiveness, he 
" well knew, even where his strictly personal exami- 
nation had not been carried, both the character of 
the system and the character of the claims by 
which all the other Churches were equally distin- 
guished : and hence Ais evidential competency also, 
like that of Irenéus, is perfectly unobjectionable. 

Now, in regard to THE Fact before us, the testi- 
mony of Tertullian exactly corresponds with the 
testimony of Irenéus. 

He assures us: that ati the Churches of his time 
were trinittarian. And he adds: that They Ατι, 
declared themselves to have recewed their strictly 
uniform doctrinal system from some one or other of 
the Apostles. 

3. The joint assertion of Irenéus and Tertullian 
is incidentally confirmed, in a very striking man- 
ner, by Hegesippus, who, in point of chronology, 
was the contemporary of Irenéus. 

According to the ecclesiastical historian Eu- 
sebius, this ancient individual tells us : that, having 
had an occasion to take a journey from Asia to 
Rome, he familiarly, in the course of it, mingled 
with very many Bishops. Such a circumstance 
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brought him into immediate contact with the 
Churches both of the East and of the West: and 
the result was, that, from ALL of them alike, as he 
assures us on his own personal knowledge and 
experience, he invariably received the self-same 
system of doctrinal theology '. 

The Church of Corinth, says he, as his own pre- 
cise words are reported by Eusebius, was perse- 
vering in the right faith down to the episcopate of 
Primus : for, while I was sailing to Rome, I mingled 
familiarly with the Corinthians, and spent many days 
with them; during which, we were jointly comforted 
by the right faith. But, having arrived at Rome, 
I completed the episcopal succession down to Anicetus, 
whose deacon was Eleutherus. And Soter succeeded 
Amcetus: and Eleutherus succeeded Soter ὃ. 

This interesting account, which Hegesippus 
gives, of his prolonged abode at Rome and at 
Corinth in particular, he winds up, still in his own 


' Δηλοῖ, ὡς πλείστοις ἐπισκόποις συμμίξειεν, ἀποδημίαν στει- 
λάμενος μέχρι Ῥώμης" καὶ ὡς ὅτι τὴν αὐτὴν παρὰ πάντων παρ- 
είληφε διδασκαλίαν. Euseb. Hist. Eccles. lib. iv. c. 22. 

? ᾿Ἐπέμενεν ἡ ἐκκλησία ἡ Κορινθίων ev τῷ ὀρθῷ λύγψ, μέχρι 
Πρίμου ἐπισκοπεύοντος ἐν Κορίνθῳ" οἷς συνέμιξα πλέων εἰς Ῥώ- 
pny, καὶ συνδιέτριψα τοῖς Κορινθίοις ἡμέρας ἱκανάς" ἐν αἷς συν- 
ανεπάημεν τῷ ὀρθῷ λόγῳ. Γενόμενος δὲ ἐν 'Ῥώμῃ, διαδοχὴν 
ἐποιησάμην μέχρις ᾿Ανικήτον, οὗ διάκονος ἦν ᾿Ελεύθερος. Καὶ 
παρὰ ᾿Ανικήτου διαδέχεται Σωτὴρ, μεθ᾽ ὃν ᾿Ελεύθερος. Hegesipp. 
apud Euseb. Hist. Eccles. lib. iv. ο. 22. 

The journey of Hegesippus and his residence at Rome oc- 
curred somewhere in the course of the period. A.D. 158—162. 
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words, with the following explicit declaration re- 
Jative to all the visited Churches én general. 

Now, tn each episcopal successton and tn each city, 
the right fatth thus continues, as ἐξ 1s preached both 
by the Law and by the Prophets and by the Lord 
himself '. 

Here, again, we have the complete doctrinal 
uniformity of the Churches, from East to West, 
established by the direct testimony of an eye- 
witness who visited them about the middle of the 
second century : and, additionally, we observe the 
same eye-witness declaring, that the system, uni- 
versally received in the several episcopal cities, 
claimed to be the precise system, which in accord- 
ance with the Law and the Prophets Christ him- 
self had preached, and which his Apostles had 
harmoniously handed down to their various eccle- 
siastical successors. 

The two matters, then, which Hegesippus attests 
about the middle of the second century or about 
some fifty years after the death of St. John, are, 
THE PERFECT DOCTRINAL UNIFORMITY OF ALL THE 
CHURCHES, and THE CONSTANTLY ASSERTED DERIVA- 
TION OF THIS COMMON DOCTRINAL SYSTEM FROM CHRIST 
AND HIS APOSTLES. 

Hence, to complete the testimony, we have only 


' "Ey ἑκάστῃ δὲ διαδοχῇ καὶ ἐν ἑκάστῃ πόλει οὕτως ἔχει, ὡς ὁ 
νύμος κηρύττει καὶ οἱ προφῆται καὶ ὁ Κύριος. Hegesipp. apud 
Euseb. Hist. Eccles. lib. iv. c. 22. 
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to inquire, what this uniform doctrinal system 
really was in point of nature and character. 

In those fragments of his writings which have 
been preserved by Eusebius, the specific quality of 
this system is not expressly stated by Hegesippus : 
but it is indisputably a system, which receives Aes 
own entire assent and approbation. He tells us, 
that the Church of Corinth had persevered in THE 
RIGHT FAITH down to the episcopate of Primus, 
when he himself visited it: and he adds, that, 
during many days, he and the Corinthians were 
jointly comforted by THIS SAME RIGHT FAITH. But 
the faith of the Corinthian Church was the faith of 
all the other symbolising contemporary Churches : 
and, agreeably to the constant claim of all those 
Churches, this UNIVERSAL FAITH was, in the estima- 
tion of Hegesippus, that ricnuT ΒΑΙΤῊ which had 
been preached by the Lord and his Apostles. 
Hence it is evident: that, if we can distinctly 
ascertain the faith of Hegesippus, we shall also 
distinctly ascertain the nature of that RIGHT FAITH 
which he professed in common with att the then- 
existing Churches. 

The requisite information to this precise pur- 
pose is furnished by the ecclesiastical historian 
Eusebius. 

He tells us: that Hegesippus was a famous 
champion for the truth against the heresies of un- 
godly men; that, 1N DOCTRINE, HE SYMBOLISED WITH 
IRENEUS AND MELITO; and that, in the five books of 
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his Commentaries which were then extant, he set 
forth the unerring tradition of apostolic preaching 
and a most full memorial of his own theological 
sentiments '. 

Now the theological sentiments of Irenéus and 
Melito, are, from their yet existing remains, per- 
fectly well known to have been étrinttarian. But 
their theological sentiments were the theological 


1 “Ὅμως δ᾽ οὖν cara τοὺς δηλουμένους αὖθις παρῆγεν ἐς μέσον 
4 ἀλήθεια πλείους ἐαντῆς ὑπερμάχονυς, οὗ δὲ ἀγράφων abrd μόνον 
ἐλέγχων, ἀλλὰ καὶ oe ἐγγράφων ἀποδείξεων, κατὰ τῶν ἀθέων ai- 
ρέσεων στρατευομένους. "Ey τούτοις ἐγνωρίζετο Ἡγήσιππος, οὗ 
πλείσταις ἤδη προτέρον κεχρήμεθα φωναῖς" ὡς ἂν ἐκ τῆς αὐτοῦ 
παραδόσεως τινὰ τῶν κατὰ τοὺς ἀποστόλους παρατιθέμενοι. Ἔν 
πέντε δὴ οὖν συγγράμμασιν, οὗτος, τὴν ἀπλανῆ παράδοσιν τοῦ 
ἀποστολικοῦ κηρύγματος ἁπκλουστάτῃ συντάξει γραφῆς ὑπομνημα- 
τισάμενος, καθ᾽ ὃν ἐγνωρίζετο σημαίνει χρόνον. Euseb. Hist. 
Eccles. lib. iv. ς. 7, 8. 

Ἤκμαζον δὲ ἐν τούτοις, ἐπὶ τῆς ἐκκλησίας, Ἡγήσιππός τε ὃν 
topey ἐκ τῶν προτέρων, καὶ Διονύσιος Κορινθίων ἐπίσκοπος, 
Πινυτός τε ἄλλος τῶν ἐπὶ Κρήτης ἐπίσκοπος, Φίλιππός τε ἐπὶ 
τούτοις, καὶ ᾿Απολινάριος, καὶ Μελέτων, Μουσανός τε, καὶ 
Μόδεστος, καὶ ἐπὶ πᾶσιν Εἰρηναῖος" ὧν καὶ εἰς ἡμᾶς τῆς ἀποσ- 
τολικῆς παραδόσεως ἣ τῆς ὑγιοῦς πίστεως ἔγγραφος κατῆλθεν 
ὀρθοδοξία. Euseb. Hist. Eccles. lib. iv. c. 21. 

ὋὉ μὲν οὖν Ἡγήσιππος, ἐν πέντε τοῖς εἰς ἡμᾶς ἐλθοῦσιν ὑπο- 
μνήμασι, τῆς ἰδίας γνώμης πληρεστάτην μνήμην καταλέλοιπεν. 
Euseb. Hist. Eccles. lib. iv. c. 22. 

Hegesippus is similarly praised by Sozomen, who associates 
him as a writer with Clement of Alexandria, jointly bestowing 
upon the two the appellation of men most eminent for their wisdom. 

Κλήμης re καὶ ᾿Ηγήσιππος, ἄνδρες σοφώτατοι, τῇ τῶν ἀποστό- 
λων διαδοχῇ ταρακολονθήσαντες. Sozom. Hist. Eccles. lib. i. ς.1. 
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sentiments of Hegesippus. Therefore, plainly, the 
theological sentiments of Hegesippus must have 
been ¢rinitarian likewise. 

Such being the case, Hegesippus is a witness : 
who, from his own personal knowledge, vouches 


for the Trinitarianism of all the Churches that he . 


visited from East to West; and who states, that 
this precise doctrinal system had, in all the 
Churches, been received from Christ and his 
Apostles '. 

4. With the testimony borne by Hegesippus, 
and with the appeals of Irenéus and Tertullian, 
every other testimony, which can be collected, will 
be found to accord. 

The Fact, to which Irenéus and Tertullian pub- 
licly appeal, and upon which they avowedly build 
their argument from prescription, is established, 
as we have already seen at large, by the testimonies 
both of friends and of enemies, by all the ancient 
Creeds of the Catholic Church, by every course 
of Catechetical Lectures delivered to the Compe- 
tentes immediately before their baptism, by the 
public profession of faith made correspondingly at Ὁ 
the baptismal font by every legitimately interro- 
gated individual, and by all the accredited Apolo- 
gies of the professed defenders of Christians and 
of Christianity ἢ. | 


" See below, append. 1. numb. 2. 
* See above, book i. chap. 2, 3, 4, 5, 6, 7, 8, 9. 
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8. Finally, the same racris negatively established, 
by the tacit admission of its truth, on the part of | 
the numerous heretics, agamst whom it was argu 
wentatively produced. 

For it is obvious, that, if they coudd, these here- 
tice assuredly would, have effectually confuted the 
argument brought against them, by the very simple 
process of denying the racr upon which the argu- 
went avowedly reposed. The ract, however, they 
deny not. Hence we may be morally certain, that 
denial on their part was impracticable. 

111. The ract, therefore; that, In the days of 
Irenéus and Tertullian, au the Churches ix the 
kuovon world were trinitarian, unanimously asserting 
their common doctrinal system to have been, in each 
of thetr several successions, derived from the twelve 
Apostles: this Fact, purely as a fact, is, I think, 
on every rational principle of evidence, historically 
indisputable. 

Now, from the ract thus asserted and thus esta- 
blished, Irenéus and-Tertullian deduced the follow. 
ing argument against the innovations of heretics. 

Without a single exception, said they, ALL the 
Churches, in every part of the world, though 
severally deriving their successions from twelve 
different Apostles, notoriously concur in maintain- 
ing, on the plea of well known derivation from 
those Apostles, the doctrine of the Trinity with 
the dependent doctrines of Christ’s godhead and 
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But, at this early period, said they, for we are 
now only in the second century, these various 
Churches cannot be ignorant, either as to what 
Apostle was at the head of their succession, or as to 
what doctrine they have received from him through 
the intervention of no more than one or two de- 
scents: for ignorance, as to this point, is plainly, 
in the very nature of things, morally impossible. 

Therefore the doctrinal system, which, under 
the professed aspect of 4A derivation from ther 
several apostolic fountains, they thus hold unIvER- 
SALLY, faust inevitably be the doctrinal system 
which was harmoniously taught by the twelve 
Apostles from the very beginning. 

IV. Such was the argument employed by Ire- 
néus and Tertullian : but, against it, two objections 
may possibly be started: the one, that Zhe doc- 
trine of the Trimty might have been a corruption, 
though doubtless a very early corruption, of the 
primitwe faith ; the other, that Many indwiduals, 
who flourished even prior either to Irenéus or to Ter- 
tullian, rejected that doctréne together with the ap- 
pended doctrine of Christ's divinity, and yet actually 
claimed to themselves the praise of having faithfully 
preserved the original apostolic tradtiton. 

1. Since we know, it may be objected, that error 
and heresy may creep into the best originally can- 
stituted Societies; and since the doctrine of the 
Trinity, if a corruption of primitive Christianity, 
must have commenced at some time: how can we 

VOL, 1. 8 
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be certain, that that doctrine, as held about 70 or 
100 years after the death of St. John, was not, 
however early the period, even then a corruption 
of the pure Gospel as at first delivered by the 
Apostles ? . 

The answer to this objective question is con- 
tained in the well established fact of UNIVERSALITY. 

Throughout the known world, att the Churches, 
then in communion with each other, and variously 
deriving their succession from some one of the 
twelve Apostles, agreed in maintaining the doc- 
trine of the Trinity, on the special ground, that, 
through one or two intermediate descents, they 
had severally derived it from the apostolic fountain 
of their ecclesiastical existence. 

Now, though we grant that actual corruption 
must have commenced at some time and may have 
commenced very early ; whence we admit the ab- 
stract possibility, that this single Church or that 
single Church might, even within a century after 
the death of St. John; have grossly perverted primi- 
tive verity : yet we assert it to be morally imposst- 
ble; that att the Churches, in the known world, 
while separated from their respective apostolical 
origins by only one or two descents, should not 
only have corrupted themselves unIvVERSALLY, but 
should likewise have corrupted themselves IN THE 
SELF-SAME MANNER; should not only have corrupted 
themselves IN THE SELF-SAME MANNER, but should 
likewise have UNANIMOUSLY concurred in maintain- 
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ing, that a dogma, which, on the theory of its be- 
ing a recent corruption, every individual of ripe 
age must have known to be a recent corruption, 
was nevertheless derived from the primeval teach- 
ing of the twelve Apostles. 

This, on any known and intelligible principles 
of human action, we assert to be morally impos- 
sible. 

Had the system of modern Antitrinitarianism 
been the doctrinal system delivered to the Catholic 
Church by the Apostolic College, that system, 
agreeably to the excellent canon Jaid down by 
Dr. Priestley himself, could not have been suddenly 
and unanimously and uniformly exchanged for a 
system of a directly opposite description. 

From the doctrine of Christ's mere humanity 
to the doctrine of Christ’s incarnate divinity, and 
from the doctrine of Zhe unipersonal existence of 
God to the doctrine of The tripersonal existence of 
God, the transition is too great, the gulf is too 
wide, to be passed unanimously and at a single 
bound and in the course of only a few revolving 
years, while yet not a recorded vestige of any such 
transition should remain. 

But, even if this astonishingly rapid transition 
might, when Irenéus wrote, have occurred in any 
one Church: how, at so early a period, as I have 
already hinted, can we account for a transition, 
from the alleged primitive faith of Antitrinitarian- 
ism to the alleged gross corruption of Trinita- 

s 2 
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rianism, at once SUDDEN and UNIVERSAL and UNANI- 
MOUS and UNIFORM ? 

Had ati the Churches, in the first instance, 
received from the Apostles the doctrinal system of 
Antitrinitarianism ; and had any one Church, in the 
course of the first or second descent, exchanged 
Antitrinitarnianism for Trinitarianism, that is to 
say, had any one Church, in the course of the first 
or second descent ceased to revere God in one 
person and begun to revere him in three persons, 
while correspondingly she had ceased to respect 
Christ as an eminent though a mere man and had 
begun to worship him with the highest divine 
honours as the incarnate second person of the 
Deity: what would, nay what must, have been 
the consequence of such a very remarkable occur- 
rence ? 

Doubtless, the yet pure Churches would, with 
one mouth, have exclaimed against their aposta- 
tising sister: or, if some had fallen after her; the 
rest would only have the more vehemently ex- 
claimed : or, if, yet further, a majority of the 
Churches had, at that very early period when the 
words of the Apostles were still ringing in their 
ears, apostatised after the evil example of the first 
culprit; the deserted minority, we may be sure, 
would have been loud in their expressions of well 
merited condemnation : or, if a well-nigh universal 
corruption had, in the course of only one or two 
descents from thesoundness of primitive orthodoxy, 
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most unaccountably and most incredibly taken 
place; certainly, according to our Lord’s own 
promise that the gates of Hades should never 
entirely prevail against the Communion which he 
had founded, some one solitary Church, deducing 
its undeniable origin from an Apostle, would have 
been found, a faithful Abdiel, in the midst of 
this strangely general and strangely uniform and 
strangely early and strangely rapid aberration. 

Yet, as put forth even by a sixgle faithful Church 
of apostolic derivation, no protest, against the 
general though sudden corruption of the truth by 
the rapid introduction of Trinitarianism, can, in 
any part either of secular or of ecclesiastical his- 
tory, be discovered. 

So far as the Church Catholic is concerned, 
primitive orthodoxy, if Antitrinitarianism be pri- 
mitive orthodoxy, instantaneously dies, and makes 
no sign. Vainly shall we search the records of 
antiquity for a single protest made by a single 
branch of the Church Universal. 

On the supposition, in short, that Antitrinita- 
rianism in regard to the Deity and mere Humanita- 
rianism in regard to Christ was the genuine aposto- 
lical doctrine ; the Fact, notoriously familiar in the 
days of Irenéus and Tertullian, and invincibly 
established by a concurring mass of irresistible 
evidence, would plainly have been mmpossIBLE. 

The bare ract ztsel/f, therefore, under the very 
remarkable circumstances of its occurrence, unan- 
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swerably demonstrates : that The doctrine of the 
Trinity, with the dependent doctrines of Christ's 
godhead and incarnation, must have been the doc- 
trine uniformly delivered, to aut the successions of 
the Churches, by au the twelve Apostles. 

2. But it may be said: that some very early 
individuals, who flourished even prior either to 
Irenéus or to Tertullian, denied the divinity of 
Christ, and yet claimed to themselves the praise 
of having faithfully preserved the primitive apos- 
tolic tradition. 

This was the precise case, which the argument, 
in the hands of those two primitive ecclesiastics, 
was constructed to meet. 

All heretics, says Irenéus, are MUCH LATER than 
the Bishops, to whom the Apostles delivered the 
Churches’. 

Whatever is First, says Tertullian, ts true: what- 
ever 18 LATER, #8 spurious”. 


™ Omnes enim ii valde posteriores sunt quam episcopi, quibus 
Apostoli tradiderunt Ecclesias.—Necessitatem ergo habent 
preedicti heeretici, quoniam βίης ceeci ad veritatem, alteram et 
alteram ambulare exorbitantes viam: et, propter hoc, inconso- 
nanter et inconsequenter dispersa sunt vestigia doctrine ipsorum. 
Eorum autem, qui ab Ecclesia sunt, semita circumiens mundum 
universum, quippe firmam habens ab Apostolis traditionem, et 
videre nobis donans omnium unam et eandem esse fidem.—Et 
Ecclesize quidem preedicatio vera et firma, apud quam una et 
eadem salutis via in universo mundo ostenditur. Iren. adv. 
heer. lib. v. c. 17. p. 341. 


ΙΝ verum, quodcunque primum: id esse adulterum, 
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Of the individuals in question, there was no ex- 
isting Church or Society: which could derive its 
origin from an apostolical fountain; and which 
could so trace up the succession of its Bishops, 
as to be able to assert, under the aspect of a no- 
torious fact, that the first Bishop received his com- 
mission, either from some one of the Apostles, or 
from some apostolical man himself consecrated by 
an Apostle ’. 

On the contrary, these individuals, however they 
might subsequently combine into sects or parties, 
were, in the first instance, mere disconnected indi- 


quodcunque posterius. Tertull. adv. Prax. § 1. Oper. 
Ρ. 405. 

1 Ita ex ipso ordine manifestatur, id esse dominicum et 
verum, quod sit prius traditum : id autem extraneum et falsum, 
quod sit posterius immissum. Ea sententia manebit adversus 
posteriores quasque heereses, quibus nulla constantia de con- 
scientia competit ad defendendam sibi veritatem. Ceeterum, si 
quze audent interserere se stati apostolicee, ut ideo videantur ab 
Apostolis traditee, quia sub Apostolis fuerunt, possumus dicere : 
Edant ergo origines ecclestarum suarum; evolvant ordinem 
episcoporum suorum, tta per successiones ab initio decurrentem, 
ut primus tlle episcopus aliquem ex Apostolis vel apostolicis viris, 
qui tamen cum Apostolis perseveraverit, habuerit autorem et 
antecessorem. Hoc enim modo, ecclesige apostolic census 
suos deferunt: sicut Smyrnzorum ecclesia habens Polycarpum 
ab Joanne conlocatum refert; sicut Romanorum Clementem a 
Petro ordinatum refert; proinde utique et cseteree exhibent, 
quos, ab Apostolis in episcopatum constitutos, apostolici seminis 
traduces habeant. Tertull. de prescript. adv. heer. § 11. Oper. 
p- 107. 
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viduals. They were universally known, in their 
-wlividual capacity, to have quitted their respective 
Charches, on the precise ground of difference of 
: They, individually, rejected the doctrine 
temght in the several Churches of which they had 
been wiombers: and, therefore, they left each his 
ewan ptopet Church. In short, they were notori- 
easly, what Irenéus calls, ansistenrs from the pri- 
gitive succession: they were individuals, who felé 
the truth, and who then in this place 
ox in that place congregated together '. 

Gach, invariably, from the apostolic age itself, 

as the devious progress of each early heretic. 
Lhey WENT ouT from us, as St. John speaks : but 
mere not of us. For, tf they had been of us, 
would have CONTINUED with us. But they WENT 
ot, that they might be made manifest that they were 


eet all of us’. 


: Quapropter eis qui in ecclesia sunt presbyteris obaudire 
qportet, his qui successionem habent ab Apostolis, sicut osten- 
gins, qui cum episcopatis successione charisma veritatis cer- 
cern, secundum placitum Patris, acceperunt. Reliquos vero, 
qui ABSISTUNT ἃ principali successione et quocunque loco colli- 
gentur, suspectos habere, vel quasi hecreticos et male senten- 
tise, vel quasi scindentes et elatos et sibi placentes, aut rursus 
wt hypocritas queestis gratia et vans gloriz hoc operantes. 
Omnes autem hi decidunt a veritate. Iren. adv. her. lib. iv. 
e. 48. p. 277. 

2 1 John ii. 19. Miramur de Ecclesiis ejus si a quibusdam 
deseruntur, quum ea nos ostendunt Christianos, que patimur 





“" ipsius Christi. Ex nobis, inquit, prodterunt, sed 
10 
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This being the case, the doctrine, which those 
individuals abandoned, was, of plain necessity, and 
by the very statement of their progress; more 
ancient than the doctrine which they adopted '. 

Consequently, their separation from all the 
apostolical Churches, which were mutually in 
communion with each other, and which univer- 
sally held the same system of doctrine, was stself 
a virtual confutation of their pretensions. 

The sects, which, in the persons of their com- 
ponent individuals, went out from the primitive 
Churches, were inevitably /ater in their origin than 
the primitive Churches from which they went out. 

Hence, as Irenéus and Tertullian justly remark, 
all heretics are more modern than the first Bishops, 
to whom the Apostles delivered the Catholic 
Church: hence the rule of faith, adopted in the 
Catholic Church, is more ancient than any heresy : 
hence this rule, held by the whole Church, is 
questioned by none save heretics: and hence the 
very uniformity of apostolic tradition, in every dis- 
tinct Church at that early period, invincibly de- 
monstrates both its strict accuracy and its perfect 
accordance with the mind of Scripture’. 


non fuerunt ex ποδὲδ : st fuissent ex nobis, permansissent utique 
nobiscum. Tertull. de prascript. adv. her. § 1. Oper. p. 96. 
1 Ideo et sibi damnatum dixit hereticum, quia et, in quo 
damnatur, ΒΒ: ELxGIt. Tertull. de preescript. adv. heer. § 2. 
Oper. p. 97. 
? See Tertull. de preescript. adv. ber. Oper. p. 95—112. 
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V. Such, against the various heretics who had 
then started up and who had thus departed from 
the common doctrinal system of the Catholic 
Church, is the famous argument of Irenéus and 
Tertullian: an argument, from the racr of The 
universal reception of a special Rule of Faith on the 
universally alleged ground of aboriginal apostolic 
inculcation, to the concLtusion that The doctrines 
propounded in that Rule of Faith must have been 
received from Christ and his Apostles. And, if we 
bear in mind the period when this argument was 
employed ; a period, during which no Church was 
separated from the Apostles by more than some 
one or two intervening descents: we shall per- 
haps, under such an aspect, incline to pronounce 
it altogether irresistible. 

I may add: that, powerful as this argument is 
even to our apprehension, we can perhaps form but. 
a very inadequate estimate of the overwhelming 
force which it must have possessed when first 
employed. 

The Fact, upon which it is built, I, in the present 


Tertull. adv. Jud. Oper. p. 126, 187, 142. Tertull. adv. 
Marcion. lib. iv. § 4, 5. lib. v. § 38, 39. Oper. p. 226, 327. 
Tertull. adv. Hermog. § 1. Oper. p. $35. Tertull. adv. Prax. 
§ 1. Oper. p. 405. Iren. adv. heer. lib. 1. c. 2, 3. p. 34—37. 
lib. iii. c. 1, 2, 8, 4, 5, 12. p. 169—174, 191, 192. lib. iv. ς. 
48, 63. p. 277, 292. See also, in the same line of argument, 
Clem. Alex. Strom. lib. i. Oper. p. 274, 275. lib. vii. p. 765. 


Ν Orig. cont. Cels. lib. 1. p. 35, 86. 
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day, have felt myself obliged to establish by com- 
petent historical testimony '. 

But, when the argument was originally used, 
the fundamental racr required no such historical 
establishment. 

Without an effort, it was palpable and obvious 
to every individual throughout the entire world of 
Christianity. Each person was himself an eye- 
witness. In the days of Irenéus and Tertullian, 
the ract of The universal Trinitarianism of the 
whole Catholic Church in all its mutually symbolising 
and mutually communicating branches no more de- 
manded the formality of a grave historic demon- 
stration, than the Fact of The universal Trinita- 
rianism of the entire Anghcan Church would now 
demand such a substantiation. Those two early 
Fathers appealed to what was then familiarly 
known to every Christian : and, upon the notorious 
Fact thus appealed to, they framed their celebrated 
argument from universality and prescription *. 


" See above, book i. chap. 10. § 1. 

* Shortly after the time of Theodotus of Byzantium, or about 
the beginning of the third century, Artemon and his followers, 
who had adopted the humanitarian sentiments of Theodotus, 
had the hardihood to assert: that Their doctrine was the real 
old apostolic doctrine ; and that The doctrine of Christ’s divinity 
commenced only with Zephyrinus Bishop of Rome or about the 
year 198. 

This, consequently, might be urged, as somewhat resembling 
a formal denial of the racr publicly appealed to by Irenéus and 
Tertullian. 

Little, 





a | 


408 “πα Δυαδυδεδευεν [usex t 


The whole force of the ansussmur dspends upen 
the certainty of the racr: and, at the time whe 


Little, however, is ts avad: fer lammaes νυ andl woste οἷν 
siderably prior to the year 198; when, accerding ὃν Artem, 
the doctrine of Christ's divinity commenced. If, thee, that 
ductrine only commenced in the year 198 ; and of, commcquentiy, 
it was unknown in the Church anterior to that time: οῖν could 
Ivendus have openly asserted, that i was universally held by 
all the Churches throughout the whale world f 

We may conceive a man’s wish to propagate an epemees : bat 
we cannot conceive, how a man, respecting thet opinion, could 
dure t) assert publicly, as a notorious Fact, whet (if the ager- 
tion of Artemon were well founded) both himeclf and every 
Chriatian Society must have known to be ἃ notorious rarss- 
ΠΣ 

Ir. Prieutley might wish to propagate his own scheme of 
“μα. ut Dr, Priestley would never, like Irenéus, sealatis 
mutans, have aanerted, as a notorious Fact, that Ui the 
Churehoa in the world were humanitarian and antitrinitarian 
using the vightcenth century. 

1, ‘I'he extravagant allegation of Artemon, however, as we 
tiny μη γὴν auppose, was not suffered to pass without imme- 
ἢ’ cvconndrenebberticons, 

Hy the Momnn Presbyter Caius, if (as is generally supposed) 
C'niue were the ancient writer cited by Eusebius, it was forth- 
with: ἐμ σε, alter the only manner in which such allegations 
ΜΠ alwayn to be combated. He met it and crushed it by the 
wvicdaren cof lirmet PACTA. 

§. Dermtion αὶ Miltiades, Tatian and Clement, Irenéus and 
Malti, with various other writers long prior to the time of 
Vioyhyrinue, had always maintained the divinity of Christ, and 
ἐμὴ vinanttnenly torne witness that such from the first had 
tivariably heen the doctrine of the entire Church Catholic. 

Ν, 'Phe old liturgical hymns of the Church, in which Christ 
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they wrote, their contemporaries could no more 
doubt the ract, than they could doubt their own 


existence. 


was invoked as God, were still extant, and were still in con- 
stant use. 

8. Victor, the very predecessor of that Zephyrinus with 
whom the doctrine was alleged to have commenced, had ac- 
tually excommunicated Theodotus, because he denied the 
divinity of Christ. 

4. And it might have been added by Caius (as he probably 
did add, for Eusebius professes not to cite the whole of his Work, 
giving us in truth only a very brief portion of it): that the fami- 
liar Creeds of the Church, two of which have been preserved by 
Tertullian and another of which is still extant im the Work of 
the yet earlier apostolic Irenéus, were in the hands of every 
person who had been baptized; and that Theodotus had been 
universally reproached, as the denier of his God, and as the 
founder of what was indignantly called The God-denying Apos- 
tasy (ἡ ἀρνησίθεος ἀποστασία), at the very time, when, accord- 
ing te Artemon, no such doctrine as that of Christ’s gedhead 
was in existence. See Euseb. Hist. Eccles. lib. v. c. 28. 

II. Such monstrous figments are at once put down by Facts. 

So far as its origin is concerned, the speculation of Our 
Lord’s mere Humanity, under one modification or another, was 
doubtless, indeed, as ancient as the apostolic age : for Cerinthus 
who taught the mere humanity of the distinct individual Jesus 
until the Eon Christ descended upon him at his baptism, and 
Ebion who first started the notion of the absolutely mere 
humanity of the single individual Jesus-Christ save that he was 
miraculously born of a virgin, both came within that period. 
But this circumstance no more proves the dectrine itself to be 
apostolical, than a similar antiquity will prove the Gnosticism 
of the yet earlier Docetse to ‘be apostolical. 

All these notions, from the very first, were condemned and 
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To them, therefore, the argument must have 
yome home with a cogency and a demonstration, 


vejected, as palpably heretical, by the whole Catholic Chureh 
in all its branches: while, on the contrary, the doctrine of 
Christ's Essential Godhead and yet perfect manhood always 
vuiated, under the precise aspect of the doctrine taught and 
Wwlivered to the Church Catholic by the Apostles themselves. 

11. Chronology is the light of History: and @ very brief 
ghronological statement will suffice to give the honest inquirer 
a vlear view of the real merits of the case. 

1, From the apostolic age down to the Council of Nice, 
aeven successive speculatists rejected the doctrine of our Lord's 
proper and essential divinity. 

With regard to the times during which these individuals re- 
upectively flourished, Cerinthus may be ascribed to A.D. 60: 
οι, to A.D. 62: Theodotus, to A.D. 195: Artemon, to 
Δ.1). 205: Beryllus, afterward happily reclaimed by Origen, 
to A.D. 242: Paul of Samosata, to A.D. 265: and Arius, to 
A.D. 817. 

2. All these denied the doctrine of our Lord’s proper and 
easential divinity: though they severally denied it (for error is 
ever various), with different degrees of intensity and with 
uundry shades of discrepance, from the theory which exhibited 
the Christ as the superangelic first-created of all God’s works, 
down to the hypothesis which degraded him to a mere man 
unassociated in the way of union whether permanent or 
transient with any intelligence of a nature superior to the 
human. 

And all these were successively censured and condemned, 
as manifest heretics, who perverted the well-known primeval 
faith received from the Apostles and harmoniously handed down 
in every regular ecclesiastical succession. 

8. Now, from the very nature and necessity of things, it is 
plain: that, had the primitive Church, from the year 60 down 
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of which we can form but a very imperfect con- 
ception. 

It was built upon a public ract, of which they 
themselves were absolute eye-witnesses: it was 
built upon a public ract, which, being actually 
seen and palpably felt by the whole world of 
Christians, could not possibly, in the very nature 
of things, be disbelieved or even so much as 
doubted. To them, historical demonstration was 
superfluous. Nothing more was requisite, than 
that they should consult their own bodily eye- 
sight. 


to the year 317, been always, on the ground of universal apos- 
tolic traduction, strictly antitrinitarian and humanitarian, this 
circumstance could never have occurred ; for the condemnation 
of those persons must, in that case, have respected, not the: 
departure from the doctrine of Christ's essential divinity, but 
their departure tn some instances from the absolutely strict doc- 
trine of Christ's mere humanity. 

What the Church conpgmNnep, she could, by no possibility, 
have herself MAINTAINED. 

Her very condemnation, therefore, proves: that, So far from 
holding, she abhorred, as presumptuous tmpieties, ALL the con- 
demned speculations. 





CHAPTER XI. 


RESPECTING THE DIRECT CONNECTION OF THE DOc- 
TRING OF THE TRINITY WITH THE AGE OF THE 
APOSTLES. 


In the whole of the preceding discussion, it has 
been my object, through various channels, to in- 
quire: Whether, on adequate historical testimony, 
it be possible to ascertain, within the recognised pale 
of the Catholic Church, the positive antiquity and 
apostolical inculcation of the doctrine of the Trinity. 

Or, in other words, it has been my object te 
inquire: Whether there be historical evidence suffi- 
cient to establish the racy; that The doctrine of the 
Trinity, with the dependent doctrines of Christ's 
godhead and incarnation, formed the basis of the 
theological system, which from the very first was 
taught by our Lord and his Apostles, and which from 
the very first was as such recewed by the enttre 
Catholic Church in all its several provincial or dto- 
cesan successions. 

That this ract, semply as a point of history, has 
by a superabundance of testimony been established, 
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I am now at length willing to flatter myself. Yet, 
in conclusion, it may be useful to bring the demon- 
stration to a point: that so I may leave it both 
firmly and distinctly impressed upon the mind of 
the really honest inquirer. 

To such a purpose, I shall ask nothing more 
than the aid of Irenéus and Justin Martyr. For, 
while their joint and concurring evidence is capa- 
ble of being compressed into a space so small as 
to preclude all danger of distracting the attention : 
it is, at the same time, so perfect and so compact, 
that we might well be content to rest upon it the 
absolute decision of the entire question. 

I. Irenéus of Lyons was born in the year 97: 
and he wrote or published his Work against the 
Heresies of the age in the year 175. 

While a young man, as he himself teaches us, 
he was a pupil of Polycarp: which Polycarp was 
himself the disciple of the Apostles and eminently 
of their last survivor the Apostle St. John. 

Hence, though he actually wrote or published 
not earlier than the year 175; yet his strictly 
proper evidence is, in truth, much more ancient : 
for it may justly be deemed the personal evidence 
of his youth ; that is to say, the personal evidence 
of a witness, who was living and learning and 
observing about the year 120 or only about twenty 
years after St. John’s departure. 

And hence, on the principle already laid down, 
the Church of Lyons, over which he presided as 

VOL. I. T 
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Binhop, stood, through Az instrumentalhty, though 
toward the latter end of the second century, sepa- 
rated, only by a single descent, from the Aposties 
themselves: for, between the Apostles and the 
then existing Church of Lyons in the person of 
her Wishop Irenéus, there intervenes only the 
mingle link of Polycarp. 

1. Now the doctrines, publicly and controver- 
nlully alleged to have been transmitted from the. 
Ajontlen to all the various provincial branches of 
Whur etstire collective Church Catholic, are distinctly 
ἢ} or tnethodically summed up by Irenéus in 
niimerous parts of his Treatise against the Here- 
mien af the ape. 

(1.) Let us notice, for instance, the following 
slulement, with the positive declaration attached 
Je 

The Church, though dispersed through the whole 
work! to the ends of the earth, hath received this 
huith from the Apostles and their disciples. 

Nhe believes in one God the Father Almighty : 
who hath made the heaven and the earth and the seas 
and all things in them. 

And in one Jesus Christ the Son of God: who 
hecame incarnate for our salvation. 

Aud in the Holy Ghost: who, through the pro- 
phets, preached the dispensations,and the advents, and 
the birth from the Virgin, and the passion, and the 
resurrection from the dead, and the incarnate as- 
sumption to heaven, of our beloved Lord Jesus 


I ae. 
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Christ ; and his coming from heaven, in the glory 
of the Father, to recapitulate all things, and to 
raise up all flesh of all mankind: in order that, to 
Jesus Christ, our Lord and God and Saviour and 
King, according to the good pleasure of the invisible 
Father, every knee may bow, of things in heaven and 
things on earth and things under the earth; and in 
order that every tongue may confess him; and in order 
that he may in all things execute gust judgment. 

Having recewed this declaration and this faith, 
the Church, though scattered throughout the whole 
world, diigently guards it, as if inhabiting only a 
single house: and, in like manner, she believes these 
matters, as having one soul and the same heart: and 
she harmoniously preaches and declares and delwers 
them, as possessing only one mouth. 

For, through the world, there are indeed dissimilar 
languages: but the force of this tradition 1s one and 
the same. And neither do the Churches, which are 
founded in Germany, believe otherwise, or deliver 
otherwise: nor do those, which are founded in the 
Iberias, or among the Celts, or in the East, or in 
Egypt, or in Libya, or in the centrical regions of 
the earth. But, as God’s creature the sun 18 one 
and the same in the whole world: so ltkewtse the 
preaching of the truth every where shines, and en- 
lightens all men who are willing to come to the 
knowledge of the truth'. | 


' Tren, adv. her. lib. i. c. 2, δ. τ. 84—36. 
T 2 
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(2.) We may notice yet again another doctrinal 
statement. | 

The nations of the faithful believe in one God, 
the maker of heaven and earth and all things in 
them through Jesus Christ the Son of God: who, 
out of his exceeding great love toward hie own 
creature, submitted to be born of a virgin, in himself 
uniting man to God’. 

(3.) I add yet a third statement of those doc- 
trines, which he attests to be the apostolically re- 
ceived doctrines of the whole Catholic Church. 

Christ himself, the Word of God, the only-be- 
gotten of the Father, is our God.—Ecisting in the 
beginning with God, he ts the Word, who was al- 
ways present with the human race, but who, tn these 
lust times, became passible man, being united to his 
own workmanship. Hence, he did not, for the first 
time, begin to be the Son of God, when he was in- 
carnate and made man: but, on the contrary, he 
had always co-existed with the Father’. 

2. Such were the doctrines, publicly alleged to 
have been transmitted from Christ and his Apostles 
to the entire Catholic Church: and, as Irenéus 
vouches for the universal reception of this faith by 
THE WHOLE CHURCH IN ALL HER BRANCHES; 80 is he 
equally explicit as to the mode of its transmission, 
both to himself, and to all the Churches of pro- 


' Tren. adv. heer. lib. iii. c. 4. p. 172. 
> 5 Tren. adv. heer. lib. iii. c. 18. p. 206. c. 20. p. 208. 


8 
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consular Asia : amode, which may serve asa copy 
of the mode invariably prevalent in every other 
ecclesiastical succession. 

Polycarp also, who was not only instructed by the 
Apostles and conversed with many of them, but who 
was likewise by the Apostles made Bishop of the 
Church of Smyrna in Asia: this Polycarp always 
taught us those things, which he had learned from 
the Apostles themselves, which he also delwered to 
the Church, and which alone are true. AU the 
Churches in Asia, and they who succeeded Polycarp, 
down to the present day, give testimony to these 
things '. 


' Tren. adv. heer. lib. iii. c. 3. p. 171. An exactly similar 
attestation will be found in an epistle of Irenéus to Florinus, 
which has been preserved by the ecclesiastical historian Eu- 
sebius. 

That holy Father professes his distinct recollection, both of 
the very place where his master Polycarp was wont to deliver 
his instructions, of his goings out and of his comings in, of 
the tenor of his life, of the aspect of his body, of the dis- 
courses which he addressed to the multitude, of his narratives 
of the conversations which he had held with John and with 
others who had seen the Lord, and of his habit of relating 
their discourses when he was accustomed to state what he had 
heard from them concerning the Lord and his doctrine as from 
men who themselves had seen the Word of Life. 

All these matters, Irenéus, receiving them direct from Poly- 
carp, declares himself, through God’s assistance, to have faith- 
fully laid up in his memory: and, alluding to the well-known 
peculiarity attendant upon old age, he observes, that he recol- 
lected them far more precisely and minutely than circumstances 


10 
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8. Here we have the positive and public and 
unambiguous evidence of Irenéus, as to the mode, 
in which the doctrines of Christ’s godhead and of 
the Trinity were transmitted to himself and to the 
Church. 

He declares, that both he himself and many 
others received these doctrines immediately from 
Polycarp: who, says he, always taught us those 
things. 

But Polycarp his master professed, that he had 
learned the doctrines in question from the Apostles 
themselves: and, on the specific ground of that 
authority, he delivered them to the Church; pro- 
nouncing, without reserve or hesitation, that they 
alone are true. | 

Therefore the doctrines of the Trinity and of 


of recent occurrence ; for, as he justly remarks, whatever things 
are learned in youth or in boyhood so coalesce with the human 
mind, that they seem (as it were) to become a portion of its 
very self. 

On this principle of his own personal acquaintance with 
primitive apostolic truth, a Fact in which it is morally im- 
possible that he could have been mistaken, he reprehends the 
novel heresy of Florinus, as assuredly never taught by those 
Presbyters his predecessors, who had been the immediate dis- 
ciples of the Apostles. 

The confutation is irresistible: for Irenéus must have known, 
whether the speculation of Florinus did or did not agree with 
the lessons which he had himself received from Polycarp as 
the doctrines taught by St. John. Euseb. Hist. Eccles. lib. v. 
c. 20. 
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the godhead of Christ must inevitably be deemed 
apostolic doctrines. 

4. I must not close these remarks on the testi- 
mony of Irenéus, without noticing a very import- 
ant particular by which it is characterised. 

In confirmation of his assertion, Irenéus, we 
may observe, directly and boldly appeals, both to 
all the Churches of Asia, and to the special suc- 
cessors of Polycarp in the Church of Smyrna. 

Polycarp, says he, always taught us those things, 
which he had learned from the Apostles themselves, 
which he also delivered to the Church, and which 
alone are true. ALL THE CHURCHES IN ASIA, AND 
THEY WHO SUCCEEDED POLYCARP, DOWN TO THE PRE- 
SENT DAY, GIVE TESTIMONY TO THESE THINGS. 

Now, among the Asiatic Churches thus appealed 
to, Polycarp had been a burning and a shining 
light, for the space of more than half a century : 
which period of more than half a century had 
expired only twenty-eight years previous to the 
making of the appeal on the part of Irenéus’. 

Therefore the Churches of Asia and the suc- 
cessors of Polycarp could not possibly have then 
been ignorant as to the mere naked fact of wHat 
doctrines were really preached by Polycarp. 


* Polycarp suffered martyrdom in the year 147: Irenéus 
wrote in the year 175. The episcopate of Polycarp, therefore, 
had terminated, only twenty-eight years before [renéus publicly 
appealed to the Churches of Asia in regard to the doctrines 
which he inculcated. 
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Swssk Seimg the case, I might well urge the moral 
mgvesmaity of any man, gifted with common pru- 
den. sapertluously hazarding an appeal, which, 
δ ΣΕ wmunded, must immediately have been con- 
neyeuvusly rejected. But, in truth, I may do 
wed more than barely insist upon an abstract 
oticalty. 

The justice of the appeal may be directly 
sumed by the testimony both of Polycarp himself 
«νὰ of the members of his Church who witnessed 
gai survived his martyrdom. 

ἐ prusse thee, said the expiring Prelate, 7 dless 
view. ἐ glorify thee, with the eternal and heavenly 
“ans Christ thy beloved Son: with whom, to thee 
ene fu the Holy Ghost, be glory both now and to all 
wees ἀντ " 

ἐξ ἐς empossidle for us, said the surviving mem- 
bers of the Church of Smyrna, either to JSorsake 
(are who suffered for the salvation of all that shald 
ὧν sued thrvaghout the whole world, or to worship 
wg fae beside him. For him truly, inasmuch ας 
doa fee Now OF Crod, WE ADORE: but the martyrs, 
wr dante and suitators of the Lord, worthily we 
va? 

Vhe thanksgivtug and doxology of Polycarp 
αν ἃ palpable act of divine adoration, 


Vyas bevless Stuyin. de mart. Polycarp. ὃ xiv. Patr. 


Vyssh Cate vata p vot 
λιν Raat Sueveu yg nea Ebr. p. 202, 


a 
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whereof the three persons of the Father and the 
Son and the Holy Ghost are the declared objects. 
Polycarp, therefore, himself, fully justifies the ap- 
peal of his pupil Irenéus. 

Nor is the appeal of Irenéus less completely 
justified by the Smyrnéan survivors of Polycarp. 
They acknowledge and vindicate their adoration 
of Christ, as avowedly contradistinguished from 
their mere brotherly Jove of the martyrs. Christ 
they worship: but they renounce, as manifestly 
idolatrous, any the least worship even of their 
late dear and venerated Bishop Polycarp, when 
such worship is alleged as a circumstance very 
likely to occur. Hence it is evident, that their 
confessed adoration of Christ was strictly divine 
adoration. It was an adoration, which they counted 
themselves justly to pay to the Son of God, who, 
very God himself, had existed (as Polycarp taught 
them) from all eternity with the Father; but 
which they neither did nor could, without gross 
impiety and sacrilegious blasphemy, pay to the 
very holiest of the martyrs: it was, in short, an 
adoration, specially placed in studied opposition 
to that dove which alone they could conscientiously 
render to the disciples and followers of their ac- 
knowledged Lord and God and Saviour and King. 

11. I am at a loss to understand, how any testi- 
mony can be more compact and decisive and 
perfect in all its parts, than this which we have 
now seen borne by the venerable Irenéus: yet, 
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by the concurrent testimony of Justin Martyr, it 
may at once be rivalled and corroborated.. 

The conversion of Justin took place shortly 
after the year 130, or but little more than thirty 
years subsequent to the death of St. John. Hence 
the doctrinal testimony, contained in any of his 
writings, is in effect the doctrinal testimony of the 
year 130: for about that time it was, that Justin 
was catechetically instructed in the principles of 
Christianity anterior to his participation of the 
sacrament of Baptism. 

Now, in the first of his two Apologies, we read 
the following very important and remarkable pas- 
Sage. 

Not knowing that certain beings were evil demons, 
the ancients called them gods.— We, however, say: 
that the perpetrators of the enormities ascribed to 
them, so far from being upright agents, are absolutely 
very demons most wicked and most unholy ; for they 
perform actions unlike those of even mere men who 
delight in virtue. On this account, we are called 
Atheists. And truly.we confess: that we are indeed 
atheists, in regard to such beings as these who are 
reckoned gods; but we are not atheists, in regard 
to the true God, who is the parent of justice and 
temperance and all other virtues. For WIM, MOST 
ASSUREDLY; AND HIS SON, WHO CAME FORTH FROM 
HIM (and who, respecting these things, instructed 
both us and the army of the other good angels that 
follow him and that are made like unto him); axp 
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THE PROPHETIC SPIRIT: THESE WE WORSHIP AND WE 
ADORE, honouring them in word and tn truth, and, to 
every person who wishes to learn, ungrudgingly 
delivering as we ourselves have been taught’. 

1. The Apology of Justin being a public docu- 
ment written in the name and on the behalf of the 
Catholic Church, its author, throughout the whole 
composition, adopts a plural phraseology. He 
speaks, not merely in his own name, but in the 
name of the whole body of professing Christians : 
he delivers, not merely his own private specula- 
tions, but the universally received theological sys- 
tem of the entire Church. 

This circumstance inevitably follows, both from 
his uniformly plural language, and from the very 
nature of the composition itself. The passage be- 
fore us, therefore, exhibits, not simply the doctrine 
and the practice of the individual Justin, but col- 
lectively the doctrine and the practice of the 
Catholic Church as that Church subsisted about 
the year 130 or about thirty years after the death 
of St. John. 

2. Such being the case, we learn from the pre- 
sent passage, that the Catholic Church, about thirty 
years after the death of St. John, held, in point of 
belief, the céexistence of three divine persons in 
the one true God; which three persons she seve- 
rally denominated the Father and the Son and 


' Justin. Apol i. Oper. 43. 
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the Spirit: and from the same passage we yet 
further learn, that, in point of practice, she. wor- 
shipped and adored, without giving the least hint 
of there being any difference in the quality and 
the amount of her worship and adoration, these 
three divine persons under the aspect of their 
jointly constituting that alone true God, whose 
essential unity she always most explicitly taught 
and maintained. : 
The testimony of Justin to this naked historical 
FACT is, in itself, a matter of the very last import- 
ance. And, even if it vouched for sothing sore 
than the ract as I have stated it, we should, I 
think, find it impossible to avoid the conclusion : 
that the doctrine must have been taught, and that 
the practice must have been enjoined, by the 
Apostles themselves. For, if the whole Catholic 
Church were anéitrinitarian in the days of St. 
John, that same whole Catholic Church (accord- 
ing to the excellent and self-approving rule laid 
down by Dr. Priestley, that great bodies of men 
do not, soon, or without great causes, change their 
_ opintons") could not with one consent have sud- 
denly become avowedly trinitartan in the short 
space of only thirty years after the death of St. 
John. 
3. But, in truth, the testimony of Justin goes 
far beyond the simple ract: that, About the year 


1 Hist. of Early Opin. book iii. chap. 18. Works, vol. vi. p. 478. 
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130, the whole Catholic Church, in doctrine and tn 
worship, was avowedly trinttarian. 

His testimony, be it carefully observed, vouches 
for the yet additional ract: that The Christians 
of that day were ready to deliver theer faith and their 
practice to all who should wish to learn them, even 
as they themselves had been previously taught the 
same faith and the same practice by the regularly 
appointed Catechists their own ecclestastically au- 
thortsed instructors and predecessors. 

Such evidence opens a much more extensive 
view of the question, than the first μὰ of Justin’s 
testimony presented. 

The whole body of Christians, in the year 130, 
both themselves held, and were ready to teach to 
others, the doctrine and adoration of God, even 
the Father and the Son and the prophetic Spirit. 

But this faith and this practice were no upstart 
invention of their own, unknown to and unrecog- 
nised by the generation which anteriorly flourished. 
They had professedly LEARNED them, both the one 
and the other, from the duly appointed and eccle- 
siastically sanctioned Catechists, their spiritual 
seniors and predecessors. The testimony of Jus- 
tin, therefore, vouches, not only for the faith and 
practice of the Catholic Church about the year 
130, but likewise for the faith and practice of the 
Catholic Church during the entire generation which 
preceded the year 130. 

Now the ecclesiastical generation, which pre- 
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ceded the year 130, must, by the very necessity 
of chronology, have been contemporaneous with 
St. John. Therefore the faith and practice of the 
Catholic Church in the days of St. John must in- 
evitably have been the faith and practice cateche- 
tically delivered to Justin and to the men of his 
generation. 

But this faith and this practice, as Justin, him- 
self, in the name of the whole Catholic Church, 
publicly attests, was The doctrine and the worship 
of the one true God, even the Father and the Son 
and the prophetic Spirit. Therefore the doctrine 
and the worship of the one true God, even the 

Father and the Son and the prophetic Spirit, must 
have been the faith and the practice of the Catho- 
lic Church in the days of St. John and of the 
Apostles his fellows. | 

The conclusion, to which we have thus been 
regularly brought, perfectly agrees with the testi- 
mony of Irenéus, which has already been dis- 
cussed : and, so far as I can judge, the final result, 
on the legitimate principles of historical evidence, 
iS THE POSITIVE OR APOSTOLICAL ANTIQUITY OF THE 
DOCTRINE OF THE TRINITY. 





CHAPTER XII. 


CONCLUDING REMARKS. 


Here, not improperly, I might bring my investi- 
gation to a close: for I have now accomplished 
the task, which I imposed upon myself. 

Yet, since various objections and apparent dif- 
ficulties, in the way of evidence, have been started 
by writers of the Humanitarian School, it will be 
alike useful and equitable to bestow some time 
and care upon their examination. 

Silence, respecting such a topic, might be mis- 
construed into deliberate unfairness and conscious 
imbecility : an air of suspicion might be thrown 
upon the entire mass of evidence which has been 
produced: those, who have been less familiar 
with inquiries of this nature, might be led to 
imagine, that their confidence had been abused : 
and thus the cause of truth might be made to 
suffer by an omission, which might easily and 
plausibly be exhibited as an intentional and dis- 
honest suppression. 

Hence, on every account, I think it adviseable 
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not to pretermit an examination of the several 
matters which have been adduced by the advocates 
of Humanitarianism. 

I. It may be proper, however, to state: that 
this examination will not respect those abstract 
difficulties in the doctrine of the Trinity, which 
are often urged by modern humanitarian writers 
as inherent in the very tenet itself. 

A consideration of such difficulties enters not into 
the plan of the present Treatise: for the present 
Treatise respects A MERE HISTORICAL QUESTION OF 
MATTER OF FACT. 

As its exclusive object is to demonstrate, upon 
credible testimony, the naked racr; that Zhe 
doctrine of the Trinity, whether in the abstract st 
be true or whether in the abstract it be false, was the 
doctrine taught from the very first by the Apostles 
and recewed under that precise aspect from the very 
first by the Catholic Church: so, obviously, its 
author is concerned with no difficulties or objec- 
tions, save those which tend to invalidate or to 
set aside the naked Fact, which his Treatise, by 
adequate evidence, has undertaken to establish. 

If, on the score of abstract difficulties, a person 
chooses to reject the doctrine of the Trinity ; not- 
withstanding the force of an historical demonstra- 
tion, that, in point of Fact, the doctrine was 
taught by the Apostles and was from them pro- 
fessedly received by all the successions of the 
primitive Church Catholic: the author of the 
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present Treatise conceives, that, so far as the plan 
of his Work is concerned, he has no special busi- 
ness with such an individual. A person, who can 
thus act, must plainly be viewed, not as a believer, 
but as an unbeliever, in divine revelation. 

II. In truth, nothing can be more childishly un- 
philosophical and illogical, than the too common 
antitrinitarian practice, of starting abstract objec- 
tions to the bare nature of the doctrine itself, and 
of pretending to decide, by the wholly inapplic- 
able argument a priori, the pure historical question 
of ract, Whether the doctrine of the Trinity is or 1s 
not a doctrine of Christianity '. 


‘ This is the fatal paralogism, which runs, for instance, 
through Dr. Channing’s Discourse on The supertor tendency of 
Unitarianism to form an elevated religious character. 

He reasons abstractedly, against the truth of the doctrine of 
the Trinity, from his own distorted arbitrary statement of ite 
alleged moral and intellectual tendency : and, from a rapid view 
of this caricatured portrait, he determines, through the danger- 
ous argumentum a priors and in language which I absolutely 
have shuddered to read; that such a doctrine cannot form a 
part of sincere Christianity. 

I. Now, even to omit the gross sophism of arguing from a 
gratuitous statement of his own which would offensively exhibit 
Trinitarianism as alike absurd and tmmoral; what can be a 
greater paralogism, than the very PRINCIPLE upon which the 
whole of Dr. Channing’s Discourse is constructed ? 

1. The question is a simple historical question of racr: the 
question, namely; Whether the doctrine of the Trinity, with the 
dependent doctrine of Christ's essential deity, was taught by the 
Apostles, and is propounded in Scrépture. 

2. Yet this palpably mere question of yact, which, like all 
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ὥς οἵ Reason is, to examine evidence 


πος whe business of Faith is, implicitly to 





ὠμοῦ yarns, can only be determined by evidence, 
Meaning meal profeses to determine by the application 


reasoning. 

‘x Bm ἃ Aro days, did misplaced ingenuity determine, 
the question of racr; Whether the Copernican 
gag te tres, end whether men exist in the supposed para- 
of Aattpodes : and thus, in the present day, 

or LUA eloquent, than logical, American Divine similarly 
μανὸν, te the negative, the question of Pact ; Whether the 
Qype of te Trinity, with the dependent doctrine of Christ's 
—ee μαι Apostles, and is propounded in 








ὮΝ Da, Channing, in the exordium of his Discourse, pro- 
uae be intention of speakmg jreely, and, some may say, 
«οὶ of Trinitarianiom. 

Wax wwee severely, I fear, has he exposed his own grievous 
agenture from the most acknowledged principles of right rea- 
aang 

Reay departure from, not ignorance of: because his own ad- 
mimetic Discourse on The Evidences of Christianity, delivered 
eafre the American University of Cambridge, precludes all 

lity of the charitable hypothesis of ignorance. Rarely 
dave 1 met with a more beautiful, a more compact, and a more 
qaiginal, train of reasoning, than that contained in the last men- 
goned Discourse. 

811. While Dr. Channing would settle an historical question 
of tact by the application ofan abstract argumentum a priori, I 
waust honestly admit, that he does indeed darkly hint at a mat- 
τοῦ, which, if it were capable of substantiation, would doubt- 
lees have effectually overturned the entire doctrine of the 
Trinity. 

Before a congregation in New York, which probably had 
entered into remote ecclesiastical inquiries, he ob- 








CHAP. XII. ] OF TRINITARIANISM. 291 


receive any doctrine, which, on sufficient evidence, 
shall appear to have been communicated by divine 
revelation. 


scurely hints at the dexterously insinuated circumstance : that 
The doctrine of the Trinity was the invention of the Priesthood 
during what are usually called the dark ages ; the ages, to wit, 
which succeeded the downfall of the Western Roman Empire, 
and which preceded the revival of science and learning. 

Lest I should be thought guilty of misrepresentation, I sub- 
join Dr. Channing’s own precise words. 

Trinitarianism, instead of teaching an intelligible God, offers 
to the mind a monstrous compound of hostile attributes, BEARING 
PLAIN MARKS OF THOSE AGES OF DARKNESS, when Christianity 
Shed but a faint ray, and when the diseased fancy teemed with 
prodigies and unnatural creations. Disc. p. 22. 4th Liverpool 
Edit. 1829. | 

2. Now, could Dr. Channing have historically proved, that 
The doctrine of the Trinity ortginated in thedark ages, or some- 
where (as the chronology of those ages is most commonly ar- 
ranged) between the year 500 and the year 1400: every per- 
son must instinctively perceive, that the cause of Trinitarianism 
is utterly hopeless ; and so, from a too implicit assumption of the 
eloquent preacher’s strict accuracy, it was, 1 doubt not, judged 
to be, by at least the symbolising portion of the audience as- 
sembled at the dedication of the second congregational unitarian 
church in the city of New York. 

(1.) But is Dr. Channing prepared distinctly to assert, what 
he obscurely though not unintelligibly insinuated to the numerous 
just admirers of his oratorical powers: that The doctrine of the 
Trinity first sprang up in the dark ages ; and, consequently, that 
This monstrous novel compound of hostile attributes was utterly 
unknown and unthought of and unheard of anterior to the sixth 
century ? 

Such a matter, I much incline to think, he will never venture 


u 2 
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Faith and Reason have each their own proper 
domain: and neither of them can, legitimately or 


distinctly to assert. Why, then, should he imsinsete it, as an 
HISTOKICAL Pact, to a lay congregation at New York ? 

(2.) The Discourse of Dr. Channing, in which, with much 
truth, he professes his intention of speaking severcly of Trini- 
farianism, wos a Concio ad Populum, not a Concw ad Clerum. 
This, 1 think, he ought to have considered. 

Of course, no trinitarian Clergyman would have been moved 
by the allegation: that T'he doctrine, which he professes and 
through which he hopes to be saved, bears plain marks of those 
ages of darkness, when Christianity shed tut a faint ray, and 
when the diseased fancy teemed with prodigies and unnatural 
creations. 

But, with a respectable Layman, unused to ecclesiastical re- 
searches, whether a Trinitarian or an Antitrinitarian, the case 
was very widely and very essentially different. 

Dr. Channing, he would say, publicly assures me: that 
Trinttartantsm ts a mere abortion of the dark ages, and that 
thence it bears plain marks of tts origin. Now a well-read and 
a well-principled Divine would never, even in a burst of elo- 
quence, have thrown out suck an asseveration, had he not known 
tt, from his own personal researches, to be STRICTLY CORRRCT. 
Doubtless, then, by a necessary consequence, the doctrine of the 
Trinity is a mere unauthorised NovELTY : and, as such, st clearly 
can be neither part nor parcel of sincere primitive Christiansty. 

(3.) Again I repeat it, that Dr. Channing ought to have con- 
sidered well the component elements of the audience which he 
was addressing, ere he threw out such ‘insinuations, or more 
than insinuations, in a Concto ad Populum. 

8. That we destre to propagate this doctrine, says he, we do 
not conceal. Disc. p. 5. 

Now I blame no man for propagating the religious system, 

ὮΝ which, after a full and honest and ungarbled examination of 
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harmlessly, encroach upon the domain of the 
other. 

To bring Faith into operation, without sufficient 
evidence as to the fact of doctrine upon which it 
is required to operate, is a gross absurdity, worthy 
only of an age of the darkest barbarism and the 
most obtuse superstition. 

But to permit Reason, upon the utter uncer- 
tainty of mere abstract principles, to question the 


evidence, he believes, in the presence of Almighty God, to be 
the truth and the whole truth and nothing but the truth. It 
may, however, be doubted, whether the acquisition of proselytes 
to the cause of Antitrinitarianism, through the medium of a 
popular assurance that The doctrine of the Trinity bears plain 
marks of the ages of darkness, will afford, to the zealous asserter 
of such an extraordinary historical proposition, much comfort 
upon his death-bed. Certainly, it will afford small credit or 
strength to the cause itself. 

4. Dr. Channing’s Discourse has been republished, as a cheap 
Tract for circulation, in England: and I read it in the fourth 
Liverpool edition. Are we, from this circumstance, to conclude : 
that the ministers of our English Antitrinitarian Congregations 
agree with Dr. Channing in his intimation, that The doctrine of 
the Trinity was unknown and unrecognised in the Church until 
it was first invented during those dark ages of which it bears such 
plain marks ? 

. If they do agree with him: where is their historical evidence 
for the alleged racr? 

If they do not agree with him: how came they, four several 
times, to reprint his extraordinary intimation, without the 
slightest note of censure and disagreement ? 

It will be recollected, that the Discourse has been cheaply 
reprinted for the purpose of popular circulation in England. 
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werent bare been communicated by ὦ 
—papepntoen beaven, is an absurdity even yet 


wapees BNR, Upon independent evidence, shall 
qqertaer teen fally satisfied of the divine origi- 
pits wk the divine authority of Christianity : 
eta beand, by his own ‘acknowledged pre- 
qs. & teceive any doctrine which Christianity 


qegound 
τς he is concerned exclusively with 
Bp yprnton what it really does propound for his 












we Ais question an examination is strictly the 
δ of Reason: nor are we at all bound to 
wrive any doctrine as a doctrine of Christianity, 
ἰδ by sufficient evidence it can be proved to 
ww such. 

Mat, when once a doctrine shall have been 
αὐ δι οἷν shewn to be a doctrine revealed by 
Uhriatianity; Christianity itself being viewed, in- 
dependently, as a divine revelation : the operation 
af Reaxon terminates, and the operation of Faith 
MIITIONCOS, 

Tho doctrine in question may, or may not, be 
gucuiubervd by abstract difficulties: but these 
wou not legitimately within the province of 
Wheat, 

Ai in auttletont.: that) Zhe doctrine has been as- 
yer tdnerd to hate proceeded from God. 
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Reason, in the ascertaining of this ract, has 
done her duty: and, at this point, she must be 
content to give place to Faith. 

Let it only be proved, on competent testimony, 
that 4 doctrine has really proceeded from God : and, 
by the strictest principles even of Reason herself, 
the sole future intellectual business of man is 
humble and implicit Belief. 








me  ὕὕ,-.---ἰ-- --.-..--- 
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APPENDIX I. 


NUMBER I. 


RESPECTING THE ANTENICENE INTERPRETATION OF PASSAGES IN 
SCRIPTURE, THE IMPORT OF WHICH IS LITIGATED BETWEEN THE 
TRINITARIAN AND THE ANTITRINITARIAN. 


INDEPENDENTLY of the general drift and purpose of Holy 
Scripture, the Trinitarian is wont to adduce a variety of par- 
ticular passages upon which he confidently builds his own sys- 
tem of Theology. 

The Antitrinitarian, however, denies, that these passages 
give any warrant for such a system: and he assigns to them a 
sense totally different from that, which his opponent has been 
accustomed to assign to them. 

So far as AUTHORITY is concerned, each professes to build his 
scheme of doctrine upon Scripture. But then the Scripture, 
to which they alike appeal, is, obviously, not Scripture tn the 
abstract, but Scripture understood according to a particular 
interpretation. 

Such being the case, the true question is not; Whether 
ScRIPTURE ought to be THE AUTHORITATIVE RULE OF FAITH: for 
here, with the perhaps insulated exception of Dr. Priestley, who 
roundly declares, that, even if the doctrine of the Trinity were 
found in Scripture, it would be impossible for a reasonable man 
to believe it (Hist. of Early Opin. Introd. sect. iv. Works, vol. 
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vi. p. 33, 34.) ; here, I suppose, there is no discrepance of 
opinion. 

But the true question is: What ts that nght INTERPRETATION 
of Scripture, which, on some rational and intelligible principle, 
presents to us its morally certasn stmport. See above, book i. 
chap. 9. 

I. Taking up Scripture, as he would take up any other book 
written for the purpose of being generally and easily under- 
stood, the Trinitarian usually contends: that the passages, ad- 
duced by him, ought to be interpreted according to the natural 
and obvious purport of the phraseology in which they are 
couched ; and that an interpretation, conducted on this princi- 
ple of conventionality, without which no language can convey 
any definite meaning, will assuredly bring out the doctrines of 
Christ’s godhead and the Trinity. 

II. But, to this principle of interpretation, the Antitrinitarian 
objects: and his objection he labours, at the same time, to 
clothe with at least a decent semblance of plausibility. 

1, On the present topic, let us hear the decision of Mr. 
Belsham. 

Impartial and sincere inquirers after truth must be particu- 
larly upon their guard against what is called THE NATURAL 
SIGNIFICATION OF WORDS AND PHRASES.—ZJt ts very possible: 
that men, who lived two thousand years ago, might annex very 
different ideas to the same words and phrases. So that the sense, 
which appears most foreign to us, might be most natural to them. 
Belsham’s Calm Inquiry, p. 5. 

2. We may also hear, with considerable advantage, the state- 
ment of Dr. Carpenter. 

We are of opinion: that THE PLAIN AND OBVIOUS 8ENSE OF 
THE WORDS OF SCRIPTURE ts not that; which, from long habit, 
may have become familiar to the mind ; and which, from its 
general diffusion, may now appear to be the plain and obvious 
sense, even to the poor and unlearned: but that ; in which they 
would be readily understood by those persons, who, from native 
use, without any particular cultivation of mind, mere conversant 
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with the phraseology of the languages in which they were writ- 
ten, and who had, from the same cause, those turns of thought 
and habits of imagination, which would enable them, without 
hesitation, to understand the force of expressions, which, when 
literally rendered into our language and referred to our modes 
of thinking and feeling, are either dark (if not incomprehensible ) 
or excite ideas widely different from the meaning of the author. 
Carpenter's Unitar. p. 5, 6. 

III. Dr. Carpenter, we see, by a reference to other ages and 
other climes, wishes to persuade us; that The present obvious 
sense of Scripture, IN THIS REALM OF ENGLAND, ts NoT really its 
obvious sense: while Mr. Belsham exhorts us to be particularly 
on our guard against what is called Zhe NatTURAL signification 
of words and phrases. 

Now, of this caution, without a due attention to which the 
plain english scriptural reader of modern days will inevitably 
fancy that The Bible teaches the doctrines of Christ's godhead 
and the Trinity, the avowed ground is: that, MANY YEARS AGO, 
in the time of the primitive Church, and in the regions of Greece 
and Asia, the passages, which Now, tn their natural construc- 
tton, inculcate those doctrines, conveyed, to the minds of the 
early believers, no such doctrines as thetr natural and obvious 
tmport. 

The determination of the question, therefore, is expressly 
referred to the judgment of the primitive Church. 

IV. This appeal the Trinitarian freely accepts. For, though, 
strictly speaking, he defers nothing, to the early ecclesiastical 
writers, in the way of PERSONAL AUTHORITY: yet, on the legiti- 
mate principle of historiography, he defers much, to them, in 
the way of PERSONAL TESTIMONY. 

The true doctrine, concerning the person of Christ, must be 
allowed to have been held by the Apostles. 

They, no doubt, knew: whether Their Master was, only a man 
like themselves, or thetr Maker. 

Their immediate disciples would recetve and maintain the 


same doctrine that they held. 
10 
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And it must have been some time: before any other could 
have been introduced and have spread to any extent ; and, espe- 
cially, before it could have become the prevailing opinion. 
Priestley’s Reply to Animad. sect. iv. Works, vol. xviii. p. 23. 

V. These are golden sentences: and, in the delivering of 
them, Dr. Priestley breathes the very spirit of Irenéus and 
Tertullian. 

1. If, through the instrumentality of the early ecclesiastical 
writers employed solely in the way of CREDIBLE EVIDENCE, we 
can ascertain the mode in which the litigated texts were under- 
stood by the primitive Church: we shall have advanced as near 
to absolute truth of exposition, as perhaps the nature of moral 
testimony will admit. 

For, in whatever sense the texts were understood by those, 
who had conversed, either with the Apostles, or with their 
immediate and almost immediate successors: in that sense we 
can scarcely doubt of their having been understood by the 
Apostles themselves. 

(1.) Thus, for instance, an interpretation, propounded by 
Irenéus, who expressly declares that he received his system of 
doctrine from Polycarp who similarly professed that he had 
received it in the first instance from St. John, cannot, on the 
principle so judiciously laid down by Dr. Priestley, be prrecTLY 
ΟΡΡΟΒΙΤΕ to the mind of St. John. 

When comparatively unimportant texts are discussed, Irenéus 
may doubtless give merely his own sense: because, very pos- 
sibly, he may never have learned what was the precise apostolic 
exposition. 

But, in the case of texts, the interpretation of which involves 
such an immense and vital discrepance of opinion, as Whether 
Christ was a mere man, or Whether he was a man incomprehen- 
sibly united nith the second person of a divine Trinity: in the 
case of such texts, it is impossible to believe; that Irenéus 
could have hazarded an interpretation DIRECTLY OPPOSITE to 
what must have been then universally known as the interpreta- 
tion of an inspired Apostle. 
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(2.) This being the case, if the primitive Church, as Dr. 
Priestley contends, were antitrinitarian and humanitarian : then, 
assuredly, the early current expositions of the various litigated 
texts will be found, either exactly to agree with the modern 
antitrinitarian expositions of them, or at least in principle 
strictly to harmonise with such expositions. 

But, if the primitive Church were trinitarian, and if she held 
the doctrine of Christ’s essential divinity: then, obviously, the . 
early current expositions of the litigated texts will be found, 
substantially and systematically, to agree with those expositions 
of them, which are advocated, as their plain and natural im- 
port, by modern Trinitarians. 

2. Let, then, the texts in question, through the medium of 
historical testimony as afforded by the early Antenicene Fa- 
thers, be referred to the decision of the primitive Church. 

According to Dr. Priestley himself, the text is UNEXCEPTION- 
ABLE : and both Mr. Belsham and Dr. Carpenter, unless I 
wholly misunderstand them, appeal to it from the NATURAL sig- 
nification of words and phrases, as that signification presents 
itself to our modern english apprehension. 

Nor, in truth, is there any other process, by which we can 
more reasonably hope to attain a moral certainty in regard to 
the true sense of Holy Scripture. 

If, by the primitive Church, the litigated texts were invariably 
understood in an antitrinitarian sense: who does not instinc- 
tively see and feel, that the cause of Trinitarianism is altogether 
desperate ? 

And, on the other hand, if, by the primitive Church, the 
litigated texts were invariably understood in a trinitarian sense : 
who does not immediately perceive the utter hopelessness of the 
cause of Antitrinitarianism ? 

A trinitarian Church can no more adopt and advocate an 
antitrinitarian exposition of Scripture, than an antitrinitarian 
Church can adopt and advocate a trinitarian exposition. 

As the exposition is, so will the Church be: and, since the 
present inquiry regards the exposition familiarly and systemati- 
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cally adopted by the primitive Church ; as the exposition adopted 
by the primitive Church is, so will be the doctrine maintained 
and inculcated by the Apostles. 

VI. Respecting the texts litigated between the modern Tri- 
nitarian and the modern Antitrinitarian, Mr. Belsham and Dr. 
Carpenter rather insinuate than directly assert, that the early 
Christians understood them after some such manner as they 
themselves recommend. But Dr. Priestley, more bold or less 
guarded, has resorted to open and undisguised asseveration. 

It will also, says he, weigh much with those, who are apt to 
lay great stress on the usual construction of 80ME PARTICULAR 
TEXTS, to consider : that, in those early times, the Scriptures 
were constantly read, by persons better qualified to understand 
the language of them than we at this time can pretend to be, 
WITHOUT SUGGESTING ANY SUCH NOTIONS OF THE DIVINITY OR THE 
PREEXISTENCE OF CHRIST AS ARE NOW SUPPOSED TO BE CLEARLY 
CONTAINED IN THEM. Letters to Bp. Horsley, part ii pref. 
Works, vol. xviii. p. 148. 

VII. Such is the broad and direct asseveration of Dr. 
Priestley. 

1. Now I have carefully perused his two historical Works : 
but I do not recollect the adduction even so much as of a single 
solitary instance, in which any one of those PARTICULAR TEXTS 
is, by the primitive Church, understood and interpreted, as 
modern Antitrinitarians understand and interpret them. 

Doubtless, we have Dr. Priestley’s own word, for the alleged 
very important Fact: that The texts, now litigated between 
(rinttartans and Antitrinitartans, suggested not, to their primi- 
tive readers, any such notions of the divinity or the préexistence 
of Christ, as are at present supposed to be clearly contained 
tn them. 

Yet, surely, it were no unreasonable demand : that the Histo- 
rian’s own word, however great in some quarters may be its 
weight, should have been substantiated by a decent sufficiency 
of adequate tangible evidence. 

As the matter now stands, we have broad assertion without a 
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shadow of proof. The vast importance of primitive interpreta- 
tion is evidently felt and fully allowed. Dr. Priestley assures 
his readers: that Primitive interpretation is altogether on the 
side of Antitrinitarian Humanitarianism. And, thence, with 
much sound judgment, he constructs an argument: which, as it 
clearly ought to do, will weigh much with those who are apt to 
lay great stress on the usual construction of soME PARTICULAR 
TEXTS. 

From the alleged Fact, his reasoning is quite unexceptiona- 
able. Nothing is wanted, but A sUBSTANTIATION OF THE 
ALLEGED FACT ITSELF. 

The alleged ract, however, is wholly unsubstantiated : nor, 
in support of it, is even so much as one poor specimen of primi- 
tive interpretation adduced by the positive historian. 

Must we censure him for this total lack of evidence ? 

Verily, in no wise. Ez nihilo nihil fit. Evidence to the 
alleged pact exists not: and Dr. Priestley was not bound to 
produce a non-entity. 

2. But the worst of the matter is: that the case is not merely 
a case of negativeness. 

So far at least as my own inquiries have extended through 
the period which preceded the first Nicene Council, I invariably 
find; that THE NATURAL SIGNIFICATION OF WORDS AND PHRASES, 
against which we are cautioned by Mr. Belsham and Dr. Car- 
penter, is precisely the signification delivered by the early ec- 
clesiastical writers: I invariably find ; that, in their exposition 
of the PARTICULAR TEXxTs alluded to, those writers agree, not 
with modern Antitrinitarians, but with modern Trinitarians. 

In no one instance have I fortuned upon a text, interpreted, 
as Dr. Priestley or Mr. Lindsey or Mr. Belsham or Dr. Car- 
penter would interpret it. 

With rare uniformity, every exposition, which I have en- 
countered, is strictly trinitarian. 

Never, so far as I have observed, do the Antenicene Writers, 
in their interpretation of the PARTICULAR TEXTS, favour the 
cause of Dr. Priestley. More fancifully than soberly (let us 
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forgive them this wrong), they will sometimes, indeed, discover 
the doctrines of Christ’s godhead and the Trinity in texts, 
which the severity of no modern Catholic would allow him to 
adduce. But, as for the PARTICULAR TEXTS, here they all agree in 
one and the same story : and, unfortunately for the Historian's 
argument from an alleged Pact, that story is Not the story, 
which he would narrate. 

8. I may add yet another matter, which ought not to be 
altozether pretermitted. 

Up to the very apostolic age, the early writers cite, as un- 
doubtedly genuine, those exordia of the two Gospels by Mat- 
thew and by Luke, which the tardy sagacity of the Editor of 
the Improved Version of the New Testament has at length dis- 
covered to be interpolations: and, on the high authority of 
Irenéus, we learn; that the daring excisions of Marcion, the 
very Magnus Apollo of the Editor, were conducted on no cri- 
tical principle whatsoever; but that he hacked and slashed 
away what the whole Catholic Church had always received as 
canonical, for not any more cogent reason, than a mere, though 
decided, contrariety to his own speculative innovations. Iren. 
adv. her. lib. i. c. 29. p. 82, 83. 

4. On the whole, therefore, [ venture to infer: that the 
constant reading of the Scriptures, in those early times, by per- 
sons (as Dr. Priestley remarks) better qualified to understand 
the language of them than we at this time can pretend to be, 
must have suggested precisely such notions of the divinity and 
the preéxistence of Christ, as by Trinitarians are now supposed 
to be clearly contained in the PARTICULAR TEXTs under litigation. 

VIII. If, however, the [istorian’s directly opposite assertion 
be accurate : it will be an easy task for some one of his lettered 
followers to verify it by a copious adduction of those early 
antenicene interpretations of the PARTICULAR TEXTS in question, 
which shall be uniformly found to correspond with the inter- 
pretations proposed either by himself or by any other modern 
Antitrinitarian. 

Meanwhile, it is my own business, through the medium of an 
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exactly similar process, to justify the inference, which I myself 
have ventured to propound. 

For this purpose, I shall simply bring forward, in the original 
Greek or Latin, various specimens of early antenicene exposi- 
tion selected out of a much more ample collection: that so the 
painful enquirer, distrusting peradventure any translation of 
mtne, may weigh and judge for himself. 

Such a plan strikes upon my own apprehension, as being by 
far the most equitable: and it is hoped, that a moderately ex- 
tensive production of original antenicene passages may be 
neither useless nor unacceptable to the diligent and honest 
student in Theology. 





TEXT I. 
Gen. i. 16, 26. ili. 22. 


Καὶ ἐποίησεν ὁ Θεὸς τοὺς δύο φωστῆρας τοὺς μεγάλους. 
-- Καὶ εἶπεν ὁ Θεός’ Ποιήσωμεν ἄνθρωπον κατ᾽ εἰκόνα 
ἡμετέραν.---Καὶ εἶπεν ὃ Θεός" ᾿Ιδοὺ, ᾿Αδὰμ γέγονεν ὡς 
εἷς ἐξ ἡμῶν. 


1. Εἰ γὰρ μὴ ἦλθεν ἐν σαρκὶ, πῶς ἂν ἐσώθημεν ἄνθρωποι, βλέ- 
ποντες αὑτόν ; “Ὅτι τὸν μέλλοντα μὴ εἶναι ἥλιον, ἔργον χειρῶν 
αὐτοῦ ὑπάρχοντα, βλέποντες, οὐκ ἰσχύουσιν εἰς ἀκτῖνας αὐτοῦ 
αἀντοφθαλμῆσαι. Barnab. Epist. ς. v. Cotel. Patr. Apost. vol. 
1. p. 16. 

2. Λέγει τῷ Yig* Ποιήσωμεν, κατ᾽ εἰκόνα καὶ καθ᾽ ὁμοίωσιν 
ἡμῶν, τὸν ἄνθρωπον. Barnab. Epist.c. vi. Cotel. Patr. Apost. 
vol. 1. p. 19. 

8. Filius quidem Dei omni creatura antiquior est, ita ut in 
consilio Patri suo adfuerit ad condendam creaturam. Herm. 
Past. lib. iii. simil. 9. 8 12. Cotel. Patr. Apost. vol. i. 
Ῥ. 118. 

x2 
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4. Kai τοῦτο αὐτὸ, ὦ φίλοι, εἶπε καὶ διὰ Μωσέως ὁ τοῦ Θεοῦ 
λόγος, μηνύων ἡμῖν, ὃν ἐδήλωσε, τὸν Θεὸν λέγειν τούτῳ αὐτῷ τῷ 
νοήματι ἐπὶ τῆς ποιήσεως τοῦ ἀνθρώπου, λέγων ταῦτα" Ποιήσωμεν 
ἄνθρωπον κατ᾽ εἰκόνα ἡμετέρα».--- 

Καὶ, ὅπως μὴ ἀλλάσσοντες τοὺς προλελεγμένους λόγους ἐκεῖνα 
λέγητε ἃ οἱ διδάσκαλοι ὑμῶν λέγουσιν, ἣ ὅτι πρὸς ἑαντὸν ἔλεγεν 
ὁ Θεὸς, Ποιήσωμεν, ὑποῖον καὶ ἡμεῖς, μέλλοντές τι ποιεῖν, πολ- 
λάκις πρὸς ἑαυτοὺς λέγομεν, Ποιήσωμεν" ἣ ὅτι πρὸς τὰ στοιχεῖα, 
τουτέστι τὴν γῆν καὶ τὰ ἄλλα ὁμοίως, ἐξ ὧν νοοῦμεν τὸν ἄνθρω- 
wov γεγονέναι, Θεὸν εἰρηκέναι, Ποιήσωμεν" λόγους τοὺς εἰρη- 
μένους ix’ αὐτοῦ τοῦ Μωσέως πάλιν ἱστορήσω, ἐξ ὧν ἀναμφιλέκ- 
τως πρός τινα καὶ ἀριθμῷ ὄντα ἕτερον, λογικὸν ὑπάρχοντα, ὧμι- 
ληκέναι αὑτὸν ἐπιγνῶναι ἔχομεν. 

Εἰσὶ δὲ οἱ λόγοι οὗτοι" Καὶ εἶπεν ὁ Θεός" Ἰδοὺ, ᾿Αδὰμ γέγονεν 
ὡς εἷς ἐξ ἡμῶν, τοῦ γινώσκειν καλὸν καὶ πονηρόν. 

Οὐκοῦν εἰπὼν, Ὥς εἷς ἐξ ἡμῶν, καὶ ἀριθμὸν τοῖς ἀλλήλοις συν- 
όντων, καὶ τὸ ἐλάχιστον δύο, μεμήννκεν ; OV γὰρ, ὅπερ ἣ παρ᾽ 
ὑμῖν λεγομένη αἵρεσις δογματίζει, φαίην ἂν ἐγὼ ἀληθὲς εἶναι, ἢ 
οἱ ἐκείνης διδάσκαλοι ἀποδεῖξαι δύνανται, ὅτι ἀγγέλοις ἔλεγεν, ἣ 
ὅτι ἀγγέλων ποίημα ἦν τὸ σῶμα τὸ ἀνθρώπειον" ἀλλὰ τοῦτο τὸ 
τῷ ὄντι ἀπὸ τοῦ Πατρὸς προβληθὲν γέννημα πρὸ πάντων τῶν 
ποιημάτων συνῆν τῷ Πατρὶ, καὶ τούτῳ ὁ Πατὴρ προσομιλεῖ" ὡς ὁ 
λόγος διὰ τοῦ Σολομῶνος ἐδήλωσεν, ὅτι καὶ ἀρχὴ πρὸ πάντων τῶν 
ποιημάτων τοῦτ᾽ αὐτὸ καὶ γέννημα ὑπὸ τοῦ Θεοῦ ἐγεγέννητο, ὃ 
Σοφία διὰ Σολομῶνος καλεῖται. Justin. Martyr. Dial. cum 
Tryph. Oper. p. 221, 222. 

5. Kat πάλιν, ὅταν λέγῃ ὁ λόγος εἰρηκέναι τὸν Θεὸν ἐν ἀρχῇ, 
Ἰδοὺ ᾿Αδὰμ γέγονεν ὡς εἷς ἐξ ἡμῶν" τὸ δὲ, ‘Qe εἷς ἐξ ἡμῶν, καὶ 
αὐτὸ ἀριθμοῦ δηλωτικόν éorty.— 

“Ore γεγεννῆσθαι ὑπὸ τοῦ Πατρὸς τοῦτο τὸ γέννημα πρὸ πάντων 
ἁπλῶς τῶν κτισμάτων, ὁ λόγος ἐδήλουν" καὶ τὸ γεννώμενον τοῦ 
γεννῶντος ἀριθμῷ ἕτερόν ἐστι, πᾶς ὁστισοῦν ὁμολογήσειε. Justin. 
Dial. cum Tryph. Oper. p. 281. 

6. Homo est autem temperatio anime et carnis, qui secun- 
dum similitudinem Dei formatus est et per manus ejus plas- 
matus est: hoc est, per Filium et Spiritum, quibus et dixit ; 
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Faciamus hominem. Iren. adv. her. lib. iv. in preefat. 
p- 232. 

7. Non angeli fecerunt nos, nec nos plasmaverunt; nec 
angeli potuerunt imaginem facere Dei; nec alius quis, preeter 
Verbum Domini; nec Virtus longé absistens a Patre univer- 
sorum. Nec enim indigebat horum Deus ad faciendum que 
ipse apud se preefinierat fieri, quasi ipse suas non haberet 
manus. Adest enim ei semper Verbum et Sapientia, Filius et 
Spiritus, per quos et in quibus omnia liberé et sponté fecit: ad 
quos et loquitur, dicens; Faciamus hominem ad imaginem et 
similitudinem nostram. Iren. adv. heer. lib. iv. c. 87. p. 266. 

8. Glorificabitur autem Deus in suo plasmate, conforme 
illud et consequens suo Puero (rg Παιδὶ αὐτοῦ) adaptans. Per 
manus enim Patris, id est per Filium et Spiritum, fit homo 
secundum stmilitudinem Dei. Iren. adv. heer. lib. v. c. 8. 
p- 822. 

9. Idem ipse, qui ab initio plasmavit Adam, cum quo et 
loquebatur Pater, Faciamus hominem secundum tmaginem et 
similitudinem nostram, in novissimis temporibus semetipsum 
manifestans hominibus, ei, qui ab Adam cacus fuerat, formavit 
visionem. Et, propter hoc, Scriptura, significans quod futurum 
erat, ait, abscondito Adam propter inobedientiam, Dominum 
venisse vespere ad eum, et dixisse: Ubi es? Hoc est, quoniam 
in novissimis temporibus ad ipsum venit Verbum Dei advocare 
hominem, recommemorans in eo opera sua, in quibus degens 
absconditus fuerat Domino. Iren. adv. her. lib. v.c. 14. § 2. 
p- 336, 337. 

10. Ὁ δὲ ἀγαθὸς Παιδαγωγὸς, ἡ Σοφία, ὁ Λόγος τοῦ Πατρὸς, 
ὁ δημιουργήσας τὸν ἄνθρωκον, ὅλου κήδεται τοῦ πλάσματος. 
Clem. Alex. Peedag. lib. i. c. 2. Oper. p. 81. 

11. Sic enim preefatio Patris ad Filium: Factamus hominem 
ad imaginem et similitudinem nostram. Et fecit hominem Deus, 
id utique quod finxit, ad tmaginem Dei fecit illum, scilicet 
Christi. Et Sermo enim Deus: qui, in effigie Dei constitutus, 
non rapinam existimavtt pariarit Deo. Tertull. de resurr. carn. 
§ 5. Oper. p. 49. 
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12. Si te adhuc numerus scandalizat Trinitatis quasi non 
connexe in unitate simplici, interrogo, quomodo unicus et singu- 
laris pluraliter loquitur; Faciamus hominem ad tmaginem et 
similitudinem NostRAM : cum debuerit dixisse; Factam hominem 
ad imaginem et similitudinem MEAM; utpote unicus et singu- 
laris? Sed et, in sequentibus; Ecce Adam factus est tanquam 
UNUS EX NoOBIs: fallit aut ludit, ut, cum unus et solus et sin- 
gularis esset, numerosé loqueretur. Aut nunquid angelis loque- 
batur, ut Judi interpretantur, quia nec ipsi Filium agnoscunt : 
an quia ipse erat Pater, Filius, Spiritus, ideo pluralem se prees- 
tans, pluraliter sibi loquebatur? Imo quia jam adherebat illi 
Filius, secunda persona, Sermo ipsius; et tertia, Spiritus in 
Sermone: ideo pluraliter pronunciavit, Factamus et Nostram 
et Nosis. Cum quibus enim faciebat hominem, et quibus 
faciebat similem ? Filio quidem, qui erat induiturus hominem ; 
Spiritu vero, qui erat sanctificaturus hominem : quasi cum 
ministris et arbitris, ex unitate Trinitatis, loquebatur. Tertull. 
adv. Prax. ὃ 9. Oper. p. 412. 

13. Quis enim non secundam Filii post Patrem agnoscat esse 
personam, cum legat dictum a Patre consequenter ad Filium ; 
Faciamus hominem ad tmaginem et similitudinem nostram: et 
post hec relatum; Εἰ fecit Deus hominem, ad imagmnem Dei 
fecit tllum? Novat. de Trin. in Oper. Tertull. p. 617. 

14. Ὁ yap τοῦ Θεοῦ Υἱὸς, ὁ πρωτότοκος πάσης κτίσεως, εἰ καὶ 
νεωστὶ ἐνηνθρωπηκέναι ἔδοξεν, ἀλλ᾽ οὔτι γε διὰ τοῦτο νέος ἐστί. 
Πρεσβύτατον γὰρ αὐτὸν πάντων τῶν ξημιουργημάτων ἴσασιν οἱ 
θεῖοι λόγοι" καὶ αὐτῷ τὸν Θεὸν, περὶ τῆς τοῦ ἀνθρώπον δημιουρ- 
γίας, εἰρηκέναι" Ποιήσωμεν ἄνθρωπον κατ᾽ εἰκόνα καὶ ὁμοίωσιν 
ἡμετέραν. Orig. cont. Cels. lib. v. p. 257. 

15. Ὁ δὲ ἐντελλόμενος ἑτέρῳ ἐντέλλεται revi’ ὃν οὐκ ἄλλον 
πεπείσμεθα ἣ τὸν μονογενῆ Ὑἱὸν τοῦ Θεοῦ Θεὸν, ᾧ καὶ εἶπε" Ποι- 
ἤσωμεν ἄνθρωπον κατ᾽ εἰκόνα καὶ ὁμοίωσιν ἡμετέραν. Concil. 
Antioch. Epist. ad Paul. Samos. apud Routh. Rel. Sacr. vol. ii. 
p. 466. 
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TEXT II. 
Psatm Ixxii. 5. 


Kat συμπαραμενεῖ τῷ ἡλίῳ, καὶ πρὸ τῆς σελήνης γενεὰς 


γενεών. 


Καὶ Δαβὶδ δὲ πρὸ ἡλίον καὶ σελήνης ἐκ γαστρὸς γεννηθήσεσθαι 
αὐτὸν κατὰ τὴν τοῦ Πατρὸς βουλὴν ἐκήρυξε" καὶ Θεὸν ἰσχυρὸν καὶ 
προσκυνητὸν, Χριστὸν ὄντα, ἐδήλωσε. Just. Dial. cum Tryph. 
Oper. p. 285. Comp. Ibid. p. 224. 





TEXT III. 
PsaLM Cx. 1. 


Εἶπεν ὃ Κύριος τῷ Κυρίῳ μου Κάθου ἐκ δεξιῶν μου 
ἕως ἂν θῶ τοὺς ἐχθρούς σον ὑποπόδιον τῶν ποδῶν σου. 


Animadverte etiam Spiritum loquentem ex tertia persona de’ 
Patre et Filio: Dixit Dominus Domino meo, sede ad dexteram 
meam, donec ponam intimicos tuos scabellum pedum tuorum. 
Tertull. adv. Prax. § 9. p. 412. 





TEXT IV. 
Esa1. 1111. 8. 
Τὴν γενεὰν αὐτοῦ τίς διηγήσεται; 


1, Generationem ejus quis enarrabit ? quoniam homo est: et 
Quis agnoscet eum ? Cognoscit autem illum is, cui Pater qui est 
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in corlis revelavit: at intelligat, quoniam is, qui non voluntate 
carnis neque ex voluatate viri natus est filius hominis, hic est 
Christus Filius Dei vivi. Queoniam enim nemo in totum ex 
filiis Adz Deus appellatur secandum eum, ut Dominus nomi- 
natur, ex Scripturis demonstravimus: quoniam ipse proprit, 
preter omnes qui fuerunt tunc homines, Deus, et Dominus, et 
Rez eternus et unigenitus, et Verbum incarnatum presdicatum, 
adest videre omnibus qui vel modicum de veritate attigerint. 
Iren. adv. heer. lib. iii. c. 21. p. 212. 

2. Kai ro Ἠσαΐαν φάναι" Τὴν γενεῶν αὐτοῦ τίς διηγήσεται 1 
ἀνεκξιήγητον ἔχοντα τὸ γένος αὑτὸν ἐξόλον. Οὐδεὶς γὰρ, ἄνθρω- 
πος ὧν ἐξ ἀνθρώπων, ἀνεκξιήγητον ἔχει τὸ γένος. Justin. Dial. 
cum Tryph. Oper. p. 235. Vide etiam Ibid. p. 202, 228. 


Ps ES ig ea 
TEXT V. 
Esai. vii. 14. Mart. i. 98. 


Ἰδοὺ ἡ παρθένος ἐν γαστρὶ ἕξει, καὶ τέξεται υἱὸν, καὶ κα- 
λέσουσι τὺ ὄνομα αὐτοῦ ᾿Εμμανουήλ᾽ ὅ ἐστι μεθερμηνευ- 
όμενον, MeO ἡμῶν ὁ Θεός. 


1. Εἷς ἰατρός ἐστι, σαρκικός τε καὶ πνευματικὸς, γεννητὸς καὶ 
ἀγέννητος, ἐν σαρκὶ γενόμενος Θεὸς, ἐν θανάτῳ ζωὴ αληθένη, 
καὶ ἐκ Μαρίας καὶ ἐκ Θεοῦ, πρῶτον παθητὸς καὶ τότε ἀπαθής. Ig- 
nat. Epist. δὰ Ephes. ᾧ 7. Cot. Patr. Apos. vol. ii. p. 18. 

4. Ὁ γὰρ Θεὸς ἡμῶν Ἰησοῦς ὁ Χριστὸς ἐκνοφορήθη ὑπὸ Mapiac 
κατ᾽ οἰκονομίαν Θεοῦ, ἐκ σπέρματος μὲν Aajsic, Πνεύματος δὲ “Ayiov. 
Ibid. § 18. p. 16. 

8. "Ere καὶ ἵνα, ὃν τρόπον γέγονεν ἐν κόσμῳ γεννηθεὶς, ἐπι- 
γνῶναι ἔχωσιν οἱ πιστεύοντες αὑτῷ ἄνθρωποι, διὰ τοῦ αὑτοῦ 
᾿Ησαΐον τὸ προφητικὸν Πνεῦμα ὡς μέλλει γίνεσθαι προεφήτευσεν 
οὕτως" --- ἰδοὺ ἡ παρθένος ἐν γαστρὶ λήψεται, καὶ τέξεται vior, καὶ 


8 Φ ~ ‘ v 9 =~ 
καλέσεται τὸ ὄνομα αὑτοῦ "EuparovyA.— Ore μὲν οὖν. ἐν τῷ 
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γένει τῷ κατὰ σάρκα τοῦ ᾿Αβραὰμ, οὐδεὶς οὐδέποτε ἀπὸ παρθένον 
γεγένηται, οὐδὲ λέλεκται γεγενημένος, ἀλλ᾽ ἣ οὗτος ὁ ἡμέτερος 
Χριστὸς, πᾶσι φανερόν ἐστιν. Justin. Dial. cum Tryph. Oper. 
p- 203. 

4. Τὸν Χριστὸν τοῦτον τοῦ Θεοῦ Υἱὸν, ὃς καὶ πρὸ ἑωσφόρον καὶ 
σελήνης ἦν, καὶ διὰ τῆς παρθένον ταύτης τῆς ἀπὸ τοῦ γένους τοῦ 
Δαβιὲδ γεννηθῆναι σαρκοποιηθεὶς ὑπέμεινεν. Ibid. p. 204. Vide 
etiam Ibid. p. 256, 260. 

5. “Ore καὶ Ἰησοῦς ἦν ὁ Μωσεῖ καὶ τῷ ᾿Αβραὰμ καὶ τοῖς ἄλλοις 
ἁπλῶς πατριάρχαις φανεὶς καὶ ὁμιλήσας, τῷ τοῦ Πατρὸς θελήματι 
ὑπηρετῶν, ἀπέδειξα" ὃς καὶ ἄνθρωπος γεννηθῆναι διὰ τῆς παρ- 
θένου Μαρίας ἦλθε, καί ἐστιν ἀεὶ, ἐρῶ. Οὗτος γάρ ἐστιν, ἀφ᾽ οὗ 
καὶ τὸν οὐρανὸν καὶ τὴν γῆν, καὶ dv’ οὗ, ὁ Πατὴρ μέλλει καινουρ- 
γεῖν. Ibid. p. 266. 

6. Sed et Matthzeus unum et eundem Jesum Christum cog- 
noscens, eam quée est secundum hominem generationem ejus 
eX virgine exponens, sicut promisit Deus David, ex fructu 
ventris ejus et excitaturum se sternum regnum, multo prius 
Abrahe eandem faciens promissionem, ait: Liber generations 
Jesus Christi, fils David, filit Abraham. 

Dehinc, ut liberaret mentem nostram a suspicione que est 
circa Joseph, ait: Christi autem generatio sic erat. Cum esset 
desponsata mater ejus Joseph, prius quam convenirent, inventa 
est tn utero habens de Spiritu Sancto. 

Dehinc, cum Joseph cogitaret dimittere Mariam quoniam 
preegnans erat, assistentem ei angelum Dei et dicentem: Ne 
timueris assumere Mariam conjugem tuam, quod enim habet in 
utero, de Spirttu Sancto est. Partet autem filtum, et vocabis 
nomen ejus Jesum. Hic enim salvabit populum suum a peccatis 
suis. Hoc autem factum est, ut adtmpleretur quod dictum est a 
Domino per prophetam: Ecce, virgo concipiet in utero, et 
pariet filium, et vocabunt nomen ejus Emanuel ; quod tinterpre- 
tatum est, Nobiscum Deus. 

Manifesté significans, et eam promissionem que fuerat ad 
patres impletam, ex virgine natum Filium Dei, et hunc ipsum 


esse salvatorem Christum, quem prophetee preedicaverunt : non 
10 
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sicut ipsi (scil. Valentiniani hzretici) dicunt, Jesum quidem 
ipsum esse qui ex Maria sit natus, Christum vero qui desuper 
descendit. 

Czeterum poterat dicere Mattheeus; Jesu vero generatio sic 
erat: sed providens Spiritus Sanctus depravatores, et preemu- 
niens contra fraudulentiam eorum, per Mattheeum ait; Christ 
autem generatio sic erat ; et quoniam hic est Emanuel ; ne forte 
tantum eum hominem putaremus. Non enim ex voluntate car- 
nts, neque ex voluntate viri, sed ex voluntate Dei, Verbum caro 
Jfactum est : neque alium quidem Jesum suspicemur fuisse ; sed 
unum et eundem sciremus Deum esse. Iren. adv. her. lib. iii. 
c. 18. p. 202, 203. Vide etiam Ibid. lib. iii. c. 21. p. 212. 
ς. 24. p. 215. 

7. Diligenter igitur significavit Spiritus Sanctus per ea quz 
dicta sunt, generationem ejus que ex virgine, et substantiam 
quoniam Deus. 

Emanuel enim nomen hoc significat: et manifestat, quoniam 
homo, in eo quod dicit, Butyrum et mel manducabit, et in eo 
quod infantem nominat eum, et prius quam cognoscat bonum et 
malum ; heec enim omnia sunt hominis infantis. 

Quod autem non consentiel nequitia, ut eligat bonum, pro- 
prium hoc est Dei: uti non, per hoc quod manducat butyrum 
et mel, nudé solummodo eum hominem intelligeremus; neque 
rursus, per nomen Emanuel, sine carne eum Deum suspicare- 
mur. Iren. adv. heer. lib. ili. c. 26. p. 217. Vide etiam Ibid. 
lib. iv. c. 66. p. 294. lib. v. c. 17. p. 340, 341. 

8. Nasci se Deus in utero patitur matris. Tertull. de pa- 
tient. Oper. p. 8. 

9. Ante omnia autem commendanda erit ratio que preefuit, 
ut Dei Filius de, virgine nasceretur. Nové nasci debebat nove 
nativitatis dedicator. De qua signum daturus Dominus ab 
Esaia preedicabatur. 

Quid est istud signum? Ecce virgo concipiet in utero, et 
partet filium. 

Concepit ergo virgo, et peperit Emanuelem, Nobiscum 
Deum. Hec est nativitas nova dum homo nascitur in Deo: 
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in quo homine Deus natus est. Tertull. de carn. Christ. § 11. 
Oper. p. 34. Vide etiam Tertull. de resurr. carn. § 15. Oper. 
p- 58. Tertull. adv. Jud. Oper. p. 129. Tertull. adv. Marcion. 
lib. iii. p. 203. 

10. Quoniam enim Esaias, Ecce virgo concipiet, et pariet 
Jilium, et vocabitis nomen ejus Emmanuel ; quod interpretatum est 
Nobiscum Deus: sic Christus ipse dicit; Ecce ego vobiscum 
sum usque ad consummationem seculi. 

Est ergo nobiscum Deus, imo multo magis etiam in nobis est. 
Nobiscum est Christus: est ergo, cujus nomen est Nobiscum 
Deus ; quia et nobiscum est.— 

Sed, quoniam nobiscum est, Emmanuel, id est Nobiscum 
Deus, dictus est. Deus, ergo, quia nobiscum est; Nobiscum 
Deus dictus est. Novat. de Trin. in Oper. Tertull. p. 607. 

11. Ἰδοὺ ἡ παρθένος ἐν γαστρὶ ἕξει, καὶ τέξεται vidy. Ποῖον 
οὖν σημεῖον, τὸ, νεάνιδα μὴ παρθένον τεκεῖν ; Καὶ τίνε μᾶλλον 
ἁρμόζει γεννῆσαι ᾿Εμμανονὴλ, τοντέστι, MeO’ ἡμῶν ὁ Θεὸς, dpa 
γυναικὶ συνουσιασθείσῃ, καὶ διὰ πάθους γυναικείον συλλαβούσῃ, 
ij ἔτι καθαρᾷ καὶ ἁγνῇ καὶ παρθένῳ ; Ταύτῃ γὰρ πρέκει γεννᾷν 
γέννημα, ἐφ᾽ ᾧ τεχθέντι λέγεται τὸ, MeO ἡμῶν ὁ Θεός. Orig. 
cont. Cels. lib. i. p. 27, 28. 





TEXT VI. 
Mart. ii. 11. 


Καὶ, πεσόντες, προσεκύνησαν αὐτῷ' καὶ, ἀνοίξαντες τοὺς 
θησαυροὺς αὐτῶν, προσήνεγκαν αὐτῷ δώρα, χρυσὸν καὶ 
λιβανὸν καὶ σμύρναν. 


1. Τῶν ἀπὸ ᾿Αῤῥαβίας οὖν μάγων ἐλθόντων εἰς Βηθλεὲμ, 
καὶ προσκυνησάντων τὸ καιδίον, καὶ προσενεγκάντων αὑτῷ δῶρα, 
χρυσὸν καὶ λιβανὸν καὶ σμύρναν, ἐπειδὴ κατὰ ἀποκάλυψιν μετὰ 
τὸ προσκυνῆσαι τὸν καῖδα ἐν Βηθλεὲμ, ἐκελεύσθησαν μὴ ἐπανελ- 
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θεῖν πρὸς τὸν Ἡρώδην. Justin. Dial. cam Tryph. Opes. p. 23 
Vide etiam Ibid. p. 257. , x 

2. Matthaeus autem Magos ab oriente venientes ait dixime 
Vidimus enim stellam ejus in oriente, et venimus adorare eum 
deductoeque a stella in domum Jacob ad Emanuel, per ea qu: 
obtulerunt munera, ostendisse, quid erat qui adorabatu 
Myrrha quidem; quod ipsee erat qui pro mortali humano gi 
nere moreretur et sepeliretur : aurum vero; quoniam rex, οὐ 
regni finis non est: thus, vero; quoniam Deus, qui et notusi 
Judeea factus est, et manifestus eis qui non qusrebant eu 
Iren. adv. heer. lib. iii. c. 10. p. 180. . 

8. Ἧκον οὖν ἐπὶ τὴν Ἰονδαίαν (scil. of Mayor), ὅτι μὲν Bor 
λεώς τις γεγένηται πειθόμενοι, τίνα δὲ βασιλείαν βασιλεύσων οἱ 
ἐπιστάμενοι, ἣ ποῦ γεννηθήσεται οὐ γιγνώσκοντες" φέροντες pi 
δῶρα, ἃ (ἵν᾽ οὕτως ὀνομάσω) συνθέτῳ τινὲ ἐκ Θεοῦ καὶ ἀἰνθρώαι 
θνητοῦ προσήνεγκαν σύμβολα μὲν, ὡς βασιλεῖ τὸν χρυσὸν, ὡς 
τεθνηξομένῳ τὴν σμύρναν, ὡς δὲ Θεῷ τὸν λιβανωτόν' προσήνεγκε 
δὲ, μαθόντες τὸν τόπον τῆς γενέσεως αὑτοῦ. ᾿Αλλ᾽, ἐπεὶ Θεὸς 7 
ὁ ὑπὲρ τοὺς βοηθοῦντας ἀνθρώποις ἀγγέλους ἐνυπάρχων Ler 
Tov γένονς τῶν ἀνθρώπων, ἄγγελος ἡμείψατο τὴν τῶν Maywy ἐ 
προσκυνῆσαι τὸν ᾿Ιησοῦν εὐσέβειαν. Orig. cont. Cels. lib. i. p. 4 


Seinen essen 





TEXT VII. 
Marr. xvi. 16. 


᾿Αποκριθεὶς δὲ Σίμων Πέτρος εἶπε Σὺ εἶ ὁ Χριστὸς, 
Υἱὸς τοῦ Θεοῦ τοῦ ζώντος. 


1. Digitus est Dei qui salutem operatur populo, et Ὡς 
Josephi filius. Si enim Josephi filius esset, quomodo ph 
poterat quam Salomon, aut plus quam Jona habere, aut pli 
esse David ; cum esset ex eadem seminatione generatus et prok 
existens ipsorum ? Ut quid autem et beatum dicebat Petrar 
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quod eum cognosceret esse Filium Dei vivi? Super hoc autem, 
nec rex esse posset, siquidem Josephi filius fuisset, nec heeres, 
secundum Hieremiam. Iren. adv. heer. lib. iii. c. 29. p. 219. 
Vide etiam Clem. Alex. Strom. lib. vi. Oper. p. 680. 

2. Υἱὸν οὖν ἀνθρώπον ἑαυτὸν ἔλεγεν, ἤτοι ἀπὸ τῆς γεννήσεως 
τῆς διὰ παρθένον, ἥτις ἦν ἀπὸ τοῦ AaB καὶ Ἰακὼβ καὶ ᾿Ισαὰκ 
καὶ ᾿Αβραὰμ γένονς" ἣ διὰ τὸ εἶναι αὐτὸν τὸν ᾿Αβραὰμ πατέρα 
καὶ τούτων τῶν κατηριθμημένων, ἐξ ὧν κατάγει ἡ Μαρία τὸ γένος. 
-- Καὶ γὰρ Υἱὸν Θεοῦ Χριστὸν κατὰ τὴν τοῦ Πατρὸς αὐτοῦ ἀποκά- 
λυψιν, ἐπιγνόντα αὐτὸν, ἕνα τῶν μαθητῶν αὐτοῦ, Σίμωνα πρότε- 
ρον καλούμενον, ἐπωνόμασε Πέτρον. Καὶ, Υἱὸν Θεοῦ γεγραμμένον 
αὐτὸν ἐν τοῖς ἀπομνημονεύμασι τῶν ἀποστόλων αὐτοῦ ἔχοντες, 
καὶ Υἱὸν αὐτὸν λέγοντες, νενοήκαμεν ὄντα καὶ πρὸ πάντων ποιη- 
μάτων, ἀπὸ τοῦ Πατρὸς δυνάμει αὐτοῦ καὶ βουλῇ προελθόντα. 
Justin. Dial. cum Tryph. Oper. p. 255. 





TEXT VIII. 
Marr. xxviii. 19. 


Πορευθέντες οὖν μαθητεύσατε πάντα τὰ ἔθνη, βαπτίζοντες 
? a 4 a -~ 4, “- "“ ~ 
αὐτοὺς εἰς TO ὄνομα tov Πατρὸς καὶ τοῦ Yiov καὶ τοῦ 
4 φ 
Αγίον Πνεύματος. 


1. Ecclesize Catholicee matris nostree veritas semper apud 
nos, fratres, et mansit et manet, et vel maximé in baptismatis 
Trinitate; Domino nostro dicente: Ite et baptizate gentes, in 
nomine Patris et Filit et Spiritus Sancti. Concil. Carthag. can. 
x. in Oper. Cyprian. vol. i. p. 282. 

2. Fidem nostram, et baptismatis gratiam, et legis ecclesias- 
ticee regulam, Deus et Dominus noster Jesus Christus, suo ore 
Apostolos docens, perimplevit, dicens: Jte et docete omnes 
gentes, baptizantes eos in nomine Patris et Fili et Spiritus 
Sancti. Concil. Carthag. can. xxix. in Oper. Cyprian. vol. i- 
Ῥ. 235. 
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8. Dominus enim post resurrectionem, discipulos suos mit- 
tens, quemadmodum baptizare deberent instituit et docuit, 
dicens: Data est mihi omnis potestas tn celo et in terra: ite 
ergo, et docete gentes omnes, baptizantes eos in nomine Patris et 
Filst et Spiritus Sancti. Insinuat Trinitatem, cujus sacra- 
mento gentes baptizarentur. Cyprian. Epist. Ixxiii. Oper. vol. 
li. p. 200. Vide etiam Ibid. p. 206. 


Ss 
TEXT IX. 
Marc. ii. 7. 


Τί οὗτος οὕτω λαλεῖ βλασφημίας ; Τίς δύναται ἀφιέναι 
ἁμαρτίας, εἰ μὴ εἷς ὃ Θεός; 


1. Propter hoc, non credentibus α188 ab eo fiat remissionem, 
Phariszeis dicebat : Ut sciatis, quoniam potestatem habet Filius 
homints remiltere peccata. Et cum hoc dixisset, jussit paralyti- 
cum hominem tollere grabbatum super quem jacebat, et ire in 
domum suam. 

Propter hoc quidem efficit, confundens incredulos, et signi- 
ficans quoniam ipse est Vox Dei, per quam accepit homo pre- 
cepta quee supergressus est et factus est peccator : ex peccatis 
entm paralysis sub secuta est. Peccata igitur remittens, hominem 
quidem curavit, semetipsum autem manifesté ostendit quis esset. 
Si, enim, nemo potest remittere peccata nisi solus Deus ; re- 
mittebat autem hzec Dominus, et curabat homines: manifestum 
est, quoniam ipse erat Verbum Dei, filius hominis factus a 
Patre potestatem accipiens, quomodo homo, et quomodo Deus. 
Et, quomodo homo, compassus est nobis: tanquam Deus, mise- 
reatur nostri, et remittat nobis debita quee factori nostro debe- 
mus Deo. Iren. adv. her. lib. v. c. 15. p. 338. 

2. Hic erat visus Babylonio regi in fornace cum martyribus 
suis quartus, tanquam filius hominis, idem ipsi Danieli revelatus 
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directo filius hominis, veniens cum cceli nubibus judex, sicut et 
“Scriptura demonstrat. 

Sed plus mihi Scriptura confert, ipsius scilicet Domini inter- 
pretatione. Nam, cum Judei, solummodo hominem ejus in- 
tuentes, necdum et Deum certi qua Dei quoque Filium, merito 
retractarent, non posse hominem delicta dimittere, sed Deum 
solum : cur non, secundum intentionem eorum de homine, eis 
respondit, habere eum potestatem dimittendi delicta, quando et 
filtum. hominis nominans hominem nominaret? Tertull. adv. 
Marcion. lib. iv. § 14. Oper. p. 234. 

8. Ὁ δὲ ἀγαθὸς Παιδαγωγὸς, ἡ Σοφία, ὁ Λόγος τοῦ Πατρὸς, 
ὁ δημιουργήσας τὸν ἄνθρωπον, ὅλον κήδεται τοῦ πλάσματος" καὶ 
σῶμα καὶ ψυχὴν ἀκεῖται αὑτοῦ ὁ παναρκὴς τῆς ἀνθρωπότητος 
ἰατρὸς ὁ Σωτήρ. ᾿Ανάστα, φησὶ τῷ παρειμένῳ, τὸν σκίμποδα ἐφ' 
ὃν κατάκεισαι λαβὼν, ἄπιθι oixade.—AAAQ ταῖς μὲν ὑποθήκαις 
τάχα δὴ μέλει, χαρίσμασι δὲ πλούσιος, ᾿Αφέωνταί σοι αἱ ἁμαρτίαι, 
τοῖς ἁμαρτωλοῖς ἡμῖν λέγει. Clem. Alex. Peedag. lib. i. c. 3. 
Oper. p. 81. 


TEXT X. 
Luc. i. 30—35. 


Kai εἶπεν ὁ ἄγγελος αὐτῇ Μὴ φοβοῦ, Μαριάμ’ εὗρες 
γὰρ χάριν παρὰ τῷ Θεῷ. Καὶ, ἰδοὺ, συλλήψῃ ἐν γαστρὶ, 
καὶ τέξῃ υἱόν" καὶ καλέσεις τὸ ὄνομα αὐτοῦ ᾿Ιησοῦν. Οὗτος 
ἔσται μέγας" καὶ Υἱὸς ὝΨίστον κληθήσεται" καὶ δώσει αὐτῷ 
Κύριος ὁ Θεὸς τὸν θρόνον Aafid τοῦ πατρὸς αὐτοῦ" καὶ 
βασιλεύσει ἐπὶ τὸν οἶκον ᾿Ιακὼβ εἰς τοὺς αἰώνας" καὶ τῆς 
βασιλείας αὐτοῦ οὐκ ἔσται τέλος. Εἶπε δὲ Μαριὰμ πρὸς 
τὸν ἄγγελον Πώς ἔσται τοῦτο, ἐπεὶ ἄνδρα οὐ γινώσκω ; 
Καὶ ἀποκριθεὶς ὁ ἄγγελος εἶπεν avrg’ Πνεῦμα “Ayo 
ἐπελεύσεται ἐπί σε, καὶ δύναμις Ὕψίστου ἐπισκιάσει cor’ 
διὸ καὶ τὸ γεννώμενον ἅγιον κληθήσεται Ὑἱὸς Θεοῦ. 
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1. "Ἔχομεν larpéy καὶ τὸν Κύριον ἡμῶν Θεὸν Ἰησοῦν τὸν 
Χριστὸν, τὸν πρὸ αἰώνων Ὑἱὸν μονογενῆ καὶ Λόγον, ὕστερον δὲ 
καὶ ἄνθρωπον ἐκ Μαρίας τῆς παρθένου. Ὃ Δόγος γὰρ σὰρξ 
ἐγένετο" ὁ ἀσώματος ἐν σώματι, ὁ ἀπαθὴς ἐν παθητῷ σώματι, ὁ 
ἀθάνατος ἐν θνητῷ σώματι, ἡ ζωὴ ἐν φθορᾷ, ὅπως θανάτου καὶ 
φθορᾶς ἐλευθερώσῃ καὶ larpevon τὰς ψνχὰς ἡμῶν, καὶ ἰάσηται 
αὑτὰς νοσηλευθείσας ἐν ἀσεβείᾳ καὶ πονηραῖς ἐπιθυμίαις. Ignat. 
Epist. ad Ephes. § vii. Cote]. Patr. Apost. vol. ii. p. 46. 

2. Πίστιν δὲ καὶ χαρὰν λαβοῦσα Μαρία ἡ παρθένος, evayyede- 
ζομένον αὑτῷ Γαβριὴλ ἀγγέλον, ὅτι Πνεῦμα Κυρίον ἐπ᾽ αὑτὴν 
ἐπελεύσεται, καὶ δύναμις ‘Yvlorov ἐπισκιάσει αὑτήν" διὸ καὶ τὸ 
γεννώμενον ἐξ αὑτῆς ἅγιόν ἐστιν, Υἱός Θεοῦ. ᾿Απεκρένατο" Γέ- 
γοιτο μοὶ κατὰ τὸ ῥῆμά σον. Justin. Dial. cum Tryph. Oper. 
p- 256. 

8. Lucas autem sectator et discipulus apostolorum,—de 
angelo referens, ait: In ipso autem tempore missus est angelus 
Gabriel a Deo, qui et dixit virgini; Nol: temere, Maria: in- 
venisti enim gratiam apud Deum. Et de Domino dicit: HMte 
erit magnus ; et Filius Altissimt vocabitur ; et dabit εἰ Dominus 
Deus thronum David patris sut ; et regnabit in domo Jacob; et 
regnt ejus non erit finis. 

Quis est autem alius, qui regnat in domo Jacob sine inter- 
missione in eeternum, nisi Christus Jesus Dominus noster Filius 
Dei Altissimi: qui, per legem et prophetas, promisit salutare 
suum facturum se omni carni visibilem, ut fieret filius hominis, 
ad hoc ut et homo fieret Filius Dei? Iren. adv. her. lib. iii. 6. 
11. p. 181. Vide etiam Ibid. lib. ni. c. 26. p. 217. c. 18. 
Ρ. 203. 

4. Hic est Virtus Dei, hic Ratio, hic Sapientia ejus, et Gloria. 
Hic in virginem illabitur: carnem, Spiritu Sancto cooperante, 
induitur. Deus cum homine miscetur. Hic Deus noster, hic 
Christus est, qui mediator duorum, hominem induit, quem per- 
ducat ad Patrem. Cyprian. de idol. vanit. Oper. vol. i. 
p- 15. 

5. Heec et ab angelo exceperat secundum nostrum evange- 
lium: Propterea, quod in te nascetur, vocabitur sanctum Filwus 
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Dei ; et vocabis nomen ejus Jesum. Tertull. adv. Marcion. lib. 
iv. § 7. Oper. p. 229. . 

6. Proponunt enim atque 1114 preetendunt, quee in evangelio 
Luce relata sunt; ex quibus asserere conantur, non quod est, 
sed tantum illud quod volunt esse: Spiritus Sanctus veniet tn 
te; et virtus Altissimi obumbrabit tibi: propterea, et quod ex 
te nascetur sanctum vocabitur Filius Det.—Hic est enim legiti- 
mus Dei Filius qui ex ipso Deo est; qui dum sanctum istud 
assumit, et sibi filium hominis annectit, et illum ad se rapit 
atque transducit, connexione sua et permixtione sociata pree- 
stat, et Filium illum Dei facit quod ille naturaliter non fuit. 
Novat. de Trin. in Oper. Tertull. p. 614, 615. 

7. Μεταχαράξαντας δὲ τὸ εὐαγγέλιον ἄλλους οὐκ olda, ἣ rove 
ἀπὸ Μαρκίωνος, καὶ τοὺς ἀπὸ Οὐαλεντίνον, οἶμαι δὲ καὶ τοὺς 
dxo Λουκάνον. Orig. cont. Cels. lib. ii. p. 77. Vide etiam 
Orig. Comment. in Johan. Oper. vol. ii. p. 18, 38, 76, 84, 
105, 106, 109, 110, 124, 138, 139. 


TEXT XI. 
Lue. x. 22. 


Πάντα παρεδόθη μοι ὑπὸ τοῦ Πατρός pov’ καὶ οὐδεὶς γι- 
νώσκει τὶς ἐστιν ὁ Ὑἱὸς, εἰ μὴ ὃ Πατήρ" καὶ τὶς ἐστιν ὃ 
Πατὴρ, εἰ μὴ ὃ Υἱὸς, καὶ ᾧ ἐὰν βούληται 6 Ὑἱὸς ἀποκα- 
λύψαι. Comp. Matt. xi. 27. 


1. Kat Ἰησοῦς δὲ ὁ Χριστὸς, ὅτι οὖκ ἔγνωσαν ᾿Ιουδαῖοι τί Πα- 
τὴρ καὶ τί Υἱὸς, ὁμοίως ἐλέγχων αὐτοὺς, καὶ αὑτὸς εἶπεν" Οὐδεὶς 
ἔγνω τὸν Πατέρα, εἰ μὴ ὁ Υἱός" οὐδὲ τὸν Υἱὸν, εἰ μὴ ὁ Πατὴρ, καὶ 
οἷς ἂν ἀποκαλύψῃ ὁ Ὑἱός. Ὃ Λόγος δὲ τοῦ Θεοῦ ἐστιν ὁ Ὑἱὸς 
αὐτοῦ ..---- 

ἸΙουδαῖοι οὖν, ἡγησάμενοι det τὸν Πατέρα τῶν ὅλων λελαλη- 
κέναι τῷ Μωσεῖ, τοῦ λαλήσαντος αὑτῷ ὄντος Ὑἱοῦ τοῦ Θεοῦ, ὃς 

VOL. I. Y 


322 _THE APOSTOLICITY ΓΑΡΡ. I. 


Kai ἄγγελος καὶ ἀπόστολος κέκληται, δικαίως ἐλέγχονται καὶ διὰ 
τοῦ πμοφητικοῦ Πνεύματος καὶ dc’ αὐτοῦ τοῦ Χριστοῦ, ὡς οὔτε τὸν 
Πατέρα οὔτε τὸν Υἱὸν ἔγνωσαν. Oi γὰρ τὸν Υἱὸν Πατέρα φάσ- 
κοντες εἶναι, ἐλέγχονται μήτε τὸν Πατέρα ἐπιστάμενοι, μήθ᾽ ὅτι 
ἐστὶν Ὑἱὸς τῷ Πατρὶ τῶν ὅλων γινώσκοντες" ὃς καὶ, Λόγος πρω- 
τότοκος ὧν τοῦ Θεοῦ, καὶ Θεὸς ὑπάρχει. 

Καὶ πρότερον, διὰ τῆς τοῦ πυρὸς μορφῆς, καὶ εἰκόνος ἀσωμάτου, 
τῷ Νωσεῖ καὶ τοῖς ἑτέροις προφήταις ἐφάνη" νῦν δ᾽, ἐν χρόνοις 
τῆς ὑμετέρας ἀρχῆς, διὰ παρθένον ἄνθρωπος γενόμενος κατὰ τὴν 
τοῦ Πατρὸς βουλὴν, ὑπὲρ σωτηρίας τῶν πιστεύοντων αὐτῷ, καὶ 
ἐξουθενηθῆναι καὶ παθεῖν ὑπέμεινεν, ἵνα ἀποθανὼν καὶ ἀναστὰς 
νικήσῃ τὸν θάνατον. Justin. Apol. i. Oper. p. 74, 7ὅ. Vide 
etiam Justin. Dial. cum Tryph. Oper. p. 255. 

2. Dominus enim, ostendens seipsum discipulis, quoniam ipse 
est Verbum qui agnitionem Patris facit, et exprobrans Judzis 
putantibus se habere Deum cum et frustretur Verbum ejus per 
quem cognoscitur Deus, dicebat: Nemo cognoscit Filium, nisi 
Pater : neque Patrem quis cognoscit, nisi Filius, et cut voluerit 
Filius revelare. 

Quoniam ab uno Deo, qui et hunc mundum fecit, et nos 
plasmavit, et omnia continet et administrat, unigenitus Filius 
venit ad nos, suum plasma in semetipsum recapitulans, firma est 
mea ad eum fides, et immobilis erga Patrem dilectio, utraque 
Deo nobis prebente: neque enim Patrem cognoscere quis 
potest, nisi Verbo Dei, id est, nisi Filio revelante; neque 
Filium, nisi Patris beneplacito—Non ergo alius erat qui cog- 
noscebatur, et alius qui dicebat, Nemo cognoscit Patrem ; sed 
unus et idem : omnia subjiciente ei Patre, et ab omnibus acci- 
piens testimonium, quoniam veré homo et quoniam veré Deus, 
a Patre, a Spiritu, et ab angelis, ab ipsa conditione, ab homini- 
bus, et ab apostaticis spiritibus, et ab erroneis, et ab inimico, et 
novissimé ab ipsa morte. Omnia autem Filius administrans 
Patri perficit ab initio usque ad finem ; et, sine illo, nemo potest 
cognoscere Deum. Agnitio enim Patris Filius, agnitio autem 
Filii in Patre et per Filium revelata: et, propter hoc, Dominus 
dicebat ; Nemo cognoseit Filium nisi Pater, neque Patrem nisi 
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Filius et quibuscunque Filius revelaverit. Revelaverit, enim, 
non solum in futurum dictum est; quasi tunc inciperet Verbum 
manifestare Patrem cum de Maria natus: sed communiter, per 
totum tempus, positum est. Ab initio, enim, assistens Filius suo 
plasmati, revelat omnibus Patrem, quibus vult, et quando vult, 
et quemadmodum vult, Pater: et, propter hoc, in omnibus et 
per omnia, unus Deus Pater, et unum Verbum, et unus Filius, 
et unus Spiritus, et una fides et salus omnibus credentibus in 
eum. Iren. adv heer. lib. iv. c. 14. p. 240— 242. 

8. Cognoscunt enim eum hi, quibus revelaverit Filius : semper 
autem céexistens Filius Patri, olim et ab initio, semper revelat 
Patrem et angelis et archangelis et potestatibus et virtutibus et 
hominibus quibus vult revelare Deus. Iren. adv. beer. lib. ii. 
c. 55. p. 157. 

4. ᾿Αλλὰ καὶ ὁ Σωτὴρ ἡμῶν καὶ Κύριος, Λόγος τοῦ Θεοῦ, ro 
μέγεθος παριστᾷς τῆς γνώσεως τοῦ Πατρὸς, ὅτι κατ᾽ ἀξίαν προη- 
γουμένως αὑτῷ μόνῳ λαμβάνεται καὶ γιγνώσκεται, Sevrépwe δὲ 
τοῖς ἐλλαμπομένοις τὸ ἡγεμονικὸν ὑπ᾽ αὐτοῦ τοῦ Λόγον καὶ Θεοῦ, 
φησίν Οὐδεὶς ἐπιγινώσκει τὸν Υἱὸν, εἰ μὴ 6 Πατήρ' οὐδὲ τὸν Πα- 
τέρα, εἰ μὴ ὁ Υἱὸς, καὶ ᾧ ἂν ὁ Υἱὸς ἀποκαλύψῃ. Οὔτε γὰρ τὸν 
ἀγένητον καὶ πάσης γενητῆς φύσεως πρωτότοκον Kar’ ἀξίαν εἰδέναι 
τὶς δύναται, ὡς ὁ γεννήσας αὐτὸν Πατήρ᾽ οὔτε τὸν Πατέρα, ὡς ὁ 
ἔμψνχος Λόγος καὶ Σοφία αὐτοῦ καὶ ᾿Αλήθεια" οὗ μετοχῇ περιαι- 
ρυῦντος ἀπὸ τοῦ Πατρὸς τὸ λεγόμενον σκότος, ὃ ἔθετο ἀποκρυφὴν 
αὑτοῦ, καὶ τὸ λεγόμενον περιβόλαιον αὑτοῦ, τὴν ἄβυσσον, καὶ 
ἀποκαλύπτοντος οὕτω τὸν Πατέρα ὅτι ποτ᾽ ἂν χωρῇ γιγνώσκειν 


αὐτὸν γιγνώσκει. Orig. cont. Cels. lib. vi. p. 287. 





TEXT XII. 


JOHAN. 1. l1—14. 


Ἐν ἀρχῇ ἦν ὁ Λόγος, καὶ ὁ Λόγος ἦν πρὸς τὸν Θεὸν, 
καὶ Θεὸς ἦν ὁ Λόγος. Οὗτος ἦν ἐν ἀρχῇ πρὸς τὸν Θεόν. 
Πάντα δι᾽ αὐτοῦ ἐγένετο᾽ καὶ, χωρὶς αὐτοῦ, ἐγένετο οὐδὲ ἕν, 
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ὃ γέγονεν. Ἔν αὐτῷ ζωὴ ἦν, καὶ ἡ ζωὴ ἦν τὸ φώς τῶν 
ἀνθρώπων' καὶ τὸ φὼς ἐν τῷ σκοτίᾳ φαίνει, καὶ ἡ σκοτία 
αὐτὸ οὐ κατέλαβεν. ᾿Εγένετο ἄνθρωπος ἀπεσταλμένος παρὰ 
Θεοῦ, ὄνομα αὐτῷ Ιωάννης. Οὗτος ἦλθεν εἰς μαρτυρίαν, 
ἵνα μαρτυρήσῃ περὶ τοῦ φωτὸς, ἵνα πάντες πιστεύσωσι Se 
αὐτοῦ. Οὐκ ἦν ἐκεῖνος τὸ φώς, ἀλλ᾽ ἵνα μαρτυρήσῃ περὶ 
τοῦ φωτός. “Hy τὸ φώς τὸ ἀληθινὸν ὃ φωτίζει πάντα ἄν- 
θρωπον ἐρχόμενον εἰς τὸν κόσμον. Ἔν τῷ κόσμῳ ἦν, καὶ 
ὁ κόσμος δι᾿ αὐτοῦ ἐγένετο᾽ καὶ ὁ κόσμος αὐτὸν οὐκ ἔγνω. 
Εἰς τὰ ἴδια ἦλθε, καὶ οἱ ἴδιοι αὐτὸν οὐ παρέλαβον" ὅσοι 
δὲ ἔλαβον αὐτὸν, ἔδωκεν αὐτοῖς ἐξουσίαν τέκνα Θεοῦ γε- 
νέσθαι, τοῖς πιστεύουσιν εἰς τὸ ὄνομα αὐτοῦ. Οἱ οὐκ ἐξ 
αἱμάτων, οὐδὲ ἐκ θελήματος σαρκὸς, οὐδὲ ἐκ θελήματος 
ἀνδρὸς, ἀλλ᾽ ἐκ Θεοῦ, ἐγεννήθησαν. Καὶ ὁ Λόγος σὰρξ 
ἐγένετο, καὶ ἐσκήνωσεν ἐν ἡμῖν (καὶ ἐθεασάμεθα τὴν δόξαν 
αὐτοῦ, δόξαν ὡς μονογενοῦς παρὰ Πατρὸς), πλήρης χάρι- 
τος καὶ ἀληθείας. 


1. Ἢ δὲ πρώτη δύναμις, μετὰ τὸν Πατέρα πάντων καὶ δεσπότην 
Θεὸν, καὶ Υἱὸς, ὁ Λόγος ἐστίν" ὅς τινα τρόπον σαρκοποιηθεὶς ἄν- 
θρωπος γέγονεν. Just. Apol.i. Oper. p. 57. Vide etiam Dial. 
cum Tryph. Oper. p. 221—223. 

2. Super omnia quidem Pater ; et ipse est caput Christi: per 
omnia autem Verbum, et ipse est caput ecclesiz : in omnibus 
autem nobis Spiritus ; et ipse est aqua viva. 

Testimonium perhibet his et Joannes Domini discipulus in 
evangelio, dicens: Jn principio erat Verbum, et Verbum erat 
apud Deum, et Deus erat Verbum. Hoc erat in principio apud 
Deum. Omnia per ipsum facta sunt, et sine ipso factum est 
nihil. 

Deinde de ipso Verbo dixit: In mundo erat, et mundus per 
ipsum factus est, et mundus eum non cognovit. 

Et, iterum, significans ejus secundum hominem dispensa- 
tionem, dixit: Et Verbum caro factum est, et habitavit in nobis. 
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Et iterum intulit: Et vidimus gloriam ejus gloriam quasi 
usigensti a Patre, plenum gratia et veritate. 

Manifesté ostendens audire volentibus, quoniam unus Deus 
Pater super omnes ; et unum Verbum Dei per quod omnes, per 
quem omnia facta sunt : et quoniam bic mundus proprius ipsius, 
et per ipsum factus est voluntate Patris, et non per angelos.— 
Mundi enim factor vere Verbum Dei est: hic autem est Do- 
minus noster, qui in novissimis temporibus homo factus est. 
Iren. adv. heer. lib. v. c. 16. p. 340. Vide etiam lib. i. c. 19. 
p- 74. lib. 11. c. 2. p. 97, 98. lib. iii. c. 8. p. 178. c. 11. p. 187. 
lib. iv. c. 17. p. 243. 

8. ᾿Επεὶ δὲ ὁ λόγος ἡμῶν Eva Θεὸν ἄγει τὸν τοῦδε τοῦ παντὸς 
ποιητὴν, αὑτὸν μὲν οὐ γενόμενον (ὅτι τὸ ὃν οὗ γίνεται, ἀλλὰ τὸ 
μὴ Ov), πάντα δὲ διὰ τοῦ xap’ αὑτοῦ Λόγον πεποιηκότα" ἑκάτερα 
ἀλόγως πάσχομεν, καὶ κακῶς ἀγορενόμεθα καὶ διωκόμεθα. Athe- 
nag. Legat. ᾧ v. p. 21, 22. 

4. Νοοῦμεν yap καὶ Yiow τοῦ Oeov.—’AAN Eorey ὁ Υἱὸς τοῦ 
Θεοῦ Λόγος τοῦ Πατρὸς, ἐν ἰδέᾳ καὶ ἐνεργείᾳ" πρὸς αὐτοῦ γὰρ, 
καὶ δ᾽ αὐτοῦ, πάντα ξγένετο' ἑνὸς ὄντος τοῦ Πατρὸς καὶ τοῦ Ὑἱοῦ" 
ὄντος δὲ τοῦ Ὑἱοῦ ἐν Πατρὶ, καὶ Πατρὸς ἐν Yig, ἑνότητι καὶ dv- . 
vdpec Πνεύματος. Νοῦς καὶ Λόγος τοῦ Πατρὸς, ὁ Ὑἱὸς τοῦ Θεοῦ. 
Athenag. Legat. § ix. p. 87, 38. 

5. Καὶ πρῶτον μὲν συμφώνως ἐδίδαξα» ἡμᾶς, ὅτι ἐξ οὐκ ὄντων 
τὰ πάντα ἐποίησεν. Οὐ γάρ τι τῷ Θεῷ συνήκμασεν' ἀλλ᾽ αὑτὸς 
ἑαυτοῦ τόπος ὧν, καὶ ἀνενδεὴς ὧν, καὶ ὑπερέχων πρὸ τῶν αἰώνων, 
ἠθέλησεν ἄνθρωπον ποιῆσαι φ γνωσθῇ" τούτῳ οὖν προητοίμασε 
τὸν κόσμον. ‘O γὰρ γενητὸς καὶ προσδεής ἐστιν᾽ ὁ δὲ ἀγένητος 
οὐδενὸς προσδεῖται. "Ἔχων οὖν ὁ Θεὸς τὸν ἑαυτοῦ Λόγον ἐνδι- 
άθετον ἐν τοῖς ἰδίοις σπλάγχνοις, ἐγέννησεν αὐτὸν, μετὰ τῆς 
ἑαντοῦ Σοφίας ἐξερενξάμενος πρὸ τῶν ὅλων. Τοῦτον τὸν Λόγον 
ἔσχεν ὑπουργὸν τῶν ὑπ᾽ αὐτοῦ γεγενημένων" καὶ, δὲ’ αὑτοῦ, τὰ 
πάντα πεκοίηκεν. Theoph. ad Autol. lib. 11. ὃ 10. p. 355. 

6. Οὐχ ὡς οἱ ποιηταὶ καὶ μυθογράφοι λέγουσιν υἱοὺς θεῶν ἐκ 
συνουσίας γεννωμένους, ἀλλ᾽ ὡς ἀληθεία διηγεῖται, τὸν Λόγον 
τὸν ὄντα διαπαντὸς ἐνδιάθετον ἐν καρδίᾳ Θεοῦ. Πρὸ yap re γί- 
γεσθαι, τοῦτον εἶχε σύμβουλον, ἑαντοῦ Νοῦν καὶ Φρόνησιν ὄντα. 
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"Owere δὲ ἠθέλησεν ὁ Goce ποιῆσαι ὅσα ἀβουλεύσατο, τοῦτον τὸ! 
Δόγον ἐγέννησε προφορικὸν, rpurdreney πάσης crisuwe” οὗ caver 
θεὶς αὐτὸς τοῦ Λόγον, ἀλλὰ Λόγον γεννήσας, cal τῷ Λόγῳ αὐταὶ 
διαπαντὸς ὁμιλῶν. Ὅθεν διδάσκουσιν ἡμᾶς αἱ Gye: γρωῤφαὶ, 
καὶ πάντες οἱ πνευματοφόροι, ἐξ ὧν Ἰωάννης λέγει "Ev ἀρχᾷ ἦν 
ὁ Λόγος, cai ὁ λόγος ἦν πρὸς τὸν Θεόν" δεαινὺς, ὅτε ἐν πρώτοις 
μόνος ἦν ὁ Θεὸς, καὶ ἐν αὐτῷ ὁ Λόγος. “Ἔπειτα Mya" Καὶ Θεὸς 
ἦν ὁ Λόγος" πάντα δὲ αὑτοῦ ἐγένετο, καὶ χωρὶς αὐτοῦ ἐγένετα 
ose ἕν. Theoph. ad Autol. hb. ii. § 22. p. 365. 

7. Οὐδὲν ἄρα μισεῖ τῶν ὑπὸ τοῦ Θεοῦ" ἀλλ᾽ σὐδὲ ὑπὸ τοῦ Δό- 
yor iv γὰρ ἄμφω, ὁ Θεός. “Ore εἶπεν" "Er ἀρχᾷ ὁ Δόγος ἣν 
ἐν τῷ Θεῷ, cai Θεὸς ἦν ὁ Λόγος. Clem. Alex. Paedag. lib. i. 
e. 8. Oper p. 118. 

8. Παῤῥησίᾳ δὲ, ὅτι Θεὸς καὶ ἐημιονργός" ἸΙάντα yap δε abrow 
ἐγένετο, καὶ χωρὶς αὑτοῦ ἐγένετο οὐξὲ ἕν. Clem. Alex. Peedag. 
lib. i. c. 11. Oper. p. 158. 

9. ᾿Ανενζεὴς yap, ὁ τὸν παντοκράτορα Θεὸν Λόγον ἔχων" καὶ 
οὐξενὸς, ὧν χρήζει, ἀπορεῖ πότε. Clem. Alex. Ῥεράδρ. lib. iii. 
ς, 7. Oper. p. 236, 237. 

10. Aspice, itaque, quanta preescribant tibi, etiam in evange- 
lio ante Philippi consultationem, et ante omnem argumentationem 
tuam ; et in primis ipsa statim preefatio Joannis evangelizatoris 
demonstrat, quod retro fuerit qui caro fieri habebat: /n principio 
erat Sermo, et Sermo erat apud Deum, et Deus erat Sermo. Hic 
in principio apud Deum. Omnia per ipsum facta sunt, εἰ sine 
ipso factum est nihil. Tertull. adv. Prax. § 14. Oper. p. 420. 
Vide etiam Ibid. p. 405. 

11. Denique evangelium, ut supplementum instrumenti vete- 
ris, adhibebo; in quo vel eo magis debuerat ostendi Deus ex 
aliqua materia universa fecisse, quo illic etiam per quem omnia 
fecerit revelatur. 

In principio erat Sermo: in quo principio scilicet Deus fecit 
ceelum et terran. Et Sermo erat apud Deum, et Deus erat 

fermo. Omnia per tpsum facta sunt, et sine illo factum est 
nihil. 

Cum igitur et hic manifestetur, et factor id est Deus, et facta 
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id est omnia, et per quem id est Sermo: nonne et unde omnia. 
facta essent a Deo per Sermonem, exegisset ordo profiteri, si 
ex aliquo facta essent? Tertull. adv. Hermog. § 10. Oper. 
p. 344, 345. 

12. Ac sic et Joannes, nativitatem Christi describens, Ver- 
bum, inquit, caro factum est, et habitavit in nobis, et vidimus 
claritatem ejus clarilatem tanquam unigenits a Patre, plenus 
gratia et veritate. 

Nam et vocat nomen ejus Verbum Dei; nec immerito.—Per 
tpsum enim omnia facta sunt opera, et sine ipso factum est 
nihil, Sive enim, inquit apostolus, throni, sive dominationes, 
stve virtutes, sive potestates, visibilia et invisibilia, omnia per 
ipsum constant. 

Verbum autem hoc illud est, quod in sua venit, et sus eum 
non receperunt. Mundus enim per ipsum factus est, et mundus 
eum non cognovit. 

Verbum autem hoc erat in principioapud Deum, et Deus erat 
Verbum. 

Quis igitur dubitet, cum in extrema parte dicit, Verbum caro 
factum est, et habitavit m nobis, Christum, cujus est nativitas 
et quia caro factus est, esse hominem; et, quia Verbum Dei, 
Deum incunctanter edicere esse: preesertim cum animadvertat 
scripturam evangelicam, utramque istam substantiam in unam 
nativitatis Christi foederasse concordiam? Novat. de Trin. in 
Oper. Tertull. p. 608. Vide etiam Ibid. p. 622, 623. 

13. Τὸν μὲν προσεχῶς δημιουργὸν εἶναι τὸν Υἱὸν τοῦ Θεοῦ 
Λόγον, καὶ ὡσπερεὶ αὐτουργὸν τοῦ κόσμον' τὸν δὲ Πατέρα τοῦ 
λόγου, τῷ προστεταχέναι τῷ Ὑἱῷ ἑαντοῦ Λόγῳ ποιῆσαι τὸν κόσ- 
μον, εἶναι πρώτως δημιουργόν. Orig. cont. Cels. lib. vi. p. 317. 

14, Τίς δ᾽ ἄλλος σῶσαι καὶ προσαγαγεῖν τῷ ἐπὶ πᾶσι Θεῷ δύ- 
γαται τὴν τοῦ ἀνθρώπον ψυχὴν, ἢ ὁ Θεὸς Δόγος ; “Ὅστις ἐν 
ἀρχῇ πρὸς τὸν Θεὸν ὧν, διὰ τοὺς κολληθέντας τῇ σαρκὶ καὶ γενο- 
μένους ὅπερ σὰρξ, ἐγένετο σὰρξ, ἵνα χωρηθῇ ὑπὸ τῶν μὴ ὃννα- 
μένων αὑτὸν βλέπειν καθὸ Λόγος ἦν, καὶ πρὸς Θεὸν ἦν, καὶ Θεὸς 
ἦν. Orig. cont. Cels. lib. vi. p. 833. Vide etiam Ibid. lib. ii. 
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y. 0, lib, ἵν, p. 164. et Comment. ἐπ Johan. Oper. wal. 5. p 
1h, 19, 

15. Sujue igitur indalgentie, gratie diecsplmesqee arbiter 
at mngioter, Hermo et Filus Dei mittitar, qui, per peeplertse 
“μη vetye, iuminator et doctor humeni generis pravdbcebater. 
Shin oat Virtus Dei, bie Ratio, bie Sepientia εἶπα, et Glerm. 
btw in virginem illabicur; carnem, Spisien Semcee cSupesante, 
"νιν, οι. cum homine miscetur. Hic Dems mosser, bic 
4. ont; aul, mediator duorum, hominem imdeit quem 
μρηίμμωι ml Hatrem, Cyprian. de idol. vanit. Oper. vel. i 

Om 

: it, ‘AAM shac[lee ὁμολογεῖ πιστεύων ὅτι, διὰ τὴν bite oury- 
plan ond 1 δῆσηι πρὸς ἀτρεψίαν ro πᾶν, ὁ τῶν ὅλων δηρμεουργὸς 
de 3ἢν. auvwylag ειπαρθένου Μαρίας, κατὰ σύλληψεν ἄχραντον, 
Miyn rpunte, ᾿νονσιώσας ἑαντῷ ψυχὴν νοερὰν μετὰ αἰσθητειιῦ 
wmpinine, γέγημεμ ἄνθρωπος φύσει κακίας ἀλλότριος, ὃ Λόγος Θεός" 
μ με ίι. Uodenes μὲν τὰ θεῖα cea τῆς αὑτοῦ παναγίας σαρκὸς, οὺκ 
tye felines ote mupnnc ἐνεργῶν" ἀνθρωπότητι δὲ ra ἀνθρώπινα, 
nin Breed mines ede nruc, ἀνοχῇ πάσχων θεότητος. Hippol. cont. 
Hoss. ot Helin ον &. Oper. vol. i. p. 230. 

17. Kort sot) Koplow ὃς ἐστι Πατὴρ Χριστοῦ, καὶ cara τοῦ 
Ἀμμ aheun Ae dare Χριστὸς, Θεοῦ Δύναμις, ἡ τοῦ Πατρὸς Σο- 
win, wy Ndyuc Aldine: ἀΐδιος γὰρ ὧν γέγονε παιδίον, γεννηθεὶς 
ἡμι Vide. Vien. Alex. Mpist. adv. Paul. Samos. Oper. p. 207. 

"ἢ, Mid δὲ μόνη πιιμθένος Ovydrnp ζωῆς ἐγέννησε τὸν ζῶντα 
Λόγημ καὶ dvundararay, γὸν ἄκτιστον καὶ δημιονργόν" τὸν ἐλθόντα 
by τῷ κόσμῳ, κεὶ ἄγνωστον Oror, καὶ ὑπερουράνιον Θεὸν, οὐρανοῦ 
ΠΗ} ἣν») ror δημιωωμγὸν τοῦ κόσμον. Dion. Alex. Epist. adv. 
Poul, Manion. Oper. p. 91]. 

10, 'O ἐκ rot (εοῦ γεννηθεὶς πρὸ αἰώνων, ὁ αὐτὸς ἐπ᾽ ἐσχάτων 
ἐκ μητρός. Διὰ τούτο θεοκτόνοι ᾿Ιονδαῖοι, ἐπεὶ τὸν Κύρων τῆς 
ἑόξης ἐστε ύμωσιιν. Ei μὴ γὰρ ἦν ὁ Χριστὸς αὑτὸς ὁ ὧν Θεὸς 
Auyac, οὐκ ἠξύναγο εἶναι ἀναμάρτητος" οὐδεὶς γὰρ ἀναμάρτητος, 
οἱ μὴ εἷς ὁ Χριστὸς, ὡς καὶ ὁ Πατὴρ τοῦ Χριστοῦ, καὶ τὸ “Αγιον 

"Πνεῦμα. Dion. Alex. Epist. adv. Paul. Samos. Oper. p. 91 4. 
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20. Υἱὸν δὲ λέγει, ὃν προσκυνεῖ ἣ τῶν ἄνω ἁγίων πνευμάτων 
πληθὺς, τὸν ἕνα καὶ ἀμέριστον Χριστὸν, τὸν συναΐδιον τοῦ Πατ- 
ρὸς, συνάναρχον, συνδημιουργὸν τῷ Πατρί" Θεὸς γὰρ Ἰσραὴλ 
᾿Ιησοῦς ὁ πρὸ αἰώνων Λόγος, dc καὶ τὸ “Aytov Πνεῦμα. Dion. 
Alex. Quest. adv. Paul. Samos. Oper. p. 244. 

21. Ὡς ἀληθῶς ὄντος καὶ ἐνεργοῦντος, ὡς Λόγου ἅμα καὶ Θεοῦ" 

¢ οὗ ὁ Πατὴρ πάντα πεποίηκεν, oby ὡς dt’ ὀργάνου, οὐδ᾽ ὡς δι᾽ 

ἐπιστήμης ἀννποστάτου" γεννήσαντος μὲν τοῦ Πατρὸς τὸν Υἱὸν 
ὡς ζώσαν ἐνέργειαν καὶ ἐνυπόστατον, ἐνεργοῦντα τὰ πάντα ἐν 
πᾶσιν οὐχὶ βλέποντος δὲ μόνον οὐδὲ παρόντος μόνον τοῦ Ὑἱοῦ, 
ἀλλὰ καὶ ἐνεργοῦντος πρὸς τὴν τῶν ὅλων δημιουργίαν. Epist. 
Concil. Antioch. apud Routh. Rel. Sacr. vol. ii. p. 466. 

22. “Ὅπερ τελεσιουργῆσαι κατακεμφθεὶς ὁ Λόγος εἰς τὸν κόσ- 
μον, τὴν ἡμετέραν μορφὴν πρότερον ἀνέλαβε πολλοῖς ἁμαρτήμασι 
κατεστιγμένην, ἵνα δὴ τὴν θείαν ἡμεῖς, de οὗς αὑτὸς ἐφόρεσε, πά- 
λιν χωρῆσαι δννηθῶμε»ν--- Ταύτῃ γὰρ ἠρετίσατο τὴν ἀνθρωπινὴν 
ἐνδύσασθαι σάρκα, Θεὸς ὧν, ὅπως ὥσπερ ἐν πίνακι θεῖον ἐκτύπωμα 
βίον βλέποντες, ἔχωμεν καὶ ἡμεῖς τὸν γράψαντα μιμεῖσθαι. Με- 
thod. Sympos. Oper. p. 69, 70. 

28. Sed illum Filium suum primogenitum, illum opificem 
rerum et conciliatorem suum, delabi jussit e ccelo, ut religionem 
sanctam Dei transferret ad gentes. Lactant. Instit. lib. iv. c. 11. 
Ρ. 380. 

24. Idcirco etiam Filium bis nasci oportuit, ut ipse fieret 
ἀπάτωρ atquedufrwp. In prima enim nativitate spiritali ἀμήτωρ 
fuit; quia, sine officio matris, a solo Deo Patre generatus est. 
In secunda vero carnali ἀπάτωρ fuit; quoniam, sine patris 
officio, virginali utero procreatus est : ut, mediam inter Deum et 
hominem substantiam gerens, nostram hanc fragilem imbecil- 
lemque naturam quasi manu ad immortalitatem posset educere. 
Factus est et Dei Filius per spiritum, et hominis per carnem : 
id est, et Deus et homo. Lactant. Instit. lib. iv. c. 13. p. 
887, 388. 
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TEXT XIII. 


Jouwan. i. 18. 


Θεὸν οὐδεὶς ἑώρακε πώποτε ὁ μονογενὴς Υἱὸς, ὁ ὧν εἰς 
τὸν κόλπον τοῦ Πατρὸς, ἐκεῖνος ἐξηγήσατο. 


1. Πῶς ἂν οὖν οὗτος (scil. ὁ Πατὴρ) ἣ λαλήσειε πρός τινα, ἣ 
ὀφθείη τινὶ, ἣ ἐν ἐλαχίστῳ μέρει γῆς φανείη, ὁπότε γε οὐδὲ τὴν 
δόξαν τοῦ παρ᾽ αὐτοῦ πεμφθέντος ἴσχνεν ὁ λαὸς ἰδεῖν ἐν Σινᾷ 1---- 
Οὔτε οὖν ᾿Αβραὰμ, οὔτε Ἰσαὰκ, οὗτε Ἰακὼβ, οὔτε ἄλλος ἀνθρώ- 
πων, εἶδε τὸν Πατέρα καὶ ἄῤῥητον Κύριον τῶν πάντων ἁπλῶς καὶ 
αὑτοῦ τοῦ Χριστοῦ" ἀλλ᾽ ἐκεῖνον, τὸν, κατὰ βουλὴν τὴν éxelvov, 
καὶ Θεὸν ὄντα Υἱὸν αὐτοῦ, καὶ Αγγελον ἐκ τοῦ ὑπηρετεῖν τῇ γνώ- 
μῃ αὑτοῦ" ὃν καὶ ἄνθρωπον γεννηθῆναι διὰ τῆς παρθένου βε- 
βούληται ὃς καὶ πῦρ ποτὲ γέγονε τῇ πρὸς ΜΝωσέα ὁμιλίᾳ τῇ ἀπὸ 
τῆς βάτον. Justin. Dial. cum Tryph. Oper. p. 280. 

2. Deus, qui fecit terram,—hic et benedictionem escze et 
gratiam potus, in novissimis temporibus, per Filium donat hu- 
mano generi, incomprehensibilis per comprehensibilem, et in- 
visibilis per visibilem, cum extra eum non sit, sed in sinu Pa- 
tris existat. 

Deum enim, inquit, nemo vidit unquam ; nist unigenitus Feltus 
Dei, qui est in sinu Patris, ipse enarravit. 

Patrem enim, invisibilem existentem, ille, qui in sinu est ejus 
Filius, omnibus enarrat. Propter hoc cognoscunt eum hi, qui- 
bus revelaverit Filius ; et iterum Pater, per Filium, Filii sui 
dat agnitionem his qui diligunt eum. Iren. adv. heer. lib. iii. 
c. 1]. p. 186. 

8. Sed, quoniam qui omnia in omnibus operatur Deus est, 
qualis est et quantus est, invisibilis et inenarrabilis est omnibus 
quee ab eo facta sunt, incognitus autem nequaquam : omnia enim 
per Verbum ejus discunt, qui est unus Deus Pater qui continet 
omnia et omnibus esse prestat, quemadmodum in evangelio 
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scriptum est: Deum nemo vidit unquam ; nist unigenitus Filius, 
qui est in sinu Patris, ipse enarravit. 

Enarrat ergo Filius ab initio Patris, quippe qui ab initio 
est cum Patre, qui et visiones propheticas et divisiones charis- 
matum et ministeria sua et Patris glorificationem consequenter 
et composité ostenderit humano generi apto tempore ad utili- 
tatem. 

Visibilem autem rursus hominibus per multas dispositiones 
ostendens Deum, ne, in totum deficiens, homo cessaret esse. 
Gloria enim Dei vivens homo, vita autem hominis visio Dei. 

Secundum hanc igitur rationem invisibilem videbant Deum. 
Quemadmodum, et Esaias ait: Regem Dominum sabaoth vidi 
oculis meis : significans, quoniam videbit oculis Deum homo, 
et vocem ejus audiet. Sectundum hanc igitur rationem, et Fi- 
lium Dei hominem videbant conversatum cum hominibug; id, 
quod futurum erat, prophetantes; eum, qui nondum aderat, 
adesse dicentes ; et impassibilem passibilem annunciantes ; et 
eum, qui tunc in ceelis, in limum mortis descendisse dicentes. 

Et Verbum quidem loquebatur Moysi, apparens in conspectu 
quemadmodum si quis loquatur ad amicum suum. Moyses 
vero cupivit manifesté videre eum, qui secum loquebatur: et 
dictum est ei; Sta tn loco alto petra, et manum meam contegam 
super te. Quando vero transierit clarttas mea, tune videbis que 
sunt posteriora mea. Facies autem mea non videbitur tibi: non 
enim videt homo factem meam, et vivet. 

Utraque significans, quoniam et impossibile est homini videre 
Deum, et quoniam per Sapientiam Dei in novissimis temporibus 
videbit Deum homo in eo qui est secundum hominem ejus ad- 
ventus. Et, propter hoc, facie ad faciem confabulatus est cum 
eo in altitudine montis, assistente etiam Helia, quemadmodum 
evangelium retulit, restituens in fine pristinam repromissionem. 
Iren. adv. heer. lib. iv. c. $7. p. 268, 269. Vide etiam que de- 
Inceps sequuntur. 

4. Visum quidem Deum secundum hominum capacitates, non 
secundum plenitudinem divinitatis. 

Nam patriarchee Deum vidisse referuntur, ut Abraham et 
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Isaac; et prophete, ut Esaias, ut Ezechiel: et tamen mortui 
non sunt. 

Igitur aut mori debuerant, si eum viderant; Deum cnim 
nemo videbit, et vivet: aut, si Deum viderunt, et mortui non 
sunt; scriptura mentitur Deum dixisse; Faciem meam homo si 
viderit, non vivet : aut scriptura mentitur, cum invisum aut cum 
visum Deum profert. 

Jam ergo alius erit qui videbatur; quia non potest idem in- 
visibilis definiri qui videbatur : et consequens erit, invisibilem 
Patrem intelligamus pro plenitudine majestatis, visibilem vero 
Filium agnoscamus pro modulo derivationis: sicut nec solem 
nobis contemplari licet, quantum ad ipsam substantize summam 
quze est in coelis; radium autem ejus toleramus oculis pro 
temperatura portionis, que in terram inde porrigitur. 

Ecce enim, et in evangeliis et in apostolis, visibilem et in- 
visibilem Deum deprehendo, sub manifesta et personali dis- 
tinctione conditionis utriusque. 

Exclamat quodammodo Joannes: Deum nemo vidit unguam ; 
utique nec retro. Ademit enim temporis quastionem, dicendo 
Dominum nunquam visum. 

lidem ipsi apostoli, et vidisse se Christum, et contrectasse, 
testantur.—E¢ vidimus gloriam ejus tanquam unigeniti a Patre, 
utique Filii: scilicet visibilis, glorificati a Patre invisibili. 

Et ideo, quoniam Sermonem Dei Deum dixerat, ne adjuvaret 
adversariorum presumptionem quasi Patrem ipsum vidisset, 
distinguendum inter invisibilem Patrem, et Filium visibilem, 
superdicit ex abundanti: Deum nemo vidit unquam. 

Quem Deum? Sermonem? At quin vidimus, et audivimus, 
et contrectavimus, de Sermone vitee praedictum est. 

Sed quem Deum? Scilicet Patrem, apud quem Deus erat 
Sermo, unigenitus Filius, qui est in sinu Patris, ipse disseruit. 
Tertull. adv. Prax. § 10. Oper. p. 414, 415, 416. 

5. Kai Ἰωάννης ὁ ἀπόστολος" Θεὸν οὐδεὶς ἑώρακε πώποτε" ὁ 
μονογενὴς Ὑἱὸς, ὁ ὧν εἰς τὸν κόλπον τοῦ Πατρὸς, ἐκεῖνος ἐξηγή- 
σατο. To δ᾽ ἀόρατον καὶ ἄῤῥητον κόλπον ὀνομάσας Θεοῦ, [δαθὺν 


αὑτὸν κεκλήκασιν ἐντεῦθέν τινες, ὡς ἂν περιειληφότα, καὶ ἐγκολπι- 
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σάμενον ra πάντα, αἀνέφικτόν re καὶ ἀπέραντον. Clem. Alex. 
Strom. lib. v. p. 587. 

Memoria forsitan fretus, Clemens hic μονογενὴς Θεὸς, pro 
μονογενὴς Υἱὸς, scribit. Ut ut sit, que sit mens sua de Christi 
natura, miré hec prodit lectio. 





TEXT XIV. 
JoH#ANn. i. 80. 


Οὗτός ἐστι περὶ οὗ ἐγὼ elrov' "Orlow μου ἔρχεται ἀνὴρ, 
ὃς ἔμπροσθέν μου γέγονεν' ὅτι πρῶτός pov ἦν. Comp. 
comm. 27. 


Οὐκ εἰμὶ ἐγὼ ὁ Χριστός" ὑπηρέτης εἰμὶ, καὶ οὐκ αὐθέντης" ἰδὲ- 
ὦτης εἰμὶ, οὗ βασιλεύς"---- ἄνθρωπος εἰμὶ, οὗ Θεός.---- Ἐγὼ εὖτε- 
λὴς καὶ ἐλάχιστος" ἔρχεται δὲ ὀπίσω μον ὃς ἔμπροσθέν μον ἐστίν" 
ὀπίσω, διὰ τὸν χρόνον" ἔμπροσθεν δὲ, διὰ τὸν ἀπρόσιτον καὶ ἀνέκ- 
φραστον τῆς θεότητος φῶς. Hippolyt. Homil. in Theophan. c. i. 
Oper. vol. i. p. 262. 





TEXT XV. 
JOHAN. lii. 13. 


Kal οὐδεὶς ἀναβέβηκεν εἰς τὸν οὐρανὸν, εἰ μὴ 6 ἐκ 
τοῦ οὐρανοῦ καταβὰς, ὁ Yide τοῦ ἀνθρώπου 6 ὧν ἐν τῷ 
οὐρανῷ. 


Quoniam usque ad summum, nec quisquam in coelum ascendit, 
nisi qui de ceelo descendit, Filtus hominis qui est in ccelis, re- 
petens hoc ipsum dicit: Pater, clarifica me eo honore, quo fut 
apud te antequam mundus esset. 

10 
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Ac si de colo descendit Verbum hoc tanquam sponsus ad 
éarnem, ut per carnis adsumptionem Filius hominis illuc posset 
ascendere unde Dei Filius Verbum descenderat: merito, dum, 
per connexionem mutuam, et caro Verbum Dei gerit, et Filius 
Dei fragilitatem carnis adsumit; cum sponsa carne conscen- 
dens illuc unde sine carne descenderat, recipit jam claritatem 
illam, quam dum ante mundi institutionem habuisse ostenditur, 
Deus manifestissimé comprobatur. Novat. de Trin. in Oper. 
Tertull. p. 608, 609. 





TEXT XVI. 
JoHAN.-v. 46. 


Ei γὰρ ἐπιστεύετε Μωσῷ, ἐπιστεύετε Gv ἐμοί' περὶ γὰρ 
ἐμοῦ ἐκεῖνος ἔγραψεν. 


Bene igitur et Joannes meminit dicentem Deum Judeis: 
Scrutamini Scripturas, wn quibus ‘putatis vos vitam eternam 
habere ; ille sunt, que testimonium perhibent de me; et non 
vultis venire ad me, ut vitam habeatis. Johan. v. 39. 

Quomodo igitur testabantur de eo Scripturee, nisi ab uno et 
eodem essent Patre, preestruentes homines de adventu Filii ejus, 
et preenunciantes salutem que est ab eo? Si enim crederetis 
Moysi, crederetis et mtht: de me enim ille scripsit. 

Scilicet quod inseminatus est ubique in Scripturis ejus Filius 
Dei, aliquando quidem cum Abraham loquens, aliquando cum 
eodem comesurus, aliquando autem Sodomitis inducens judi- 
cium: et rursus, cum videtur et in viam dirigit Jacob, et de 
rubo loquitur cum Moyse. Et non est numerum dicere in 
quibus a Moyse ostenditur Filius Dei: cujus et diem passionis 
non ignoravit; sed figuratim preenunciavit eum, Pascha no- 
minans. TIren. adv. heer. lib. iv. c. 23, p. 248. 
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TEXT XVII. . 
JoHAN. vi. 62. 


"Edy οὖν θεωρῆτε τὸν υἱὸν τοῦ ἀνθρώπου ἀναβαίνοντα 
ὅπον ἦν τὸ πρότερον ; 


1, Quod si de ccelo missus ἃ Patre est, non utique homo 
tantum est: homo enim, ut diximus, de ccelo venire non 
potuit. 

Non igitur ibi ante homo fuit: sed illuc ascendit, ubi non — 
fuit. 

Descendit autem Dei Verbum, quod ibi fuit: Verbum, in- 
quam, Dei; et Deus, per quem facta sunt omnia, et sine quo 
factum est nihil. 

Non igitur homo inde sic de ccelis venit; sed Dei Sermo, id 
est Deus, inde descendit. 

Homo est enim cum Deo junctus, et Deus cum homine 
copulatus. Novat. de Trin. in Oper. Tertull. p 619. 

2. Καὶ περὶ τοῦ εἰπεῖν τὸν ἀληθινὸν ᾿Ιησοῦν τὸν Θεὸν Ἰσραὴλ, 
ὅτι Οὔπω ἀναβέβηκα πρὸς τὸν Πατέρα μον, οὐδέπω ἦσαν θεωρή- 
σαντες αὑτὸν ἀνερχόμενον ὅπον ἦν τὸ πρότερον. 

Αὐτοῦ ἐστι φωνὴ τοῦ ανθρωπισθέντος Θεοῦ Λόγου, τὸ, ᾽Εὰν 
οὖν ἴδητε τὸν νἱὸν τοῦ ἀνθρώπον ἀναβαίνοντα ὅπον ἦν τὸ πρό- 
τερον ; καὶ τὸ, Οὐδεὶς ἀναβέβηκεν εἰς τὸν οὐρανὸν, εἰ μὴ ὁ 
ἐκ τοῦ οὐρανοῦ καταβὰς, ὁ υἱὸς τοῦ ἀνθρώπον ὁ ὧν ἐν τῷ 
οὐρανφ. 

Αὐτὸς ἐγένετο μοι εὶς Θεὸν καὶ Κύριον ᾿Ιησοῦν ὁ εἷς ὧν Λόγος" 
μία αὑτοῦ ὑπόστασις, καὶ ἣν πρόσωπον" αὐτός ἐστιν ᾧ ὑπετάγη τὰ 
πάντα παρὰ τοῦ Πατρός" οὐκ ὧν ἐλάττων τοῦ Πατρὸς, ὑπὲρ ἡμῶν 
προσηύξατο, λέγων' Πάτερ ἅγιε, ἁγίασον αὐτοὺς, τήρησον αὖ- 
τούς. Dionys. Alex. adv. Paul. Samos. Queest. x. Oper. 
p. 274. 
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TEXT XVIII. 
Jonan. vii. 23. 


Καὶ εἶπεν αὐτοῖς" Ὑμεῖς ix τῶν κάτω ἐστὲ, ἐγὼ ἐκ τῶν 
+ ΓῚ a - ᾿ . 
ava εἰμί" ὑμεῖς ix τοῦ κόσμου τούτου ἐστὲ, ἐγὼ οὐκ εἰμὶ ἐκ 
τοῦ κύσμου τούτου. 


Si homo tantummodo Christus, quomodo dicit; Fos ex m- 
Jerioribus estis, ego de sursum sum ; vos de hoc mundo estis, ego 
non sum de hoe mundo ? 

Ideo, autem, si omnis homo ex hoc mundo est; et, ideo, im 
hoe mundo est Christus: an homo tantummodo est? Absit. 

Sed considera quod ait: Ego non sum de hoc mundo. 

Nunquid ergo mentitur cum ex hoc mundo sit, si homo tan- 
tummodo sit? Aut, si non mentitur, non est ex hoc mundo. 

Non ergo homo tantummodo est, quia ex hoc mundo non est. 

Sed, ne lateret quis esset, expressit unde esset. Ego, inquit, 
de sursum sum ; hoc est de colo: unde homo venire non potest, 
non enim in ccelo factus est. 

Deus est, ergo, qui de sursum est ; et, idcirco, de hoc mundo 
non est: quanquam etiam quodammodo ex hoc mundo est; 
unde non Deus tantum est Christus, sed et homo. 

Ut merito quomodo non est ex hoc mundo, secundum Verbi 
divinitatem ; ita ex hoc mundo sit, secundum suscepti corporis 
fragilitatem: homo est enim cum Deo junctus, et Deus cum 
homine copulatus. Novat. de Trin. in Oper. Tertull. p. 619. 





TEXT XIX. 
JoHAN. Vill. 56—58. xvii. 5. 


᾿Αβραὰμ ὁ πατὴρ ὑμῶν ἠγαλλιάσατο, iva ἴδῃ τὴν ἡμέραν 
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τὴν ἐμήν" καὶ εἶδε, καὶ ἐχάρη. Εἶπον οὖν of ᾿Ιουδαῖοι πρὸς 
> A. , “ ” 7 ’ \ ε» 
αὐτόν᾽ [levrnxovta ἔτη οὕπω ἔχεις, καὶ Αβραὰμ εωρακας ; 
Εἶπεν αὐτοῖς ὃ Ἰησοῦς" ᾿Αμὴν ἀμὴν λέγω ὑμῖν, πρὶν 
᾿Αβραὰμ γενέσθαι, ἐγώ εἰμι. 
Καὶ νῦν δόξασόν με, σὺ Πάτερ, παρὰ σεαντῷ, τῇ δόξῃ ᾧ 
εἶχον, πρὸ τοῦ τὸν κόσμον εἶναι, παρὰ σοί. 


1. Ipse igitur Christus cum Patre vivorum est Deus, qui et 
locutus est Moysi, qui et patribus manifestatus est. 

At, hoc ipsum docens, dicebat Judeis: Abraham, pater vester, 
exultavit, ut videret diem meum ; et vidit, et gavisus est. 

Quid enim credidit Abraham Deo, et deputatum est ei ad 
justiciam 2 

Primum quidem, quoniam ipse est factor cceli et terrse solus 
Deus: deinde autem, quoniam faciet semen ejus quasi stellas 
coeli. 

Justé igitur derelinquens terrenam cognationem omnem, 6e- 
quebatur Verbum Dei, cum Verbo peregrinans, ut cum Verbo 
moraretur. Iren. adv. heer. lib. iv.c. 11, 12. p. 239. 

2. In eo autem, quod amicos Dei dicit suos discipulos, mani- 
festé ostendit se esse Verbum Dei: quem et Abraham, volun- 
tarié et sine vinculis, propter generositatem fidei sequens, amicus 
factus est Dei. 

Sed neque Abrahe amicitiam, propter indigentiam, assumpsit 
Dei Verbum, existens ab initio perfectus: Antequam, enim, 
Abraham esset, ego sum; inquit: sed ut Abrahz donaret ipse 
eeternam vitam existens bonus, quoniam amicitia Dei immor- 
talitatis est condonatrix his qui aggrediuntur eam. | 

Igitur initio, non quasi indigens, Deus hominem plasmavit 
Adam ; sed ut haberet, in quem collocaret sua beneficia. Non 
solum ante Adam, sed et ante omnem conditionem, glorificabat 
Verbum Patrem suum manens in eo: et ipse a Patre glorifica- 
batur. Quemadmodum ipse ait: Pater, clarifica me claritate, 

VOL. I. Ζ 
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quam habui apud te priusquam mundus fret. Iren. adv. heer. 
lib. iv. c. 27, 98, p. 253, 254. 

3, Qui legunt ergo hominis filium hominem Christum Jesum, 
legant hune eundem et Deum et Dei Filium nuncupatum, 

Nam, quomodo est, qua homo, ex Abraham: sic est etiam, 
qua Deus, ante ipsum Abraham. 

Et quomodo, qua homo, filius David: ita Dominus David, 
qua Deus, nuncupatus est. 

Et quomodo, qua homo, sub Lege factus est: ita, qua Deus, 
sabbati Dominus expressus est. 

Et quomodo post mundum, qua homo, nascitur: sic ante 
mundum, qua Deus, fuisse perhibetur. 

Et quomodo ex semine David, qua homo, genitus est: sic 
ita per ipsum, qua Deum, mundus dicitur institutus. 

Et quomodo, qua homo, post multos: ita, qua ante 
omnes. 

Et quomodo ceteris, qua homo, inferior: sic omnibus, qua 
Deus, major. 

Et quomodo in ccelum, qua homo, ascendit: sic inde, qua 
Deus, ante descendit. Novat. de Trin. in Oper. Tertull. 
Ρ. 607. 

4. Si homo tantummodo Christus, quomodo inquit: Aate 
Abraham ego sum? 

Nemo enim hominum ante eum potest esse, ex quo ipse est : 
nec potest fieri, ut quicquam prius fuerit ante illum, ex quo 
ipsam originem sumpsit. Sed enim Christus cum ex Abraham 
sit, ante Abraham esse se dicit. Aut mentitur igitur, et fallit; 
si ante Abraham non fuit, qui ex Abraham fuit : aut non fallit ; 
sietiam Deus est, dum ante Abraham fuit. Quod nisi fuisset, 
consequenter cum ex Abraham fuisset, ante Abraham esse 
non posset. Novat.de Trin. in Oper. Tertull. p. 620. Vide 
etiam Orig. cont. Cels. lib. viii. p. 986, cit. infra sub Johan, 
x. 30. 
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TEXT XxX. 
JOHAN. x. 30. 


᾿Εγὼ καὶ ὁ Πατὴρ ἕν ἐσμεν. 


1. Apud nos autem solus Filius Patrem novit: et sinum 
Patris ipse exposuit : et omnia apud Patrem audivit et vidit ; et, 
quze mandatus est a Patre, ea et loquitur. Nec suam, sed 
Patris, perfecit voluntatem: quam de proximo, imo de initio, 
noverat. Quis enim scit que sint in Deo, nisi Spiritus qui in 
ipso est ? 

Sermo ergo et in Patre semper, sicut dicit; Egoin Patre; 
et apud Deum semper, sicut scriptum est; Et Sermo erat 
apud Deum: et nunquam separatus a Patre, aut alius a Patre; 
quia Ego et Pater unum sumus. 

Hec erit probola veritatis, custos unitatis, qua prolatum di- 
cimus Filium a Patre, sed non separatum. Tertull. adv. Prax. 
§ 6. Oper. p. 409. 

2. Ego et Pater unum sumus. 

Hic ergo jam gradum volunt figere stulti, imo cseci, qui non 
videant: primo, Ego et Pater, duorum esse significationem ; 
dehinc in novissimo sumus, non ex unius esse persona, quod 
pluraliter dictum est; tum quod Unum sumus, non Unus 
sumus. . 

Si enim dixisset, quod Unus sumus, potuisset adjuvare sen- 
tentiam illorum. Unus enim singularis numeri significatio 
videtur. 

Adhuc, cum duo, masculini generis, Unum dicit neutrali 
verbo, quod non pertinet ad singularitatem, sed ad unitatem, 
ad similitudinem, ad conjunctionem, ad dilectionem Patris qui 
Filium diligit, et ad obsequium Filii qui voluntati Patris ob- 
sequitur. 

Unum sumus, dicens, Ego et Pater ; ostendit, duos esse, quos 
sequat et jungit. Tertull. adv. Prax. § 15. Oper. p. 422, 423. 

z 2 
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8. Post Philippum ct totam substantiam questionis istius, 
que in finem evangelii perseverant in eodem genere sermonis, 
quo Pater et Filius in sua proprietate distinguitur, Paracletum 
quoque a Patre se postulaturum, quum ascendisset ad Patrem, 
et missurum repromittit et quidem alium, sed jam preemisimus 
quomodo alium: ca@terum de meo sumet, inquit, sicut ipse de 
Patris. 

Ita connexus Patria in Filio, et Fili in Paracleto, tres efficit 
coherentes, alterum ex altero: qui tres waum sunt, Don wes; 
quomodo dictum est, Zgo εἰ Pater unum sumus : ad substantie 
unitatem, non ad numeri singularitatem. Tertull. adv. Prax. 
§ 15, Oper. μ᾿. 425. 

4. Si homo tantummodo Christus, quid est quod ait; Lge 
et Pater unwm sumus ? 

Quomodo enim Lgo et Pater unum sumus, si non et Deus est 
et Filius, qui idcireo Unum potest dici, dum ex ipso est, et dum 
Filius ejus est, et dum ex ipso nascitur, dum ex ipso proces- 
sisse reperitur, per quod et Deus est. Quod cum invidiosum 
Judeei putassent, et blasphemum credidissent, eo quod se osten- 
derat his sermonibus Christum esse Deum, ac propterea ad 
lapides concurrissent, et saxorum ictus injicere gestissent ; ex- 
emplo et testimonio Scripturarum adversarios suos fortiter re- 
futavit. 

Si sllos, inquit, dixit deos ad quos verba facta sunt, et non 
potest solvi Scriptura: quem Pater sanctificavit, et misit in hunc 
mundum, vos dicitis quia blasphemas, quia dizi, Filtus Det sm 
ego? 

Quibus vocibus neque se negavit Deum, quinimo Deum se 
esse firmavit. Nam, quia sine dubitatione dei esse dicuntur ad 
quos verba facta sunt, multo magis hic Deus qui melior illis 
omnibus invenitur. Et nihileminus calumniosam blasphemiam 
dispositione legitima congruenter refutavit: Deum se sic in- 
telligi vult, ut Filium Dei, et non ipsum Patrem vellet intelligi. 
Missum enim se esse dixit, et multa opera se ex Patre osten- 
disse monstravit; ex quo, non Patrem se, sed Filium, esse in- 
telligi voluit: et, in ultima parte defensionis, Filii non Patris 
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fecit mentionem, dicendo ; Vos dicitis quia blasphemas, quia 
dizi Filius Dei sum. 

Ita, quod ad crimen blasphemie pertinet, Filium se, non Pa- 
trem, dicit: quod autem ad divinitatem spectet ipsius, Ego et 
Pater unum sumus dicendo, Filium se esse et Deum probavit. 

Deus est ergo : Deus autem sic, ut Filius sit, non Pater. No- 
vat. de Trin. in Oper. Tertull. p. 620, 621. Vide etiam Clem. 
Alex. Peedag. lib. i. c. 8. p. 113. 

5. Dicit Dominus: Ego et Pater unum sumus. Et iterum, 
de Patre et Filio et Spiritu Sancto, scriptum est: Et hi tres 
unum sunt. Et quisquam credit, hanc unitatem, de divina veri- 
tate venientem, sacramentis ccoelestibus cohserentem, scindi in 
Ecclesia posse, et voluntatum collidentium divortio separari ? 
Hanc unitatem qui non tenet, Dei legem non tenet, non tenet 
Patris et Filii fidem, et veritatem non tenet ad salutem. Cyprian. 
de unit. Eccles. Oper. vol. i. p. 109. 

6. Λεκτέον δὲ καὶ πρὸς τοῦτο, ὅτι, εἴπερ ἐνενοήκει ὁ Κέλσος ro, 
Ἐγὼ καὶ ὁ Πατὴρ ἕν ἐσμεν᾽ καὶ τὸ ἐν εὐχῇ εἰρημένον ὑπὸ τοῦ 
Υἱοῦ τοῦ Θεοῦ ἐν τῷ, Ὥς ἐγὼ καὶ σὺ Ev ἐσμεν οὐκ ἂν Pero ἡμᾶς 
καὶ ἄλλον θεραπεύειν παρὰ τὸν ἐπὶ πᾶσι Θεόν. Ὃ γὰρ Πατὴρ, 
φησὶν, ἐν ἐμοὶ, κἀγὼ ἐν τῷ Πατρί. 

Ei δὲ τὶς ἐκ τούτων περισπασθήσεται, μὴ πὴ αὐτομολοῦμεν πρὸς 
τοὺς ἀναιροῦντας dvd εἶναι ὑποστάσεις Πατέρα καὶ Ὑἱόν᾽ ἐπιστη- 
σάτω τῷ, Ἦν δὲ πάντων τῶν πιστευσάντων ἡ καρδία καὶ ἡ ψνχὴ 
-μία, ἵνα θεωρήσῃ τὸ, Ἐγὼ καὶ ὁ Πατὴρ ἕν ἐσμεν. 

Ἕνα οὖν Θεὸν, ὡς ἀποδεδώκαμεν, τὸν Πατέρα καὶ τὸν Υἱὸν, 
θεραπεύομεν" καὶ μένει ἡμῖν ὁ πρὸς τοὺς ἄλλους ἀτενὴς λόγος" 
καὶ ob τὸν ἐναγχός γε φανέντα, ὡς πρότερον οὐκ ὄντα, ὑπερθρησ- 
κεύομεν. Αὐτῷ γὰρ πειθόμεθα τῷ εἰπόντι, Πρὶν ᾿Αβραὰμ γενέσ- 
θαι, ἐγώ εἰμι" καὶ λέγοντι, Ἐγώ εἰμι ἡ ἀλήθεια. Καὶ οὐχ οὕτω 
τὶς ἡμῶν ἐστιν ἀνδράποδον, ὡς οἴεσθαι, ὅτι ἡ τῆς ἀληθείας οὐσία 
πρὸ τῶν χρόνων τῆς τοῦ Χριστοῦ ἐπιφανείας οὐκ ἦν. 

Θρησκεύομεν οὖν τὸν Πατέρα τῆς ἀληθείας καὶ τὸν Υἱὸν τὴν ἀλή- 
θειαν, ὄντα δύο τῇ ὑποστάσει πράγματα, ἕν δὲ τῇ ὁμονοίᾳ καὶ 
τῇ σνυμφωνίᾳ καὶ τῇ raurérnre τοῦ βονλήματος" ὡς τὸν ἑωρακότα 
τὸν Ὑἱὸν (ὄντα ἀπαύγασμα τῆς δόξης, καὶ χαρακτῆρα τῆς ὑπο- 
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στάσεως τοῦ Θεοῦ) ἑωρακέναι ἐν αὐτῷ, ὄντι εἰκόνε τοῦ Θεοῦ, τὸν 
θεν, Orig. cont. Cels. lib. vii. p. 385, 386. Vide etiam 
Dionys. Roman. apud Athan. Epist. de Synod. Nic. cont. hr. 
Arian. decret, Oper. vol. i. p. 422, 423. 





TEXT XXI. 
Jonan. xii. 3, 4. 


Εἰδὼς ὁ Ἰησοῦς, ὅτι πάντα δέδωκεν αὐτῷ ὁ Πατὴρ εἰς 
τας χεῖρας, καὶ ὅτι ἀπὸ Θεοῦ ἐξῆλθε καὶ πρὸς τὸν Θεὸν 
ὑπάγει, ἐγείρεται ἐκ τοῦ δείπνου, καὶ τίθησι τὰ ἱμάτια, καὶ 
λαβὼν λέντιον διέζωσεν ἑαυτόν. 


1. Ὃ Κύριος τρυβλίῳ ἐπώψατο εὐτελεῖ, καὶ κατέκλενεν τοὺς 
μαθητὰς ἐπὶ τῆς πόας χαμαί" καὶ τοὺς πόδας ἔνιπτεν αὐτῶν, σα- 
Bary περιζωσάμενος, ὁ ἄτνφος Θεὸς καὶ Κύριος τῶν ὅλων, οὖκ 
ἀργυροῦν δὴ ποδονιπτῆρα περιφέρων ax’ οὐρανοῦ. Clem. Alex. 
Peedag. lib. ii. c. 3. Oper. p. 161. 

2. Est ergo Deus Pater omnium institutor et creator, solus 
originem nesciens, invisibilis, immensus, immortalis, seternus, 
unus Deus, cujus neque magnitudini neque majestati neque 
virtuti quicquam non dixerim preeferri, sed nec comparari 
potest. 

Ex quo, quando ipse voluit, Sermo Filius natus est: qui, non 
sono percussi zeris, aut tono coactee de visceribus vocis, accipi- 
tur; sed in substantia prolate a Deo virtutis agnoscitur : cujus 
sacree et divine nativitatis arcana nec apostolus didicit, nec 
prophetes comperit, nec angelus scivit, nec creatura cognovit ; 
Filio soli nota sunt, qui Patris secreta cognovit. 

Hic ergo, cum sit genitus a Patre, semper est in Patre. Sem- 
per autem sic dico, ut non innatum, sed natum, probem. Sed 
qui ante omne tempus est, semper in Patre fuisse dicendus est. 
Nec enim tempus illi assignari potest, qui ante tempus est. 
Semper enim in Patre, ne Pater non semper sit Pater: quin et 
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Pater illum etiam quadam ratione preecedit, quod necesse est 
quodammodo prior sit qua Pater sit. Quoniam aliquo pacto 
antecedat necesse est eum, qui habet originem, ille qui originem 
nescit. 

Hic ergo, quando Pater voluit, processit ex Patre: et, qui 
in Patre fuit, quia ex Patre fuit, cum Patre postmodum fuit, 
quia ex Patre prucessit: substantia scilicet illa divina, cujus 
nomen est Verbum, per quod facta sunt omnia, et sine quo 
Jactum est nihil. 

Omnia enim post ipsum sunt, quia per ipsum sunt: et merito 
ipse est ante omnia, quando per illum facta sunt omnia, qui 
processit ex eo ex cujus voluntate facta sunt omnia: Deus uti- 
que, procedens ex Deo, secundam personam efficiens, sed non 
eripiens illud Patri quod unus est Deus. 

Si enim natus fuisset innatus, comparatus cum eo qui esset 
innatus, sequatione in utroque ostensi duos faceret innatos: et 
ideo duos faceret Deos, si non genitus esset, collatus cum eo 
qui genitus non esset ; et, sequales inventi, duos Deos merito 
reddidissent non geniti: atque ideo duos Christus reddidisset 
Deos, si sine origine essct, ut Pater inventus, et ipse principium 
omnium ut Pater, duo faciens principia, duos ostendisset nobis 
consequenter et Deos. 

Aut, si et ipse Filius non esset, sed Pater generans de se 
alterum Filium, merito collatus cum Patre, et tantus denotatus 
duos Patres effecisset, et ideo duos approbasset etiam Deos. 

Christus autem non innatus est, sed ex Patre est, quia geni- 
tus est: sive dum Verbum est, sive dum Virtus est, sive dum 
Sapientia est, sive dum Lux est, sive dum Filius est, et quic- 
quid horum est dum non aliunde est; quando, sicut dicimus 
jam superius, ex Patre, Patri suo originem suam debens, dis- 
cordiam divinitatis de numero duorum Deorum facere non 
potuit, qui ex illo qui est unus Deus originem nascendo con- 
traxit: quo genere dum et unigenitus est et primogenitus ex 
illo est, quia originem non habet, unus est omnium rerum et 
principium et caput. 7 

Est ergo Deus: sed in hoc ipsum genitus, ut esset Deus. 
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Est et Dominus; sed in hoc ipsum natus ex Patre, ut esset 
Dominus. Est et Angelus; sed, ad annunciandum magnum 
Dei consilium, ex Patre suo Angelus destinatus. 

Cujus sic divinitas traditur, ut non dissonantia divinitatis 
duos Deos reddidisse videatur. Subjectis enim ei quasi Filio 
omnibus rebus a Patre, Patris quidem sui Filius probatar; 
caterorum autem et Dominus et Deus esse reperitur. 

Ex quo, dum huic, qui est Deus, omnia substrata tradantur, 
et cuncta sibi subjecta Filius accepta refert Patri; totam di- 
Vinitatis auctoritatem rursus ili remittit: unde unus Deus os- 
tenditur verus et eternus Pater, a quo solo hec vis divinitatis 
emissa, etiam in Filium tradita et directa, rursum per substan- 
tia communionem ad Patrem revolvitur. 

Deus quidem ostenditur Filius, cui divinitas tradita et por- 
recta conspicitur; et tamen nihilominus unus Deus Pater pro- 
batur, dum gradatim reciproco meatu illa majestas atque 
divinitas ad Patrem, qui dederat eam, rursum ab illo ipso Filio 
missa revertitur et retorquetur. Ut merito Deus Pater omnium 
Deus sit, et principium Filii sui quem Dominum genuit: Filius 
autem ceterorum omnium Deus sit, quoniam omnibus illum 
Deus Pater preeposuit quem genuit. | 

Ita mediator Dei et hominum Christus Jesus omnis creature, 
subjectam sibi habens a Patre proprio potestatem qua Deus est, 
cum tota creatura subdita sibi concors Patri suo Deo inventus,. 
unum et solum et verum Deum Patrem suum, manente in illo. 
quod etiam auditus est, breviter approbavit. Novat. de Trin. 
in Oper. Tertull. p. 638, 634. 





TEXT XXII. 


JoHAn. xiv. 8, 9, 10. 


. α ' . ’ ~ Co \ 
Λέγει αὐτῷ Φίλιππος Κύριε, δεῖξον ἡμῖν τὸν Πατέρα, 
καὶ ἀρκεῖ ἡμῖν. Λέγει αὐτῷ ὁ ᾿Ιησοῦς" Τοσοῦτον χρόνον 
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μεθ᾽ ὑμῶν εἰμι, καὶ οὐκ ἔγνωκάς με, Φίλιππε; ‘O ἑωρακὼς 
ἐμὲ, ἑώρακε τὸν Πατέρα᾽ καὶ πώς σὺ λέγεις, Δεῖξον ἡμῖν 
τὸν Πατέρα; Οὐ πιστεύεις, ὅτι ἐγὼ ἐν Tw Πατρὶ, καὶ ὁ Πα- 
τὴρ ἐν ἐμοί ἐστι; 


1. Et Dominus autem Philippo, volenti Patrem videre, re- 
spondit: Tanto tempore vobiscum sum, et me non cognovistis ? 
Philippe, qui videt me, videt et Patrem meum. Quomodo tu 
dicis, Ostende nobis Patrem? Ego enim in Patre, et Pater in 
me est: et amodo cognovistis eum, et vidistis eum. Quibus ergo 
Dominus testimonium dixit, quoniam et cognoverunt in ipso et 
viderunt Patrem: Pater autem veritas. Iren. adv. her. lib. 
11}. c. 13. p. 197. 

2. Si Filium nolunt secundum a Patre reputari, ne secundus 
duos faciat Deos dici, ostendimus etiam duos Deos in Scriptura 
relatos et duos Dominos: et tamen, ne de isto scandalizentur, 
rationem reddidimus, qua Dii non duo dicantur nec Domini ; 
sed, qua Pater et Filius, duo: et hoc non ex separatione sub- 
stantise, sed ex dispositione, quum individuum et inseparatum 
Filium a Patre pronunciamus, nec statu sed gradu alium, qui 
et si Deus dicatur, quando nominatur singularis, non ideo duos 
Deos faciat sed unum, hoc ipso quod et Deus ex unitate Patris 
vocari habeat, sed argumentationibus eorum adhuc retundendis, 
opera preebenda est, si quid de Scripturis ad sententiam suam 
excerpent, cetera nolentes intuer), quze et ipsa regulam servant, 
et quidem salva unione divinitatis et monarchie sonitu. Nam, 
sicut, in veteribus, nihil aliud tenent, quam; Ego Deus, et alius 
preter me non est: ita, in evangelio, responsionem Domini ad 
Philippum tuentur; Ego et Pater unum sumus; et, Qui me 
viderit, vidit et Patrem; et, Ego tn Patre, et Pater tn me. 
Tertull. adv. Prax. § 14. Oper. p. 419, 420. 

3. Τοσοῦτον χρόνον μεθ᾽ ὑμῶν εἶμι, καὶ οὐκ ἔγνωκας pe, Φί- 
λιππε; Τοῦτο δ᾽ εἴρηκεν αὐτῷ ἀξιώσαντι καὶ λέγοντι" Δεῖξον ἡμῖν 
τὸν Πατέρα, καὶ ἀρκεῖ ἡμῖν. Νοήσας τὶς οὖν, πῶς δεῖ ἀκούειν 
περὶ μονογενοῦς Θεοῦ Υἱοῦ τοῦ Θεοῦ, τοῦ πρωτοτόκου πάσης κτί- 
σεως, καθότι ὁ Λόγος γέγονε σὰρξ, ὄψεται, πῶς, ἰδὼν τὶς τὴν 


13 





346 THE APOSTOLICITY LAPP. I. 


εἰκόνα τοῦ ἀοράτου Θεοῦ, γνώσεται τὸν Πατέρα καὶ ποιητὴν τοῦδε 
τοῦ παντός, Orig, cont. Cels, lib. yu. p. 9561, 





TEXT XXIII, 
Jouan. xvi. 938. 


Ἔξηλθον παρὰ τοῦ Πατρὸς, καὶ ἐλήλυθα εἰς τὸν κόσμον' 
πάλιν ἀφίημι τὸν κύσμον, καὶ πορεύομαι πρὸς τὸν Πατέρα. 


1. "Eri ἕνα Ἰησοῦν Χριστὸν τὸν ἀφ' ἑνὸς Πατρὸς προελθόντα, 
καὶ εἰς ἕνα ὄντα καὶ χωρήσαντα, Ignat. Epist. ad Magnes. 
§ vii. Cotel. Patr. Apost. vol, ii. p. 19. 

2, Ὃ Ἰησοῦς, Υἱὸς ὧν Θεοῦ, καὶ πρὶν ἐνανθρωπῆσαι, καὶ ἔναν- 
θρωπήσας, ἀποδείκνυται. Orig. cont. Cels. lib. iii. p. 119. 

8. Si homo tantummodo Christus, quomodo dicit; Ego ex 
Deo prodii et veni: cum constet, hominem a Deo factum esse, 
non ex Deo processisse ? 

Ex Deo autem homo quomodo non processit, sic Dei Verbum 
processit, de quo dictum est: Kructavit cor meum Verbum 
bonum. Quod quoniam ex Deo est, merito et apud Deum est: 
quodque quia non otiosé prolatum, merito omnia facit. Omnia 
enim per ipsum facta sunt, et sine tpso factum est nihil. 

Sed enim hoc Verbum, per quod factasunt omnia. Et Deus, 
inquit, erat Verbum. Deus ergo processit ex Deo: dum qui 
processit Sermo Deus est, qui processit ex Deo. Novat. de 
Trin. in Oper. Tertull. p. 620. 





TEXT XXIV. 
JOHAN. xvii. 3. 


e 4 a e > ἢ \. @ é 4 4 
Αὕτη ἐστὶν ἡ αἰώνιος ζωὴ, ἵνα γινώσκωσί σε τὸν μόνον 
ἀληθινὸν Θεὸν, καὶ ὃν ἀπέστειλας ᾿Ιησοῦν Χριστόν. 
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1. Si homo tantummodo Christus, quare credendi nobis talem 
regulam posuit, quo diceret: Hac est autem vita eterna, ut 
sciant te unum et verum Deum, et quem misisti Jesum Christum ? 

Si noluisset se etiam Deum intelligi, cur addidit, Et quem 
misisti Jesum Christum ; nisi quoniam et Deum accipi voluit ? 
Quoniam, si se Deum nollet intelligi, addidisset; Zt quem 
miststi hominem Jesum Christum: nunc autem neque addidit, 
nec se hominem nobis tantummodo Christus tradidit . sed Deo 
junxit, ut et Deum per hanc conjunctionem, sicut est, intelligi 
vellet. 

Est ergo credendum, secundum preescriptam regulam, in 
Dominum unum verum Deum, et in eum quem misit Jesum 
Christum consequenter : qui se nequaquam Patri, ut diximus, 
junxisset, nisi Deum quoque intelligi vellet. Separasset enim 
ab eo, si Deum intelligi se noluisset : inter homines enim tan- 
tummodo se conlocasset, si hominem se esse tantummodo sciret ; 
nec cum Deo junxisset, si se non et Deum nosset. Nunc et de 
homine tacet, quoniam hominem illum nemo dubitat: et Deo se 
jungit merito, ut credituris divinitatis suze formulam poneret. 
Novat. de Trin. in Oper. Tertull. p. 621, 622. Vide etiam 
Ibid. p. 633, 684. ut sup. cit. in Johan. xiii. 3, 4. 

2. Οὐκ ἐσμὲν λίθων οὐδεμίαν αἴσθησιν ἐχόντων θεραπευταὶ, 
ἀλλὰ μόνον Θεοῦ τοῦ πρὸ πάντων καὶ ἐπὶ πάντων" καὶ ἔτι τοῦ 
Χριστοῦ αὑτοῦ, ὄντως Θεοῦ Λόγου πρὸ αἰώνων, ἔσμεν θρησκευταί. 
Melit. Apol. in Chron. Pasch. ad a.p. 164, 165. apud Routh. 
Rel. Sacr. vol. i. p. 112. 

3. Quod enim, in evangeliis et in apostolorum cpistolis, Jesu 
Christi nomen insinuatur ad remissionem peccatorum ; non ita 
est, quasi, aut sine Patre, aut contra Patrem, prodesse cuiquam 
solus Filius posset : sed ut Judzis, qui jactitabant se Patrem 
habere, ostenderetur, quod nihil eis Pater profuturus esset, nisi 

‘in Filium crederent quem 1116 misisset. Nam, qui Deum Patrem 
creatorem sciebant, Filium quoque Christum scire debebant ; 
ne sibi blandirentur et plauderent de solo Patre sine Filii ejus 
agnitione: qui et dicebat ; Nemo venit ad Patrem nisi per me. 
Duorum autem cognitionem esse que salvet, idem ipse mani- 
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festat, dicens: Hac est vita eterna, ut cognoscant te solum et 
verum Deum, et quem misisti Jesum Christum. Cyprian. Epist. 
Ixxiii. Oper. vol. ii. p. 205. 





TEXT XXV. 
JoHAN. xvii. 5. 


Kal νῦν δόξασόν με, σὺ Πάτερ, παρὰ σεαυτῷ, TH δόξῃ ῇ 


% “ ~ Q Cg 4 
εἰχον, πρὸ τοῦ τὸν κόσμον εἶναι, Tapa σοί. 


————e 





1. Si homo tantummodo Christus, quomodo dicit: Et nunc 
honorifica me gloria, quam habebam apud te priusquam mundus 
esset ? 

Si, antequam mundus esset, gloriam habuit apud Deum, et 
claritatem tenuit apud Patrem ; ante mundum fuit: nec enim 
habuisset gloriam, nisi ipse prius fuisset qui gloriam posset te- 
nere. Nemo enim habere aliquid poterit, nisi ante ipse fuerit 
qui aliquid tenet. Sed enim Christus habet gloriam ante mundi 
institutionem. Ergo ante institutionem mundi fuit. 

Nisi, enim, ante institutionem mundi esset; ante mundi in- 
stitutionem gloriam habere non posset, quum ipse non esset. 
Sed enim homo gloriam ante mundi institutionem habere non 
potuit, qui post mundum fuit. Christus autem habuit. Ante 
mundum igitur fuit. 

Non igitur homo tantummodo fuit, qui ante mundum fuit. 
Deus est igitur, quoniam ante mundum fuit, et gloriam ante 
mundum tenuit. Novat. de Trin. in Oper. Tertull. p. 622. 

2, Ἐπειδὴ ὁ μονογενὴς τοῦ Θεοῦ Λόγος, Θεὸς ὑπάρχων ἐκ 
Θεοῦ, κεκένωκεν ἑαυτὸν κατὰ τὰς γραφὰς, καθεὶς ἐθελοντὴς ἑαντὸν 
tic ὅπερ οὐκ ἦν, καὶ τὴν ἄδοξαν ταύτην σάρκα ἠμπέσχετο, λοιπὸν 
καὶ ὑπερυψοῦσθαι λέγεται, καὶ ὡς οὐκ ἔχων Cla τὸ ἀνθρώπινον 
μονονουχὶ καὶ ἐν χάριτος μοίρᾳ λάμιλανει τὸ ὄνομα τὸ ὑπὲρ πᾶν 


» a Α - ᾿ , 
. ovopa, Kara τὴν τοῦ μακάριον [avAvu φωνὴν. 





NUMB, 1.1 OF TRINITARIANISM. 349 


"AAN’ ἦν, τὸ χρῆμα καὶ τὸ ἀληθὲς, ov δόσις ὡς ἐν ἀρχῇ τῶν 
οὐκ ἐνόντων αὑτῷ φυσικῶς, πολλοῦ γε καὶ dei’ νοοῖτο δ᾽ ἂν μᾶλ- 
λον ἀναφοίτησις καὶ ἀναδρομὴ πρὸς τὸ ἐν ἀρχῇ καὶ οὐσιωδῶς καὶ 
ἀναποβληθήτως ὑπάρχον αὐτῷ. 

Τοιγάρτοι καὶ ἔφασκεν ὁ τῆς ἀνθρωπότητος τὸ σμικροπρεπὲς 
ὑποδοὺς οἰκονομικῶς" Πάτερ, δόξασόν με τῇ δόξῃ ἢ εἶχον, καὶ τὰ 
ἑξῆς" ἀεὶ γὰρ ἦν ἐν δόξῃ θεοπρεπεῖ τῷ ἰδίῳ συνυπάρχω» γεννήτορι 
πρὸ παντὸς αἰῶνος καὶ χρόνον καὶ τῆς τοῦ κόσμον καταβολῆς. 


Hippol. Comment. in Gen. Oper. vol. ii. p. 99. 


TEXT XXVI. 
JoHAN. xx. 28. 


Kat ἀπεκρίθη ὁ Θωμᾶς, καὶ εἶπεν αὐτῷ Ὃ Κύριος pov 
καὶ ὁ Θεός μου. 


1. Quod si, cum nullius sit nisi Dei cordis nosse secreta, 
Christus secreta conspicit cordis; quod si, cum nullius sit nisi 
Dei peccata dimittere, idem Christus peccata dimittit ; quod si, 
cum nullius sit hominis de ccoelo venire, de ccelo veniendo de- 
scendit ; quod si, cum nullius hominis heec vox esse possit Ego 
et Pater unum sumus, hanc vocem de conscientia divinitatis 
Christus solus edicit; quod si postremo omnibus divinitatis 
Christi probationibus et rebus instructus apostolus Thomas, 
respondens Christo, Domenus meus et Deus meus dicit ; quod si 
et apostolus Paulus, Quorum, inquit, patres, et ex quibus Chris- 
lus secundum carnem, qué est super omnia Deus benedictus in 
secula, in suis literis scribit; quod si idem se apostolum, non 
ab hominibus, sed per Jesum Christum, accepisse contendit : 
merito Deus est Christus. Novat. de Trin. in Oper. Tertull. 
p- 609. 

2. Quod Deus Christus.—Item, in evangelio cata Joannem: 
In principio erat Sermo ; et Sermo erat apud Deum ; et Deus erat 
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Sermo. Item, in eodem, Dominus ad Thomam: /njiee Aue 
digitum tuum ; et vide manus meas ; et noli esse incredulus, sed 
jidelis, Respondit Thomas, et dixit illi : Dominus meus, et Deus 
meus. Cyprian. adv. Jud. lib. ii. § 6. Oper. vol. i. p. 34, 35. 

8, Ὃ δὲ ἐκ νεμρῶν ἀναστὰς Χριστὸς ἀπέθανε καὶ ἔζησεν, 
iva καὶ νεκρῶν καὶ ξώντων κυριεύσῃ" Θεὸς yap ἔστι φύσει, & κυρι- 
εὐων τῶν ἁπάντων" καὶ ἀναστὰς καὶ ἐπιγνωσθεὶς ἐκ τῶν τραυμάτων 
Θεὺς εἶναι ἀληθινὸς, ὁ σταυρωθεὶς καὶ ἀναστὰς, ὁμοτίμως τε Θεὸς 
Κύριος ὑπὸ τοῦ Θωμᾶ κηρυττόμενος" ὁ γὰρ Κύριος ὁ Θεὺς, ἔχων 
ἐν χερσὶν αὐτοῦ τοὺς μώλωπας, ἀνέστη, 6 τετραντισμένος δὲ ἡμᾶς" 
Θεὺς γὰρ τῶν ἀποστόλων ὁ Ψηλαφηθεὶς, ob φύσει ἄνθρωπος, εἰλλὰ 
φύσει Θεὺς, ὁ κληρονόμος τῶν ἐθνῶν καὶ κρίνων πᾶσαν τὴν γῆν, 
ὡς γέγραπται, ᾿Ανάστα ὁ Θεὺς, κρῖνον τὴν γῆν, ὅτι σὺ κατακλη- 
ρυνομήσεις ἐν πᾶσι τοῖς ἔθνεσεν" Υἱὸς Θεοῦ Adyor ὧν 6 Χριστὸς, 
ὁ κληρονόμος, ἀπέθανεν ὕστερον μετὰ τοὺς δούλους abrow τοὺς 
rpopirac, ὡς αὐτὸς, φησὶν, ἐν εὐαγγελίοις εἶπε πρὸς τοὺς εἷπο- 
κτείναντας τοὺς προφήτας. Dionys. Alex. Epist. adv. Paul. Sa- 
mos, Oper. p. 310, 


TEXT XXVII. 
Rom. ix. 5. 


"Qv οἱ πατέρες, καὶ ἐξ ὧν ὁ Χριστὸς τὸ κατὰ σάρκα, ὃ 
ὧν ἐπὶ πάντων Θεὸς εὐλογητὸς εἰς τοὺς αἰῶνας. ᾿Αμήν. 


1. Hic est Emanuel, ne forte tantum eum hominem puta- 
remus. Non enim ex voluntate carnis, neque ex voluntate 
viri, sed ex voluntate Dei, Verbum caro factum est: neque 
alium quidem Jesum suspicemur fuisse; sed unum et eundem 
sciremus Deum esse. Hoc ipsum interpretatus est Paulus, 
scribens ad Romanos—de Israel : Quorum patres, et ex quibus 
Christus secundum carnem, qui est Deus super omnes benedictus 
in secula. Iren. adv. heer. lib. ii. c. 18. p. 208. 
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2. De resurrectione, inquit, mortuorum, non legistis quod 
dictum est a Deo, dicente: Ego sum Deus Abraham, Deus 
Isaac, et Deus Jacob? Et adjecit: Non est Deus mortuorum, 
sed viventium ; omnes enim εἰ vivunt. 

Per hec itaque manifestum fecit, quoniam is, qui de rubo 
locutus est Moysi, et manifestavit se esse Deum patrum, hic 
est viventium Deus. Quis enim est vivorum Deus, nisi qut 
est super omnia Deus, et super quem alius non est Deus ?— 

Qui igitur a prophetis adorabatur Deus vivus, hic est vivorum 
Deus et Verbum ejus, qui et locutus est Moysi, qui et Saddu- 
ceeos redargult, qui et resurrectionem et Dominum ostendit. 

Si enim Deus mortuorum non est, sed vivorum ; hic autem 
dormientium patrum Deus dictus est: .indubitaté vivunt Deo, 
et non perierunt, cum sint filii resurrectionis. 

Resurrectio autem ipse Dominus est: quemadmodum ipse 
ait: Ego sum resurrectio et vita. Patres autem ejus filii: dic- 
tum est autem a propheta; Pro patribus tuis facti sunt tibi 
falas tui. 

Ipse igitur Christus cum Patre vivorum est Deus, qui et 
locutus est Moysi, qui et patribus manifestatus est. Tren. adv. 
her. 110. iv. c. 11. p. 238, 239. 

8. Duos quidem definimus Patrem et Filium, et jam tres 
cum Spiritu Sancto, secundum rationem ceconomise que facit 
numerum: ne (ut vestra perversitas infert) Pater ipse cre- 
datur natus et passus ; quod non licet credi, quoniam non ita 
traditum est. 

. Duos tamen Deos et duos Dominos nunquam ex ore nostro 
proferimus: non quasi non et Pater Deus, et Filius Deus, et 
Spiritus Deus, et Deus unusquisque; sed quoniam retro et 
duo Dii et duo Domini preedicabantur, ut, ubi venisset Christus, 
et Deus agnosceretur et Dominus vocaretur, quia Filius Dei et 
Domini. 

Itaque Deos omnino non dicam nec Dominos : sed apostolum 
sequar, ut, si pariter nominandi fuerint Pater et Filius, Deum 
Patrem appellem, et Jesum Christum Dominum nominem. So- 
Jum autem Christum potero Deum dicere, sicut idem apostolus : 
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Ex quibus Christus, qui est, inquit, Deus super omnia benedictus 
in evum omne. Tertull. adv. Prax. § 10. Oper. p. 413, 414. 

4. Deum nemo vidit unquam. 

Quem Deum? Sermonem? At quin vidsmus, et audivimus, 
et contrectavimus, de Sermone vitee preedictum est. 

Sed quem Deum? Scilicet Patrem, apud quem Deus erat 
Sermo, unigenitus Filius, qui est in stnu Patris, spse disserutt. 
Ipse et auditus ; et visus; et, ne phantasma crederetur, etiam 
contrectatus. Hunc et Paulus conspexit: nec tamen Patrem 
vidit. Nonne, inquit, vids Jesum? Christum autem et ipse 
Deum cognominavit : Quorum patres, et ex quibus Christus se- 
cundum carnem, qui est super omnia Deus benedictus in e@vum. 
Tertull. adv. Prax. § 10. Oper. p. 416. 

5. Si et apostolus Paulus, Quorum, inquit, patres, et ex 
quibus Christus secundum carnem, qui est super omnia Deus be- 
nedictus in secula, in suis literis scribit:—merito Deus est 
Christus. Novat. de Trin. in Oper. Tertull. p. 609. 

6. Quod Deus Christus :—Item Paulus ad Romanos: Op- 
tabam ego ipse anathema esse a Christo pro fratribus cognatis- 
que meis secundum carnem; qui sunt Israelite, quorum adoptio, 
et claritas, et lestamentum, et legis constitutio, et famulatus, et 
promissiones ; quorum patres, ex quibus Christus secundum car- 
nem, qui est super omnia Deus benedictus in secula. Cyprian. 
adv. Jud. lib. ii. § 6. Oper. vol. i. p. 34, 35. 

7. Quis ergo est iste, quiin forma Dei, ut diximus, factus 
est? 

Angelus? Sed nec in angelis formam Dei legimus, nisi quo- 
niam hic preecipuus atque generosus pre omnibus Dei Filius 
Verbum Dei, imitator omnium paternorum operum, dum et ipse 
operatur sicut et Pater ejus, forma (ut expressimus) est Dei 
Patris. 

Et merito in forma pronunciatus est Dei, dum et tpse super 
omnia, et omnis creature divinam obtinens potestatem, et Deus 
est exemplo Patris: hoc ipsum tamen a Patre proprio conse- 
cutus, ut omnium et Deus esset et Dominus esset et Deus ad 
formam Dei Patris ex ipso genitus atque prolatus. Hic ergo, 
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quamvis esset in forma Dei, nen est rapinam arbitratus equalem 
se Deo esse. 

Ezinaniwit se, dum ad injurias contumeliasque descendit, 
dum audit infanda, experitur indigna: cujus tamen humilitatis 
adest statim egregius fructus. 

Accepit enim nomen, quod est super omne nomen : quod utique 
non aliud intelligimus esse, quam nomen Dei. Nam, quum 
Dei sit solius esse super omnia, consequens est, ut nomen illud 
sit super omnia, quod est ejus qui super omnia est Dei. Est 
ergo nomen illud, quod super omne nomen est: quod nomen 
est ejus utique consequenter, qui, quum tn forma Dei fuisset, 
non rapinam arbitratus est eequalem se Deo esse. Novat. de 
Trin. in Oper. Tertull. p. 613. 

8. Ὁ ὧν ἐπὶ πάντων Θεὸς, Κύριος ὁ Θεὸς Ἰσραὴλ, ᾿Ιησοῦς ὁ 
Χριστός. Dionys. Alex. Oper. p. 248. 

9. Ὃ δὲ λέγει ὁ ἀπόστολος" “Oy οἱ πατέρες, καὶ ἐξ ὧν ὁ Χρισ- 
τὸς τὸ κατὰ σάρκα, ὁ ὧν ἐπὶ πάντων Θεὸς εὐλογητὸς εἰς τοὺς ai- 
ὥνας᾽ καλῶς διηγεῖται καὶ λαμπρῶς τὸ τῆς ἀληθείας μυστήριον" 
οὗτος ὁ ὧν ἐπὶ πάντων Θεός ἐστιν, λέγει γὰρ οὕτω μετὰ παῤῥη- 
σίας, Πάντα μοι παραδέδοται ὑπὸ τοῦ Πατρός" ὁ ὧν ἐπὶ πάντων 
Θεὸς εὐλογητὸς γεγένηται, καὶ ἄνθρωπος γενόμενος Θεός ἐστιν 
εἰς τοὺς αἰῶνας. Hippol. cont. Noet. c. vi. Oper. vol. ii. p. 10. 

[Simili modo locum acceperunt etiam Noetus Noetique dis- 
cipuli; uti ex eodem Hippolyto patet: Christum enim Patrem 
habentes, de Christo, qua Patre, dictum affirmarunt. 

Χριστὸς yap ἦν Θεὸς, disseruit Noetus, καὶ ἔπαθεν δι’ ἡμᾶς, 
αὐτὸς ὧν Πατὴρ, ἵνα καὶ σῶσαι ἡμᾶς δυνηθῇ. “Addo δέ, φησιν, 
οὗ δυνάμεθα λέγειν καὶ γὰρ ὁ ἀπόστολος ἕνα Θεὸν ὁμολογεῖ, 
λέγων" ὯΩν οἱ πατέρες, καὶ ἐξ ὧν ὁ Χριστὸς τὸ κατὰ σάρκα, ὁ ὧν 
ἐπὶ πάντων Θεὸς εὐλογητὸς εἰς τοὺς αἰῶνας. Hippol. cont. 
Noet. c. ii. Oper. vol. ii. p. 7. 

Inter Catholicos, scilicet, et Patripassianos, quod ad locum 
spectavit, nihil interfuit. De Christo, ut sit Christus super 
omnia Deus benedictus, uno ore interpretati sunt: Catholici 
vero Christum, Deum de Deo, Filium de Patre, habuerunt ; 
Patripassiani autem Christum, Patrem ipsissimum, Numine 
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volpoqeonall existente, affirmarunt. De loci ipsius igitur mente 
yrorue Consenserunt antiqui, sive Catholici, sive Heretic. 
CArcetem esse super omnia Deum benedictum monere apostolum, 
wqae ee habuerunt persuasos. } 

10, Tobrow δὲ Υἱὸν γεννητὸν, μονογενῆ Ὑἱὸν, εἰκόνα τοῦ dopd- 
row Qeud τυγχάνοντα, πρωτότοκον πάσης κτίσεως, Σοφίαν καὶ Δό- 
γὸν καὶ Δύναμιν Θεοῦ, πρὸ αἰώνων ὄντα, οὗ προγνῶσει αἷλλ᾽ οὐ- 
σίῳ καὶ ὑπυστάσει Θεὸν, Θεοῦ Υἱὸν, ἔν τε παλαιᾷ καὶ νέᾳ διαθήκη 
ἐγνωκύγες, ὑμολογοῦμεν καὶ κηρύσσομεν. Ὃς & ἂν εἰντιμάχηται 
τὸν Υἱὸν τοῦ Θεοῦ Θεὸν μὴ εἶναι πρὸ καταβολῆς κόσμον πιστεύ- 
“ν καὶ ὁμολογεῖν, φάσκων δύο Θεοὺς καταγγέλλεσθαι, ἐὰν ὦ Ὑἱὸς 
rod Θεοῦ Θεὸς κηρύσσηται, τοῦτον ελλύτριον τοῦ ἐκκλησιαστικοῦ 
κάνυνος ἡγούμεθα" καὶ πᾶσαι αἱ καθολικαὶ ἐκκλησίαι συμφωνοῦσιν 
ἡμῖν, Περὶ yap τούτον γέγραπται" 'O θρόνος συν, ὁ Θεῦς, εἰς 
αἰῶνα alavog’—xal φησιν εἰπύστολος" "EE ὧν ὁ Χριστὸς τὸ κατὰ 
σάρκα, ὁ ὧν ἐπὶ πάντων Θεὸς εὐλογητὸς εἰς τοὺς αἰῶνας. "Αμή». 

toncil. Antioch. Epist. apud Routh. Rel. Sacr. vol. ii. p. 466. 


a 
TEXT XXVIII. 
1 Corintu. i. 25. 

Ὅτι τὸ μωρὸν τοῦ Θεοῦ σοφώτερον τῶν ἀνθρώπων ἐστί: 


καὶ τὸ ἀσθενὲς τοῦ Θεοῦ ἰσχυρότερον τῶν ἀνθρώπων ἐστί. 


Quid est autem Stultum Des sapientius hominibus, nisi crux et 
mors Christi? Quid Jnfirmum Dei fortius homine, nisi nativitas 
οἱ caro Dei? Tertull. adv. Marcion. lib. v. § 9. Oper. p. 302. 





TEXT XXIX. 
Puitipp. ii. 5—11. 


Τοῦτο γὰρ φρονείσθω ἐν ὑμῖν ὃ καὶ ἐν Χριστῷ "Inoov' 


cattle” μορφῇ Θεοῦ ὑπάρχων, οὐχ ἁρπαγμὸν ἡγήσατο τὸ 
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εἶναι ἴσα Θεῴ" ἀλλ᾽ ἑαυτὸν ἐκένωσε, μορφὴν δούλου λαβὼν, 

ἐν ὁμοιώματι ἀνθρώπων γενόμενος" καὶ, σχήματι εὑρεθεὶς ὡς. 
ἄνθρωπος, ἐταπείνωσεν ἑαυτὸν, γενόμενος ὑπήκοος μέχρι 

θανάτον, θανάτον δὲ στἀυροῦ. Διὸ καὶ ὁ Θεὸς αὐτὸν ὑπερύψ- 

woe, καὶ ἐχαρίσατο αὐτῷ ὄνομα τὸ ὑπὲρ πᾶν ὄνομα" ἵνα ἐν 

τῷ ὀνόματι Incov πᾶν youu κάμψῃ ἐπουρανίων καὶ ἐπιγείων 

καὶ καταχθονίων, καὶ πᾶσα γλῶσσα ἐξομολογήσηται ὅτι 

Κύριος ᾿Ιησοῦς Χριστὸς εἰς δόξαν Θεοῦ Πατρός. 


1, Ταπεινοφρονούντων γάρ ἐστιν ὁ Χριστὸς, οὐκ ἐπαιρομένων 
ἐπὶ τὸ ποίμνιον αὑτοῦ. Τὸ σκῆπτρον τῆς μεγαλωσύνης τοῦ Θεοῦ, 
ὁ Κύριος ἡμῶν Χριστὸς Ἰησοῦς, οὐκ ἦλθεν ἐν κόμπῳ ἀλαζονείας 
οὐδὲ ὑπερηφανίας, καίπερ δυνάμενος" ἀλλὰ ταπεινοφρονῶν, καθ- 
ὡς τὸ Πνεῦμα “Aytoy περὶ αὑτοῦ ἐλάλησεν. Clem. Rom. Epist., 
ad Corinth. i. § 16. Cotel. Patr. Apost. vol. i. p. 156. 

2. Propter hoc Dominus noster, in novissimis temporibus 
recapitulans in seipso omnia, venit ad nos, non quomodo ipse 
poterat, sed quomodo illum nos videre poteramus. Ipse, enim, 
in sua enarrabili gloria, ad nos venire poterat: sed nos magni- 
tudinem glorie suz portare non poteramus. Iren. adv. heer. 
lib. iv. c. 74. p. 309. . 

8. Dicit, quod, Jn effigie Des constitutus, non rapinam existi- 
mavit pariari Deo.— que non erit Dei Christus veré, si nec 
homo veré fuit in effigie hominis constitutus. Tertull. adv 
Marcion. lib. v. ὃ 41. Oper. p. 329. 

4. Vacua et inanis res est Sermo Dei, qui Filius dictus est, 
qui ipse Deus cognominatus est: Et Sermo erat apud Deum, et 
Deus erat Sermo? Scriptum est: Non sumes nomen Dei in 
vanum. Hic certé est, qui, in effigte Des constitutus, non rapi- 
nam existimavit esse se equalem Deo. Tertull. adv. Prax. § 6. 
Oper. p. 409. 

5. Cur autem, licet ad aliam partem disputandi festinare vi- 
deamur, illum preetereamus apud apostolum locum: Qus cum 
in forma Dei esset, non rapinam arbitratus est equalem se Deo 
esse; sed semetipsum exinantvit, formam servi accipiens, ἐπ εἰ- 
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militudine hominum factus, et habitu mventus ut homo, humiliavit 
_ se, obediens factus usque ad mortem, mortem autem crucis : 
propterca ct Deus illum superexaltavit, et dedit nomen quod est 
super omne nomen, ut in nomine Jesu omne genu flectatur, car- 
lestium, terrestrium, et infernorum; et omnis lingua confiteatur, 
quoniam Dominus Jesus in gloria est Dei Patris. 

Qui cum in forma. Dei esset, inquit. 

Si homo tantummodo Christus, im imagine Dei, non in for- 
ma Dei, relatus fuisset; hominem enim scimus, ad tmaginem, 
non ad formam, Dei factum. Quis ergo est iste, qui in forma 
Dei, ut diximus, factus est? Angelus? Sed nec im angelis 
formam Dei legimus, nisi quoniam hic preecipuus atque gene- 
rosus pre omnibus Dei Filius Verbum Dei, imitator omnium 
paternorum operum, dum et ipse operatur sicut et Pater ejus, 
forma (ut expressimus) est Dei Patris. Et merito in forma 
pronunciatus est Dei, dum et ipse super omnia, et omnis creéa- 
turee divinam obtinens potestatem, et Deus est exemplo Pa- 
tris: hoc ipsum tamen a Patre proprio consecutus, ut omnium 
et Deus esset et Dominus esset et Deus ad formam Dei Patris 
ex ipso genitus atque prolatus. 

Hic ergo, quamvis esset in forma Det, non est rapinam 
arbitratus equalem se Deo esse. 

Quamvis enim se ex Deo Patre Deum esse meminisset, 
nunquam se Deo Patri aut comparavit aut contulit, memor se 
esse ex suo Patre, et hoc ipsum quod est habere se quia Pater 
dedisset. Inde denique, et ante carnis assumptionem, sed et 
post assumptionem corporis, post ipsam preeterea resurrectio- 
nem, omnem Patri in omnibus rebus obedientiam preestitit 
pariter ac preestat. Ex quo probatur, nunquam arbitratum illum 
esse rapinam quandam divinitatem, ut eequaret se Patri Deo. 

Quinimo contra, omni ipsius imperio et voluntati obediens 
atque subjectus, etiam μέ formam servi susciperet contentus fuit ; 
hoc est, hominem illum fieri et substantiam carnis et corporis, 
quam ex paternorum et secundum hominem delictorum servi- 
tute venientem nascendo suscepit. 

Quo tempore se etiam extnanteit, dum humanam conditionis 
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fragilitatem suscipere non recusavit. Quoniam, si homo tan- 
tummodo natus fuisset, per hoc exinanitus non esset: homo 
enim nascens augetur, non exinanitur. Nam, dum incipit esse 
quod, cum non esset, habere non potuit, ut diximus, non ex« 
inanitur, sed potius augetur atque ditatur. At, si Christus ex-. 
inanitur in eo quod nascitur, formam servi accipiendo; quo- 
modo homo tantummodo est: de quo verius dictum fuisset, 
locupletatum illum esse tunc quum nasceretur, non exinanitum, 
nisi quoniam autoritas divini Verbi, ad suscipiendum hominem 
interim conquiescens nec se suis viribus exercens, dejicit se ad 
tempus atque deponit, dum hominem fert quem suscepit. Ez- 
inanwwit se, dum ad injurias contumeliasque descendit, dum au- 
dit infanda, experitur indigna: cujus tamen humilitatis adest 
statim egregius fructus. 

Accepit enim nomen, quod est super omne nomen ; quod utique 
non aliud intelligimus esse, quam nomen Dei. Nam, quum 
Dei sit solius esse super omnia, consequens est, ut nomen illud 
sit super omnia, quod est ejus qui super omnia est Dei. Est 
ergo nomen illud, quod super omne nomen est: quod nomen 
est ejus utique consequenter, qui, quum in forma Dei fuisset, 
non rapinam arbitratus est zqualem se Deo ease. 

Neque enim, si non et Deus esset_Christus, omne se tn nomine 
ejus genu flecteret, coelestsum et terrestrium et infernorum, nec 
visibilia aut invisibilia aut rerum omnium omnis creatura homins 
esset subjecta sive substrata, que se ante hominem esse memi- 
nisset. Ex quo et, dum in forma Dei esse Christus dicitur, et 
dum in nativitatem secundum carnem se exinanisse monstra- 
tur, et dum id accepisse nomen a Patre quod sit super omne 
nomen exprimitur, et dum in nomine ejus omne genu coelestium 
et terrenorum et infernorum se flectere et curvare monstratur : 
et hoc ipsum in gloriam Det Patris succurrere asseritur ; con~- 
sequenter, non ex illo tantum homo est quia obediens Patri 
factus est usque ad mortem, mortem autem crucis, sed ex his 
etiam rebus superioribus divinitatem Christi sonantibus Domi- 
nus Christus Jesus et Deus (quod heretici nolunt esse) mon- 
stratur. Novat. de Trin. in Oper. Tertull. p. 612, 613, 614. 
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6. Pater Dens precepet Filtem soum adorari; et apostoltus 
Paulus, divini precepti memor, poait et dicit: Deus exaltarit 
illum, εἰ donavit ili memce qwed ext super omne nomen; ut in 
nomine Jers omne gene feciater, corlestinm, terrestrium, εἰ in- 
fernorem. Ex, in Apocalypsi, Angelus Johanni volenti adorare 
se restitit et dict: Jide me feceris, guia conservus (aus sum εἰ 
Jretram teorem. Jezem Dommem edora. Cyprian. de bon. 
patient. Oper. vol. i. p. 220. Vide etiam Cyprian. Test. δἷν. 
Jud. lib. iii. § 58. vol. i. p. ΤΕ. 

7. Πολῤφωνός ye ὁ Σωτὴρ, καὶ πολύτρστος εἰς εἰνθρώπων σω- 
rupley’ ἀπειλῶν, νουθετεῖ. διὰ βάτον λαλεῖ"---«αἱ τῷ πυρὶ de- 
δέστεται τοὺς ἰνθρώπους, ἀνάπτων ἐκ εἶονος τὴν φλόγει, δεῖγμα 
ὁμοῦ χάρετος καὶ φόῤον᾽ ἐὰν ἑπακούσης, τὸ φῶς" ἐὰν παρακούσῃς, 
TO τῦρ. Ἐπειξὴ δὲ καὶ κίονυς καὶ βάτον ἡ ca ps τιμιωτέρα, προ- 
erat μετ᾽ ἐκεῖνα φθέγγονται, αὐτὸς ἐν "Healg ὁ Κύριος λαλῶν" 
avroc, ἐν Ἤλίᾳ᾽ ἐν στόματι προφητῶν, abrdc. Σὺ δὲ, GAX εἰ 
προφήταις μὴ πιστεύεις, μῦθον δὲ ὑπολαμβάνεις καὶ τοὺς ἄνδρας 
καὶ τὸ πῦρ, αὑτός σοι λαλήσει ὁ Ἀύριος" “Oc, ἐν μορφῇ Θεοῦ ὑπάρ- 
χων, οὐχ ἁρκαγμὸν ἡγήσατο τὸ εἶναι ἷἧσα Θεῷ᾽ ἐκένωσε δὲ Eav- 
τὸν ὁ φιλοικτίρμων Θεὸς, σῶσαι τὸν ἄνθρωπον γλιχόμενος. Καὶ 
αὐτὸς ἤξη σοὶ ἐναργῶς ὁ Λόγος λαλεῖ, δυσωπῶν τὴν ἀπιστίαν. 
Ναί, φημι ὁ Λόγος ὁ τοῦ Θεοῦ, ἄνθρωπος γενόμενος" ἵνα δὴ καὶ 
σὺ παρὰ ἀνθρώπου μάθης, πῇ ποτε ἄρα ἄνθρωπος γένηται Θεός. 
Clem. Alex. Admon. ad gent. Oper. p. 7. 

8. Ἔοικεν δὲ ὁ Παιδαγωγὸς ἡμῶν, ὦ παῖδες ὑμεῖς, τῷ Πατρὲ 
αὐτοῦ τῷ Θεῷ, οὗπέρ ἐστιν Ὑἱὸς ἀναμάρτητος, ἀνεπίληπτος, καὶ 
ἀπαθὴς τὴν ψυχήν Θεὸς ἐν ἀνθρώπου σχήματι, ἄχραντος, πατρι- 
κῷ θελήματι διάκονος, Λόγος Θεὸς, ὁ ἐν τῷ Πατρὶ, ὁ ἐκ δεξιῶν τοῦ 
Πατρὸς, σὺν καὶ τῷ σχήματι Θεός. Clem. Alex. Ραάασ. lib. i. 
c. 2. Oper. p. 79, 80. 

9. Θεὸς ἐν ἀνθρώπῳ, καὶ ὁ ἄνθρωπος Θεός. Καὶ τὸ θέλημα τοῦ 
Πατρὸς “ὁ μεσίτης ἐπιτελεῖ᾽ μεσίτης γὰρ ὁ Λόγος, ὁ κοινὸς ἀμ- 
φοῖν᾽ Θεοῦ μὲν Υἱὸς, Σωτὴρ δὲ ἀνθρώπων" καὶ τοῦ μὲν διάκονος, 
ἡμῶν δὲ παιδαγωγός. Δούλης δὲ οὔσης τῆς σαρκὸς, καθὼς καὶ ὁ 
Παῦλος μαρτυρεῖ, πῶς ἄν τις εἰκότως τὴν θεράπαιναν Koopyn, 


προαγωγοῦ ξίκην ; “Ore γὰρ δούλου μορφὴν τὸ σαρκικὸν, ἐπὶ τοῦ 
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Κυρίου φησὶν ὁ ἀπόστολος" ὅτι ἑκένωσεν ἑαντὸν, μορφὴν δούλου 
λαβών τὸν ἐκτὸς ἄνθρωπον δοῦλον προσειπὼν, πρὶν δουλεῦσαι 
καὶ σαρκοφορῆσαι τὸν Κύριον. ὋὉ δὲ συμπαθὴς Θεὸς αὑτὸς ἠλευ- 
θέρωσεν τὴν σάρκα' τῆς φθορᾶς καὶ δουλείας τῆς θανατηφόρου καὶ 
πικρᾶς ἀπαλλάξας, τὴν ἀφθαρσίαν περιέθηκεν αὑτῇ, ἅγιον τοῦτο 
τῇ σαρκὶ καὶ ἀϊδιότητος καλλώπισμα περιθεὶς, τὴν ἀθανασίαν. 
Clem. Alex. Peedag. lib. iii. c. 1. Oper. p. 215. 

10. Τὸ δὲ καταβεβηκὰς εἰς ἀνθρώπους ἐν μορφῇ Θεοῦ ὑπῆρχε" 
καὶ, διὰ φιλανθρωπίαν, ἐαντὸν ἐκένωσεν, ἵνα χωρηθῆναι ὑπ᾽ αὖ- 
τῶν δυνηθῇ. Οὐ δή που δ᾽ ἐξ ἀγαθῶν εἰς κακὸν γέγονεν αὑτῷ 
μεταβολή. ---- 

Εἰ δὲ, σῶμα θνητὸν καὶ ψυχὴν ἀνθρωπίνην ἀναλαβὼν, ὁ 
ἀθάνατος Θεὸς Λόγος δοκεῖ τῷ Κέλσῳ ἀλλάττεσθαι καὶ μεταπλάτ- 
τεσθαι, μανθανέτω, ὅτι ὁ Δόγος, τῇ οὐσίᾳ μένων Λόγος, οὐδὲν 
μὲν πάσχει ὧν πάσχει τὸ σῶμα ἣ ἡ ψνχή" συγκαταβαίνων δ᾽ 
ἐσθ' ὅτε τῷ μὴ δυναμένῳ αὑτοῦ τὰς μαρμαρυγὰς καὶ τὴν λαμ- 
πρότητα τῆς θειότητος βλέπειν, οἱονεὶ σὰρξ γίνεται, σωματικῶς 
λαλούμενος, ἕως ὁ τοιοῦτον αὐτὸν παραδεξάμενος, κατὰ βραχὺ ὑπὸ 
τοῦ Adyou μετεωριζόμενος, δυνηθῇ αὑτοῦ καὶ τὴν (ἵν᾽ οὕτως ὀνο- 
μάσω) προηγουμένην μορφὴν θεάσασθαι.---- 

Ὅθεν, οὐχ ὡς ὁ Κέλσος καὶ οἱ παραπλήσιοι αὑτῷ βούλονται, 
μετεμορφώθη ὁ Θεὸς ἡμῶν᾽ καὶ, εἷς τὸ ὑψηλὸν ὄρος ἀναβὰς, ἄλλην 
ἔδειξε τὴν ἑαυτοῦ μορφὴν καὶ πολλῷ κρείττονα, ἧς οἱ κάτω μέ- 
vovrec, καὶ μὴ δυνάμενοι αὑτῷ εἰς ὕψος ἀκολουθεῖν, ἐθεώρουν. 
Οὐ γὰρ εἶχον οἱ κάτω ὀφθαλμοὺς δυναμένους βλέπειν τὴν τοῦ 
Λόγον ἐπὶ τὸ ἔνδοξον καὶ θειότερον μεταμόρφωσιν.--- 

Φησὶν οὖν ἑξῆς (ὁ Κέλσος), “Ore ἤτοι ὡς ἀληθῶς μεταβάλλει 
ὁ Θεὸς, ὥσπερ οὗτοί φασιν, εἰς σῶμα θνητὸν, καὶ προείρηται τὸ 
ἀδύνατον ---- 

Καὶ πρὸς τοῦτο λέγοιτ᾽ ἂν, πῇ μὲν περὶ τῆς τοῦ θείον Λόγον 
φύσεως ὄντος Θεοῦ, πῇ δὲ περὶ τῆς Ἰησοῦ ψυχῆς.--- 

Ταῦτα δ᾽ ἐπιστάμενος, 6 θεῖος Δόγος πολλὰ πολλαχοῦ λέγει 
τῶν γραφῶν. ᾿Αρκεῖ δ᾽, ἐπὶ τοῦ παρόντος, μίαν παραθέσθαι Παύ- 
λον λέξιν, οὕτως ἔχουσαν᾽ Τοῦτο φρονείσθω ἐν ὑμῖν, ὁ καὶ ἐν 
Χριστῷ ᾿Ιησοῦ" ὃς, ἐν μορφῇ Θεοῦ ὑπάρχων, οὐκ ἁρπαγμὸν ἡγή- 
σατο τὸ εἶναι loa Θεῷ" ἀλλ᾽ ἑαυτὸν ἐκένωσε, μορφὴν δούλον λα- 
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βών' καὶ, σχήματι εὑρεθεὶς ὡς ἄνθρωπος, ἐταπείνωσεν ἑαυτὸν, 
γενόμενος ὑπήκοος μέχρι θανάτον, θανάτου δὲ σταυροῦ. . Διὸ καὶ 
ὁ Θεὸς αὐτὸν ὑπερύψωσε, καὶ ἐχαρίσατο αὑτῷ ὄνομα τὸ ὑπὲρ πᾶν 
ὄνομα. Orig. cont, Cele. lib. iv. p. 1609----172. Vide efiam Orig. 
Comment. in Johan. Oper. vol. ii. p. 84, 85, 145, 806. 

11. ᾿Επειδὴ ὁ μονογενὴς τοῦ Θεοῦ Λόγος, Θεὸς ὑπάρχων ἐκ 
Θεοῦ, κεκένωκεν ἐαντὸν κατὰ τὰς γραφὰς, καθεὶς ἐθελοντὴς ἑαυτὸν 
εὶς ὅπερ οὐκ ἦν, καὶ τὴν ἄδοξον ταύτην σάρκα ἡἠμπέσχετο, λοιπὸν 
καὶ ὑπερυψοῦσθαι λέγεται wal ὡς οὖκ ἔχων διὰ τὸ ἀνθρώπινον 
μονονονχὲ καὶ ἐν χάριτος μοίρᾳ λαμβάνει τὸ ὄνομα τὸ ὑπὲρ πᾶν 
ὄνοῃια, κατὰ τὴν τοῦ μακαρίον Παύλου φωνήν. ᾿Αλλ᾽ ἦν, τὸ χρῆ- 
μα καὶ τὸ ἀληθὲς, ob δόσις ὡς ἐν ἀρχῇ τῶν οὐκ ἐνόντων alry 
φυσικῶς, πολλοῦ γε καὶ det? νοοῖτο δ᾽ ἂν μᾶλλον ἀναφοίτησις καὶ 
ἀναδρομὴ πρὸς τὸ ἐν ἀρχῇ καὶ οὐσιωξῶς καὶ ἀναποβλήτως ὑπάρ- 
χον αὑτῷ. Hippolyt. Comment. in Gen. Oper. vol. ii. p. 29. 

12. Πῶς ov λέγεις ἄνθρωπον κατεξαίρετον τὸν Χριστὸν, καὶ 
οὗ Θεὸν ὄντα ἀληθινὸν, καὶ προσκυνούμενον παρὰ κάσης κτίσεως 
σὺν Πατρὶ καὶ ‘Aylp Πνεύματι, τὸν σαρκωθέντα ἐκ τῆς ἁγίας παρ- 
θενου καὶ θεοτόκον Μαρίας ; Ac’ ἡμᾶς γὰρ κατεδέξατο γενέσθαι ἐκ 
γυναικός" ὅθεν καὶ τὸ πάθος ὑπὲρ ἡμῶν κατεδέξατο, κενώσας ἑαυ- 
τὸν, καὶ ταπεινώσας ἕως θανάτον, θανάτον δὲ σταυροῦ, ἶσα Θεοῦ 
ὑπάρχε. Dionys. Alex. Epist. adv. Paul. Samos. Oper. p. 
210, 211. 

13. Εἰς τὸν Υἱὸν τοῦ Θεοῦ, dro τοῦ πληρώματος τῆς θεότητος 
εἰς τὸν βίον ἐληλυθότος. Κενωθεὶς γὰρ, καὶ τὴν μορφὴν τοῦ δού- 
λον προσλαβὼν, εἰς τὴν ἑαντοῦ τελειότητα πάλιν ἀνεπληρώθη καὶ 
τὴν ἀξίαν. Αὐτὸς γὰρ, ἐν ἑαντῷ σμικρυνθεὶς, καὶ ἐν τοῖς ἐαντοῦ 
μέρεσιν ἀναλυθεὶς, ἐκ τῆς ἑαυτοῦ σμικρότητος καὶ τῶν ἑαυτοῦ μερῶν 
εἰς τὴν συμπλήρωσιν πάλιν τὴν ἑαυτοῦ καὶ τὸ μέγεθος κατέστη, 
οὐδέποτε τοῦ τέλειος εἶναι μειωθείς. Method. Sympos. p. 115. 

14. Θελήματε Θεοῦ ὁ Λόγος σὰρξ γενόμενος, καὶ σχήματι evpe- 
θεὶς ὡς ἄνθρωπος, οὐκ ἀπελείφθη τῆς Θεότητος. Οὐδὲ γὰρ, ἵνα 
τῆς ξυνάμεως αὐτοῦ ἣ δόξης τελείας ἀὠποστῇ πτωχεύσας, πλούσιος 
ὧν, τοῦτο ἐγένετο ἀλλ᾽ ἵνα καὶ τὸν θάνατον, ὑπὲρ ἡμῶν τῶν 
ἁμαρτωλῶν, ἀναξέξηται. Petr. Alex. de Divin. apud Routh. 
Rel. Sacr. vol. ili. p. 344. 
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15. Ὃ αὐτὸς Θεὸς καὶ ἄνθρωπος ᾿Ιησοῦς Χριστὸς προεφητεύετο 
ἐν νόμῳ καὶ προφήταις" καὶ, ἐν τῇ ἐκκλησίᾳ τῇ ὑπὸ τὸν οὐρανὸν 
πάσῃ, κεκίστευται Θεὸς μὲν κενώσας ἑαυτὸν ἀπὸ τοῦ εἶναι Toa 
Θεῷ. Concil. Antioch. Epist. ad Paul. Samos. apud Routh. 
Rel. Sacr. vol. ii. p. 478. 





TEXT XXX. 


Cotoss. i. 15—17. 


Ὅς ἐστιν εἰκὼν τοῦ Θεοῦ τοῦ ἀοράτον, πρωτότοκος πάσης 
κτίσεως" ὅτι ἐν αὐτῷ ἐκτίσθη τὰ πάντα, τὰ ἐν τοῖς οὐρανοῖς 
καὶ τὰ ἐπὶ τῆς γῆς, τὰ ὁρατὰ καὶ τὰ ἀόρατα, εἴτε θρόνοι, 
εἴτε κυριότητες, εἴτε ἀρχαὶ, εἴτε ἐξουσίαι" τὰ πάντα, δι᾿ av- 
τοῦ καὶ εἰς αὐτὸν, ἔκτισται᾽ καὶ αὐτός ἐστι πρὸ πάντων, καὶ 
τὰ πάντα ἐν αὐτῷ συνέστηκε. 


1. Καὶ τὸ οὖν Ἰσραὴλ ὄνομα τοῦτο σημαίνει,“ Ανθρωπος νικῶν 
Δύναμι»----Ὅπερ καὶ διὰ τοῦ μυστηρίου τῆς πάλης, ἣν ἐπάλαισεν 
Ἰακὼβ, μετὰ τοῦ φαινομένου μὲν ἐκ τοῦ τῇ τοῦ Πατρὸς βουλῇ 
ὑπηρετεῖν, Θεοῦ δὲ ἐκ τοῦ εἶναι Τέκνον πρωτότοκον τῶν ὅλων κτίσ- 
μάτων, ἐπεπροφητεύετο, οὕτως καὶ ἄνθρωπος γενόμενος ὁ Χριστὸς 
ποιήσειν. Justin. Dial. cum Tryph. Oper. p. 277, 278. Comp. 
Ibid. p. 222. 

2. Non enim tantum hic, sed nec quidem ex his que con- 
stituta et in subjectione sunt, comparabitur Verbo Dei, per 
quem facta sunt omnia, qui est Dominus noster Jesus Christus. 
Quoniam enim sive angeli, sive archangeli, sive thront, sive 
dominatwnes, ab eo qui super omnes est Deus et constituta 
sunt, et facta per Verbum ejus, Joannes quidem sic significavit. 
- Cum enim dixisset de Verbo Dei, quoniam erat in Patre, adjecit : 
Omnia per eum facta sunt, et sine eo factum est nihil. Iren. 
adv. heer. lib. ili. c. 8. p. 179. 

8. Omnia igitur talia circumscribere volens discipulus Domini, 
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et regulam veritatis conetituere in Ecclesia, quia est unus Deus 
omnipotens, qui per Verbum suum omnia fecit, et visibélia ef 
envisibilia ; significans quoque, quoniam per Verbum, per quod 
Deus perfecit conditionem, in hoc et salutem his qui in coadi- 
tione sunt preestitit hominibus: sic’ inchoavit in ea que. est 
secundum evangelium doctrina: In principio erat Verbuem, 
et Verbum erat apud Deum, et Deus erat Verbum: hoc erat in 
principio apud Deum. Omnia per ipsum facta sunt: et sine ipso 
factum est nihil, quod factum est. Iren. adv. her. lib. iii. 6. 11. 
§ 8, 9. p. 184, | 

4. “Ἔστιν ὁ Υἱὸς τοῦ Θευῦ Λύγος τοῦ Πατρὸς, ἐν ἰδέᾳ καὶ ἐνερ- 
γείᾳ. ἸΠρὺς αὐτοῦ yap καὶ διί' αὐτοῦ πώντα ἐγένετο, ἑνὸς ὄντος 
τοῦ Πατρὸς καὶ τοῦ Υἱοῦ, Athenag. Legat. § ix. p. 88. 

5. Si homo tantummodo Christus, quomodo visibilia εἰ in- 
visibilia, throni, virtues, et dominationes, per ipsum et in ipso, 
creata esse referuntur: cum virtutes coelestes per hominem 
fieri non potuerint, que ante hominem ipsum esse debuerint ? 
Novat. de Trin. in Oper. Tertull. p. 610. 

6. Verbum caro factus habitavit in nobis: ex nobis hic 
Christus, non homo tantum quia hominis filius, sed etiam Deus 
quia Dei Filius comprobatur. 

Quod si et primogenitus omnis creature ab apostolo dictus 
sit Christus ; nisi quoniam, secundum divinitatem, ante omnem 
creaturam ex Patre Deo Sermo processit? Quod nisi ita he- 
retici acceperint, Christum hominem primogenitum omnis crea- 
turse monstrare cogentur : quod facere non poterunt. 

Aut igitur ante omnem est creaturam, ut primogenitus sit 
omni creature ; et non homo est tantum, quia homo post om- 
nem creaturam est: aut homo tantum est; et est post omnem 
creaturam. 

Et quomodo primogenitus est omnis creature: nisi quoniam 
dum Verbum illud, quod est ante omnem creaturam et ideo 
primogenitus omnis creature, caro fit, et habitat in nobis ; hoc 
est adsumit hunc hominem, qui est post omnem creaturam, et 
sic cum illo et in illo habitat in nobis, ut neque homo Christo 
subtrahatur, neque divinitas negetur ? 
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Nam, si tantummodo ante omnem creaturam est, homo in illo 
subtractus est: si autem tantummodo homo est, divinitas, quee 
ante omnem creaturam est, intercepta est. 

Utrumque ergo in Christo confcederatum est, et utrumque 
conjunctum est, et utrumque connexum est. Novat. de Trin. 
in Oper. Tertull. p. 611, 612. 

7. Cum manifestum sit omnia esse facta per Christum: aut 
ante omnta est, quoniam omnia per ipsum; et merito et Deus 
est: aut, quia homo est, post omnia est; et merito per ipsum 
nihil factum est. 

Sed, nihil per ipsum factum esse, non possumus dicere; cum 
animadvertamus, omnia per ipsum facta esse, scriptum. 

Non ergo post omnia est; id est, non homo tantum est, qui 
post omnia est: sed et Deus; quoniam Deus ante omnia est. 
Ante omnia est enim, quia per ipsum omnia: ne, si homo tan- 
tum, nihil per ipsum ; aut, si omnia per tpsum, non homo tan- 
tum : quoniam, si homo tantum, non omnia per ipsum, imo nihil 
per ipsum. 

Quid ergo respondent, nihil per ipsum, ut homo sit tantum ? 
Quomodo ergo omnia per tpsum ἢ _ 

Ergo non homo tantummodo est, sed et Deus; siquidem 
omnia sunt per ipsum: ut merito intelligere debeamus, nec 
hominem esse Christum tantummodo qui est post omnia, sed et 
Deum cum per ipsum facta sint omnia. Novat. de Trin. in 
Oper. Tertull. p. 609. 

8. Kai, περὶ τοῦτον δ᾽ ἐν τοῖς ἀνωτέρω, ὡς ἐν ἐπιτομῇ, πρὸς τὰς 
Κέλσον κατηγορίας εἴρηται ἐν οἷς ἀπεδείκνυτὸ ὁ πάσης κτίσεως 
πρωτότοκος, ἀνειληφὼς σῶμα καὶ ψνχὴν ἀνθρωπίνην" καὶ ὅτι ὁ 
Θεὸς ἐνετείλατο περὶ τῶν τοσούτων ἐν κόσμῳ, καὶ ἐκτίσθη" καὶ ὅτι 
ὁ τὴν ἐντολὴν λαβὼν ὁ Θεὸς Δόγος ἦν. Orig. cont. Cels. lib. i. 
p. 79. 

9. Ob μόνος δὲ μέγας καθ᾽ ἡμᾶς ἐστιν ὁ τῶν ὅλων Θεὸς καὶ 
Πατήρ" perédwxeyap ἑαντοῦ καὶ τῆς μεγαλειότητος τῷ μονογενεῖ 
καὶ πρωτοτόκῳ πάσης κτίσεως" ἵν᾽, εἰκὼν αὐτὸς τυγχάνων τοῦ 
aopdrov Θεοῦ, καὶ ἐν τῷ μεγέθει σώζῃ τὴν εἰκόνα τοῦ Πατρός. Οὐ 
γὰρ οἷόν τ᾽ ἦν, εἶναι σύμμετρον (ἵν᾽ οὕτως ὀνομάσω) καὶ καλὴν 
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εἰκόνα τοῦ dopdrov Θεοῦ, μὴ καὶ τοῦ μεγέθους παριστᾶσαν τὴν 
εἰκόνα. Orig. cont. Cels. lib. vi. p. 828, 

10. Xpela δὲ τῷ μέλλοντι ele ταῦτα λέγειν καλῶς, ἵνα περὶ 
Χριστιανῶν ἀπολογύσηται, ἐντρεπομένων ἄλλο τι σέβεεν, παρὰ 
τὸν ἐπὶ πᾶσι Θεὸν, καὶ τὸν πρωτότοκον πάσης κτίσεως Δόγον 
αὐτοῦ. Orig. cont. Cels. lib. vii. p. 378. 

11. "Ewet ἄνθρωπος μέν ἐστιν ὁ ἀποθανὼν, οὐκ ἦν δὲ ἄνθρωπος 
ἡ ᾿Αλήθεια, καὶ ἡ Σοφία, καὶ ἡ Εἰρήνη, καὶ ἡ Δικαιοσύνη, καὶ περὶ 
οὗ γέγραπται Θεὸς ἦν ὁ Λόγος" οὐκ ἐπέθανεν ὁ Θεὸς Λόγος, καὶ 
ἡ ᾿Αλήθεια, καὶ ἡ Σοφία, καὶ ἡ Δικαιοσύνη" ἀνεπίδεκτος γὰρ ἧ εἰκὼν 
τοῦ Θεοῦ τοῦ ἀοράτον, πρωτότοκυς πάσης κτίσεως, θανάτου. Orig. 
Comment. in Johan. Oper. vol. ii. p. 868. Vide etiam Ibid. 
p- 61, 62. 

12. Οὐχ ὡς οἱ ποιηταὶ καὶ μνθογράφοι λέγουσιν υἱοὺς θεῶν ἐς 
σννουσίας γεννωμένους, ἀλλ᾽ ὡς ἀλήθεια διηγεῖται, τὸν Δόγον 
τὸν ὄντα διαπαντὸς ἐνδιάθετον ἐν καρδίᾳ Θεοῦ. Πρὸ γάρ τι γί- 
νεσθαι, τοῦτον εἶχε σύμβουλον, ἑαυτοῦ Νοῦν καὶ ᾧρόνησιν ὄντα. 
“Ὅποτε δὴ ἠθέλησεν ὁ Θεὸς ποιῆσαι ὅσα ἐβουλεύσατο, τοῦτον τὸν 
Δόγον ἐγέννησε προφορικὸν, πρωτότοκον πάσης κτίσεως" οὗ κενω- 
θεὶς αὐτὸς τοῦ Λόγον, ἀλλὰ Λόγον γεννήσας, καὶ τῷ Δόγῳ av- 
τοῦ διαπαντὸς ὁμιλῶν. “Ὅθεν διδάσκουσιν ἡμᾶς αἱ ἅγιαι γραφαὶ, 
καὶ πάντες οἱ πνευματοφόροι, ἐξ ὧν ᾿Ιωάννης λέγει Ἔν doxn 
nv ὁ Λόγος, καὶ ὁ Λόγος ἦν πρὸς τὸν Θεόν᾽ δεικνὺς, Gre ἐν xpw- 
τοις μόνος ἦν ὁ Θεὸς, καὶ ἐν αὐτῷ ὁ Λόγος. "Ἔπειτα λέγει" Καὶ 
Θεὸς ἦν ὁ Λόγος" πάντα δι᾽ αὑτοῦ ἐγένετο, καὶ χωρὶς αὐτοῦ ἐγέ- 
vero οὐδὲ ἕν. Theoph. δὰ Autol. lib. ii. § 22. p. 365. 

13. Πρὸς οὗς καὶ εἴποι ἄν τις" "QO ῥιψοκίνδυνοι ἄνθρωποι, ποί- 
"μα ὁ πρωτότοκος πάσης κτίσεως, ὁ ἐκ γαστρὸς πρὸ ἑωσφόρον γεν- 
νηθεὶς, ὁ εἰπὼν ὡς Σοφία, Πρὸ δὲ πάντων βουνῶν γεννᾷ με; 
Kai πολλαχοῦ δὲ τῶν θείων λογίων γεγεννῆσθαι, ἀλλ᾽ ov γεγο- 
vévat, τὸν Ὑἱὸν λεγόμενον εὕμοι τις ἄν' ὑφ᾽ ὧν καταφανῶς ἐλέγ- 
χονται τὰ ψεύδη περὶ τῆς τοῦ Κυρίου γεννήσεως ὑπολαμβάνοντες, 
οἱ ποίησιν αὑτοῦ τὴν θείαν καὶ ἄῤῥητον γέννησιν λέγειν τολμῶν- 
τες. Dionys. Roman. cont. Sabell. apud Athan. Epist. de Sy- 
nod. Nic. cont. har. Arian. decret. Oper. vol. i. p. 422. 
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14, Γέγραπται Τὰ πάντα, é¢ αὑτοῦ καὶ εἰς αὐτὸν, ἔκτισται. 
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Οὕτω δὲ ὡς ἀληθῶς ὄντος καὶ ἐνεργοῦντος, ὡς Λόγου ἅμα καὶ 
Θεοῦ" δι᾽ οὗ ὁ Πατὴρ πάντα πεποίηκεν, oby ὡς δι᾽ ὀργάνου, οὐδ᾽ 
ὡς δὲ ἐπιστήμης ἀνυποστάτον' γεννήσαντος μὲν τοῦ Πατρὸς τὸν 
Υἱὸν ὡς ζῶσαν ἐνέργειαν καὶ ἐννπόστατον, ἐνεργυῦντα τὰ πάντα 
ἐν πᾶσιν. Concil. Antioch. Epist. ad Paul. Samos. apud Routh. 
Rel. Sacr. vol. ii. p. 466. Labb. Concil. vol. i. p. 841. 

15. Christum primogenitum esse, et ipsum esse Sapientiam 
Dei, per quem omnia facta sint.—Item Paulus ad Colossenses : 
Qui est tmago Des invisibilis, et primogenitus tottus creature. 
Cyprian. adv. Jud. lib. ii. § 1. Oper. vol. i. p. 81, 32, 





TEXT XXXI. 
Cotoss. ii. 9. 


"Ort καὶ ἐν αὐτῷ κατοικεῖ πᾶν τὸ πλήρωμα τῆς Θεότητος 


σωματικῶς. 


Qe ρκάα πρσστα τισιν και κατα νσεθβεσμερρ 


1, Ὁ Πατὴρ ἐφανέρωσεν ἡμῖν τὸν ὄντα σὺν αὑτῷ ἀεὶ Χριστὸν, 
ἐν ᾧ κατοικεῖ πᾶν τὸ πλήρωμα τῆς Θεότητος σωματικῶς. 

᾿Ακούετε, πῶς λέγει τὸ μυστήριον ὁ ἱερὸς ἀπόστολος Παύλος, 
τὸ γὰρ σωματικῶς κατοικεῖν τὸν Πατέρα καὶ τὸ Πνεῦμα ἐν τῷ 
Χριστῷ. 7 

᾿Επειδὴ σὰρξ γέγονεν ὁ Λόγος ὁ Χριστὸς, οὐ παρὰ τὸ γενέσθαι 
οὖν σῶμα τὸν Χριστὸν, οὐκ ἐπανέστη ὁ Πατὴρ τοῦ χωρισθῆναι τῷ 
γενομένῳ σαρκί" Σαὰρξ ὁ Λόγος γέγονε" καὶ δείκνυσιν, ὅτι ἄτρετ- 
τος ὁ Χριστὸς γενόμενος σὰρξ, ἀεὶ συναΐδιος ὧν τοῦ γεννήσαντος" 
ἐν αὑτῷ κατοικεῖ πᾶν τὸ πλήρωμα τῆς Θεότητος σωματικῶς. Dio- 
nys. Alex. adv. Paul. Samos. quzst. vii. Oper. p. 259. 

2. Tov δὲ Υἱὸν παρὰ τῷ Πατρὶ, ὄντα Θεὸν μὲν καὶ Κύριον τῶν 
γεννητῶν ἁπάντων, ὑπὸ δὲ τοῦ Πατρὸς ἀποσταλέντα ἐξ οὐρανῶν, 
καὶ σαρκωθέντα ἐνηνθρωπηκέναι. 

Διόπερ καὶ τὸ ἐκ τῆς παρθένου σῶμα, χωρῆσαν πᾶν τὸ πλήρωμα 
τῆς Θεότητος σωματικῶς, τῇ Θεότητι ἀτρέπτως ἥνωται καὶ τεθεο- 
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woinrat’ ob χάριν, ὁ αὑτὸς Θεὸς. καὶ ἄνθρωπος ᾿[ἡσοῦς Χριστός. 
Concil. Antioch. Epist. ad Paul. Samos. yee ciara Rel. 
Sacr. vol. ii. p. 478. 


» 


TEXT XXXIl. 


1 Tox. il. 16, 


Kal ὁμολογουμένως μέγα ἐστὶ τὸ τῆς evor3elac μυσ- 
τήριον᾽ Θεὸς ἐφανερώθη ἐν σαρκὶ, ἐδικαιώθη ἐν πνεύματι, 
ὥφθη ἀγγέλοις, ἐχηρύχθη ἐν vty ἐπιστεύθη ἐν κόσμῳ, 
ἀνελήφθη ἐν δόξῃ. ᾿ 


1. Πῶς οὖν ἐφανερώθη τοῖς αἰῶσιν ;--- Πᾶς δεσμὸς ἠφανίζετο 
κακίας, ἄγνοια καθῃρεῖτο, παλαιὰ βασιλεία διεφθείρετο, Θεοῦ ἀ»- 
θρωπίνως φανερωμένου εἷς καινότητα didiov ζωῆς. Ignat. Epist. 
ad Ephes. ὃ xix. Cotel. Patr. Apost. vol. ii. p. 16. 

2. Εἷς ἰατρός ἐστιν σαρκικός τε καὶ πνευματικὸς, γεννητὸς καὶ 
ἀγέννητος, ἐν σαρκὶ γενόμενος Θεὸς,---καὶ ἐκ Μαρίας καὶ ἐκ Οεοῦ. 
Ignat. Epist. ad Ephes. § vii. Cotel. Patr. Apost. vol. ii. p. 18. 

8. Ὁ δὲ, διὰ γενέσεως,---φανῇ Θεὸς ἐν σαρκίῳ, τὴν δύναμιν 
ἐνδεικνύμενος. Clem. Alex. Strom. lib. vi. Oper. p. 684. 

4. Of πιστοὶ λογισθέντες ὑπ᾽ αὐτοῦ ἔγνωσαν Πατρὸς μνστήρια" 
οὗ χάριν ἀπέστειλε Λόγον, ἵνα κόσμῳ φανῇ" ὃς, ὑπὸ λαοῦ ἀτι- 
μασθεὶς, διὰ ἀποστόλων κηρυχθεὶς, ὑπὸ ἐθνῶν ἐπιστεύθη. Οὗτος 
ὁ ἀπ᾽ ἀρχῆς"---οὗτος ὁ ἀεί. Epist. ad Diognet. in Oper. Justin. 
p- 387. 

5. Πιστεύσωμεν οὖν, κατὰ τὴν παράδοσιν τῶν ἀποστόλων, ὅτι 
Θεὸς Λόγος ἀπ᾽ οὐρανῶν κατῆλθεν εἰς τὴν ἁγίαν παρθένον Μα- 
ρίαν" ἵνα, σαρκωθεὶς ἐξ αὐτῆς, λαβὼν δὲ καὶ ψνχὴν τὴν ἀνθρω- 
πίνην, λογικὴν δὲ λέγω, γεγονὼς πάντα ὅσα ἐστὶν ἄνθρωπος, σώσῃ 
τὸν πεπτωκότα, καὶ ἀφθαρσίαν ἀνθρώποις παράσχῃ τοῖς πιστεύ- 
ονσιν ἐπὶ τὸ ὄνομα αὐτοῦ. 


"Ev πᾶσιν οὖν ἀποδέδεικται ἡμῖν τῆς ἀληθείας Λόγος, ὅτι εἷς 
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ἐστὶν ὁ Πατὴρ, οὗ πάρεστι Λόγος, δὲ οὗ τὰ πάντα ἐποίησεν" ὃν, 
ὑστέροις καιροῖς, καθὼς εἴπαμεν ἀνωτέρω, ἀπέστειλεν ὁ Πατὴρ 
πρὸς σωτηρίαν ἀνθρώπων. 

Οὗτος, διὰ Νόμον καὶ Προφητῶν, ἐκηρύχθη παρεσόμενος εἷς τὸν 
κόσμον. ἈΚαθ' ὃν οὖν τρόπον ἐκηρύχθη, κατὰ τοῦτον καὶ παρὼν 
ἐφανέρωσεν ἑαντὸν ἐκ παρθένον καὶ ᾿Αγίον Πνεύματος, καινὸς ἄν- 
θρωπος γενόμενος, τὸ μὲν οὐράνιον ἔχων τὸ πατρῷον ὡς Λόγος, 
τὸ δὲ ἐπίγειον ὡς ἐκ παλαιοῦ ᾿Αδὰμ διὰ παρθένου σαρκούμενος. 

Οὗτος, προελθὼν εἰς κόσμον, Θεὸς ἐν σώματι ἐφανερώθη, ἄν- 
θρωπος τέλειος προελθών. Hippolyt. cont. Noet. c. 17. Oper. 
vol. ii. p. 18, 19. 

6. Εἷς ἐστὶν ὁ Χριστὸς, ὁ ὧν ἐν τῷ Πατρὶ σνναΐδιος Λόγος" 
ἐν αὑτοῦ πρόσωπον, ἀόρατος Θεὸς, καὶ ὁρατὸς γενόμενος. Θεὸς 
γὰρ ἐφανερώθη ἐν σαρκὶ, γενόμενος ἐκ γυναικὸς ὃ ἐκ Θεοῦ Πατρὸς 
γεννηθείς. Dionys. Alex. Epist. adv. Paul. Samos. Oper. 
p- 211. 

[Si, in commate 16, legendum sit, juxta nonnullos, ὃς, potius 
quam Θεός : mens luci totius, nihilominus, prorsus immota 
manebit: vocula ὃς in commate 16, ad antecedens Θεοῦ in com- 
mate 15, necessario scilicet, ad hunc modum, referente. 

"Eay δὲ βραδύνω, iva εἰδῇς πῶς δεῖ ἐν οἴκῳ ΘΕΟΥ͂ ἀναστρέ- 
φεσθαι (ἥτις ἐστὶν ἐκκλησία Θεοῦ ζῶντος, στύλος καὶ ἑδραίωμα 
τῆς ἀληθείας" καὶ ὁμολογουμένως μέγα ἐστὶ τὸ τῆς εὐσεβείας 
μυστήριον"), ΟΣ ἐφανερώθη ἐν σαρκὶ, ἐδικαιώθη ἐν πνεύματι, 
ὥφθη ἀγγέλοις, ἐκηρύχθη ἐν ἔθνεσιν, ἐπιστεύθη ἐν κόσμῳ, dve- 
λήφθη ἐν δόξῃ. . 

Partem commatis 16 posteriorem verti, Qui t carne mani- 
festatus est, ille in spiritu justificatus est, Greecee Lingue idi- 
oma, nisi perquam barbaré, omnino vetat. Si enim talis fuisset 
mens apostoli, scripsisset, non ὃς ἐφανερώθη ἐν σαρκὶ, ἐδικαιώθη 
ἐν πνεύματι, sed ὁ ἐν σαρκὶ φανερώθεις ἐδικαιώθη ἐν πνεύματι.} 
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TEXT XXXIII. 
Hep, i. 8. 


Πρὺς δὲ τὸν Υἱόν" Ὃ θρόνος σου, ὁ Θεὺς, εἰς τὸν αἰῶνα 


τοῦ αἰώνος. 


1, Καὶ, παρὰ τὸν νοούμενον ποιητὴν τῶν ὅλων, ἄλλος τις κυρι- 
ὁολογεῖται ὑπὸ τοῦ ᾿Αγίου Πνεύματος" οὗ μόνον δὲ διὰ Μωσέως, 
εἷἰλλὰ καὶ διὰ Δαβίδ, 

Καὶ γὰρ, δι᾿ ἐκείνου, cipnrac Λέγει ὁ Κύριος τῷ Κυρίῳ pov, 
Κάθον ἐκ δεξιῶν μου, ἕως ἂν θῶ τοὺς ἐχθρούς σον ὑποπόξιον τῶν 
ποϊῶν σου" ὡς προείρηκα. 

Καὶ πάλιν, ἐν ἄλλοις λόγοις" 'O θρόνος σον, 6 Θεὸς, ele τὸν 
αἰῶνα τοῦ αἰῶνος. Ῥάβδος εὐθύτητος ἡ ῥάβδος τῆς βασιλείας 
σον. ᾿Ἠγάπησας δικαιοσύνην, καὶ ἐμίσησας ἀνομίαν. Διὰ τοῦτο, 
ἔχρισέ σε ὁ Θεὸς, ὁ Θεός cov, ἔλαιον ἀγαλλιάσεως παρὰ τοὺς 
μετόχονς σοῦ. 

Ei οὖν καὶ ἄλλον τινὰ θεολογεῖν καὶ κυριολογεῖν τὸ Πνεῦμα τὸ 
“Ay φιιτὲ ὑμεῖς παρὰ τὸν Πατέρα τῶν ὅλων καὶ τὸν Χριστὸν 
αὑτοῦ, ἀποκρίνασθέ po. Justin. Dial. cum Tryph. Oper. 
Ρ. 215. 

2. Ὁ θρόνος σον, ὁ Θεὸς, εἰς τὸν αἰῶνα τοῦ αἱῶνος.----- 

Ὅτι γοῦν καὶ προσκυνητός ἐστι καὶ Θεὸς καὶ Χριστὸς ὑπὸ τοῦ 
ταῦτα ποιήσαντος μαρτυρούμενος, καὶ οἱ λόγοι οὗτοι διαῤῥήδην 
σημαίνουσι. Justin. Dial. cum Tryph. Oper. p. 223. 

8. Neque enim Dominus, neque Spiritus Sanctus, neque 
apostoli, eum, qui non esset Deus, definitivé et absoluté Dem 
nominassent aliquando, nisi esset verus Deus : neque Dominum 
appellassent aliquam ex sua persona, nisi, qui dominatur omnium 
Deum Patrem, et Filium ejus qui dominium accepit a Patre 
suo omnis conditionis ; quemadmodum habet illud: Dtzit Do- 
minus Domino meo; Sede a dextris meis, quoadusque ponam 
inimicos tuos scabellum pedum tuorum. Patrem enim Filio col- 
loquutum ostendit: qui et dedit ei hereditatem gentium, et 
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subjecit ei omnes inimicos. Vere igitur cum Pater sit Dominus, 
et Filius veré sit Dominus, merito Spiritus Sanctus Domins ap- 
pellatione signavit eos. 

Et iterum, in eversione Sodomitarum, Scriptura ait: ΕἾ 
pluit Dominus (Heb. Jehovah) super Sodomam et Gomorrham 
ignem et sulphur a Domino (Heb. Jehovah) de colo. Filium 
enim hic significat, qui et Abrahze conloquutus sit, et a Patre 
accepisse potestatem ad judicandum Sodomitas propter iniqui- 
tatem eorum. 

Similiter habet illud: Sedes tua, Deus, in a@ternum. Virga 
directionis, virga regni tui. Dilexisti justitiam, et odists iniqui- 
tatem: propterea, unxit te Deus, Deus tuus. Utrosque enim 
Dei appellatione significavit Spiritus ; et eum qui ungitur Filium, 
et eum qui ungit (id est) Patrem. 

Et iterum: Deus stetit tn synagoga deorum ; in medio autem 
deos discernit. De Patre et Filio, et de his qui adoptionem 
perceperunt, dicit. Hi autem sunt Ecclesia: hec enim est 
synagoga Dei, quam Deus, hoc est Filius ipse, per semetipsum 
collegit. — 

De quo iterum dicit: Deus deorum Dominus (Heb. Jehovah ) 
loquutus est, et vocavit terram. Quis Deus, de quo dixit: Deus 
manifesté veniet, Deus noster ; et non silebit? Hoc est Filius: 
qui, secundum manifestationem hominibus, advenit; qui dicit 
palam, Apparut his qui me non querunt. Quorum autem deo- 
rum, quibus dicit: Ego dizi; Du estis, et flit Altissimi omnes? 
Hi scilicet, qui adoptionis gratiam adepti sunt, per quem cla- 
mamus, 4bba Pater. 

Nemo igitur alius, quemadmodum preedixi, Deus nominatur, 
aut Dominus appellatur, nisi qui est omnium Deus et Dominus; 
qui et Moysi dixit; Ego sum, qui sum; et sic dices filus Israel, 
Qui est mistt me ad vos: et hujus Filius Jesus Christus Dominus 
noster, qui filios Dei facit credentes in nomen suum. Iren. adv. 
heer. lib. ii. c. 6. p. 174, 175. 

4. Ceterum ubique teneo unam substantiam in tribus cohe- 
rentibus. Tamen alium dicam oportet ex necessitate sensus, 
eum qui jubet, et eum qui facit.. Nam nec juberet si ipese 

VOL. I. Β Ὁ 
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faceret, dum juberet fieri per eum. Tamen jubebat, hand sibi 
jussurus si unus esset; aut sine jussu facturus, quia non expec- 
tasset ut sibi juberet. 

Ergo, inquis, si Deus dixit, et Deus feeit; si alius Deus 
dixit, et alius fecit: duo Dii preedicantur. | 

Si tam durus es, puta interim: et, ut adhuc amplius hoc 
putes, accipe et in psalmo duos Deos dictos. Thromus tuus, 
Deus, in evum: virga regni tui. Dilexisti justitiam, et odisti 
iniquitatem: propterea unzil te Deus, Deus tuus. Si ad Deum 
loquitur, et unctum Deum a Deo affirmat: sed hie duos Deos 
pro virga regni tui, Tertull. adv. Prax. § 9. Oper. p. 413. 

5. Quod Deus Christus.—Item in psalmo xliv: Vhronus 
tuus, Deus, in secula seculorum. Virga equitatis, virga regni 
tui, Dilexisti justitiam, et odisti iniquitatem ; propterea wnxit 
te Deus, Deus tuus, oleo ewxultationis, super participes tuos, 
Cyprian. adv. Jud. lib. 11. § 6. Oper. vol. i. p. 34, 35. 

6. Παραθέσθαι δὲ καὶ τὰς προφητείας, πολὺ ἂν εἴη" ἀρκεῖ δ' 


9 ‘\ 


ἐπὶ τοῦ παρόντος τὸ ἀπὸ τοῦ τεσσαροκοστοῦ καὶ reraprov ψαλμοῦ, 
ὃς καὶ ἐπιγέγραπται πρὸς ἄλλοις εἶναι καὶ gd) ὑπὲρ τοῦ ἀγαπη- 
τοῦ, ἔνθα καὶ Θεὸς ἀνηγόρευται σαφῶς, διὰ τούτων" ᾿Εξεχύθη ἡ 
χάρις ἐν χείλεσί σον" διὰ τοῦτο εὐλόγησέ σε ὁ Θεὸς εἷς τὸν 
αἰῶνα. 

Πρόσχες δ᾽ ἐπιμελώς τοῖς ἑξῆς, ἔνθα Θεὸς εἴρηται. Ὁ θρόνος 
σον, γάρ φησιν, ὁ Θεὸς, εἰς τὸν αἰῶνα τοῦ αἰῶνος. 'Ράβδος εὑ- 
θύτητος, ἡ ῥάβδος τῆς βασιλείας σον. ᾿Ηγάπησας δικαιοσύνην, 
καὶ ἐμίσησας ἀνομίαν" διὰ τοῦτο ἔχρισέ σε ὁ Θεὸς, ὁ Θεός σου, 
ἔλαιον ἀγαλλιάσεως, Tapa τοὺς μετόχους σον. 

Καὶ κατανόει, ὅτι Θεῷ ὁμιλῶν ὁ προφήτης, οὗ ὁ θρόνος ἐστὶν 
εἷς τὸν αἰῶνα τοῦ αἰῶνος, καὶ ῥάβδος εὐθύτητος ἡ ῥάβδος τῆς βασι- 
λείας αὑτοῦ, τοῦτον τὸν Θεόν φησι κεχρίσθαι ὑπὸ Θεοῦ, ὅς ἐστιν 
αὐτοῦ Θεός" κεχρέσθαι δὲ, ἐπεὶ παρὰ τοὺς μετόχους αὐτοῦ" οὗτος 
ἠγάπησε δικαιοσύνην, καὶ ἐμίσησεν ἀνομίαν. Orig. cont. Cels. 
lib. i. p. 43. 

7. Ὃς δ᾽ ἂν ἀντιμάχηται τὸν Υἱὸν τοῦ Θεοῦ Θεὸν μὴ εἶναι πρὸ 
καταβολῆς κόσμον πιστεύειν καὶ ὁμολογεῖν, φάσκων δύο Θεοὺς 


καταγγέλλεσθαι ἐὰν ὁ Υἱὸς τοῦ Θεοῦ Θεὸς κηρύσσηται, τοῦτον ἀλ- 
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λότριον τοῦ ἐκκλησιαστικοῦ Kavovoc ἡγούμεθα" καὶ πᾶσαι αἱ κα- 
θολικαὶ ἐκκλησίαι συμφωνοῦσιν ἡμῖν. Περὶ γὰρ τούτον γέγραπται" 
Ὃ θρόνος σον, 6 Θεὸς, εἰς αἰῶνα αἰῶνος. Concil. Antioch. Epist. 
ad Paul. Samos. apud Routh. Rel. Sacr. vol. ii. p. 466. 

8. Factus est, et Dei Filius per Spiritum, et hominis per 
carnem: idest, et Deus et homo. Dei virtus in eo, ex operibus 
quee fecit, apparuit: fragilitas hominis, ex passione quam per- 
tulit; quam cur susceperit, paulo post docebo. Interim, et 
Deum fuisse et hominem, ex utroque genere permistum, pro- 
phetis vaticinantibus discimus.—Item David, in psalmo xliv: 
Thronus tuus, Deus, in secula seculorum. Lactant. Instit. lib. iv. 
§ 13. p. 888. 


TEXT XXXIV. 
Hes. ii. 7, 8, 9. 


Ἠλάττωσας αὐτὸν βραχύ τι wap’ ἀγγέλους" δόξῃ καὶ 
a , 
τιμῇ ἐστεφάνωσας αὐτὸν, καὶ κατέστησας αὐτὸν ἐπὶ τὰ ἔργα 
τῶν χειρῶν σου. Πάντα ὑπετάξας ὑποκάτω τῶν ποδῶν 
4 ~ 9 Ἁ ~ ¢ Ul 4 ~ A 4 4 ᾽ oo 
αὐτοῦ. Ἔν yao τῷ ὑποτάξαι αὐτῷ τα πάντα, οὐδὲν ἀφῆκεν 
αὐτῷ ἀνυπότακτον' νῦν δὲ οὔπω ὁρῶμεν αὐτῷ τὰ πάντα 
ὑποτεταγμένα" τὸν δὲ βραχύ τι παρ᾽ ἀγγέλους ἠλαττω- 
μένον βλέπομεν Ἰησοῦν, διὰ τὸ πάθημα τοῦ θανάτον, δόξῃ 
wt 9 ὁ o ~ e A 
καὶ τιμῇ ἐστεφανωμένον᾽ ὅπως χάριτι Θεοῦ ὑπὲρ παντὸς 
γεύσηται θανάτου. 


1. Dictusest quidem Magni consilu Angelus, id est, Nuncius ; 
officii, non nature, vocabulo. Magnum enim cogitatum Patris, 
super hominis scilicet restitutione, annunciaturus seculo erat. 

Non ideo tamen sic angelus intelligendus, ut Gabriel aut 
Michael. Nam et Filius, a Domino vinex, mittitur ad cultores, 
sicut et famuli, de fructibus petitum. Sed non propterea unus 


ex famulis deputabitur Filius, quia famulorum successit officio. 
Bb2 
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Facilius ergo dicam, si forte ipsum Filium exgelm, id est, 
suacium Patris, quam angelum in Filio. 

Sed, quum de Filio ipso sit pronunciatum; Mimsisti cum 
modico quid citra angelos: quomodo videbitur angelum induisee, 
sic infra angelos diminutus, dum homo fit, qua caro et anima et 
filius hominis? Qua autem Spiritus Dei et Virtus Alsissimi, 
non potest infra angelos haberi, Deus scilicet et Dei Filius. 
Quanto ergo, dum hominem gestat, minor angelis factus est : 
tanto nondum angelum gestat. Tertull. de carn. Christ. § 10. 
Oper. p. 82. 

2. Nam et profitemur, Christum semper egisse in Dei Patris 
nomine, ipsum ab initio conversatum, ipsum congressum cum 
patriarchis et prophetis, Filium Creatoris, Sermonem ejus, quem 
ex semetipso proferendo Filium fecit, ut exinde omni disposi- 
tioni suse voluntatique preefecit, diminuens illum modico citra 
angelos, sicut apud cum scriptum est: qua diminutione, in haec 
quoque dispositus est a Patre, quee ut humana reprehenditis, 
ediscens jam inde a primordio, jam inde hominem, quod erat 
futurus in fine. Tertull. adv. Marcion. lib. ii. § 21. Oper. 
p- 189. 





TEXT XXXV. 
Rev. i. 8, 11. xx. 13. 


Ἁ ‘ ᾽ r 
Ἔγώ εἰμι τὸ A καὶ τὸ QO, ἀρχὴ καὶ τέλος, λέγει ὁ Κύριος, 
e 4 
ὁ ὧν καὶ ὃ ἦν καὶ ὁ ἐρχόμενος, ὁ παντοκράτωρ. Ἐγώ 
~ , 
εἰμι τὸ A καὶ to Q, ὁ πρῶτος καὶ ὁ ἔσχατος. ᾿Εγώ εἰμι 


τὸ A καὶ τὸ Q, ἀρχὴ καὶ τέλος, ὁ πρῶτος καὶ 6 ἔσχατος. 


1. Pater quidem invisibilis, de quo et Dominus dixit: Deum 
nemo vidit ungquam. 
Verbum autem cjus, quemadmodum volebat ipse, et ad utili- 
m videntium claritatem monstrabat Patris, et dispositiones 
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exponebat. Quemadmodum et Dominus dixit: Unigenitus 
Deus qui est in sinu Patris, inse enarravit. 

Et ipse interpretatur Patris Verbum, utpote dives et multus 
existens, non in una figura nec in uno charactere videbatur 
videntibus eum, sed secundum dispensationem ejus causas sive 
efficaciam, sicut in Daniele scriptum est. 

Aliquando enim cum his, qui erant circa Ananiam, Azariam, 
Mizaelem, videbatur ; assistens eis in fornace ignis et in camino, 
et liberans eos de igne. £¢ visio, inquit, quart similis Filio 
Det. 

Rursum hic idem videbitur, quasi Filius hominis, in nubibus 
coeli veniens, et appropinquans ad Veterem dierum, et sumens 
ab eo universam potestatem et gloriam et regnum. L¢ potestas, 
inquit, ejus potestas eterna ; et regnum ejus non interibit. 

Sed et Joannes, Domini discipulus, in Apocalypsi, sacerdo- 
talem et gloriosum regni ejus videns adventum, Conversus sum, 
inquit, videre vocem que loquebatur mecum: et conversus vidi 
septem candelabra aurea, et inter candelabra similem Filia 
hominis. Joanne verd non sustinente visionem, Et cecidi enim, 
inquit, ad pedes ejus quasi mortuus (ut fieret quod scriptum est, 
Nemo vidit Deum, et vivet): et vivificans eum Verbum, et ad- 
monens quoniam ipse est in cujus pectore recumbebat ad coenam 
Interrogans quis esset qui inciperet eum tradere, et dicebat ; 
Ego sum primus et novissimus, et qui vivo et fut mortuus, et ecce 
vivo in secula seculorum, et habeo claves mortis et inferorum. 
Iren. adv. her. lib. iv. c. 87.8.11, 12. p. 270. 

2. Καὶ δὴ ob γίνεται ἀτεχνῶς ἕν we Ev, οὐδὲ πολλὰ ὡς μέρη, ὁ 
Υἱός" ἀλλ᾽ ὡς πάντα ἕν. "Ἔνθεν καὶ πάντα" κύκλος γὰρ ὁ αὑτὸς 
πασῶν τῶν δυνάμεων εἰς ἕν εἱλουμένων καὶ ἑνουμένων. Διὰ 
τοῦτο, "Adda καὶ Ὠμέγα ὁ Λόγος εἴρηται" οὗ μόνον τὸ τέλος 
εἰρχὴ γίνεται, καὶ τελευτᾷ πάλι» ἐπὶ τὴν ἄνωθεν ἀρχὴν, οὐδαμοῦ 
διάστασιν λαβών. Clem. Alex. Strom. lib. iv. Oper. p. 537. 

8. Οὕτως καὶ αὐτὸς εἴρηται ὁ Κύριος “Adda καὶ ᾿Ωμέγα, ἀρχὴ 
καὶ τέλος, Ot οὗ τὰ πάντα ἐγένετο, καὶ χωρὶς αὐτοῦ ἐγένετο οὐδὲ 
ἔν. Clem. Alex. Strom. lib. iv. Oper. p. 684. 

4. Interim hic mihi promotum sit responsum adversus id, 
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quod et de Apocalypsi Joannis proferunt ; Ego Dominus, qui est 
et qui {μὲ et cenit, Omnipotens ; et sicubi alibi Dei Omnipotentis 
appellationem non putant etiam Filio convenire, quasi qui ven= 
turus sit Omnipotens, cum et Filius Omnipotentis tam Ornni- 
potens sit Dei Filius, quam Deus Dei Filius, 

Sed hane societatem nominum paternorum in Filio ne facile 
perspiciant, perturbat illos scriptura, si quando unicum Deum 
statuit: quasi non eadem et Deos et Dominos duos proposuerit, 
ut supra ostendimus. Ergo, quia duos et unum, inquiunt, in- 
venimus: ideo ambo unus atque idem, et Filius, et Pater, 

Porro non periclitatur scriptura, ut illi de tua argumentatione 
succurras, ne sibi contraria videatur. Habet rationem, et quum 
unicum Deum statuit, et qaum duos Patrem et Filium ostendit : 
et sufficit sibi, Filium nominari ab ea constat. Salvo enim 
Filio, recté unicum Deum potest determinasse, cujus est Filtus. 
Non enim desinit esse, qui habet Filium, ipse unicus: suo sci- 
licet nomine, quotiens sine Filio nominatur. Sine Filio autem 
nominatur, quum principaliter determinatur ut prima persona 
quee ante Filii nomen erat proponenda: quia Pater anté cog- 
noscitur, et post Patrem Filius nominatur. IJgitur unus Deus 
Pater, et absque eo alius non est. Quod ipse inferens, non 
Filium negat, sed alium Deum. Ceeterum alius a Patre Filius 
non est. 

Sermone ejus coeli firmats sunt: et, Spiritu ejus, omnis virtus 
eorum. Et Sermo autem Virtus et Sophia, ipse erit Dei Filius. 
Ita, si per Filium omnia, coelum quoque per Filium extendens, 
non solus extendit, nisi illa ratione qua ceeteris solus. 

Fite est Filius meus dilectus: hunc audite. Ita, Filium sub- 
jungens, ipse interpretator est, quomodo ccelum solus extende- 
rit: scilicet, cum Filio solus, sicut cum Filio unum. 

“Proinde et Filii erit Vox, Extendi coelum solus: quia Ser- 
mone cceli confirmati sunt. Quia, Sophia in Sermone adsis- 
tente, paratum est coelum, et omnia per Sermonem facta sunt : 
competit et Filium solum extendisse ccelum, quia solus opera- 
tioni Patris ministravit. 

Idem erit dicens: Ego primus, et in superventura ego sum. 
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Primum scilicet omnium Sermo: Jn principio erat Sermo; in 
quo principio prolatus a Patre est. Ceterum Pater, non 
habens initium, ut a nullo prolatus, ut mnatus, non potest 
videri. Qui solus fuit semper, ordinem habere non potuit. 

Igitur, si propter ea eundem et Patrem et Filium credendum 
putaverunt, ut unum Deum vindicent: salva est unio ejus, qui, 
quum sit unus, habeat et Filium, sequé et ipsum eisdem scrip- 
turis comprehensum. . Tertull. adv. Prax. § 12, 14. Oper. 
p- 418, 419. Vide etiam Tertull. de monogam. ὃ 5. Oper. 
p. 573, 574. | | 

5. Quod Deus Christus.—Item in Apocalypsi: Ego sum A 
et Q, tnitium et finis. Ego sitienti dabo de fonte aque vite 
gratis, Qué vicerit, possidebit ea et eorum hereditatem : et ero 
ejus Deus, et ille erit mihi Filius. Cyprian. adv. Jud. lib. ii. 
§ 6. Oper. vol. i. p. 34, 35, 36. Vide etiam Orig. Comment. in 
Joan. Oper. vol. ii. p. 5, 19, 21, 31, 32, 88. 


Dr. Priestley, it will be recollected, lays it down, as AN IN- 
CONTROVERTIBLE FACT: that, /n the early times of the Charch, 
the Scriptures were constantly read, by persons better qualified 
to understand the language of them than we at this time can 
pretend to be, WITHOUT SUGGESTING ANY 8UCH NOTIONS OF THE 
DIVINITY OR THE PREEXISTENCE OF CHRIST AS ARE NOW SUPPOSED 
TO BE CLEARLY CONTAINED IN THEM. 

And, on the alleged ract thus without hesitation placed 
before us, that remarkable Historian, it will further be recol- 
lected, observes: that Zhe Fact in question will weigh much 
with those, who are apt to lay great stress on the usual construct- 
ion of SOME PARTICULAR TEXTS. 

_ It may also be useful to remember: that 7’hts same Fact. is 
insinuated, or more than insinuated, both by Mr. Belsham and 
by Dr. Carpenter. For, in reference to the texts litigated be- 
tween modern Trinitarians and modern Antitrinitarians, they 
distinctly intimate : that What we may deem THE NATURAL 51G- 
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NIFICATION OF WORDS AND PHRASES was, in truth, wor the sig~ 
nification annexed to them by men who lived during the carly 
ages of the Church. 

I. Now, that the pact, alleged or insinuated with more or 
less broadness by these three writers, ought, were it a real 
ract, to weigh much with every candid inquirer after truth, I 
will readily allow. But, in sooth, the real yacr turns out to be 
precisely the reverse of the alleged vact. 

1, In the early times of the Church, so far were the parri- 
CULAR TEXTS in question from ΝΟΥ suggesting any such notions 
of the divinity or the preéxistence of Christ, as are now, by 
modern T'rinitarians, supposed to be clearly contained in them: 
that we mvvagtaBy find them suggesting, in the early times of 
the Church, precisely the same notions on those important 
points, as, in these later times, they still continue to suggest. 

With singular unanimity, the ecclesiastical writers, who 
flourished anterior to the first Council of Nice (for, among these, 
exclusively of their modern postnicene successors, our inquiry 
into early interpretations must obviously be conducted), at- 
ways, so far at least as I have observed, understood and 
expounded the PARTICULAR TExTs, not as Dr. Priestley and his 
associates would understand and expound them, but As CLEARLY 
INDICATING THE SEVERAL CONNECTED DOCTRINES OF THE TRINITY 
AND OF CHRIST’S PREEXISTENCE AND INCARNATION AND ESSENTIAL 
DIVINITY. 

2. If, in any one instance, the PARTICULAR TEXTS can be found 
to have been read by the writers in those early times wirHout 
SUGGESTING ANY SUCH NOTIONS OF THOSE DOCTRINES AS ARE NOW 
SUPPOSED TO BE CLEARLY CONTAINED IN THEM: that circum- 
stance has escaped my notice. 

Since, however, Dr. Priestley asserts, while Mr. Belsham and 
Dr. Carpenter more than insinuate, the absolute UNIVERSALITY 
of the circumstance: doubtless, if there be the very smallest 
modicum of truth in the matter asserted or insinuated, it will be 
easy to produce, if not a cloud of instances, yet at least a single 
solitary instance, in which some one of the PARTICULAR TEXTS 

7 
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was understood, as we are assured they were, in those early 
days, ALWAYs understood. 

II. At present, the matter rests in POSITIVE UNVARYING CON- 
TRADICTION to the Historian’s peremptory assertion. 

Hence the perfectly reasonable argument, which he would 
build upon THE FACT ASSERTED, ceases to be his property, and 
becomes the indisputable property of the Church Catholic. 

Borrowing, therefore, with the requisite alterations, the lan- 
guage of Dr. Priestley himself, the Trinitarian, I conceive, is 
now, after this copious examination, authorised, by the mere 
stubbornness of naked Facts, to state the argument of the His- 
torian in manner following. 

With those, who deservedly lay great stress on the usual 
natural construction of the PARTICULAR TEXTS litigated between 
modern Trinitartans and modern Antitrinitarians, it will weigh 
much, when they duly consider : that, in the early times of the 
Church, or in the times which intervened between the apostolic 
age and the first Council of Nice, the Scriptures were constantly 
read by persons better qualified to understand the language of 
them, than either Dr. Priestley or Mr. Belsham or Dr. Carpen- 
ter or any other Antitrinitartan in these present days ean pretend 
to be ; and that, to these primitive readers (as we superabund- 
antly learn from yet existing documents), THEY INVARIABLY 
SUGGESTED PRECISELY THE SAME NOTIONS OF THE PREEXISTENCE 
AND THE DIVINITY OF CHRIST AS ARE 8TILL BY THE CATHOLIC 
CHURCH SUPPOSED TO BE CLEARLY CONTAINED IN THEM. 

The argument before us, whether in the hands of Dr. Priest- 
ley or as occupied by a Trinitarian, rests altogether upon AN 
ALLEGED PACT. 

Precisely, therefore, as THE ALLEGED FACT is well established 
or not established, THE ARGUMENT itself is valid or invalid. 





NUMBER II. 


RESPECTING THE PRIMITIVE HEBREW CHURCH OF JERUSALEM. 


SECTION I. 


RESPECTING DR. PRIESTLEY'S TREATMENT OF HEGESIPPUS. 


From the then extant Works of Hegesippus, it is testified by 
Eusebius: that That writer symbolised in doctrine with the 
known Trinitarians, Irenéus and Melito; and, consequently, 
that He himself was a Trinitarian who held the tenet of Chrest’s 
divinity. 

Under this aspect, I have adduced him as a witness for the 
Trinitarianism of all the Churches from east to west, which he 
visited in his progress from Asia to Rome about the year 153. 
See above, book i. chap. 10. § 11. 3. 

Yet, in defiance of the testimony of Eusebius professedly 
derived from the very Works of Hegesippus, Dr. Priestley, 
with his wonted freedom from cautious hesitation, roundly pro- 
nounces : that He was certainly an Antitrinitarian who rejected 
the divinity ofChrist. 

I. If it be asked, on what ground the historian advances this 
opinion, I can only state: that the argument, by which he un- 
dertakes to establish it, 1s the following. 

Eusebius says: that, From some parts of the writings of 
Hegesippus, we may collect ; that he was a Christian of the He- 


oe Euseb. Hist. Eccles. lib. iv. c. 22. 
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Now Dr. Priestley asserts: that atu the Hebrew Christians ~ 
were Antitrinitarians who denied the divinity of Christ. 

But, according to the inference of Eusebius, Hegesippus was 
a Christian of the Hebrews. 

Therefore, plainly from Dr. Priestley’s premises, Hegesippus 
must have been an Antitrinitarian who denied the divinity of 
Christ. 

II. The opinions of Hegesippus having thus, by an induction 
from Dr. Priestley’s own private hypothesis, been satisfactorily 
established to be antitrinitarian and humanitarian: a singular 
perplexity, in regard to the management of his evidence, im- 
mediately presents itself. 

Hegesippus declares: that att the Churches, which he visited 
in his progress from Asia to Rome, unanimously held the same 
faith. 

Now this faith, thus unanimously held by at the visited 
Churches, he plainly identifies with his own faith, by the cir- 
cumstance of his calling it the r1eut faith. . 

And this ΒΙσΗΤ faith, thus unanimously and harmoniously 
held both by Aimself and by all the visited Churches, he pro- 
nounces, agreeably to the concurring assertion of all those visi- 
ted Churches, to have been preached both by the Law and by 
the Prophets and by the Lord himself. 

Hence, if Hegesippus must have been an humanitarianising 
Antitrinitarian because he was a Hebrew Christian: then, 
plainly, in despite of the positive testimony of Irenéus to a 
directly contrary effect, the r1cuT faith, universally held by the 
visited Churches both in the East and in the West, on the ex- 
press ground that it was received from Christ and his Apostles, 
must have been the modern antitrinitarian and humanitarian 
system. ᾿ 

III. This conclusion, inasmuch as it flatly contradicts Ire- 
néus who was intimately acquainted with the doctrines taught 
both in the East and in the West at the very time that his con- 
temporary Hegesippus was journeying to Rome, has given Dr. 
Priestley some degree of trouble, and in two several places of 
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hin History of Early Opinions has seduced him into no ordinary 
measure of inconsistency. 

1, In one part of his History, he states; that Aeogesppe 
found avs, the Churches, which he visited in his journey to Rome, 
holding the nicur faith taught by Christ and the 4 powtler: and 
then he adds; that 7/is niowr faith mas, in the opimion of He- 
gesippus, rnonanty that of Christ being, not God, but man aly, 
Hist. of Early Opin. book tii. chap. 12. Works, vol. vi. p. 468, 

Here, so far as | can understand him, Dr. Priestley, though 
with evident hesitation and with apparently conscious disingens- 
ousness, would, from Zhe alleged Antitrinitarianism of Hege- 
sippus, insinuate, rather than directly assert, The untversel 4a- 
titrinitarianism of the visited Churches. For, if, under the as- 
pect of the nionr faith, Hegesippus found, in all the visited 
Churches, the doctrine of Christ bemg, not God, but man only: 
it would inevitably follow ; that All the Churches, visited by 
him, were antitrinitarian, 

Dr. Priestley admits: that atu the visited Churches held the 
aaME faith. He further admits: that Zhis untrorm faith is by 
Hegesippus styled THE RIGHT FAITH. But, just as if a bare 
fact depended upon the theological opinion of a private indivi- 
dual, he is pleased to intimate: that This niaur Fatru, which; 
simply in the way of ract, was held by all the visited Churches, 
was, in the opinion of Hegesippus, pRoBABLY that of Christ 
being, not God, but man only. 

From the alleged individual opinion, then, of Hegesippus, 
respecting the nature of THE RIGHT FAITH, Dr. Priestley would 
here insinuate the pretended general fact: that THE RIGHT 
FAITH, held by all the visited Churches, was the modern scheme 
of Humanitarian Antitrinitartanism. | 

2. Yet, in another and subsequent part of this self-same His- 
tory of Early Opinions, apparently as if compelled by the over- 
powering testimony of Irenéus the contemporary of Hegesippus, 
he tacitly admits the racr: that All the visited Churches held 
the divinity of Christ. Hist. of Early Opin. Conclus. sect. iv. 
Works, vol. vii. p. 189. 
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Now this admission obviously requires an explanation of the 
very strong and peculiar language employed by Hegesippus. 

For, if Hegesippus, as Dr. Priestley assures us, believed 
Christ to be, not God, but man only ; and if all the visited 
Churches worshipped Christ, as being very God incarnate in 
very man: it is somewhat incomprehensible, how Hegesippus 
could say ; that They held the nicut faith, that He and they were 
jointly comforted by the nicut faith of each other, and that This 
same RIGHT faith of himself and all the visited Churches had 
been preached by the Lord and had been handed down by the 
Apostles. 

The matter, truly, seems not a little perplexed : and it is 
passing hard to understand, how the two diametrically opposite 
doctrines of Christ’s essential divintty and Christ’s mere hu- 
manity could be, not only each alike the nicut faith, but also 
both of them that one identical faith which was handed down 
by the Apostles from the teaching of their Master. 

Yet Dr. Priestley is provided with what he deems an easy 
solution of the difficulty. 

In his theory, Gnosticism was the sole heresy, which dis- 
turbed the early Church. Hence he invites us to believe : that, 
provided only Hegesippus found all the visited Churches free 
from Gnosticism, he would be perfectly satisfied. And hence 
he calls upon us to think with him: that, although Hegesippus 
deemed Christ to be a mere man, and although the Churches 
with one accord worshipped him as very God; still Hegesip- 
pus, even quite ‘naturally, would say, that The Churches re- 
tained the ricut farth. 

The present invitation seems so very extraordinary, that, 
lest I should be thought guilty of misrepresentation, the his- 
torian shall speak in his own proper words. 

That Hegesippus, though an Unitarian himself, should speak 
as he does of the state of opinions in the several Churches which 
he visited, as then retaining THE TRUE FAITH, ts, 1 think, very 
natural. The only heresy, which disturbed the Apostle John 
and therefore the other Jewish Christians in general, was that 
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of the Grostics: and all the eleven different kinds of heresies, 
enumerated by this wriler, are probably only different branche 
of that one great heresy. If, therefore, the Churches, mhich he 
visited, were free from Gnosticism: he would naturally say, that 
THEY RETAINED THE TRUE FAITH. 

Let us now mark the results which follow from this second 
statement of Dr, Priestley : wherein he plainly, though tacitly, 
admits the visited Churches to have held trinitarian opinions 
and thence to have differed in sentiment from the alleged Anti- 
trinitarian Hegesippus. 

(1.) According to Dr. Priestley, a primitive Antitrinitarian, 
it seems, would very naturally say ; that Primitive Trinitarians, 
provided only they were free from Gnosticism, retained, as 
Hegesippus speaks, THY TRUE FAITH PREACHED BOTH BY THE 
LAW AND BY THE PROPHETS AND BY THE LORD HIMSELP. 

In other words, if we may credit Dr. Priestley, a primitive 
Antitrinitarian would very naturally say: that 7rinttarianism, 
untainted by Gnosticism, but involving the divinity and conse- 
quent adoration of Christ, was certainly the doctrine, both 
preached by the Lord himself, and also propounded under the 
yel prior dispensation of Moses. | 

Such being the case, still in the judgment of Dr. Priestley, 
the primitive Trinitarians of all the visited Churches, and the 
primitive Antitrinitarian Hegesippus their cherished visiter, 
would, very naturally be, as Hegesippus speaks, JoINTLY coM- 
FORTED BY THE RIGHT FAITH OF EACH OTHER. 

The whole of this plainly follows from Dr. Priestley’s second 
statement; in which, according to the positive general testimony 
of Irenéus, the Trinitarianism of the visited Churches is, by the 
very turn of the solu:ion, tacitly supposed and admitted. 

Hegesippus, indeed, by describing the trinitarian faith of the 
visited Churches as THE TRUE FAITH PREACHED BOTH BY THE 
LAW AND BY THE PROPHETS AND BY THE LORD HIMSELF, must 
obviously have stigmatised Ais own antitrinitarian faith as being 
not the faith preached by Christ and by the ancient Scriptures. 
For it is quite clear: that BoTn the two systems could rot have 
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been EQUALLY preached, as THE TRUE FAITH, by Christ and by 
the Prophets. 

Nevertheless, this trifling oversight is of little importance. 
For, as Dr. Priestley tells us, if Gnosticism, in all its eleven 
branches, were but duly eschewed, the faith of the Trinitarian 
and the faith of the Antitrinitarian, though they could not both 
have been preached by Christ and his Apostles, would be equally 
THE RIGHT FAITH : it being, in the estimation of these singularly 
liberal religionists of the second century, a matter of the least 
possible theological consequence, whether a system were 
preached by Christ or were not preached by Christ, whether 
they adored Christ as very God or deemed him a mere pec- 
cable man. 

(2.) Now, if this be the case: that is to say, if Trinitarian 
and Antitrinitarian may very naturally be said alike to retain 
THE TRUE FAITH PREACHED BOTH BY THE LAW AND BY THE PRO- 
PHETS AND BY THE LORD HIMSELF, provided only they are alike 
free from Gnosticism: it is not easy to discover, what parti- 
cular utility Dr. Priestley could propose to himself, in writing 
two bulky Histories for the express purpose of shewing ; that 
Trinitarianism, which the alleged primitive Antitrinitarian He- 
gestppus allowed to be THE TRUE FAITH HANDED DOWN TO ALL 
THE CHURCHES FROM CHRIST AND HIS APOSTLES, 18, nevertheless, 
a rank and abominable corruption, nay, with bad eminence, the 
very palmary corruption, of genuine aboriginal Christianity. 

Even by the historian’s own account of the matter, his early 
Unitarian Hegesippus entertained of it no such formidable 
opinion. Like the Apostle John and therefore like all the other 
Jenish Christians in general, as Dr. Priestley speaks, the only 
heresy, which disturbed him, was, not Trinitarianism and the 
consequent worship of Christ as very God incarnate, but the 
monster Gnosticism rampant with its eleven distinct heads. 
He, good easy man, though an Unitarian himself, as Dr. Priest- 
ley assures us, spent many days in familiar converse with the 
Christ-adoring Corinthians: and he declares; that they, the 
uncorrupted Unitarian to wit and the corrupted Trinitarian 
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Idolaters (for Idolaters they must have been, if Christ were a 
mere man like one of themselves), were jointly comforted by 
THE RIGHT FAITH OF EACH OTHER. 

This result from the alleged Antitrinitarianism of Hegesippus 
is precisely the same, as if Dr. Priestley and Dr. Horsley, at 
the end of a long and familiar conference extending through a 
visit of many days, should have found themselves greatly re- 
freshed in spirit by the happy discovery : that they alike re- 
tained THE TRUE FAITH PREACHED BY CHRIST AND HIS APOSTLES, 
because neither of them was in the least degree tainted by ᾿ 
Gnosticism under any one of its eleven modifications. 


SECTION II. 


RESPECTING THE FAITH OF TIIE PRIMITIVE HEBREW CHURCH OF 
JERUSALEM. 


Dr. Priestley asserts: that All the Hebrew Christians, from 
the very beginning, were Humanitarian Antitrinitarians. And, 
on this general assertion, as we have seen, he grounds the par- 
ticular assertion : that Hegesippus, when he visited the Churches 
of Greece and Italy, and when both he himself and the visited 
Churches were jointly comforted by the right faith of each other, 
must have been an Humanitarian Antitrinilarian, inasmuch as 
he was a Hebrew Christian. 

Now, both from the clear testimony of Eusebius, and from the 
very necessity of the language of Hegesippus when connected 
with the decisive evidence of Irenéus in regard to the nature 
of the faith professed by the entire Catholic Church in every 
quarter of the globe, it is certain; that Hegesippus must be 
deemed an exception from Dr. Priestley’s general rule : for that 
individual, though a Hebrew Christian, was assuredly, like 
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Irenéus and Melito, a Trinitarian who held the doctrine of our 
Lord’s essential divinity. 

Such being the case, notwithstanding the adage Exceptto 
probat regulam, it may not be useless to inquire: whether Dr. 
Priestley’s general assertion, that d/l the Hebrew Christians, 
JSrom the very beginning, were Humanitarian Antitrinitarians, 
does itself rest upon any solid foundation. 

In truth, the inquiry is of some considerable importance. 
For, if such were the faith of all the Hebrew Christians from 
the very beginning: then it must have been the faith of the 
primitive Hebrew Church of Jerusalem. And, if such were 
the faith of the primitive Hebrew Church of Jerusalem, which 
was the oldest of all the Churches, which was planted by the 
Apostles themselves, and which had the Apostle James the 
brother of the Lord for its first diocesan Bishop: then the 
Antitrinitarian System must, in the Christian Church Catholic 
which once coincided in its limits with the single Hebrew 
Church of Jerusalem, have chronologically preceded the Trini- 
tarian System. And, if, in the Christian Church Catholic, the 
Antitrinitarian System chronologically preceded the Trinitarian 
System : then, according to the just canon of Tertullian, that, 
Whatever in revealed religton ts first, must be true: and, what- 
ever ts subsequently added by man, must be false, Autitrini- 
tarianism, not Trinitarianism, must have been the System 
which was originally preached by Christ and his Apostles. 

To bring out, in short, the conclusion, that, Jn the Catholic 
Church herself, Humanitarian Unipersonalism is more ancient 
than Divinitarian Trinitarianism, was the object, first of Zuicker 
in his Lrenicum Irenicorum, and afterward of his somewhat more 
modern follower Dr. Priestley. 

Now, whatever may be the antiquity of the Jewish Ebionites 
who were censured from the very first as holding an erroneous 
system of faith, we have, I believe, proof positive: that, Jn 
point of doctrine, the parent Church of Jerusalem, that mother 
of all Churches, as she is justly styled in the Synodical Epistle 
of the Council of Constantinople (Synod. Epist. Concil. Constan. 
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apud Theodorit. Hist. Eccles. lib. v..c. 9. p. 211.) παν xor 
humanitarian and unipersonalistic. 

I. My first testimony shall be that of the ecclesiastical his- 
torian Eusebius. 

From the documents of ancient writers which were extant at 
the beginning of the fourth century, this diligent compiler, as 
he himself informs us, had learned: that, /n regular succession, 
fifteen Bishops, from the Apostle James down to the time of its 
dissolution by Adrian, had presided over the primitive Church of 
Jerusalem; that All these Prelates were of hebrew extraction ; 
and that hey all, from the very beginning, both received and 
taught the knowledge of Christ GENUINELY. 

Οὖὗς πάντας ᾿Εἰβραίους φασὶν ὄντας ἀνέκαθεν τὴν γνῶσιν τοῦ 
Χριστοῦ ΓΝΗΣΊΩΣ καταδέξασθαι. Euseb. Hist. Eccles. lib. iy. 
c. 6, 

Some have conjectured, that Eusebius leaned toward Arian- 
ism. If this were really the case, his personal attestation to 
the GENUINENESs of the primitive Solyméan Faith, though it 
would be fully conclusive against the speculation of Zuicker 
and Priestley, would doubtless, so far as the cause of sound 
Trinitarianism is concerned, be of small-value. The error, 
however, of any such conjecture is sufficiently demonstrated, 
not only by his assent to the Nicene Creed and by his baptismal 
reception of a yet more ancient Symbol which he himself has 
preserved (See above, book i. chap. 2. § 11. 1.): but likewise 
by his own incidental profession ; that 7'he Son, instead of being 
produced into existence from non-existence, had eternally both 
existed and preéxisted and coéxisted with the Father, the begotten 
Son from the unbegotten Father, the Only-begotten, the Word, 
and God from God. 

Υἱὸν γεννητὸν, ob χρόνοις μέν τισιν οὗκ ὄντα, ὕστερον δέ wore 
γεγονότα" ἀλλὰ πρὸ χρόνων αἰωνίον ὄντα, καὶ προόντα, καὶ τῷ 
Πατρὶ ὡς Υἱὸν διαπαντὸς συνόντα, καὶ οὐκ ἀγέννητον ὄντα, γεν- 
νώμενον δ' ἐξ ἀγεννήτον Πατρὸς, μονογενῆ ὄντα, Λόγον, καὶ Θεὸν 
ἐκ Θεοῦ. Euseb. Demons. Evan. lib. iv. c. 3. p. 96. Rob. Ste- 
phan. Lutet. 1544. 
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Thus, we see, the aboriginal GENvINENEss of the primitive 
Solyméan Faith consisted in a full belief of the eternal existence 
and the essential divinity of the Son. | 

I may add: that Eusebius, who thus clearly states the GENuU- 
INENESS of the Christian Faith, instead of intimating that the 
doctrine of the Ebionites was the doctrine of the old Hebrew 
Church of Jerusalem, describes these early Jewish Humani- 
tarians, as entertaining poor and mean opinions respecting the 
nature of Christ; opinions, which we know to have been con- 
demned by the Catholic Church from the very beginning ; 
opinions, which, in Ais judgment, constituted their holders the 
vassals of Satan. 

“AdXouc δὲ ὁ πονηρὸς δαΐμων τῆς περὶ τὸν Χριστὸν τοῦ Θεοῦ 
διαθέσεως ἀδυνατῶν ἐκσεῖσαι, θατεραλήπτους εὑρὼν, ἐσφετερίζετο. 
᾿ἘἘβιωναίους τούτους οἰκείως ἐπεφήμιζον οἱ πρῶτοι, πτωχῶς καὶ 
ταπεινῶς τὰ περὶ τοῦ Χριστοῦ δοξάζοντας. Λιτὸν μὲν γὰρ αὐτὸν 
καὶ κοινὸν ἡγοῦντο, κατὰ προκοπὴν ἤθους αὑτὸ μόνον ἄνθρωπον 
δεδικαιωμένον, ἐξ ἀνδρός τε κοινωνίας καὶ τῆς Μαρίας γεγενη- 
μένον. Euseb. Hist. Eccles. lib. iii. c. 27. 

II. My second testimony shall be that of the grave historian 
Sulpicius Severus. 

This writer informs us: that the Christians of the Church of 
Jerusalem, being for the most part of hebrew extraction and 
thence retaining the ancient rite of circumcision, were, by the 
Emperor Adrian, not unnaturally mistaken for Jews. Hence, 
with their unconverted countrymen, they were equally driven 
out of the city, and were prevented by a military guard from 
returning thither. In the course of God’s providence, how- 
ever, that matter turned out to be a benefit. For, at that time, 
the members of the Church of Jerusalem, almost all however 
with the observance of the Ceremonial Law, BELIEVED CHRIST 
TO BE Gop: but the breaking up of that Church of the Hebrews 
led to the final abrogation of the yoke of legal servitude. 

Quia Christiani ex Judzis potissimum putabantur, quia tum 
Hierosolyme non nisi ex circumcisione habebat ecclesia sacer- 
dotem, militum cohortem custodias in perpetuum agitare jussit 

cca 
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(Adrianes), quae Judeos omnes Hierosolyme aditu arcerct. 
Quod quidem christiane fidei proficiebat: quia tum pene 
omnes, CHEISTUM DEUM, sul Legis observatione, CREDEEAST. 
Nimirum id Domino ordinante dispositum, ut Legis servitus ἃ 
libertate Fidei atque Ecclesie tolleretur. Sulp. Sever. Hist. 
Sacr. lib. ii, p. 142, Lugd. Batav. 1635. 

The historian’s expression, almost all, a3 1 have carefully 
exhibited it in my translation of his words, refers, not to tux 
BELIEF THAT CHRIST ts Gop, but to The obserrance of the Cere- 
montal Lew. 

This is evident, both from the very reason of the matter, 
and likewise from what Sulpicius himself had previously said. 

1. In regard to the reason of the matter, persons who ob- 
served the Ceremonial Law, provided they did not impose it as 
essential to salvation, might very well be conmembers of the 
same Church with those who used their evangelical liberty in 
not observing it. But persons, who deemed Christ a mere 
man, and who consequently esteemed the religious worship of 
him an act of idolatry, could, by no possibility, have been 
conmembers of the same Church with those, who believed 
him to be true God, and who thence offered to him the highest 
adoration. 

2. In regard to the previous statement of Sulpicius, he had 
just before told us: that the Christians of the primitive Church 
of Jerusalem were, for the most part (potissimum), of hebrew 
extraction ; some few only among them being of gentile origin. 
The result of this circumstance was: that almost all (pene 
omnes) acknowledged the deity of Christ together with the ob- 
servance of the Law ; while a small minority, composed partly of 
gentile members and partly of hebrew members who used their 
evangelical liberty, acknowledged the deity of Christ without the 
observance of the Law. For the observance of the Law, though 
kept up from ancient custom by the majority of the hebrew be- 
lievers, was not imposed upon their conmembers, whether gen- 
tile or hebrew, as, in any wise, either necessary to salvation, or 
even disciplinally essential to ecclesiastical membership. 
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III. My third testimony shall be that, which is afforded by the 
conduct of the great majority of the Hebrew Christians subse- 
quent to the dissolution of the primitive Church of Jerusalem. 

1. Finding themselves, along with the unbelieving Jews, 
banished from Jerusalem, on account of their observance of the 
Ceremonial Law which caused them to be mistaken for uncon- 
verted professors of the religion of Moses ; and yet they them- 
selves, all the while, observing that Law, not for conscience 
sake, but purely from hereditary habit: the chief part of them 
abandoned what was a mere gratuitous custom ; and thus, being 
no longer as Jews prevented from inhabiting Jerusalem when 
rebuilt by Adrian under the name of Elia, they shortly returned 
thither, and thenceforth became members of the new Church of 
Elia, which, from the time of its commencement, subsisted under 
a succession of Gentile Bishops. 

Now, that the new Gentile Church of Elia was composed of 
members who held the divinity of Christ, is certain and indis- 
putable. For Irenéus, who was intimately acquainted with the 
Churches both of the East and of the West, declares: that, in 
their public profession of the faith, they all maintained the duty 
of bowing the knee to Jesus Christ our Lord and Gop and Saviour 
and King. And, unless I greatly mistake, he even specially 
includes, in his enumeration, the new Church of Elia or Jeru- 
salem, under the phrase of The Church founded in the middle 
of the world; Judéa being deemed the navel or centrical region 
of the whole earth. Iren. adv. her. lib. 1. c. 2, 3. p. 34—36. 

But the hebrew members of the old Church of Jerusalem, 
who gave up the observance of the Ceremonial Law, could 
never have spontaneously joined themselves to the Christ- 
adoring new Church of Jerusalem or Elia, had they been Hu- 
manitarians who abhorred the bowing of the knee to Christ as 
to true God. 

They did, however, thus join themselves. 

Therefore, clearly, they must have symbolised in doctrine 
and in practice with the new Gentile Church of Elia, to which 
they thus joined themselves as members. 
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2. The proof of this fact rests upon the collective incidental 
testimony of Epiphanius and Orosius and Sulpicius Severus, 
compared with and checked by the dates which are afforded 
from chronology. 

(1.) At the close of the jewish war in the year 136, the 
Emperor Adrian and the Senate passed a decree, which, on 
pain of death, banished all Jews from Jerusalem: and, as 
Jews were readily known by their observance of the marked 
peculiarities of the Ceremonial Law, the Hebrew Christians of 
the primitive Church of Jerusalem, being, on account of their 
observance of that Law, mistaken for Jews properly so called, 
were thence, as Sulpicius states, banished along with their un- 
believing brethren. 

(2.) In the year 187, Adrian visited the now desolate city 
of Jerusalem: and gave orders, that it should be rebuilt under 
the new name of Elia; appointing, on that occasion, Aquila 
to be his master of the works. 

(3.) When Aquila, in consequence of his commission, re- 
paired to Jerusalem, he found there a body of Christians who 
must have been Christians of the Hebrews: because they are 
described by Epiphanius, as heving fled from Jerusalem to 
Pella, and as having afterward returned from Pella to Jerusa- 
lem ; a description, which applies to none, save the members 
of the old Hebrew Church of Jerusalem. Epiph. de Ponder. 
et Mens. Oper. p. 302. 

(4.) Now, since, as Sulpicius assures us, the Hebrew Christ- 
ians, who observed the Ceremonial Law, were, in the year 136, 
banished from Jerusalem, no less than the unbelieving Jews 
who also observed the Ceremonial Law; and yet, since, as 
Epiphanius assures us, Aquila found a body of Hebrew Christ- 
ians at Jerusalem, when he repaired thither in the year 1387 
or 138: it is clear, when we recollect the purport of Adrian’s 
decree, and when we combine it with the attestation of Orosius 
that Christians as contradistinguished from Jews were permitted 
to settle in the city (Oros. Hist. lib. vii. c. 13.); it is clear, I 
say, that the Hebrew Christians, with whom Aquila conversed 
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at Jerusalem, could not possibly have been living there without 
the least molestation, unless they had duly qualified them- 
selves, by renouncing the observance of the Ceremonial Law, 
and by thus ceasing to appear as Jews, and by henceforth join- 
ing themselves to the new Gentile Church of Jerusalem or Elia. 

(5.) As the renunciation of the Ceremonial Law on the part 
of the majority of the Hebrew Christians of the old Church of 
Jerusalem, and their subsequent union with the new Gentile 
Church of Elia, thus clearly follow from the incidental state- 
ment of Epiphanius: so that statement itself is incidentally 
eonfirmed by the concluding remark of Sulpicius Severus. 

After telling us, that Adrian’s decree operated to the banish- 

ment of the Hebrew Christians who then observed the Cere- 
monial Law, he adds: that the good providence of God so 
ordered it, as, by this circumstance, to take away the servitude 
of the Law from the liberty of the Faith and of the Church. 
. Now the servitude of the Law could not have been taken 
away from out of the Church, if the great bulk of the He- 
brew Christians had reorganised themselves, as they before did 
at Pella, in a regularly constituted Church with an unbroken 
apostolical succession, on the avowed principle of still observ- 
ing the Ceremonial Law. Therefore they did not thus reor- 
ganise themselves. But, if they did not thus reorganise them- 
selves: then they must have renounced the observance of the 
Ceremonial Law, and must henceforth have been lost and 
swallowed up in some Church of the Gentiles. 

Accordingly, as we gather from Epiphanius, such was actu- 
ally the case. For they returned to Jerusalem, which they 
could not have done without renouncing the observance of the 
Ceremonial Law, though (as Orosius tells us) they were free to 
do it under the character of Christians contradistinctively from 
the character of Jews: and there, being now no longer marked 
and known by the speciality of that observance, they were 
soon mingled and lost in the new Gentile Church of Elia. 

IV. My fourth testimony shall be that afforded by the par- 
ticular case of Hegesippus. 
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1, This individual, we have reason to believe, was a He- 
brew Christian, who had been a member of the old Church of 
Jerusalem, and who had subsequently joined himself to the 
new Church of Elia. 

For, according to Eusebius, his writings evinced him to be 
a Christian of the Hebrews: and that circumstance, combined 
partly with chronology and partly with his apparent personal 
habits, sufficiently determines his ecclesiastical membership. 

(1.) In respect to chronology, the old Church of Jerusalem 
was broken up in the year 136: and Hegesippus performed his 
journey and sojourned at Rome during the episcopate of Anij- 
eetus, which commenced in the year 153 and which terminated 
in the year 162. 

Hence, as his journey and his residence at Rome occurred 

only about some seventeen or eighteen years after the break- 
ing up of the old Hebrew Church of Jerusalem, and as he him- 
self was a Christian of the Hebrews: there can be little doubt, 
I think, that he had been a member of that Church previous 
to its dissolution. 
. (2.) So again, in respect to his apparent personal habits, 
though a Christian of the Hebrews, he seems, at the time of 
his journey and of his residence at Rome, not to have been an 
observer of the Ceremonial Law. 

This particular was very reasonably gathered by Bishop Bull 
from the perfect facility of his intimate association with the 
Gentile Churches of Greece and Italy. Bull. Primit. et Apost. 
Trad. c. in. § 2. 

Now, as his hebrew extraction, united with chronology, marks 
him out to have been once a member of the old Hebrew 
Church of Jerusalem: so his non-observance of the Ceremonial 
Law about seventeen years after the breaking up of that 
Church, united with his evidently being a resident Asiatic (for 
his journey was westward, to Italy through Greece, and there- 
fore from Asia his home), no less marks him out to have then 
been a member of the new Gentile Church of Elia which had 
received into her bosom all those Hebrew Christians of the old 
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dissolved Church that had renounced the observance of the 
Ceremonial Law. 

2. Such being the successive ecclesiastical membership of 
the Hebrew Christian Hegesippus, we may, from his doctrine, 
clearly learn the doctrine of the old Hebrew Church of Je- 
rusalem, as received both by its members anterior to its disso- 
lution and by its late members after their junction with the new 
Gentile Church of Elia. 

According to the express testimony of Eusebius who had seen 
his writings, the doctrinal system of Hegesippus was identical 
with the doctrinal system of Irenéus and Melito: who, from 
yet extant portions of their Works, are well known to have 
been trinitarian maintainers of Christ’s godhead. Euseb. 
Hist. Eccles. lib. iv. c. 7, 8, 21, 22. 

Therefore, from the doctrinal system of the Hebrew Christ- 
ian Hegesippus, we may, in perfect agreement with the evi- 
dence of Eusebius and Sulpicius, and in full accordance with 
the general adhesion of the great majority of the Hebrew 
Christians to the new Gentile Church of Elia, distinctly learn : 
that the doctrinal system of the primitive Hebrew Church of 
Jerusalem must have been trinitartan and divinitarian. 

. V. My fifth and last testimony shall be that afforded by the 
very ancient author of the Epistle which bears the name of 
Barnabas. 

This deeply interesting monument of former times specially 
refers, unless I greatly mistake, to the very age and matter 
which are now immediately before us. 

1. From the accidental circumstance of its author being de- 
nominated Barnabas, some absurd scribe has chosen to subjoin 
to it an intimation, that it is the Epistle of Barnabas the Apostle 
who was the companion of Paul the Apostle. But, as there is 
nothing in it which indicates it to be the composition of the 
Apostle Barnabas: so, both tts generally well ascertained age, 
and various particular incidental remarks which it contains, and 
the whole drift and purpose of the argument which it propounds, 
all tend to shew ; that it was written, by a Hebrew Christian of 
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the jewish name of Barnabas, at the precise time when his 
brethren had been driven out of Jerusalem in consequence of 
their observance of the Ceremonial Law, and with the precise 
object of inducing them to discontinue its observance in order 
that they might thus return to the seat of their forefathers and 
there join themselves to the newly collecting Gentile Church 
of Elia. . 

(1.) With respect to tts general age, it cannot have been 
written later than during the first half of the second century. 

This is evident from the circumstance of its being referred to, 
as a then well known ancient document, both by Tertullian and 
by Clement of Alexandria: each of whom flourished about the 
year 190 or 200. Tertull. de Pudic. Oper. p. 766. Clem. 
Alex. Strom. lib. ii, v. Oper. p. 378, 375, 889, 396, 410, 
571, 577. 

So far, therefore, as its general age is concerned, there is 
nothing to prevent our ascription of it to the particular year 
137, when the Hebrew Christians had been banished as Jews 
from Jerusalem on account of their observance of the Cere- 
monial Law. 

(2.) Various incidental remarks, which it contains, directly 
intimate : that it must have been written, both at that precise 
time, and also by one of the Hebrew Christians who had gone 
into banishment with his brethren. ; 

Thus, in the first place, the author of the Epistle, modestly 
representing himself, not as a teacher, but only as one of the 
persons whom he was addressing, professes his wish to lay a few 
matters before them, by which in many respects they may become 
more joyful than they then were. Barnab. Epist. § 1. 

Now, if we ask who the persons were to whom he addressed 
his Epistle, Tertullian, from its superscription in his days, will 
distinctly teach us, that #¢ was addressed to the Hebrews. 

Extat enim et Barnabee titulus ad Hebreos. Tertull. de 
Pudic. Oper. p. 766. 

And, with this account of the matter, the drift of the Epistle 
exactly, or rather inevitably, agrees. For its whole purpose is, 
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to prove the abrogation of the Ceremonial Law, and thence to 
shew the tnutility of any longer observing it. . - 

This argument is introduced by an intimation : that the writer 
wished to lay a few matters before the Hebrew Christians whom 
he was addressing, by which in many respects they might become 
more joyful than they then were. 

The Hebrew Christians, therefore, were in a state of afflic- 
tion: and this affliction might be removed by their ceasing to 
observe the Ceremonial Law; which, accordingly, the writer, 
one of themselves, demonstrates to be of no obligation and thence 
in foro conscientie renounceable at pleasure. 

I know not any period, to which language of such a descrip- 
tion will apply, save that brief period, during which the Hebrew 
Christians remained in banishment on account of their observe 
ance of the Ceremonial Law: a period, which commenced in 
the year 136 with the enactment of Adrian’s decree, and which 
seems to have terminated in the year 137 or the year 138, when, 
in consequence of their renunciation of the Ceremonial Law, 
they were enabled to return to Jerusalem. 

So again, in the second place, the Author advises the He- 
brew Christians whom he was addressing, not to depend each 
one upon his own insulated private judgment, but to meet to- 
gether for a general consultation. And the object of this pro- 
posed general consultation is: whether they should consider 
the Levitical Covenant as their Covenant also ; or whether they 
should nat rather seek to become spiritual and to be made a 
perfect temple to God, by acknowledging that the Ceremonial 
Law had been abrogated, and by collectively acting forthwith 
upon that acknowledgment. 

Sacrifices and oblations and the whole Ceremonial Lan, says 
he, God hath abolished: that the new Law of our Lord Jesus 
Christ, which is without the yoke of any such necessity, might 
have an offering becoming men.—The people, whom he hath 
purchased to his beloved Son, were to believe in simplicity : and 
therefore he hath shewn these things to all of us, THAT WE 
SHOULD NOT BE RUNNING AS PROSELYTES TO THE JEWISH LAWe 
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Wherefore it is necessary: that, searching diligently tnto these 
matiers, we should write to you what may serve to keep you 
whole.—And I beseech you, ΑΒ ONE OF YOUR OWN BRETHREN, 
loving you all beyond my own life, that you look well to your- 
selves. And be not like to those, who add sin to sin, and who 
say: that THEIR COVENANT Is ouRS ALSo.—Do not deceive your- 
selves separately with your own private thoughts, as tf you were 
already justified : but, coming all together into one place, inquire 
what ts agreeable and profitable to the beloved of God. For 
the Scripture satth: Woe unto them, that are wise in their own 
eyes and prudent in their own sight. Let us BECOME SPIRI- 
TUAL, A PERFECT TEMPLE TO Gop. Barnab. Epist. § 2, 3, 4. 

There is no time, I apprehend, to which such exhortations 
can apply, save that during which the Hebrew Christians were 
in their short banishment from Jerusalem. 

Furthermore, in the third place, the author is professedly 
writing at a season, when the city and temple of Jerusalem had 
been destroyed and desolated by the enemies of the Jews, 
and yet when the servants of those enemies were engaged in 
rebuilding them. Barnab. Epist. § 16. 

This very remarkable particular, unless I wholly misappre- 
hend it, absolutely pins down the writing of the Epistle to the 
precise period for which 1 contend. Because, at no other 
period, did such circumstances occur: and, at that precise 
period, they actually were occurring. 

The roman enemies of Judah had desolated the city and 
temple of Jerusalem. And yet the servants of those enemies, 
Aquila with his subordinate officers and workmen, were then 
engaged in rebuilding or in repairing them both: the city, 
under the new name of Elia; the temple, upon the scite of the 
ancient temple, but dedicated, as it had been before the jewish 
rebellion, to the pagan Jupiter Capitolinus. 

Vainly, I believe, shall we search history for any other period 
thus characteristically distinguished. 

(3.) The same result is brought out by the whole drift and 
purpose of the argument which is propounded in the Epistle. 

ἊΝ 
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This argument, as I have already intimated, goes to shew: 
that the Ceremonial Law had been abrogated by the Gospel, and 
that it is no longer of any religious obligation. Whence the 
conclusion is: that the Hebrew Christians, whom the author 
Barnabas, himself a Hebrew Christian, was addressing, should 
renounce the observance of the Ceremonial Law. 

Now, with no period, save that brief period of banishment 
which commenced in the year 136, will such an argument, ad- 
dressed to Hebrew Christians who were then actually observ- 
ing the Ceremonial Law, be found to correspond. 

The argument, as addressed to Hebrew Christians, was 
plainly impertinent, unless those Hebrew Christians were then 
observing the Ceremonial Law: and there could be no parti- 
cular object to enforce it, save at a time when the observance 
of that Law had exposed the Hebrew Christians in question to 
great and serious inconvenience ; which, accordingly, as we 
have seen, is distinctly stated to have been the case. 

4. Let us, then, put all these several matters together, chro- 
nological and circumstantial and argumentative : and the general 
result will be this. 

In or about the year 137, a Hebrew Christian, named Bar- 
nabas, wrote his still extant Epistle, for the purpose of inducing 
his brethren, the Hebrew Christians of the dissolved Church 
of Jerusalem, to discontinue the observance of the Ceremonial 
Law : in order that, as he expresses himself, they might tn many 
respects become more joyful than they then were; or, in other 
words, in order that they might be enabled to return, from a 
degrading banishment, to the rising city of Elia, and that there 
they might become associated members of the new Solyméan 
Church of the Gentiles. 

The arguments of this worthy and intelligent Hebrew were 
mainly successful. For the consequence was: that the great 
majority of the banished Hebrew Christians discontinued the 
observance of the Ceremonial Law ; returned, no longer under 
the suspected appearance of rebellious Jews, to their native 
Jerusalem; and there, every distinctive national peculiarity 





oa THE APOSTOLICITY (APP. 1. 


σὰς ww seared. were soon mingled and lost among the 
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looking even upon the sun which is not destined for perpetuity and 
which ts the mere work of his hands, are unable to face the 
brightness of tts beams. 

Ei yap μὴ ἦλθεν ἐν σαρκὶ, πῶς ay ἐσώθημεν ἄνθρωποι, βλέ- 
ποντες αὑτόν ; “Ὅτι τὸν μέλλοντα μὴ εἶναι ἥλιον, ἔργον χειρῶν 
αὐτοῦ ὑπάρχοντα, βλέποντες, οὐκ ἰσχύουσιν, εὶς ἀκτῖνας αὐτοῦ 
ἀντοφθαλμῆσαι. Barnab. Epist. § 5. 

Thus thou hast respecting the majesty of Christ, how all things 
were made for him and through him: to whom be honour, and 
power, and glory, both now and evermore. 

Habes interim de majestate Christi, quo modo omnia in illum 
et per illum facta sunt: cui sit honor, virtus, gloria, nunc et in 
scecula sceculorum. Barnab. Epist. ὃ 17. 

-(3.) Here, as stated by one of its own members in a public 
epistle to his collective brethren, we have the doctrine of that 
primitive Hebrew Church of Jerusalem, which of all Churches 
was indisputably the most ancient: and this doctrine we dis- 
tinctly find to be the doctrine of Christ's preéxistence and 
divinily. 

Hence the doctrine of Christ's divinity must have been the 
doctrine of Christ’s Church from the very beginning : and hence, 
in respect to it, we may now once more take up the canon of 
Tertullian; WHATEVER IS FIRST, 15 TRUE : WHATEVER IS LATER, 
15 SPURIOUS. 

VI. I need scarcely to remark: that, with Dr. Mosheim and 
Bishop Horsley, I agree in deducing, from the statement of 
Epiphanius combined with the dates afforded by chronology, 
the important fact; that The great majority of the Hebrew 
Christians of the ancient dissolved Church of Jerusalem, re- 
nouncing the observance of the Ceremonial Law and thence qua- 
lifying themselves to return from banishment, were henceforth 
absorbed in the new Gentile Church of Elta. But I may here 
be allowed to add, what escaped the notice of both those theo- 
logians : that the fact in question is curiously corroborated by 
the incidental testimony of the old Epistle of Barnabas ; while 
the fact itself, united with the history of the times, illustrates 
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the true age and drift and object of the Epistle. The circum- 
stance is interesting, as it tends to shew the sound judgment 
of an eminent divine, whose acquaintance it once was my privi- 
lege to enjoy, and whose memory I shall ever cherish with 
affection and reverence. 

Upon these foundations, said Bishop Horsley, whick a stronger 
arm than Dr. Priestley's shall not be able to tear wp, stands the 
Church of orthodox Jewish Christians at Jerusalem: to which 
the asserters of the Catholic Faith will not scruple to appeal, 
in proof of the antiquity of their doctrine. Remarks on Priest- 
ley’s Second Letters, part ii. chap. 2. p. 376. 

The foundations, instead of being torn up, have now been 
strengthened : and thus, while, I trust, the cause of truth has 
been promoted, a just tribute has been paid to the illustrious 
dead. 


His saltem accumulem donis, et fungar inani 
Munere. 


SECTION III. 


RESPECTING THE FAITH OF THE NAZARENES. 


Trovcn Barnabas succeeded in persuading the great majority 
of the Hebrew Christians, to discontinue the observance of 
the Ceremonial Law, and thenceforward to unite with the new 
Gentile Church of Elia: he was unable to influence the entire 
body. | 

Those, who observed the Ceremonial Law from pure habit 
and from old ancestral prejudices, readily adopted his advice : 
and these were, happily, the great majority. 

But a small minority of some certain individuals, in direct 
opposition to the plain apostolical decision, were not content 
with observing the Ceremonial Law on the ground of mere 
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habit, but mischievously enforced its observance as binding 
upon the conscience and as even necessary to salvation. These, 
apparently, Barnabas more than once notices in his Epistle 
(Barnab. Epist. ὃ 3, 4.) : and, with these, as might naturally be 
anticipated, he did not succeed. The necessary consequence 
was: that,they separated from their wiser brethren, henceforth 
constituting a sect known by the appellation of Nazarenes. 

Through the medium of these wrong-headed schismatics it 
was, that Zuicker, and after him Dr. Priestley, attempted to 
establish the doctrinal Humanitarianism and Unipersonalism of 
the primitive Hebrew Church of Jerusalem. 

According to those two writers, the Hebrew Christians, 
from the very first, were distinguished by the name of Naza- 
renes: and these Nazarenes were identical with the Ebionites. 
But the Ebionites were Humanitarians and Unipersonalists. 
Therefore the Nazarenes, and consequently the primitive He- 
brew Christians who were identical with the Nazarenes, must 
have been Humanitarians and Unipersonalists also. 

The grievous lameness of such a conclusion we have seen, 
from the direct evidence which has been adduced to the doctri- 
nal system of the ancient Church of Jerusalem: yet it may 
not be useless to shew, that the premises themselves are equally 
unsound. 

In one sense, no doubt, the Nazarenes may be said to be 
the same as the Hebrew Christians of the ancient Church of 
Jerusalem: for the founders of the sect, who separated from 
their brethren on the question of the obligatory observance of 
the Ceremonial Law, had originally been members of that primi- 
tive Hebrew Society. But, in no other sense, can the two be 
identified: nor were the Nazarenes ever known as a sect, until 
after the breaking up of the primitive Church of Jerusalem; 
when, in consequence of their inability to return to the seat of 
their forefathers, they settled themselves in the northern parts 
of Galilee. 

Such being the case, even if the later Nazarenes in the times 
of Jerome and Augustine and Epiphanius had finally adepted 
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the speculations of the Ebionites: this would afford no very 
logical proof of the Humanitarianism and Unipersonalism of the 
primitive Church of Jerusalem anterior to its dissolution in the 
year 136. 

But, in truth, those. descendants from that ancient Church 
were, neither Humanitarians themselves, nor identical with the 
confessedly humanitarian Ebionites. 

The authorities, which prove that the Nazarenes were not 
Unipersonalists who denied the divinity of Christ, are so con- 
structed, that they equally prove the Ebionites to have been 
not identical with them. 

I. Augustine, in his book on heresies, enumerates, in three 
‘successive sections, three distinct sects: that of the Cerinthians ; 
that of the Nazarenes; and that of the Ebionites. 

1. His account of these three sects, in regard to their re- 
ligious opinions, is as follows. 

(1.) The Cerinthians asserted: that Jesus was a mere man. 
And, along with this opinion, they maintained the necessity of 
observing the Ceremonial Law. 

Cerinthiani a Cerintho, iidemque Merinthiani a Merintho, 
mundum ab angelis factum esse dicentes: et carne circumcidi 
oportere, atque alia hujusmodi Legis preecepta servari. Jesum 
hominem tantummodo fuisse, nec surrexisse, sed surrecturum, 
asseverantes. August. de heres. § 8. 

(2.) The Nazarenes confessed : that Christ is the Son of God. 
But, at the same time, they observed the ordinances of the Law: 
which, by apostolical tradition, Christians had learned, not to 
observe carnally, but to understand spiritually. 

Nazareei, cum Dei Filium confiteantur esse Christum, omnia 
tamen veteris Legis observant: que Christiani, per apostolicam 
traditionem, non observare carnaliter, sed spiritaliter intelli- 
gere, didicerunt. August. de heres. § 9. 

(3.) The Ebionites asserted : that the Christ aso, as well as 
Jesus into whom the Cerinthians fabled the separate spirit Christ 
to have entered, was a mere man, being in truth identical with the 
mere man Jesus. And, conjointly with this tenet, they likewise 
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observed the ceremonial commandments of the Law, from the 
burden of which Christians are liberated by the New Testa- 
ment. 

Hebionzi Christum ἘΤΊΑΜ tantummodo hominem dicunt. 
Mandata carnalia Legis observant, circumcisionem scilicet car- 
nis, et cztera, a quorum oneribus per Novum Testamentum 
liberati sumus. August. de heres. § 10. 

2. Here we have three distinct sects, placed in mutual juxta- 
position, because they agreed in maintaining that the ancient 
Ceremonial Law was still obligatory. But, in their doctrinal 
tenets respecting our Lord, they severally differed from each 
other. 

(1.) The Cerinthians asserted : that Jesus was a mere man, 
born of Joseph and Mary. 

But they added: that, at the time of his baptism, a super- 
celestial spirit, denominated Christ, entered into him; which 
spirit quitted him in the day of his crucifixion. Iren. adv. heer. 
lib. i. c. 25. Epiph. adv. heer. lib. i. tom. 2. her. 28. ὁ 

(2.) With them the Ebionites agreed, in maintaining the mere 
humanity of Jesus : though some of these Ebionites held, and 
some denied, his birth from a virgin. Orig. cont. Cels. lib. v. 
p- 272. Euseb. Hist. Eccles. lib. iii. c. 27. 

But they differed from them, in asserting that the Christ atso 
was a mere man : for, discarding the notion that the Christ was 
a supercelestial spirit’ distinct from the man Jesus, they con- 
tended, like our modern Unipersonalists ; that the single indi- 
vidual Jesus-Christ was, in point of nature, ἃ mere man, united 
neither to a supercelestial spirit nor yet to the Supreme Di- 
vinity. 

(8.) From both these sectaries, the Nazarenes differed most 
essentially. For, as Augustine observes, They conFrEssED 
Christ to be THE SON OF GOD. 

Each of his expressions is full of meaning. 

The Nazarenes conrgessep: the Cerinthians and the Ebion- 
ites asserted. : ᾿ 

The Nazarenes confessed Christ to be THE son OF Gop: the 
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Cerinthians asserted Jesus, and the Ebionites asserted Jesus- 
Christ, to be a mere man. 

Here, then, lay the difference. 

In the language of Augustine and of the early Catholic 
Church from the very first, Zo conress Christ as THE 80N OF 
cop is 70 conress, as a necessary article of faith, THE ESSEN- 
TIAL Divinity of Christ. 

Thus, when the Simonian Gnostics asserted the mere hu- 
manity of Jesus; Origen expresses this idea by saying: that 
They did not conrEss Jesus to be THE SON OF GOD. Οὐδαμῶς 
τὸν Ἰησοῦν ὁμολογοῦσι Ὑἱὸν Θεοῦ Σιμωνιανοί. Orig. cont. Cels. 
lib. v. p. 272. And thus, when Julian alleged that no Evange- 
list before St. John taught rHE pivinity of Christ; Cyril 
promptly met him, on the ancient hermeneutic principle of the 
Church, by replying: that the title of THE son OF GOD was ap- 
plied to Christ by all the earlier Evangelists, and that the ap- 
plication of this title was equivalent to an ascription of Ἐ5- 
SENTIAL Divinity. Cyril. Alex. cont. Julian. lib. x. p. 328. 
See below, append. ii. numb. 10. 

Now, on this point, namely, 4 conression of Christ as THE 
SON OF GoD, the Nazarenes (for, in truth, their sole heresy was 
their insisting upon the religious obligatoriness of the Cere- 
monial Law) agreed with the Catholics: and hence, by Au- 
gustine, their coNFESSION of the common faith in regard to THE 
ESSENTIAL DIVINITY Of Christ is placed in studied contradis- 
tinction to the Cerinthian and Ebionitic assertion of dogmas 
wholly incompatible mith it. 

Il. The testimony of Jerome is exactly to the same purpose 
and with exactly the same arrangement. 

1. In his statement, on account of their mutually concurring 
adherence to the necessary observation of the Ceremonial Law, 
the Cerinthians and the Ebionites and the Nazarenes appear as 
three several semi-jewish sects. But, distinguishing the Naza- 
renes from the other two, of them he specially says: that They 
believed in Christ as THE son ΟΡ Gop born from the Virgin Mary ; 
in nhom also, he adds, we ourselves believe. 
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Usque hodie per totas Orientis synagogas inter Judzos hz- 
resis est, quee dicitur Mingzorum, quos vulgo Nazar@os nuncu- 
pant: qui credunt in Christum Filium Dei natum de virgine 
Maria; et eum dicunt esse, qui sub Pontio Pilato passus est et 
resurrexit : in quem et nos credimus. Sed, dum volunt et Ju- 
deei esse et Christiani, nec Judai sunt nec Christiani. Hieron. 
Epist. lxxxix. c. 4. Oper. tom. ii. p. 266. Colon. Agripp. 1616, 

2. This language of Jerome at once corroborates and explains 
the account given by Augustine, if indeed that account required 
any corroboration and explanation. 

So far as respected the doctrine of Christ being THE SON oF 
sop born from the Virgin ; or, in other words (according to the 
well known purport of the phraseology then and from the first 
employed by the Catholic Church), so far as respected the doc- 
trine of The Son’s coETERNAL AND CONSUBSTANTIAL GODHEAD 
with the Father: the Nazarenes agreed with the Catholics. 

On this point, their conrEssion, as Augustine speaks, was 
orthodox. 

Their error lay in insisting upon the necesstty of observing 
the Ceremonial Law : an error, from which the great collective 
body of the primitive Church of Jerusalem was exempt; an 
error, which in his epistle to the Galatians, St. Paul had clearly 
shewn to be inconsistent with the true evangelical doctrine of 
Salvation through the alone merits of Christ. 

IIT. We may still note the same arrangement and the same 
discrimination in the ancient author of the Apostolical Con- 
stitutions: though, specifically, he mentions not the names 
either of the Cerinthians or of the Ebionites or of the Naza- 
renes. 

1. The method, which he adopts in the treatment of his sub- 
ject, is the following. 

(1.) In his account of confirmed and inveterate heretics, 
he first notices those : who insisted upon the necessity of ob- 
serving the Ceremonial Law, while they believed in Jesus 
merely as a holy man and a delegated prophet. 

Ta κατὰ νόμον καθαρὰ écblav καὶ περιτέμνεσθαι νομίμως, 
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πιστεύειν δὲ εἰς ᾿Ιησοῦν, ὡς εἰς ὅσιον ἄνδρα καὶ προφήτην. Con- 
stit. Apost. lib. vi. c. 10. 

(2.) After this, he states the sound catholic doctrine, re- 
specting the true nature and character of our Sayiour Jesus 
Christ, and respecting the abrogation of the Ceremonial Law. 

Τὸν Χριστὸν ov ψιλὸν ἄνθρωπον ὁμολογοῦμεν, ἀλλὰ Θεὸν Ad- 
γον καὶ ἄνθρωπον, μεσίτην Θεοῦ καὶ ἀνθρώπων,. ἀρχιερέα τοῦ 
Πατρός. Οὔτε μὴν μετὰ Ἰουδαίων περιτεμνόμεθα. Constit. 
Apost. lib. vi. c. 11. 

(8.) And he then proceeds to write against those: who con- 
FESSED, indeed ; but who, at the same time, wished to judatse. 

- Πρὸς τοὺς ὁμολογοῦντας, ἰουδαΐζειν δὲ θέλοντας. Constit. 
Apost. lib. vi. c. 12. 

2. Now, as the Cerinthians and the Ebionites are evidently 
intended by the persons, who observe the Ceremonial Law, while 
they venerate Jesus under the aspect of a mere holy man: so 
are the Nazarenes no less clearly meant by the persons, who 
wish to judaise, though they nevertheless conress ; for there are 
no other individuals, with whom such a description will cor- 
respond. 

What, then, was the import of their conrEssion ? 

Doubtless, as the whole context shews, its import was that 
acknowledgment of the godhead of Christ, which immediately 
before had been set forth as the conression of the Catholics. 

For the entire statement runs in manner following. 

(1.) The Cerinthians and the Ebionites, together with the ob- 
servance of the Ceremonial Law, believed in Jesus as a mere 
holy man. 

(2.) The Catholics, nithout the observance of the Ceremonial 
Law, CONFESSED Jesus Christ, not as a mere man, but as Gop 
THE WORD AND MAN CONJOINTLY. 

(3.) The Nazarenes, together with the observance of the 
Ceremonial Law, made the same conresston respecting Jesus 
Christ, as that which was made by the Catholics. 

8, It will be observed: that the author of the Apostolical 
Constitutions employs the self-same word conress, to set forth 
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equally the faith of the Catholics and the faith of the Nazarenes. 
And it will be recollected: that still the self-same word conress 
is employed by Augustine, to contradistinguish the rarrH of 
the Nazarenes from the assertions of the Cerinthians and the 
Ebionites. 

IV. Against this mass of concurring evidence, the sole mat« 
ter, which can be set up, is the assertion of Theodoret: that 
The Nazarenes venerated Christ only under the aspect of a just 
man. Theod. Heret. Fab. lib. ii. c. 2. 

1. Doubtless, Theodoret makes the assertion: but, even if 
we admit its accuracy, no benefit would accrue to the antitrini- 
tarian cause from such an admission. 

Theodoret flourished in the course of the fifth century: 
and, without any impeachment of our already adduced testi- 
monies, it is easy to conceive; that the remnant of the Naza- 
renes, as they had always symbolised with the Ebionites in the 
obligatory observance of the Ceremonial Law, might at length, 
finding themselves viewed by the Catholics as heretics, adopt 
their opinions also in respect to the nature of Christ. 

2. The accuracy of Theodoret, however, may well be dis- 
puted: both because his assertion is at variance with the testi- 
monies of Augustine and Jerome and the author of the Apos- 
tolical Constitutions; and also because he seems evidently to 
have been misled by a too hasty interpretation of his pre- 
decessor Epiphanius who lived in the course of the fourth 
century. 

(1.) Epiphanius had said: that The Nazarenes held opinions 
similar to those of the Cerinthtans. “Ὅμοια κέκτηνται ra φρο- 
νήματα. Epiph. adv. heer. lib. i. tom. 2. heer. 29. And he had 
subsequently added : that, 4s Ebton adopted the sentiments of 
the Osséans and the Nazarenes and the Nasaréans and the 
Cerinthtans, so he and the Nazarenes mutually communicated 
their improbity to each other ; for though they differed τὰ a CER~ 
TAIN POINT (κατὰ τὶ) they resembled each other in their evilmind- 
edness. Epiph. adv. heer. lib. i. tom. 2. heer. 30. 

From these expressions, Theodoret seems to have hastily 
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that HE COULD SAY NOTHING CERTAIN; whether, with the Ce- 
rinthians, they deemed Jesus to be a mere man; or whether, as 
the truth is, they asserted his birth from Mary through the Holy 
Spirit. 

Περὶ Χριστοῦ δὲ οὐκ olda εἰπεῖν, εἰ καὶ abrol, τῇ τῶν προειρη- 
μένων περὶ Κήρινθον καὶ Μήρινθον μοχθηρίᾳ ἀχθέντες, ψιλὸν 
ἄνθρωπον νομίζουσιν’ ἢ, καθὼς ἡ ἀλήθεια ἔχει, διὰ Πνεύματος 
᾿Αγίον γεγεννῆσθαι ἐκ Μαρίας διαβεβαιοῦνται. Epiph. adv. her. 
lib. i. tom. 2. heer. 29. 

Had Epiphanius known the Humanitarianism of the Naza- 
renes, we may be quite sure that he would have prominently 
alleged it. 

I suspect him to have known the contrary. But, however 
this may be, the Humanitarianism of the Nazarenes can never 
be proved from an author, who declares himself ignorant of 
their sentiments respecting the nature of Christ. 


SECTION IV. 


RESPECTING THE DOCTRINE OF THE EBIONITES. 


I nave stated : that The E bionites agreed with the Cerinthians, 
in maintaining the mere humanity of Jesus, though some of them 
held, and some of them denied, his birth from a virgin: but that 
They differed from them, in asserting (as Augustine speaks ) 
that the Christ atso was a mere man; for, discarding the notion 
that the Christ was a supercelestial spirit distinct from the man 
Jesus, they contended, like our modern Unipersonalists, that the 
single individual Jesus-Christ was, in point of nature, a mere 
man, united neither to a supercelestial spirit nor yet to the Su- 
preme Divinity. See above, append. i. numb. 2. sect. 8. § 1. 
2. (2.) 

Such was my statement. Now, in regard to it, Epiphanius, 
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I am perfectly aware, describes the Ebionites, as holding, with 
the Cerinthians: that Zhe Eon Curist was distinct from the 
mere man yEsus ; and that Zhe former entered into the latter at 
the time of his baptism. Epiph. adv. heer. lib. i. tom. 2. heer. 80. 

Hence I confess, that Epiphanius, so far at least as respects 
his own times, contradicts my statement. It may be doubted, 
however, whether this testimony, even if we admit its partial 
accuracy ; can be justly extended to more early times. 

I. Irenéus, a much older writer than Epiphanius, tells us: 
that The Ebtonites did not hold the same opinions respecting the 
Lord as Cerinthus. 

Qui autem dicuntur Ebtonai consentiunt quidem mundum a 
Deo factum : ea autem, quee sunt erga Dominum, Now spaLi- 
TER ut Cerinthus et Carpocrates opinantur. Iren. adv. her. 
lib. i. c. 26. 

Now Irenéus had, immediately before, ascribed to Cerinthus 
the gnostic peculiarity of The distinctness of the Eon Curist 
from the mere man sEsus: and, in asserting the mere humanity 
of the Lord Jesus, we know, that the Ebionites and the Cerin- 
thians were agreed. Iren. adv. heer. lib. i. c. 25. 

Therefore the point of their disagreement, with the exception 
that some of the Ebionites held the miraculous birth of the still 
mere man Jesus from a virgin, can only have been the question 
of The distinctness or the indistinctness of THE CHRIST. 

I well know: that some have proposed to alter the non si- 
MILITER Of Irenéus into CONSIMILITER ; which, no doubt, would 
exactly invert the purport of that Father’s testimony. But such 
an alteration, I believe, rests not upon the authority of any manu- 
script : and is, therefore, purely conjectural and gratuitous. 

II. To retain and to argue from the expression NON SIMILI- 
TER, I am the more inclined; because Theodoret, who, as a 
much later writer against heresies, would naturally consult the 
more ancient Work of Irenéus on the same subject, states une 
equivocally : that such was the precise point, upon which the 
Cerinthians and the Ebionites disagreed ; the Cerinthians as- 
serting the baptismal descent of the Eon Curist and his dis- 
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tinctness from the man sesvs, while the Ebionites, like the later 
disciples of Theodotus and Artemon and Photinus, denied it. 

Ὁ δὲ Κήρινθος τὸν μὲν IHZOYN ἐξ Ἰωσὴφ καὶ Μαρίας ἔφησε 
γεννηθῆναι κατὰ κοινὸν τῶν ἀνθρώκων νόμον, ἄνωθεν δὲ τὸν 
ΧΡΙΣΤΟΝ κατεληλυθότα ἐπὶ τὸν IHZOYN. Ἐβιωναῖοι δὲ καὶ 
Θεοδοττιανοὶ καὶ ᾿Αρτεμονιανοὶ καὶ Φωτεινιανοὶ Ψψιλὰν ἄνθρωπον 
εἰρήκασιν ἐκ τῆς παρθένου τὸν ΧΡΙΣΤΟΝ γεγεννῆσθαι. Theodor. 
Heret. Fab. lib. ν. c. 11. 

This statement would be the precise and necessary result of 
Theodoret having read, in the original Greek of Irenéus, οὐχ 
ὁμοίως : but a directly opposite statement must have been the 
result of his having there read ὁμοίως. 

III. Theodoret exactly harmonises with Augustine: who, 
also, may be reasonably supposed to have not written without 
consulting his senior Irenéus. , 

He tells us: that The Cerinthians deemed sesvus to be a mere 
man; but that The Ebionttes ascribed bare humanity to the 
CHRIST also. 

Cerinthiani,—Jesum hominem tantummodo fuisse.—Hebio- 
nei CHRISTUM eam tantummodo hominem dicunt. August. de 
her. ὃ 8, 10. 

_ IV. The same testimony is also borne by the inquisitive 
historian Eusebius. 

In his account of the Ebionites, he describes some of them 
as maintaining the cuRist to be a mere man born from Joseph 
and Mary, and others of them as admitting his birth from the 
virgin through the Holy Spirit but as denying his preéxistence 
and divinity. Yet he says not a word, as to any of them hold- 
ing the cerinthian tenet of the baptismal descent of the dis- 
tinct Eon curist into the distinct man Jesus. 

Ἐβιωναίους τούτους οἰκείως ἐπεφήμιζον οἱ πρῶτοι, πτωχῶς καὶ 
ταπείνως τὰ περὶ τοῦ Χριστοῦ δοξάζοντας. Λιτὸν μὲν γὰρ αὗτὸν 
καὶ κοινὸν ἡγοῦντο, κατὰ προκοπὴν ἤθους αὑτὸ μόνον ἄνθρωπον 
δεδικαιωμένον, ἐξ ἀνδρός τε κοινωνίας καὶ τῆς Μαρίας γεγεννη- 
pévov— Αλλοι δὲ παρὰ τούτους, τῆς αὑτῆς ὄντες προσηγορίας, τὴν 
μὲν τῶν εἰρημένων ἕκτοπον διεδίδρασκον ἀτοπίαν, ἐκ παρθένον καὶ 
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τοῦ ᾿Αγίον Πνεύματος μὴ ἀρνούμενοι γεγονέναι τὸν Κύριον ov 
μὴ» ἔθ᾽ ὁμοίως καὶ οὗτοι, προὐπκάρχειν αὐτὸν, Θεὸν Λόγον ὄντα 
καὶ Σοφίαν ὁμολογοῦντες, τῇ τῶν προτέρων περιετρέποντο δυσσε- 
βείᾳ. Euseb. Hist. Eccles. lib. iii. c. 27. 

Now, what Eusebius says of the doctrine of the Ebionites 
respecting cHaist, Origen says of their doctrine respecting 
sgsus: and he is equally silent, as to their holding the marked 
peculiarity of the tenet specially held by the Cerinthians. 

Οὗτοι δ᾽ εἰσὶν of διττοὶ ᾿Εβιωναῖοι ἥτοι ἐκ παρθένου ὁμολο- 
γοῦντες, ὁμοίως ἡμῖν, τὸν ᾿Ιησοῦν' ἣ οὐχ οὕτω γεγεννῆσθαι, ἀλλ᾽ 
ὡς τοὺς λοιποὺς ἀνθρώπους. Orig. cont. Cels. lib. ν. p. 272. 

Uniting, then, these two testimonies, and combining them 
with the preceding testimonies, we seem once more brought to 
the conclusion: that The Ebionttes, (as I believe Irenéus to have 
stated by the expression non similiter or oby ὁμοίως) did Not 
agree with the Cerinthians in those points of doctrine which re- 
spect the nature of our Lord. For, while the Cerinthians held, 
that The distinct Eon curist descended upon the distinct mere 
man sxsus at the time of his baptism: the Ebionites held, that 
There was no such distinction between curist and sEsus, but 
that The single individual sEsus-cHRIST was one mere man 
whether born from Joseph and Mary or born miraculously from 
the Virgin Mary alone. 

V. Nay, if I mistake not, even Epiphanius himself ought 
really to be considered, as corroborating, instead of contradict- 
ing, my view of the doctrinal system of the early Ebionites. 

Though, in the middle of the fourth century, he describes 
those sectaries as symbolising with the Cerinthians in the pre- 
tended descent of the Eon Christ into the man Jesus: yet he 
likewise exhibits them, as having therein departed from the sen- 
timents of their founder Ebion ; whom, accordingly, he charges 
with no such speculation ; but whom, on the contrary, he repre- 
sents, as believing curist to have been born, after the manner 
of other men, from Joseph and Mary. Epiph. adv. heer. lib. i. 
tom. 2. her. 30. 

Thus, tn effect, Epiphanius bears the same testimony respect- 
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ing the early Ebionites, as Irenéus and Theodoret and Augus- 
tine and Eusebius. For, however, in the middle of the fourth 
century, some of their descendants (and, after all, Epiphanius 
vouches only for some, and that too in lapse of time) might have 
departed from the original doctrine of Ebion : the very name of 
the sect imports, that the early or the first Ebionites agreed 
with him. 

VI. Be this as it may, from the speculations of the Cerin- 
thians and the Ebionites alike, so far as respected the nature and 
character of our Lord, the Nazarenes differed altogether. For, 
though they agreed with those two judaising sects in the religious 
necessity of observing the Ceremonial Law, they still, with the 
entire Church Catholic, maintained; that JEsus-cHRIST was THE 
SON OF GOD incarnate from the } irgin Mary: or, in other words, 
they maintained ; that JEsUS-cHRIST a8, TRUE GOD OF THE SUB- 
STANCE OF THE FATHER begotten before the worlds, and true man 
of the substance of his mother born in the world. 

This inevitably follows from the current phraseology of the 
early Church. For, by the special title of rHz son oF cop, the 
ancient writers always understood Gop FROM GOD, LIGHT FROM 
LIGHT, TRUE GOD FROM TRUE Gop. See below, append. ii. 
numb. 10. 

Hence, in testifying that The Nazarenes believed our Lord 
to be THE son oF Gop born from the womb. of the Virgin: they, 
in effect, according to the purport of their own phraseology, 
testified, that The Nazarenes believed our Lord to be yERY GoD 
incarnate. 


SECTION V. 


RESPECTING THE CHRONOLOGY OF EPIPHANIUS IN REGARD TO 
AQUILA. 


In the chronology of Epiphanius respecting Aquila, there is an 
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apparent difficulty, which Dr. Priestley has employed for the 
purpose of throwing discredit wpon the whole account of that 
officer's intercourse with a body of Hebrew Christians while he 
was superintending the works at Elia. 

Epiphanius tells us: that Adrian, in his progress through 
Palestine, visited the ruined city of Jerusalem; that, deter- 
mining to rebuild it under the name of lia, he appointed 
Aquila his master of the works; that Aquila, while superin- 
tending the business, there conversed with certain Hebrew 
Christians who had returned thither from Pella, and there be- 
came a convert to Christianity ; that, afterward, he apostatised 
to Judaism ; and that, when he had thus apostatised, he applied 
himself to the study of Hebrew and translated the Old Testa- 
ment, 

Now we know: that Adrian commanded Jerusalem to be 
rebuilt in the year 157, nmmediately after the enactment of an 
edict in the year 136, which banished from its precincts all ob- 
servers of the Ceremonial Law. | 

Yet Epiphanius also tells us; that Aguila became known in 
the twelfth year of Adrian, or in the year 129. And, from the 
mode in which this information is conveyed, Dr. Priestley pro« 
nounces : that Aquila then became known by his translation of 
the Hebrew Scriptures. 

Hence he concludes: that, Since Epiphanius himself free 
the date of the translation to the twelfth year of Adrian or the 
year 129, Aquila could not have conversed with Hebrew Christ- 
tans at Jerusalem and have'there become a convert to. Christ: 
anity in the year 187 or the twentieth year of Adrian. Whence 
the result is: that The whole account of his intercourse with a 
body of Hebrew Christians at Jerusalem, subsequent to the edict 
which banished from that city all observers of the Ceremonial 
Law, must needs be a mere fable. 

I. The premises, upon which this objection rests, are the 
alleged contradictory statement of Epiphanius: that Aguila 
translated the Hebrew Scriptures in the twelfth year of Adrian 
or in the year 129. 


NN 
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But it may be doubted, whether these premises are them- 
selves secure. 

Epiphanius says, indeed: that Aquila became known in the 
twelfth year of Adrian. But he no where says: that, In that 
year, he translated the Hebrew Scriptures. 

His statement, which occurs at the end of a tolerably long 
chronological enumeration of dates and periods, is the following. 

In the twelfth year of Adrian, Aquila became known. From 
Augustus, therefore, to Adrian, there are 180 years and 4 months 
save 9 days: so that, from the time of the seventy-two interpret- 
ers to Aquila the interpreter or to the twelfth year of Adrian, 
there are 480 years and 4 months. Epiph. de Pond. et Mens. 
Oper. p. 302. 

1. From the circumstance of Epiphanius saying, that There 
are 430 years and 4 months from the time of the seventy-two 1N- 
TERPRETERS to Aquila the INTERPRETER oF to the twelfth year 
of Adrian, Dr. Priestley, I suppose, would infer: that Zhe 
period in question ts said by Eptphanius to have elapsed from 
the time of the one INTERPRETATION to the time of the other 1n- 
TERPRETATION; and consequently, that The INTERPRETATION of 
Aquila is, by Epiphantus, ascribed to the twelfth year of Adrian 
or the year 129. 

2. This, however, is a mere gratuitous inference. 

Nothing is more common, than anticipatively to distinguish a 
man by an appellation under which he subsequently became 
celebrated: and thus, even prima facie, we have no right to 
deduce more from the statement of Epiphanius, than that a 
certain period elapsed from the interpretation of the seventy- 
two down to the twelfth year of Adrian, in which year the after- 
ward celebrated interpreter Aquila for the first time became 
known or conspicuous. 

Accordingly, that such is the real sense of the passage, is clear 
from the subsequent context. 

Epiphanius tells us: that Adrian, having engaged THE ABOVE 
MENTIONED INTERPRETER Aquila, appointed him his master of 
the works at Elia. And then he goes on to relate: how, after 
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this time of his engagement, Aquila became successively a 
Christian and a Jew, and how finally he gained his anttcipated 
name of an INTERPRETER by his translation of the Old Tes- 
tament. 

Hence it is evident: that Epiphanius, by anticipation, calls 
Aquila an INTERPRETER previous even to his conversion to 
Christianity, and therefore much more previous to his actually 
undertaking the task of his InTERPRETATION. 

And hence, consequently, it is evident: that The chronolog:- 
cal statement of Epiphanius ts wholly insufficient to establish 
Dr. Priestley’s necessary premises of the translation of Aquila 
having been made in the twelfth year of Adrian. 

II. Still, however, it will naturally and reasonably be asked : 
What Epiphanius could mean, by so peculiarly stating; that, in 
the twelfth year of Adrian, Aquila became known. 

1. Bishop Horsley thinks: that Aguila then became known, 
because Aquila then nas appotnted to so considerable an office as 
that of overseer of the pubic works at Elia. Remarks on 
Priestley’s second Letters, part 11. chap. 2. p. 372. 

I regret, that I cannot follow the learned Prelate in this 
solution. 

A temple, it is true, had been built and dedicated to Jupiter 
Capitolinus, anterior to the breaking out of the jewish rebellion, 
and in truth mainly producing that rebellion. But the appoint- 
ment of Aquila, as Epiphanius distinctly states, was to superin- 
tend the rebuilding of the city, including most probably the re- 
paration and restoration of the temple of Jupiter: and the re- 
building of the city was not determined upon, nor was a super- 
intendant for that purpose appointed, until the year 137 or the 
twentieth year of Adrian, when now the jewish rebellion had 
been quelled and every observer of the Ceremonial Law had been 
banished. 

Hence I perceive not, how Adrian could have appointed 
Aquila his master of the works at Elia in his twelfth year or in 
the year 129. 

2. Rejecting, then, on this point, the supposition of Bishop 
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Horsley, I would offer, in its place, a solution, which perhaps 
may be recommended by its very simplicity. 

To so considerable an office as that of his master of the 
works at Elia, we can scarcely suppose, that Adrian would have 
appointed an unknown and obscure stranger. 

Hence it may be fairly presumed : that, instead of jirst be- 
coming known by his appointment to office at Elia, Aquila was 
already, at the time of his appointment, well known, both to the 
Emperor and to the Public, as a tried and experienced civil 
engineer. 

Now I apprehend Epiphanius to state: that, in the way of 
his profession, Aquila first became known to Adrian in his 
twelfth year or in the year 129; and that, in consequence of 
his thus having become known to him as an able architect, the 
Emperor, in his twentieth year or in the year 137, that is to say, 
after an acquaintance and trial of full eight years, at length 
appointed him to the superintendance of the works at Elia. 

Have we, then, any reasonable presumption, beyond mere 
vague general conjecture: that Aquila first became known to 
the Emperor, precisely in his twelfth year, rather than ἐπ any 
other year, as an able and intelligent engineer ? 

I conceive: that we have a very reasonable presumption for 
the accuracy of such an opinion. 

Since Epiphanius specially pitches upon the twelfth year of 
Adrian or the year 129 for the circumstance of Aquila first 
becoming known, we are obviously led to inquire what were the 
transactions of that particular year. 

Now the transactions, somewhat curiously, turn out to be 
exactly such as to substantiate the opinion. 

In the year 129 or in the twelfth year of Adrian, the cities of 
Nicomedia and Cesaréa and Nice in Bithynia, having been over- 
thrown by an earthquake, were, by Adrian, ordered to be re- 
built at his own expence: on which account and occasion, he 
was styled The restorer of Bithynia. For the superintendance 
of these works, various officers, with various gradations of 
rank and authority, must of course have been employed: and 
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here, in Bithynia, if I mistake not, Aquila first became known 
to Adrian as a man of trust and talents in his own profession. 

It will be asked: Why, tn the mide extent of the Roman Em- 
pire, should we suppose, merely from the circumstance of the re- 
building of the cities of Nicomedia and Nice and Cesaréa, that 
Aquila became known in Bithynia rather than in any other 
province ? | | 

I reply: that Aquila himself was of Sinopé in Pontus: a city 
in the smmediate vicinity of Bithynia. Hence, when civil en- 
gineers were required for the works at Nicomedia and Nice 
and Cesaréa, he would naturally, close at hand, find employ- 
ment in the rebuilding of those cities: and, there having made 
himself known as an able architect, and having given satisfaction 
to the Emperor in a subordinate capacity though still in the 
precise department of rebuilding ruinated cities; he was at 
length, eight years afterward, appointed by his patron to the 
superintendance of the works at Elia. 

By such an arrangement, the whole narrative of Epiphanius 
will stand out perfectly clear and consistent. 

Aquila became known, in the twelfth year of Adrian or in 
the year 129, by the circumstance of his being employed and 
giving satisfaction asa public officer in Bithynia: and in conse- 
quence of his thus becoming known, he was appointed to super- 
intend the works at Elia in the twentieth year of Adrian or in 
the year 137. 

III. There is one more point in the chronology of Epiphanius, 
which may seem to require some notice. 

In accordance with the well known circumstance, that Adrian 
commanded Jerusalem to be rebuilt in the year 137 after the re- 
bellion of the Jews had been finally quelled in the year 136, 
I have placed, in the year 137, his visit to Jerusalem and his 
appointment of Aquila to superintend the works at that city. 

Yet Epiphanius speaks of his thus visiting Jerusalem, and of 
his there appointing Aquila to the office of master-engineer, in 
the forty seventh year after the desolation of Jerusalem by Titus. 
Epiph. de Pond. et Mens. Oper. p. 302. 
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Now the forty seventh year after the desolation of Jerusalem 
by Titus coincides, not with the year 137, but with the year 117: 
because Jerusalem was desolated by Titus in the year 70. 

Hence the chronology of Epiphanius seems again to be 
thrown into confusion and perplexity. 

1. After fully considering the matter to the best of my abili- 
ties, I have no hesitation in saying: that the text of Epiphanius 
must here inevitably be corrupt. 

Instead of the FoRTY SEVENTH year after the desolation of Je- 
rusalem by Titus, we ought, in the present passage, to read the 
SIXTY SEVENTH year after the desolation of Jerusalem by Titus: 
the error of rorty sgvENTH, in the place of srxry SEVENTH, 
having been produced by the carelessness of some ancient 
transcriber. 

2. My reasons for this opinion are the following. 

(1.) If the Emperor Adrian visited Jerusalem in the forty 
seventh year after its desolation by Titus or in the year 117, and if 
at that same time he appointed Aquila his master of the works 
there: Aquila must have become known at least as early as the 
year 117. 

But Epiphanius himeelf tells us: that Aquila did not be- 
come known until the twelfth year of Adrian or the year 129. 

Hence, if we retain the reading Frorry ΒΕΨΕΝΤΗ͂, we shall 
exhibit Epiphanius as directly contradicting himself. 

(2.) The reading YorTY sEVENTH makes Adrian to have 
visited Jerusalem, as the then reigning Emperor of the Ro- 
mans, in the year 117. 

But Adrian never visited Jerusalem in the year 117: nor had 
he, at that.time, become Emperor. 

For he did not succeed Trajan until the year 118: and, in 
his various progresses through the Empire, he did not, even for 
the first time, visit Palestine, until the year 181. 

Therefore, clearly, the reading FoRTY SEVENTH cannot but be 
spurious. 


(3.) At the time when Adrian jinally visited Jerusalem and 
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appointed Aquila to superintend the rebuilding of it, he was, 
according to Epiphanius, labouring under an incurable disorder, 
and vainly travelling in quest of a restoration to health. 

The Emperor, be tells us, had, without success, called in the 
whole body medical throughout his Empire. Whereupon, find- 
ing himself no way benefited by the advice of his physicians, 
he peevishly wrote an objurgatory letter against the very science 
of Medicine: and then set out upon his wonted travels, in 
hopes of improving his health by change of air and amusement 
and ocenpation and locomotion. With this object, he first 
sailed to Egypt. Next he went to Antioch. Then he passed 
through Coelo-Syria and Phenicia. And then he came into 
Palestine, which is also called Judéa. Here he went up to 
Jerusalem: and, finding it in a ruinated condition, he gave 
orders for its reédification under the name of Zlia, and ap- 
pointed Aquila to be his master of the works. Epiph. de Pond. 
et Mens. Oper. p. 302. 

Now all these matters perfectly correspond with the year 
137: but, as they correspond not with any other year save that - 
year in particular, so, more especially, it is plainly weposeible 
that they should correspond with the year 117. 

In the year 136, Adrian, now an old man though alwaya a 
man of remarkably active habits, fell into a very infirm state 
of health: in the year 137, we know him to have ordered Je- 
rusalem to be rebuilt: in the course of the same year 137, he 
retired to Tibur or Tivoli, where his disease increased, instead 
of abating: and, on the tenth day of July in the year 138, he 
died. 

If, then, we combine these several known matters with the 
narrative of Epiphanius, there can, I think, be no reasonable 
doubt : that Adrian’s final visit to Jerusalem ought to be placed 
in the year 137; and, consequently, that the reading saxry 
SEVENTH ought to be substituted for the present reading rorTy 
SEVENTH. 

(4.) As we are led to this result by the necessity of evidence 
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both circumstantial and chronological,. so the very form of 
the erroneous reading itself points out the original genuine 
reading. . 

The erroneous reading stands, not Forty s1xta or Forty 
EIGHTH or Forty nintTH, but precisely Forty sEVENTH. 

Hence it indicates : that the chronological designation of the 
year intended terminates in SEVENTH, not in sIXTH or in EIGHTH 
or in NINTH. 

That that year cannot be the Forty seventh, we have very 
plainly seen: that it was the sixty seventh, we have every 
reason to believe. 

The ΒΕΥΕΈΝΤΗ, then, remains ; ἃ portion of the genuine read- 
ing itself, and a clue to the other portion of the genuine read- 
ing: while the adjunct rorty alone requires correction. 

Accordingly, when rorTy sEVENTH is corrected to ΒΙΧΤῪ 
SEVENTH, the date is reconciled to facts: and thus the whole 
becomes reasonable and harmonious. 

8. On these grounds, I believe Epiphanius to have really 
written: not that The Emperor Adrian, while labouring under 
an incurable disorder, visited Jerusalem, tn the FORTY SEVENTH 
year after its desolation by Titus, or in the year 117; but that 
The Emperor Adrian, while labouring under an incurable dis- 
order, visited Jerusalem, in the ΒΙΧΤῪ SEVENTH year after tts 
desolation by Titus, or in the year 137. 

The former date brings out an impossibility: the latter date 
harmonises, both with recorded facts, and with general chro- 
nology. 
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